
Clarion
THE CANADIAN REFORMED MAGAZINE

VOLUME 50, NO. 22 OCTOBER 26, 2001

The Meaning and History
of “Reformation”



The summer season is now far behind us and the schools
are well into another season of education and learning. Spe-
cial summer activities have come to an end. I think here in
particular of two summer activities: Vacation Bible School
(VBS) and the children’s camps organized by Campfire! While
most congregations in Ontario have lent support to and been
involved in these activities, there are also among us those who
feel that such activity is unwarranted, even unbiblical. In these
congregations such “evangelism” work is strongly opposed. In
one instance there was even a “pastoral letter” written to the
congregation in which participation in Campfire! was de-
clared wrong. I can understand that some object to the man-
ner in which things are done. Usually the debate about evan-
gelism is not whether it should be done, but how it must be
conducted. Some feel that we must witness only in this way
that “through our godly walk of life we may win our neigh-
bour for Christ” (Heidelberg Catechism, Q&A86). Others
suggest that our godly walk of life also includes our godly talk.
The neighbours will see that we are different, but the reason
for this difference must in due course be explained.

Distinguished
The consistory in question, however, presented a very aus-

picious argument. Referring to Lord’s Day 27 of the Heidel-
berg Catechism, the line was quoted that infants “by baptism, as
sign of the covenant, . . . must be ingrafted into the Christian
church and distinguished from the children of unbelievers.”

In subsequent discussion it became clear that this was
for the consistory the main issue: the distinction between
children of believers and unbelievers must be kept in mind,
and therefore no communal, evangelical activity of any kind
may take place. We would then be sending confusing sig-
nals to our children and actually placing them in a position
of danger. Our children might come to think that interaction
with children of unbelievers is allowed and that common
recreation with unbelievers can be enjoyed. Since this is not
possible, VBS and Campfire! are out of the question. The
logic is airtight, it seems. Of course, I share the consistory’s
concern for the well-being of covenant children. The remark
was made that if we follow the same open policy in the
schools, these would soon cease to be Reformed. If you in-
tegrate the youth at one level (camp), will this not filter
through to every level (school)? Put in this way, it is under-
stood that the church thus puts its youth in great danger.

Allow me to make a remark about the schools and
evangelism. The school is not a means or instrument for
evangelism, but is a means to instruct our children in the
way of God’s covenant. Agreed? VBS and Campfire! are
evangelism tools, and thus directed to a different goal. The
slippery slope theory here compares apples to oranges. We
must keep the specific purpose of each effort in mind, and
not simply place the one beside the other. For then we
would be pressing our argument.

Separation?
But I have a more serious objection to the manner in

which the consistory approaches this matter. It is true that
infants by baptism are grafted into the Christian church and
“distinguished” from the children of unbelievers, but does
distinction imply separation? Is it not true that we can be in
the midst of this world, not separated from it, but yet remain
distinct? Did our Lord not speak about this when He said
that we are in the world but not of the world? (John 17:15,
16). Could it perhaps even be true that we have a mandate
to be in this world, not separate from it, but distinct within
it? Is this not the meaning of our Saviour’s words when He
said, “You are the light of the world. . . . let your light shine
before men” (Matt 5:14, 15). The Lord speaks here to adults,
I know, but are our children not to be lights in this world?

What does it mean in Psalm 8:2, “From the lips of children
and infants you have ordained praise because of your enemies
to silence the foe and the avenger.” Children and infants func-
tion actively in God’s kingdom work. Our Lord Jesus refers to
this Psalm when He enters Jerusalem and the children are
shouting “Hosanna.” The chief priests were indignant at the
role of these children and wanted them to be silenced, but
Christ simply directed them to Psalm 8. Have you never
read? Our children, too, have a calling to bring praise to God
in their own simple way, and for this task they must be prop-
erly equipped, precisely because they are distinct. For this rea-
son we have daily devotions with our children, instruction in
our Reformed schools, and direction also in the catechism
classes. I cannot understand why distinction must mean sep-
aration. The danger is now that we lay upon ourselves a yoke
of isolationism that is not biblical at all and cause our children
to be confused about their relation to their neighbours.
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Distinction and/or Separation?

Usually the debate about evangelism is
not whether it should be done, but how it

must be conducted.

Our children, too, have a calling to bring
praise to God in their own simple way, and

for this task they must be properly equipped,
precisely because they are distinct.



Appreciation and caution
I appreciate the concern of this consistory. The world can

easily influence us all, adults as well as children. Adults are
sometimes more gullible than children. Therefore in the VBS
and Campfire! programs there is a very strict code and constant
supervision. The numbers ratio always favours the children of
believers by ten to one. Further, there is the camp director,
there are camp chaplains and counsellors who all are com-
municant members of one of our churches. All this work is also
under the supervision of a consistory of one of our churches.
The true concerns are being met in a responsible manner. I also
wish to sound a note of caution. If we interpret distinction to
mean separation, we fall into zealous, but misguided Anabap-
tism, which has brought forth the old order Mennonites.
World-avoidance and total seclusion are the hallmarks of a
sect that does not differentiate properly and seeks safety from
the world behind self-erected walls of separation.

I know that no one wants this. To be in the world and
yet not of the world is something that needs more discussion
and attention among us. So that God may be praised by us
all, old and young.
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What’s inside?
The editorial by Rev. Cl. Stam examines the summer

activities of Vacation Bible School and a camp organized by
Campfire! Some discussion has been generated in Ontario
among the churches whether it is proper for our children to
be involved in formal evangelistic programs. While the ed-
itorial does express caution, it affirms that under the right cir-
cumstances; it is good and right that our children and
young people are involved in such things as VBS and Camp-
fire! and thus bring the gospel to others around them.

Words like “Reformed” and “Reformation” are often
used in ecclesiastical circles. There is the danger, how-
ever, that not everyone who uses the term “Reformed”
will attach the same meaning to the word as in the past.
Thus we appreciate that Dr. R. Faber presents the readers
with an article which examines the meaning and history
of the “Reformation.”

Dr. N.H. Gootjes continues his series of articles on
drugs. In this article he demonstrates how we can know
the will of God concerning drugs from his Word. All of life
is to be dedicated to God in holy sacrifice. That says
something about the use of drugs in one’s life. Dr. Gootjes
looks at different kinds of drugs, and he also discusses
whether something like coffee can be considered a drug
and therefore should not be used. To put your mind at ease,
you may drink a cup of coffee while reading this issue of
Clarion, provided you are not at that point that you cannot
function without coffee.

Rev. P.G. Feenstra continues his column on the means
of grace, addressing specifically the use of the sacraments.
Rev. G.Ph. van Popta provides us with an Observations col-
umn on the relevant topic of the Taliban. This issue also
contains the columns, Treasures New and Old and Ray of
Sunshine as well as a Press Release from Classis Northern
Ontario.

Education Matters by H. DeJong dovetails with certain
remarks in the editorial: the behaviour of our students dur-
ing athletic competitions with other schools. Are they a
light to others in their actions and language?

RA



October 31
October 31 should be an important

day for us, not because of Halloween,
but because we remember the Refor-
mation. On this day Martin Luther
posted ninety-five theses for debate on
the door of the Castle Church in Wit-
tenberg, Germany. This led to debates
not only in Wittenberg. Discussion re-
lated to issues raised by Luther spread
throughout Europe. Changes resulting
from this came to be known as the Re-
formation. Books and pamphlets con-
taining “Reformed” insights circulated
widely. Latin slogans summarized some
of the central truths. Although most of
us do not understand Latin, we are fa-
miliar with some of those slogans. Sola
gratia highlights the fact that our salva-
tion is by grace alone. We receive this
salvation sola fide, by faith alone. Scrip-
ture alone is the rule for our faith, sola
Scriptura. We are saved by Christ alone,
solo Christo. To God alone be the glory
for our salvation, soli Deo gloria.

Relevance
These scriptural themes were em-

phasized in opposition to certain Ro-
man Catholic teachings. They continue
to be relevant for us today. They sum-
marize truths that do not change with
time, although the application may vary
from one century to the next.

The Reformers highlighted the work
of Jesus Christ in their confrontation
with Roman Catholic doctrine. We
must do the same. But our focus on sal-
vation by “Christ alone” can be under-
mined in more than one way. Moralistic
or legalistic preaching, for example,
emphasizes what believers must do,
without proper attention being given to
what our Saviour has said: “apart from
me you can do nothing”(John 15:5).
Tensions in church life can also blur
the necessary focus on Jesus Christ.

Unity through Christ alone
In his first letter to the Corinthians,

the apostle Paul deals with the problem
of divisions that have arisen in the con-
gregation. He describes the quarreling:
“One of you says, ‘I follow Paul’; an-
other, ‘I follow Apollos’; another, ‘I fol-
low Cephas’; still another, ‘I follow
Christ’”(1 Cor 1:12). His approach to
this problem also shows us something
of the relevance of continuing to focus
on Jesus Christ.

How does Paul go about restoring
unity in this divided congregation? He
reminds them of the way he brought
the gospel to them. Paul did not seek his
strength in eloquent words. He did not
try to dazzle them with a show of hu-
man wisdom. He didn’t want them to
focus on himself, but on what he was
saying. To regain their unity as a con-
gregation, they must focus once again
on God’s grace through Jesus Christ.
That was the main thrust of Paul’s
preaching: “For I resolved to know
nothing while I was with you except
Jesus Christ and him crucified.”

Jesus Christ
The full name, “Jesus Christ,” al-

ready tells us something about the mes-
sage Paul brought them. “Jesus” was the
name of our Saviour during his earthly
ministry. He was a man of flesh and
blood. But what made Him so special?
He was also the “Christ,” the promised
Messiah. The word “Christ,” or “Mes-
siah” reminds us that He was anointed
by the Holy Spirit to fulfill his ministry.

“Jesus Christ and him crucified”:
That was a message that Paul had to
explain to the Jews, who had very dif-
ferent expectations concerning the Mes-
siah. But it was also a message that was
important for people of a heathen back-
ground. After all, Jesus Christ is not
only the Saviour of Jews. He is the Sav-
iour of all who put their trust in Him.

But to be saved, we have to know some
very basic things about Him. We have
to know who He is. We also have to
know what He did. That is where the
message concerning his crucifixion
comes in. Otherwise we will never un-
derstand why repentant sinners receive
salvation through Him.

A powerful message
If you wonder what to say to an un-

believer concerning the gospel, don’t
get lost in all sorts of details. Keep this in
mind: “Jesus Christ and him crucified.”
Explain who Jesus Christ is and what He
has done for the salvation of sinners.
Once someone understands that, there
is more you can tell that person. The
message of the cross is foundational for
everything else.

The fact that we have faith and that
we also see others repent and believe in
Jesus Christ is not because of brilliant
rhetoric or human wisdom. It is “a
demonstration of the Spirit’s power”(1
Cor 2:4). The Holy Spirit works through
the good news of Jesus Christ to bring
about dramatic changes in people’s lives.

The members of the Church of
Corinth were confronted with this
power of the Holy Spirit. By God’s
grace, through the testimony of the
gospel, spiritual life took the place of
death. This life became manifest in
spiritual growth. Paul reminds them of
this proof of the power of the Spirit of
God in chapter 3: “I planted the seed,
Apollos watered it, but God made it
grow. So neither he who plants nor he
who waters is anything, but only God,
who makes things grow.” 

The seed of the gospel continues to
be planted and watered. It takes root in
human hearts, growing and bearing
fruit. Let us never forget: “To God alone
be the glory.” Glorify God because of
“Jesus Christ and him crucified.” The
message is still powerful today.
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TREASURES, NEW AND OLD
MATTHEW 13:52

By A.J. Pol

Jesus Christ and Him Crucified
“For I resolved to know nothing while I was with you except Jesus Christ and him crucified.”

1 Corinthians 2:2



Introduction
The term “Reformed” first arose in

the sixteenth century to define those
churches which were re-organized ac-
cording to theological principles that
distinguished them from the Roman
Catholic church. At that time, the com-
plete name was “churches that are Re-
formed on the basis of Scripture.” Since
then the shortened form “Reformed”
has become part of the official desig-
nation of numerous churches around
the world. Generally speaking, these
churches promote the doctrines that
were rediscovered during the age that
is labeled “Reformation.” In calling
themselves Reformed, churches de-
clare that they share with the sixteenth-
century churches the Bible as the foun-
dation for their essence and structure.
As one generation replaces another,
however, the connection between the
first manifestation of the name “Re-
formed” and its current one threatens
to be weakened. Therefore it behooves
us to know how the name came about,
and what it means. It is the purpose of
this article to relate briefly how the
words “Reformed” and “Reformation”
originated, and how they are used to-
day. We shall begin with the biblical
concept of reform, and then examine
the meaning of “Reformation” in the
Middle Ages and sixteenth century.
Thereupon we shall consider the sig-
nificance of the name “Reformed
churches,” before giving an explana-
tion of “Reformation” and related his-
torical terms. In conclusion, we shall
make some observations about the
value of knowing the meaning of these
terms today.

Biblical reform
The Latin verb “reformare,” from

which the English word derives, oc-

curs only twice in the Latin transla-
tion of the Bible. The concept of re-
form, however, is a biblical one, and
appears throughout the Old and New
Testament. True reformation is an act
of God whereby in his covenant love
He directs his people back to his
Word and to the proper worship of
Him. In the Bible it is made clear that
return to Scripture and proper service
are the main components of reforma-
tion. One could give several examples
of reformation recorded in the Bible,
but three will have to suffice: 1) the re-
forms of Asa (2 Chron 14) based on
the laws and commandments of God
and consisting in a return to true wor-
ship; 2) the rediscovery of the Book
of the Law during the reign of Josiah (2
Chron 34-35) and the proper keeping
of the Passover; 3) the reforms
recorded in Nehemiah 8, where the

Law is read, the covenant is reaf-
firmed, and the Sabbath-day worship
is restored. True reformation, then, oc-
curs when God directs believers to
his Word and the right worship of
Him. The reformation of the sixteenth
century, we may say, was a reforma-
tion of this kind. As a theological term,
then, reformation means reinstate-
ment of proper service to God that is
based on Scripture.

The Bible stresses that reform comes
not by the instigation of great doers or
thinkers, but by the grace of God. It is
not for the glory of man but for the glory
of God’s Holy name that He causes re-
formation. In Nehemiah we read that
God brings about changes in order that
He may make his name dwell among
his people again (Neh 1:9). In Ezekiel
36 we read that God will cause his peo-
ple to walk according to his statutes.
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Verse 23 states: “It is not for your sake,
O Israel, that I am about to act, but for
the sake of my Holy Name which you
have profaned among the nations.”
Thus the goal of reform among God’s
people is the restoration of God’s holy
name. Also the sixteenth century refor-
mation was an act of God to restore
the glory of his name. Not unlike the
prophets in ancient Israel, the reform-
ers knew that they were no more than
“unworthy servants” who performed
the duties assigned by their Master.

“Reformation” in the Middle Ages
During the Middle Ages the word

“reformation” was used commonly in
the realms of law, society, and church.
For example, amendments and appli-
cations of legal regulations were la-
beled “reformations.” In social life the
term meant renewal, or revival of lost
values. In the church, “reformation”
meant institutional change; often such
change occurred following a decision
of a Council. Several popes attempted
to make changes within the church,
and already during the twelfth century
it became possible for ecclesiastical

reforms to be enacted without the ap-
proval of the state.

As time passed, it became clear
that the church needed to be reformed
completely, from the top down. To use
the phrase of the time, the church re-
quired renovation “in head and in
members.” Accordingly, Pope Inno-
cent III convened the Fourth Lateran
Council in order to “reform the uni-
versal church.” Due to internal and ex-
ternal opposition, however, changes
were difficult to enact. Nevertheless,
the notion that the structures of
church and state required correction
was being accepted widely between
1400 and 1500. Out of these me-
dieval sentiments grew the convic-
tion of the sixteenth-century reformers
that renovation based on the Bible
was required. We must appreciate this
continuity in the history of ideas if we
wish to understand many aspects of
the Reformation.

“Reformation” in the Sixteenth
Century

It is not yet clear whether or not
the term “reformation” became more
limited in meaning and use at the turn
of the sixteenth century. Most students
of the period think that the broad sense
of “renewal” used in the medieval pe-
riod remained. Whatever the case, the
reformers themselves did not invent the
term to describe the developments in
which they were involved. They used
various expressions for the changes
they advocated. For example Erasmus,
whose role at the dawn of the Refor-

mation is often undervalued, spoke of
conversion and repentance, whereby
he stressed that true reform begins in
the heart of individuals. Martin Luther
rarely used the word “reformation.” At
first he applied it to proposed changes
in regulations governing universities;
so that the modern, humanist methods
of study might be fostered, bylaws had
to be amended. When he published
the famous theses in 1517, Luther did
not envisage that a total break with the
Roman church would occur; he merely
intended to provoke academic debate
with fellow priests. He did not know
that October 31 would be considered
the start of the Reformation.

Luther’s call for renewal was based
on deep theological convictions, how-
ever, and these convictions became the
basis for the formation of a renewed
church. It soon became clear that the
rediscovery of long-lost biblical teach-
ings would have significant conse-
quences. Contemporary and later
thinkers agreed that Luther’s theology
of the cross entailed rejection of many
medieval teachings and practices that
had no grounds in Scripture: the au-
thority of the pope, monastic vows,
veneration of Mary and other saints,

pilgrimages, indulgences, etc. Thus
the term “reformation” developed into
meaning something more extensive
and more precise than it did earlier.
Already by 1518, Luther himself used
the word in the ecclesiastical sense of
total renewal of the church. For this
reason some theologians today use the
word “reformation” to refer to the con-
sequences implied by Luther’s discov-
ery of certain biblical doctrines.

“Radical Reformation”
The word “reform” became popular

in part because the reformers insisted
that the alterations they advocated were
really no more than changes to the
structure (“form”) of the existing
church. They were merely reshaping
the church on the basis of biblical
doctrine; they were not promoting a
total rejection of the church. The Ro-
man church, however, portrayed the
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reformers as radicals who were sepa-
rating themselves from the “catholic”
church, the church of all times and
places. It is for this reason that the
writings of the reformers are replete
with citations of the church fathers; one
cannot understand the Reformation
well unless, like the reformers them-
selves, one is steeped in the writings of
Jerome, Augustine, and others who
served the church between 200 and
500 A.D. Even today, churches that
are truly Reformed proclaim their iden-
tity with the church of all ages.

During the sixteenth century there
were groups, however, which ad-
vanced a complete break with the
catholic church, and with political
structures. While the magisterial re-
formers hoped to convince the govern-
ing authorities to adopt their proposals,
there were many sectarians for whom
opposition to political powers was a
key part of the platform. Three groups
have been identified as belonging to
this left wing of the Reformation: An-
abaptists, spiritualists, and evangeli-
cals. These groups formed no unified
movement, but did share a number of
characteristics, such as rejection of
church organization, an appeal to the
individual, and a desire to restore pris-
tine Christianity. In a sense, then,
these dissident movements were more
fundamental than those linked to
Luther, Zwingli, and Calvin. Hence
modern historians often refer to these
groups as belonging to the “Radical
Reformation,” which lasted from 1518
to 1580.

“Reformed Churches”
Although Lutherans referred to the

period ushered in by the publication
of Luther’s theses as the “reformation,”
the term “reformed” was not employed
in Germany during the 1520s to iden-
tify congregations implementing
change. At that time, the word “protes-
tant” was applied to them. In 1529, at
the Diet of Speyer, several south Ger-
man cities submitted an official decla-
ration in which they objected to the
decision to reinstate Roman authorities,
orders, and practices in places where
reform had been implemented. While
today “protest” has the negative con-
notation of opposition or objection, in
the sixteenth century the Latin word
“protestari” had the positive meaning
“to profess, to witness.” It referred to
the public expression of the con-
sciences of those who believed that

the reforms which had been imple-
mented were based on the will of God.
The term fell out of use during the latter
part of the sixteenth century, when dif-
ferent entities emerged as a result of
opposing views, and it was not until the
nineteenth century that “Protestantism”
became popular as an umbrella name
for the various churches that had sepa-
rated from the Roman one.

It was in Switzerland and France
that the phrase “reformed church”
(église réformé) was first used to iden-
tify those congregations which were ex-
periencing doctrinal and ecclesiastical
renovation. During the 1540s, more and
more congregations described them-
selves as “reforming on the basis of
Scripture” – while the Roman church
depicted them as belonging to a faith
that merely “claimed to be reformed”

(religion prétendue réformée). However
it is viewed, the word “reformed” re-
ferred to the doctrinal foundation of
these congregations. It was imported by
Huguenots into the Netherlands, where
it was adopted quickly. It is from this
time and place that many Reformed
churches derive their current name. And
the significance in this name should not

be forgotten today: modern Reformed
churches are not grounded in the ideas
of the sixteenth-century Reformation,
but share with the churches of that time
a common biblical foundation.

In the first place, then, “reformed”
points to the theological basis of the
churches that are so called. The teach-
ings of justification by faith alone, by
God’s grace alone, etc., are defining
characteristics of Reformed denomi-
nations today as well as of those in the
sixteenth century. Similarly, these
churches share the consequences of
these doctrines in their manner of
worship and communion. One exam-
ple will have to suffice to show that
“Reformed” concerns especially
teaching and practice. During the six-
teenth century it was the controversy
over the physical presence of the Lord
Jesus Christ in the sacrament of the
Lord’s Supper that helped to give the
word “Reformed” a theological sense.
For when John Calvin and Heinrich
Bullinger, Zwingli’s successor, ex-
pressed agreement over the issue by
signing the Zurich Agreement (Con-
sensus Tigurinus) in 1549, a “Re-
formed” understanding of the sacra-
ment became clearer and distinguished
itself from the Lutheran one. From that
time onward, there was increasing
clarity about the features that iden-
tify the Reformed faith. In the latter
part of the sixteenth century, then,
“Reformed” was used increasingly
for churches linked to Calvinism.
Lutheran churches were distinguished
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occasionally from Roman Catholic by
means of the same name, however,
and to be clear about which reforma-
tion they speak, some historians use
the phrase “Calvinist Reformation” for
changes in those churches throughout
Europe that were influenced espe-
cially by the reform of the churches at
Geneva and Strassbourg and the writ-
ings of John Calvin.

“Reformation” as Historical Term
In English usage, “Reformation”

has become a specialized historical
term that denotes the development of
the Protestant confession and churches
in the sixteenth century. From the per-
spective of universal history, it is a term
denoting the specific period in time
from 1517 until 1600. Following the
publication of German History in the
Age of Reformation (1839) by the influ-
ential historian Leopold von Ranke,
“Reformation” was used widely in iden-
tifying this time period. While it refers
especially to the changes which oc-
curred in the church, “Reformation” is
not applied to the specific reforms of
Zwingli, Knox, or Calvin, but to the
whole series of changes which oc-
curred throughout Europe during the
sixteenth century. Furthermore, while
“Reformation” points in the first place
to religious, theological, and ecclesias-
tical change in the sixteenth century, it
is applied now to an increasingly
broader range of topics. In recent years
historians have examined cultural and
social aspects of the time, from trade
and economy to demographics and
lifestyle. Thus also developments of a
secular nature may be referred to as part
of the “Reformation.”

Since von Ranke’s time, various
phases and stages in the Reformation
have been identified and labeled, so
that now there are subdivisions in the
history of the sixteenth century. For
example, the years 1519-1527 have
been named the “Early Reformation.”
Another common term is “Magisterial
Reformation”; it refers to that time and
place in which political authorities
were advised by masters and teachers
of reform. Luther and Zwingli hoped
to carry out reform with the co-oper-
ation of municipal magistrates. It is a
useful specialization, for it points to
the political as well as religious di-
mension in which these reformers
worked. Yet another example of the
subdivision is the term “Age of Con-
fessionalization,” which points to

the time in the late sixteenth century
when reforms were encoded in official
documents which in turn controlled
the direction of many leaders and com-
mon people. It was this process of con-
fessionalization which prevented the
formation of a single Protestant re-
sponse to Roman Catholicism, and in
fact contributed to the development of
concepts such as “Calvinist,” “Evangel-
ical,” or “Lutheran.”

Such divisions and labels within
“Reformation” are reserved mainly for
specialists in the field, but it is impor-
tant for the general reader to know
that the Reformation era was one that
evolved through different phases. The
sixteenth century was a time of drastic
and rapid changes in politics, social
norms, and economics, and the exact
historical situation of each reform must
be appreciated. What is more, just as
the historical context of the reforms
matters, so too does the geographical
one. Readers will appreciate that the
Reformation in England, for example, is
marked by unique characteristics.
There, the relationship between church
and state was much closer than in
many places in mainland Europe. The
“Dutch Reformation,” to give another
example of a geographical determi-
nant, refers to the development of the
Reformed faith in the lowlands be-
tween 1550 and 1650.

“Counter-Reformation”
The term “Counter-Reformation”

first appeared in the middle of the sev-
enteenth century to depict the efforts
in certain reformed regions to return
to Roman Catholicism. Used in this
way, the term meant reaction or re-
sponse to the Reformation. The Coun-
cil of Trent (1545-1563), at which the
Romanist church sought to reaffirm the
Romanist beliefs and practices, is fre-
quently cited as an instance of
counter-reform. More generally, all the

attempts of governing authorities be-
tween 1550 and 1650 to enforce Ro-
man Catholicism upon their commu-
nities were described as examples of
the counter-Reformation.

Most modern historians, however,
think that the term “Counter-Reforma-
tion” may be misleading. One reason
why they are abandoning it is that in
many cases it was applied to a process
that was not consciously anti-Reformed
in motivation or nature. Rather, they
suggest, the many alterations imple-
mented by the Roman church were
the result of a positive development
that had begun well before the six-
teenth century, and so were not reac-
tionary. Recall the concept of reform
in the Middle Ages, as discussed
above. Another reason why the term
“Counter-Reformation” is falling into
disuse is that it was perceived as hav-
ing negative connotations: counter-
reform means opposed to reform. Since
the term had a negative flavour,
“Counter-Reformation” seemed a sub-
ject less interesting than the innovations
of the Protestant reformers. The unfor-
tunate result of this attitude is that
scholarship of the sixteenth century is
lop-sided towards Protestantism. This
imbalance is detrimental to our under-
standing of the Reformation, which
can be understood better when seen in
comparison with the Romanist reforms
of the time.

“Catholic Reformation”
Instead of “Counter-Reformation,”

historians began to use the abbrevi-
ated title (Roman) “Catholic Reforma-
tion.” This term certainly has its value,
for it depicts the initiatives of the
Roman Catholic Church to make
changes whereby it would remain vi-
able. Especially for Italy and Spain,
where numerous reforms within the
church took place during the sixteenth
century, “Catholic Reformation” is a
useful name. The term helps to explain
why in these countries the Protestant
Reformation had little effect, and why
Roman Catholicism remained (and re-
mains) generally unchallenged there.
As was stated in the previous para-
graph, when we understand why and
how the Roman Catholic Church de-
veloped during the sixteenth century,
we gain a better understanding of the
reasons why and to what extent the
Reformation took place in various
European lands. In Poland, for exam-
ple, resurgent Roman Catholicism

524 CLARION, OCTOBER 26, 2001

In English usage,
“Reformation” has become a
specialized historical term

that denotes the
development of the

Protestant confession and
churches in the sixteenth

century.



prevented the Reformation from be-
coming institutionalized; conse-
quently, the reforms in that land dif-
fered in nature from the changes
occurring elsewhere. For the period
of change within the Roman church
between 1550 and 1650, therefore,
the term “Catholic Reformation” 
remains current.

“Second Reformation”
The latter phase of the Reforma-

tion, from 1550-1700, has been called
the “Second Reformation.” Some writ-
ers use it to define the reforms ema-
nating from Geneva during this period,
to distinguish them from the changes
promoted by the “first” generation of
reformers. Others use “Second Refor-
mation” to denote the period of Pietism
in (northern) Germany and the Nether-
lands, when there was a strong appeal
to religious experience. The term has
met with its critics, however, and it re-
mains to be seen whether it will stand
the test of time. For while it is true that
the period 1550-1700 witnessed an
emphasis upon some features of the
Reformation that had been neglected –
such as a stress on individual faith and
criticism of church institutions as such
– there were no major theological
discoveries which produced ecclesi-
astical reform. In short, critics of the
term suggest that the renovations were
not significant enough to warrant the
term “reformation.”

Conclusion
Modern Reformed churches de-

clare by their name that they have
been, and continue to be, reformed
by the Word of God. While the term
points to the period of Reformation in
the sixteenth century, the theological

meaning of it implies also that “Re-
formed” churches are not restricted to
maintaining only the reforms that oc-
curred then. In fact, in the old and new
dispensation, God repeatedly re-
formed his church in doctrine and
practice. “Reformed” churches there-
fore declare that they are one with the
“catholic” church in acknowledging
imperfection and the constant need for
change. In the time of the church fa-
thers or the Middle Ages – not to men-
tion the eighteenth and nineteenth
centuries – renovations occurred
which became part of this one church,
and it is imperative that the catholic
church know how Christ has governed
it throughout history.

During the sixteenth century, how-
ever, there occurred a significant re-
formation, and it remains necessary
for modern Reformed churches to ap-
preciate and advance the biblical doc-
trines whereon the reforms of that age
were based. It is important to under-
stand also the teachings and customs of
the Romanist church which caused
the reformers to promote changes, and
to pray and act for its return to biblical
truth. Furthermore, the place of the
Reformed churches in the context of
broader Protestantism should not be
forgotten, and we must appreciate why
and how it happened that during the

sixteenth century different kinds of re-
formation occurred. 

For the modern church it is useful
also to evaluate the differences that
arose due to social, political, and geo-
graphical influences. While the Refor-
mation in Scotland, for example, pro-
duced a heritage with features different
from the one in Hungary or the Nether-
lands, there remains for the resulting
federations a common basis in the re-
turn to the Scriptures and the proper
service of God. At the same time we
must not exaggerate the importance of
the Reformation by elevating it to a
status of being definitive or prescrip-
tive. We must remember especially
that the hand of God in guiding his
church remains active until the full-
ness of time, and that our duty is to
serve Him as “unworthy servants.”
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The Bible and drugs
The Bible does not deal with drugs,

or with drug addiction as such. That
does not mean that we cannot know the
will of God on drugs. God gave us clear
directions on how to live. These should
also be applied to drugs.

An important statement for this topic
can be found in Romans 12:1, where the
apostle Paul addresses the question
what we should do with ourselves:

Therefore, I urge you, brothers, in
view of God’s mercy, to offer your
bodies as living sacrifices, holy and
pleasing to God – which is your
spiritual worship.

This is a general statement on Christian
life, emphasizing that our whole life
should be dedicated to God. Our bodies
are called sacrifices. That does not
mean, obviously, that we must kill our
bodies just like the animals were killed
in the temple, for he speaks of living sac-
rifices. Paul wants us to know that we
should totally dedicate our bodies to
God. In other places, such as 1 Corinthi-
ans 6:13 and 15, he works this out in
specific situations. Here, in Romans 12,
he gives the general rule: We should
devote our bodies to the service of God,
to do the will of God, the good and
pleasing and perfect.1

When we apply this to drugs, the
question of drugs must be answered
in the context of the service of God.
We cannot simply go by our liking or
aversion of something, but we have to
consider that we should serve God
with our bodies. What do drugs bring
about in our bodies? We have to con-
front ourselves with the question
whether we are we serving God when
we do drugs.

Another important text is 1 Timo-
thy 4:4:

For everything God created is good,
and nothing is to be rejected if it is
received with thanksgiving, because
it is consecrated by the word of God
and prayer.

The statement that everything God has
created is good, goes back to Genesis 1.
God created the world in stages, and
on several occasions He surveyed what
He had done and concluded that it was
good. At the very end of creating the
world, God saw all that He had made,
and it was very good (Gen 1:31). There
is nothing wrong with the things God
has created. They have their place and
task in the whole, and fulfill the func-
tion God had in mind when He made
them. We can thank God for them.

That applies to drugs, as well. They
are created substances, and good. As
we saw, the natural drug opium had an
important function in suppressing un-
bearable pain. Synthetically produced
drugs, as well, have useful applica-
tions. Gasoline can be abused as a drug,
but it is normally used for driving cars.
All things which God has created are
good. They have their place and func-
tion in the whole of creation. We can
use them in thankfulness to God. Actu-
ally, Paul emphasized that we need not
stay away from the things which can
be used with thanksgiving to God.

The reason is that the things God
has created are sanctified by the Word
of God and prayer. We can take “sanc-
tified” in the sense of: included in the
service of God. The most important
question is now, how are all created
things sanctified and suitable for the ser-
vice of God? Paul answered that two
things are needed for a holy use of the
things God created: the Word of God
and prayer. This refers to the two sides
of the interaction between God and us:
God speaks to us, and we speak to God.
God speaks to us in his Word, the Bible.
And we speak to God when we pray. To

use some part of God’s creation prop-
erly, we should listen to God and his
will, and use it in prayerful communi-
cation with God. In a living relation-
ship of listening to the word from God
and responding to God, we can use all
things God has created.

God has created drugs, and He has
given them certain properties. The
question is now, whether they can be
used for our enjoyment while listening
to God and praying to Him.

Kinds of drugs
Drugs work in different ways on the

human mind. It is possible to divide
them into several categories, according
to their effect on the mind. We follow
here a division of drugs as given by
Schuckit, but in a different order.2

1. The stimulants make people feel
powerful and alert. Well-known
examples are cocaine and ampheta-
mines. Weight-reducing pills have
the same effect.

2. The depressants make people feel
calm and tired. To this group belong
Valium and similar drugs, barbitu-
rates and alcohol.

3. The opiates are drugs that make peo-
ple feel no pain. Opium and heroin
are derived from the opium poppy
plant. Also, methadone and most
prescription pain killers belong to
this group.

4. The hallucinogens cause intensified
sense perceptions. The name is mis-
leading for they do not cause hallu-
cinations. Some examples are LSD,
Mescaline, Peyote and Ecstasy.

5. Solvents and inhalants make people
lightheaded, they feel as if they are
floating. The volatile substances in
glues, paint thinners, and gasoline
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are inhaled so that the desired ef-
fect is quickly achieved.

6. The cannabinols make people feel
mellow. They are derived from the
marijuana plant. The different kinds
(marijuana, hashish, charas, ganja,
bhang) are produced from different
parts of the same plant.

In addition, also several prescription
drugs, and even over-the-counter drugs
could be mentioned. Schuckit includes
among these caffeine and nicotine.
They have mind changing side effects,
but they cannot be brought together in a
special category for these drugs have
different effects. 

This list shows the variety of experi-
ences which can be caused by drugs.
But there is a confusing element in this
explanation. Several substances in-
cluded in the list of drugs are openly
sold in stores and supermarkets and
bought by people who do not have any
idea they are buying a drug. That ap-
plies particularly to alcohol, caffeine
and nicotine. They are freely available.
Actually the government, rather than
preventing people from buying them,
gladly rakes in additional taxes from
the sale of these substances.

The question arises why the gov-
ernment allows some drugs to be sold,
and outlaws other drugs. If drinks like
coffee and wine are, in fact, drugs,
why does it allow these to be sold
and enjoyed? In fact, this argument
is mentioned by people who want to
legalize drugs.

In my opinion, there are good rea-
sons for excluding alcoholic drinks,
coffee and cigarettes. They cannot sim-
ply be equated with what we call
drugs. Including them only causes con-
fusion. It would not be good to spend
too much time on them, when we want
to concentrate on the mind-altering
drugs. Therefore, we will limit our-
selves and deal briefly with only one
of these: caffeine.

Caffeine
Very few people on this continent

would be “clean” if caffeine would be
included among the drugs. There is a
difference of opinion on the question
whether it is a drug. J. Douma men-
tioned coffee, tea and coke as sub-
stances which affect the brain but cause
little change in consciousness. He in-
cluded coffee, together with sedatives
and wine, among the drugs that need
not be rejected.3

Can we include caffeine among the
substances created by God which can

be sanctified by the Word of God and
prayer? Is it possible to use it in the ser-
vice of God and can we thank God for
it? Coffee does not affect the ability to
make decisions, nor does it undermine
people’s sense of responsibility. It has a
moderately stimulating influence. All
of this sounds positive.

On the other hand, there are peo-
ple who emphasize the negative side
of drinking coffee. Schuckit even dis-
tinguishes two kinds of addiction. He
points out that many people develop
a psychological dependence on cof-
fee and other caffeinated beverages. 

He adds that there is evidence that
some people who regularly take caf-
feine, become physically addicted to
it. They develop a syndrome of
headache, sweating and a feeling as
if they cannot think straight when they
try to cut down on their coffee in-
take. According to Schuckit, this re-
sembles mild withdrawal, pointing to
a coffee addiction. “This seems to in-
dicate a form of physical addiction in
at least some people.”4

We can agree that withdrawal symp-
toms such as headache, sweating and
disorientation are indicative of abuse of
a food stuff. Someone who had to skip
breakfast, for example, would still be
able to function properly. And someone
who is ill cannot function properly,
but that is not his fault. However, in this
case someone has made himself de-
pendent on caffeine to the extent that
he cannot function without it. His
weakness is not the result of an illness
that has come over him; he has brought
himself to the point that he has im-
paired his ability to work. If someone
becomes physically sick if he has to go
without coffee, there has been abuse
of caffeine.

But the question is whether this is a
necessary result of drinking coffee. Ob-
viously not, for Schuckit distinguishes
another case. He calls that psychologi-
cal dependence. What, exactly, is this
psychological dependency? Is that
something evil? Schuckit distinguishes
two kinds,5 and we have to look at these

separately. The first kind is that someone
is willing to pay heavily for the sub-
stance, by spending much time or
money to get it, or by risking problems at
the job or in relationships.

Again, we can agree that some-
thing is wrong when a person would
neglect his work or get into trouble
with the law in order to obtain such a
substance. The point is that this would
not apply to coffee. No one spends
much money on coffee, nor does
drinking it interfere with his work or
with his life at home. Such problems
do occur with drugs such as hash and
marijuana, but not with coffee. It is
hard to see how this argument could
be used to reject coffee.

There is also another kind of psy-
chological dependency, according to
Schuckit. This occurs when someone
is willing to pay a relatively low price
for coffee, or when the substance
poses few dangers. But it is unclear
why he speaks in this connection
about dependency at all. The fact that
someone is only willing to pay a rela-
tively low price indicates that he does
not crave for it at all cost. In other
words, there is no real dependency
which urges him to acquire the drug.
And if coffee is a harmless substance
we need not worry about it further. If
coffee is harmless, then psychological
dependency on coffee, whatever that
may be, is harmless. Schuckit’s argu-
ment does not prove that coffee is a
harmful drug.

We can conclude that coffee, just as
about anything, can be abused. But it
does not alter the mind, and so make
people unfit for work and life. It is a sub-
stance that can be used while working
in the service of God.

The next time we hope to start dis-
cussing several kinds of mind-altering
drugs.

1 See for this text, the explanation by J. Murray,
Romans (NICNT; Grand Rapids: Eerdmans,
1964) 110f. To quote one sentence: “Paul
was realistic and he was aware that if sanc-
tification did not embrace the physical in
our personality it would be annulled from
the outset.” 
2 M.A. Schuckit, Educating Yourself About
Alcohol and Drugs: A People’s Primer (New
York and London: Plenum Trade; revised
edition, 1998) 27-47.
3 J. Douma, Christelijke levensstijl, 172, 175.
4 M.A. Schuckit, Educating Yourself About
Alcohol and Drugs, 48.
5 M.A. Schuckit, Educating Yourself About
Alcohol and Drugs, 16.
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When the Lord our God presents to
us the Lord Jesus Christ as our Saviour,
He not only manifests his work in what
we hear but also in what we may be-
hold through the sacraments or signs,
which seal to us the promises pledged
in his Word. Baptism and Lord’s Sup-
per are signs but also the means through
which the Holy Spirit communicates
God’s grace in Jesus Christ to us. Sacra-
ments are a visible picture of an invisi-
ble reality. They symbolize what the
Lord is working within our hearts. They
are a sign and seal of the forgiveness of
sins and of the communion that is in
Christ (Matt 26:28; Rom 6:3-4; 1 Cor
10:16-17; Titus 3:4-7).

The word “sacrament” is never
found in the Bible. It is derived from a
Latin word meaning “used for a sacred
purpose.” The word was also used in a
military sense to swear an oath of alle-
giance. Within a theological context
the sacraments are sacred (holy), visi-
ble signs and seals demonstrating how
God, in Christ, has sworn an oath of
loyalty to his people. The sacraments
are like God’s oath confirming that we
can trust what He promises in his
Word. They were instituted by Christ
to display his covenant faithfulness.
Many Christians view sacraments as
an oath of their allegiance to the Lord.
But this is not the reason why the Lord
Jesus Christ instituted the sacraments
of baptism and Lord’s Supper. The Lord
did not give us the sacraments to ex-
hibit the strength of our faith, but to
help us in our weakness. 

Relationship between preaching
and sacraments 

Due to the weakness of our faith,
God the Holy Spirit adds the sacra-
ments to the preaching as a means by
which the grace of God is distributed to

us. God manifests his love to us by
showing us very concretely, in visible
signs and seals, what we have in Christ.
In his Institutes, John Calvin makes this
applicable remark:

By this means God provides first for
our ignorance and dullness, then for
our weakness. Yet, properly speak-
ing, it is not so much needed to con-
firm his Sacred Word as to establish
us in faith in it. For God’s truth is of
itself firm and sure enough, and it
cannot receive better confirmation
from any other source than from it-
self. But as our faith is slight and fee-
ble unless it is propped on all sides
and sustained by every means, it
trembles, wavers, totters, and at last
gives way (Book IV.14.3).

What we hear in the preaching we may
see visibly before our eyes in the sacra-
ments of baptism and Lord’s Supper.
The sacraments are given in addition
to the preaching to give visible confir-
mation of the promises of the gospel.
Article 33 of the Belgic Confession
summarizes the relation beautifully
when it states:

We believe that our gracious God,
mindful of our insensitivity and
weakness, has ordained sacraments
to seal his promises to us and to be
pledges of his good will and grace
towards us. He did so to nourish
and sustain our faith. He has added
these to the Word of the gospel to
represent better to our external

senses both what He declares to us
in his Word and what He does in-
wardly in our hearts. Thus He con-
firms to us the salvation which He
imparts to us.

When the Heidelberg Catechism and
the Belgic Confession were written in
the sixteenth century, the true meaning
of the sacraments was not understood in
the churches. They had been elevated
to a position high above the Word and
looked upon as having some magical
power. When the churches of the Re-
formation returned to the teaching of
Scripture it was understood once more
that the sacraments are “servants” of the
Word. The preaching of the Word must
be given priority. The preaching must
come first. John Calvin stresses that
apart from the Word, which must al-
ways be proclaimed alongside the
sacraments, the sacraments are nothing
in themselves. They are an appendage
to the gospel (Institutes, Book IV.14.3-
5). This should also be reflected in the
place that the sacraments receive within
the order of worship. The sacraments
place a crown upon the Word which
has been heard. The celebration of
Lord’s Supper or baptism should not al-
ter the character of the worship service
to such an extent that the sacrament
appears to be elevated above and be-
yond the preaching. 

The sacraments are accent marks
In the Latin text of the Heidelberg

Catechism answer 65 says that the
Holy Spirit works faith in our hearts
by the preaching of the gospel and ac-
cents it by the use of the sacraments.
The sacraments put the accent marks
on the Word. In the English language
accent marks on words are not all that
important. There are some languages
where the accent mark can change
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the entire meaning of a word. Yet most
often an accent is used for emphasis.
The sacraments were ordained by
Christ to help us put the proper em-
phasis upon the Word of God. Sacra-
ments are given to the church to bring
out more clearly and visibly the mean-
ing of the Word. 

This tells us something about the
character of the sacraments. What
does an accent mark mean if you take
away the Word? Nothing. Sacraments
mean nothing without the Word of
God. The sacraments depend on the
Word for their meaning. When the
Word is forgotten the sacraments be-
come either empty symbols or magical
rites. The sacraments do not add any-
thing to the message of the gospel.
They underline the story of Christ’s
redeeming work. 

The sacraments should not be ne-
glected. The true church is under
obligation to maintain the pure ad-
ministration of the sacraments as Christ
instituted them (Belgic Confession, Ar-
ticle 29). When the office-bearers, un-
der Christ’s command and authority,
call the congregation together for pub-
lic worship we are also under obliga-
tion to participate in the two sacra-
ments Christ has ordained. The Lord
requires of us that we diligently at-
tend the church of God to hear his
Word and to use the sacraments
(Lord’s Day 38). Neglect of their use
results in spiritual impoverishment. 

The sacraments are not primarily
an oath whereby we show our alle-
giance to the Lord. They attest to God’s
work of grace in us. Yet as a secondary
function, they attest to our piety toward
Him in the presence of the Lord and of
his angels and before men (Calvin’s In-
stitutes Book IV.14.1). 

The illustrations of the Spirit
A good teacher uses illustrations to

confirm a point which is being made.
The Holy Spirit, as the teacher of the
church, pictures before our eyes what
He has taught us. He illustrates out-
wardly what He works inwardly in our
hearts. The Spirit takes water and sprin-
kles it on our heads and tells us, “Just
as surely as water washes dirt from the

body you can be assured of the promise
that Christ washes away your sins
through the shedding of his blood.”
The Spirit distributes to us bread and
wine and thereby assures us that the
sacrifice of Christ and the forgiveness
of sins which He obtained by his death
are granted to us. In the Lord’s Supper
the Holy Spirit pictures how we are fed
by Christ, the true food and drink for
everlasting life. 

Faith strengthened through the use
of the sacraments

The Holy Spirit has been pleased to
use the sacraments as a means of grace.
Thus the activity of the Holy Spirit is
not only apparent in the preaching but
also in the use of the sacraments. He is
active when a child or an adult is bap-
tized. He is active in the celebration of
the Lord’s Supper. 

The same obligation applies in the
sacrament as in the preaching. All three
of our confessions, the Heidelberg Cat-
echism, the Belgic Confession and the
Canons of Dort, say that the Holy Spirit
strengthens our faith, not by the admin-
istration of the sacraments, but by the
use of the sacrament. Our minds are not
always contemplating the full signifi-
cance of the sacraments during their ad-
ministration – when we stand at the
front presenting our children for bap-
tism or when we eat the bread and drink
from the cup at the celebration of the
Lord’s Supper. The administration of the
sacrament only takes a minute but the
use is for a life time. 

Sacraments are for the
congregation

Baptism is not only for the child
or for the parents but it is a sign and
seal given for the benefit of the whole
congregation. Communicant members
participate in the Lord’s Supper but it
is a sign and seal for the whole con-
gregation. Just as a husband and wife
exchange rings on their wedding day
so Christ gives his bride the sacra-
ment of baptism and Lord’s Supper as
a token of his constant faithfulness and
abiding love (Eph 5:22-31; see also
answer 76 of Lord’s Day 28). When a
husband gives his wife flowers or a gift
he expresses and underlines his love
for her. The relationship does not de-
pend upon such kindhearted gestures,
yet these gestures can be very helpful
by assisting the couple to go through
difficult times. Such tokens of love
encourage the couple to look to the
foundation of their relationship, the

words and promises they made to
each other. Likewise the sacraments
are presented as gifts to us by Christ
to strengthen our relationship with
Him. Every Lord’s Supper celebration
is a gift of Christ to his bride. We be-
come ashamed because we see how
we fail to uphold our side of the rela-
tionship. At the same time we are en-
couraged to keep going because
Christ’s love for us has not abated or
dwindled over time. The love that
brought Him to sacrifice Himself on
the cross for our sins carries us
through all of life (C. Trimp, Woord,
water en wijn, pp 106-108).

Thus it should be understood that
sacraments are first and foremost a cel-
ebration of the congregation and not a
private or family affair. In the local gath-
ering of believers the Lord confirms his
mercy and love for his people. 

To help us overcome our doubt 
What God promises in his covenant

and proclaims to us in the preaching
of the Word is consolidated in the
sacraments. Here again we see the love
of God. He helps us overcome our un-
belief. He not only proclaims to us his
promises but illustrates to us what we
have in Christ, very concretely, in vis-
ible signs and seals. Sacraments guar-
antee the trustworthiness of the Word
of the Lord. They make visible that our
only salvation and safety is to be
found in the outpouring of Christ’s
blood at Golgotha.

Both sacraments encourage us not
to doubt that the Lord will wash away
our sins and feed and nourish us to
everlasting life. Make good use of your
baptism and the promises that were
signed and sealed on your forehead.
Remember the Lord has established an
eternal covenant of grace with you
and adopted you to be his children
and heirs and therefore will help you
through trials, suffering, hardships and
death. Remember and believe what
your baptism and the Lord’s Supper
confirms to you. Jesus died for your sins
and is your Saviour.
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Baptism is not only for
the child or for the parents

but it is a sign and seal
given for the benefit of the

whole congregation.



Likely, most readers have, by now, heard of the “Tal-
iban,” the ultra-conservative Islamic government of
Afghanistan. The Taliban first rose to prominence in the
Western media when we read about the destruction of
centuries old Buddha statues in Afghanistan. Then, early
August, we read about how the Taliban had arrested eight
Western Christians, identified as citizens of Germany, the
United States and Australia and working for the German-
based Shelter Now International (SNI), a Christian hu-
manitarian organization, on charges of spreading Chris-
tianity. And now (I am writing a week after the September
11 terrorist attack on New York and Washington, D.C.)
“Taliban” is splashed all over the news media. Who are
the Taliban?

Who are the Taliban?
The Taliban (“the Seekers”) was formed in September

of 1994 in the southern Afghan province of Kandahar by a
group of ethnic Pashtun graduates of militant Pakistani Is-
lamic colleges on the border with Afghanistan. The mem-
bers of the Taliban Islamic Movement of Afghanistan (TIMA)
are led by a mullah (a village-level religious leader), Mo-
hammad Omar. 

The Taliban advocated an “Islamic Revolution” in
Afghanistan. They proclaimed that the unity of war-torn
Afghanistan needed to be re-established under Sharia (Is-
lamic law). On September 11, 1996, the Taliban, whose
fighting ranks are mostly filled with veterans of the war
against Soviet forces, captured Jalalabad, the eastern city
bordering Pakistan. Two weeks later, they pushed through
to the capital city Kabul and ousted the government. Pres-
ident Najibullah, who had taken refuge in a UN com-
pound after the fall of his Soviet-backed government in
April 1992, was beaten and then hanged from a lamp-
post in the city centre. Today the Taliban control 90% 
of Afghanistan.

The Taliban have applied a strict interpretation of
Sharia. The “Department for Promoting Virtue and Pre-
venting Vice” is in charge of administering and enforcing
the law. Their attempts to eradicate crime have been rein-
forced by the introduction of public executions and ampu-
tations. In Kabul soldiers search homes for evidence of co-
operation with the former authorities or for violations of
Taliban decrees, including depictions of living things
(photographs, stuffed toys, etc.). Individuals are beaten on
the streets by Taliban militia for what are deemed infrac-
tions of the rules concerning dress, hair length, and facial

hair. Women may be beaten if found in the company of
men. Women must wear strict Islamic garb in public. A
man who has shaved, or even overly trimmed his beard,
may be imprisoned until his beard grows back. 

In October 1997 the Taliban changed the name of the
country to the Islamic Emirate of Afghanistan, with Mullah
Omar as head of state. Omar has assumed for himself the
religious title of Emir of the Faithful. Although Omar has his
advisors, ultimate authority for Taliban rule rests in him. 

Osama bin Laden
The UN imposed sanctions against Afghanistan in

1998 in an attempt to force the Taliban to hand over the
Saudi-born militant Osama bin Laden, who stands ac-
cused by the United States of plotting the 1998 bombings
of US embassies in Kenya and Tanzania, which killed
more than 250 people. The Taliban has said that Osama
bin Laden is a guest in their country, and they will not take
action against him.1
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Since bin Laden is the prime suspect in the recent Sep-
tember 11 attacks, demands that the Taliban turn him over
have been intensified. At the time of writing it is not sure
what they will do.

Shelter Now International (SNI)
In early August of this year, eight Western Christians,

were arrested for allegedly “trying to convert Afghan Mus-
lims to Christianity.” Another sixteen Afghan staff employed
by SNI in its relief work in Kabul were also arrested and
jailed separately from the foreigners. The National Post of
September 7, showed a Taliban official displaying evidence
against the Christians, a copy of Children’s Guide to the
Bible.

What will become of these imprisoned Christians in
Afghanistan? A week ago the world’s attention swung to

the carnage in New York and Washington, and then to
Afghanistan as the country providing refuge for Osama bin
Laden. Left behind as all Westerners evacuate Afghanistan
are the eight foreign relief workers who remain in prison.
Forgotten by the politicians and the media are the twenty-
four Christian SNI workers imprisoned for speaking about
the good news of salvation through Christ. What will hap-
pen to them if the United States mounts a military strike
against Afghanistan? 

Pity them. Don’t forget them. Pray for them.

1 The above information on the Taliban is derived from a num-
ber of Internet web sites and articles from the National Post
and the Hamilton Spectator.
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Dear Brothers and Sisters:
Trick or treat! Yes, what do these familiar words re-

mind you of? The last day of October, or does this per-
haps also remind us of a time when we can dress up and
go around to homes in the neighborhood and ask for
candy? Trick or treat! Is this what we should have fore-
most on our minds? In this article we will focus on a “treat”
that happened many years ago. Yes, the Reformation,
which is such a rich part of the history of the church. So
often we tend to forget about the ways that the Lord has
guided his church, especially when we live in a day and
age where we have it so good. 

On October 31, 1517 Martin Luther had nailed
ninety-five theses on the door of the church. What was
the reason for this? The Roman Catholic church was the
ruling church at that time, and they had great influence
on the people on what they believed and on how they
lived. The people were being told that they could only
be saved by doing good works. They were being punished
if they lived and acted according to the Word of God. The
Lord then guided Martin Luther to go against what the
Roman Catholic church believed. By nailing the ninety-
five theses on the door, Martin Luther was telling the
people that the only way to be saved is by: faith alone
(sola fide), grace alone (sola gratia), and by Scripture
alone (sola scriptura).  

Martin Luther also had the true and simple preaching
of the gospel brought back, as well as the proper use of
the sacraments of Holy Supper and Baptism. Christ was
again the central focus of the people’s lives and not the
pope. The church returned to the offices as given by
Christ, that is, the office of minister, elders and deacons.
Let all praise be to our God and Father for “the glorious
deeds of the Lord and his might, and the wonders which
He has wrought” (Ps 78:4).

This can now lead us to a question, namely, why then
is it so important that we must learn and have knowledge
about the history of the church? In order for us to know
and understand the times that we live in, we must be
aware of the past and the former developments that have
taken place. When we do not study about the history of
the Church, then we are very liable to fall and make the
same mistakes that the earlier churches did. Therefore by
studying we will be able to understand our own times and

be aware of possible dangers, and we will be able to dis-
tinguish between the true and the false church. With this
knowledge, we can only but continue to praise God in
the glorious deeds that He continues to shower upon us
his people.

Through studying the history we can see the weakness
of God’s people, and how they fall away time and again
from the foundation laid by God. On the other hand we
also see how through God’s power and grace He brings
back his people time and again to the one foundation
and service, because of his Name and of the covenant
oath given to us.

Let us remember this “treat” that we receive from the
hand of our heavenly Father. May we be comforted that
He is still to this day governing his church with his
Almighty Hand. Let us give Him the thanks and praise
for the grace and mercy that He continues to show to us
his chosen nation.

Such things we’ll tell, not from their children hide
them,

That those accounts of olden days may guide them,
And we will tell the coming generation
How God has dealt with Israel, His nation –
The glorious deeds the LORD for them has wrought,
The wonders which His mighty hand them brought.

Psalm 78:2

Birthdays in November:
3: WILMA VAN DRONGELEN will turn 44.

306-33375 Mayfair Avenue, 
Abbotsford, BC  V2S 1P4

Congratulations Wilma, and we wish you the Lord’s
blessing in this new year.

Until the next issue:

Mrs. Corinne Gelms and Mrs. Erna Nordeman
Mailing correspondence:

548 Kemp Road East
RR 2 Beamsville, ON  L0R 1B2

1-905-563-0380
email: jjgelms@hotmail.com

RAY OF SUNSHINE

By Mrs. Corinne Gelms and Mrs. Erna Nordeman

Give thanks to the LORD, call on his name; make known
among the nations what He has done. Sing to Him, sing praise
to Him; tell of all his wonderful acts. Glory in his name; let the
hearts of those who seek the LORD rejoice. Look to the LORD

and his strength; seek his face always.

Psalm 105:1-4



Views of a Spectator1

By H. DeJong
Sports programs

From time to time we read a report in
our school’s newsletter about the welfare
(or lack thereof) of the school’s extra-
mural sports teams. Although we haven’t
seen such a report for a while, that does-
n’t mean that no sports are being played.
It may be that as a non-parent school
supporter I do not receive the weekly
newsletters, and am therefore left out
of the loop of news concerning our vol-
leyball and basketball teams. This may
be the case for more of our members.
However, lack of news hasn’t prevented
me from participating in the sports pro-
gram over the past few years: I have
been able to make the time to come
out and cheer on the efforts of our high
school students, particularly those
teams which involved some of my
younger relatives in capacities of play-
ers or coaches.

At one time, not being especially
athletic, I tainted my outlook on the
sports program as something of a nov-
elty, a hobby horse of some, an en-
deavour of far lesser import than the
more academic pursuits of a school.
With my increasing participation, how-
ever, came a growing awareness of the
value of this program to our school. Be-
sides the more direct benefits of physi-
cal activity and athleticism, team sports
in school promote a sense of cama-
raderie and encourage social interac-
tion among the players, heightening
their awareness of identity and foster-
ing maturity. For a school largely iso-
lated by its Reformed character from
the perceived possibilities and attrac-
tions of public and pseudo-Christian
schools, this type of program can be
immensely rewarding.

There are those who would caution
against such a program for reasons of
maintaining precisely that Reformed
character. They warn that mingling with
other schools in order to have competi-

tions may well lead to a watering down
of the antithesis the Lord has com-
manded his people to maintain here on
earth. We are however in the world, al-
though certainly not of it. Restricted as
we are by geography and time from be-
ing able to stage competitions with
other Reformed schools, we have the
choice of limiting the sports program to
being strictly intramural, or of seeking
competition with other schools of simi-
lar size. Clearly the school society has
opted for the latter choice. This does not 

mean that we throw all caution to the
wind and abrogate our responsibilities
as Reformed educators and parents to
raise the covenant youth in the ways of
the Lord. Although I hesitate to state that
the sports program has a written man-
date outlining behavioural parameters
(it may/should have?), I do not doubt
that the teachers/coaches involved in
the program endeavour to instill in the
players a sense of what it is to be Chris-
tians in a secular society. This must by
definition go on at all times in a Re-
formed school, regardless of subject or
activity. Depending on age and also on
what goes on in the home, students
will react differently to this kind of in-
struction from their teachers. Where
home, church and school are all in
tune concerning the Christian lifestyle,
interacting with other schools in a
sports setting will not be detrimental,
and may even serve to attract the atten-
tion of the opponents to the uncom-
mon behaviour of our students.

This is where being a spectator at
sports outings places one in a unique
position: to be able to view our stu-

dents as others might view them. And,
while doing so, one can’t help but ob-
serve students from the schools we visit
and play against, and compare their
looks, their attitude and their behav-
iour to those of our students. It was al-
ready mentioned that an immediate
benefit of team sport activities is the
enhanced level of friendship the players
(and coaches and even fans) enjoy.
Rarely does one witness serious rifts
between players or cliques of players.
Goodwill is frequently displayed by all.
It always impresses me that even the
“rookies” participate cheerfully, de-
spite often being unable to get any sig-
nificant playing time due to inexperi-
ence. They are generally relegated to
the lofty positions of luggers of ball bags
and fillers of water bottles. Yet they
show up with equal zeal on each occa-
sion. I realize that unless this is the case,
these up-and-coming players are un-
likely ever to reach “starter” status, and
that as such they have little choice, but
it is clear by their demeanour that they
want to be there, want to belong, and
want to eventually achieve. These are
good social skills to learn early, and
the teachers/coaches are to be com-
mended for building a system that en-
genders these attitudes in our students.

How do our students compare?
As stated, it is natural to seek to

compare our students with those of the
opposing teams. In the environment of
other schools, one doesn’t feel as much
“at home” as in our own school. One
sees condom dispensers in bathrooms
and anti-violence posters on the walls.
One meets students with outlandishly
coloured hair (sometimes just for the
occasion of a tournament, sometimes
permanently). One is repulsed by stu-
dents adorned with jewelry ranging
from minute to immense in places
ranging from ears to tongues or worse,
and inscribed with tattoos of similar de-
scription. One is swiftly and compre-
hensively grateful to the Lord for the
opportunities provided by a private
school operated by parents of a unified
Reformed persuasion.
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Yet to look at the players of oppos-
ing teams would not readily give one
pause (hairdos or tattoos notwithstand-
ing). They are not necessarily better or
worse than our own students in a tangi-
ble way. Not infrequently their sports-
manship has them cheering for our
players when one of them manages a
particularly impressive display of abil-
ity. Sure, there are rivalries between
teams that cause attitude adjustments
that may result in animosity or even 

rudeness. There are outbursts of dismay
when the score of the game precursors
a near-certain loss. There is disgust over
a particularly ill-conceived call by a ref-
eree. But none of these emotions are
unique to the opposing teams. They are
natural reactions to the flow of the
game, and are displayed the world over
by participants in any sport, including
our students.

Right? Or have we come full-circle
in our argument and short-circuited it?
We agreed that the sports program was
a good thing for the students, for various
well-founded reasons. We stressed,
however, that participation must be
prefaced by the need for maintaining a
Christian identity. And then we pulled
the rug out by declaring that since it’s
sports we’re talking about, it’s normal
that emotions run high and that out-
bursts and rudeness are as prevalent
with our own students as they are with
the (generally worldly) opponents. Out
the door goes the Christian identity.

I fear that whilst observing all the
good things that the sports program has
meant for the students and the school
society as a whole, I’ve also seen the
hallmarks of evil close at hand. As-
suredly evil lies close at hand every
day of our lives and in all of our activi-
ties. It is not a product of the sports
program in and of itself. Strong emo-
tions can prevail elsewhere than in the
gymnasium, with equally rude reac-
tions. Sport without emotion and enthu-
siasm is like a car that’s out of gas – it’s
not going anywhere. Frustration at
missed passes, unwarranted calls, or
vicious play by an opponent is indeed
a natural part of playing sports, and it
feeds the drive to persevere, to push
on, to win despite the adverse circum-

stances! But when the frustration comes
to expression in swearing and foul lan-
guage, we must draw the line. For then
the antithesis has gone the way of the
game – it is lost. The Christian identity
becomes a laugh, and the God we pro-
fess as central to the school is mocked.

Offensive
One night after a volleyball tourna-

ment hosted by another local Christian
school, I returned to my vehicle to find
inscribed in the window coarse and
offensive language. My first reaction
was that I clearly must have neglected
to wash the car, for there was suffi-
cient filth to make such an inscription
possible. My second thought was: how
appalling to have one’s property thus
besmirched on the premises of a “Chris-
tian” school hosting a tournament at-
tended by a number of other “Christian”
schools, as was the case here. By ex-
tension, I thought to myself: how mar-
velous that the Lord has granted us the
opportunity to operate a Reformed
school for his covenant children, where
we can be spared these worldly afflic-
tions. On further reflection at home (af-
ter washing the car), I came to the con-
clusion that I was overly optimistic in
my outlook. For that very evening I had
witnessed one of our players, having
made rather painful contact with the
gym floor after an unsuccessful dig for
the ball, unmistakably utter a particu-
larly filthy word without even a pre-
tense of regret or embarrassment. And I
can’t say that that was the first time, or
the last. In fact, the frequency with
which our students use this word is
quite alarming. Sometimes I wonder
whether indeed the students using this
word know its actual meaning.

The words mentioned here are but
examples. Others have been heard,
both of the foul and profane variety,
on the basketball court and elsewhere.
The fact that these words are used so
readily in situations that are in the
scheme of things completely trivial (a
missed basket, or a botched serve) are a
good indication that our students have
not yet fully realized the perspective in
which we must view our God-given
lives. For what is a missed basket com-
pared to the honour of our God? What
significance does a flawed serve have
when compared with the salvation our
Lord Jesus Christ has achieved for us?
A carelessly uttered expletive mea-
sures accurately the regard we have
for hallowing God’s name and glorify-
ing his works.

Glory of God
When our teachers address the stu-

dents about the use of inappropriate lan-
guage, one of the standard replies is: I
hear the same thing at home! As if the
influences of secular society and its pri-
mary forms of entertainment (television
and theatre) weren’t already enough to
lead our children astray, apparently
these are only amplified in the home.
Earlier we made the statement that par-
ticipating in sports with schools outside
our Reformed circles need not be detri-
mental when the home, church and
school are in sync with a view to the
antithesis we are to exhibit in a Christian
lifestyle. Are we now to conclude that
the sports program is to be abandoned
as it inspires cursing and foul language?
I hardly think so. Instead, let’s abandon
the cursing and foul language so that
the sports program (and indeed all of our
life) may more fully function as it should
in a Reformed school: to the glory of
our heavenly Father.

Students: Keep up your efforts, in
academics and also in sports activities,
to the glory of God. Drop the expletives,
also as a witness to the world.

Teachers: Continue your efforts in ed-
ucating, coaching, encouraging and rep-
rimanding. Stimulate the covenant youth
to live holy lives, to the glory of God.

Parents: Pray for the continued
well-being of the school (students, staff
and board), so that the environment the
Lord has allowed us to create for the ed-
ucation of his covenant children may
prosper. Be an example of godliness for
your children, to the glory of God.

Education Matters is a column sup-
ported by the Canadian Reformed
Teachers’ Association of Ontario. Please
send reader responses or articles which
you think could benefit the reader to
Arthur Kingma at acres@kwic.com or to
Clarion.

1 This article was originally written for the
Parkland Immanuel Christian School audi-
ence, but the author agreed to share his mes-
sage with all the Canadian Reformed Schools
and their supporting communities.
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Press Release of Classis Northern
Ontario held at Grand Valley on
September 21, 2001

Opening 
Rev.  P. Aasman, chairman of the

convening church at Grand Valley,  calls
the meeting of delegates to order  and
requests the singing of Psalm 103:1, 2.
He reads Isaiah 1:1-20 and leads in
prayer. A word of welcome is extended
to the many visitors. A special welcome
is given to Candidate C. Vermeulen,
who is at this Classis to undergo his
peremptory examination.

Examination of credentials 
The credentials are examined by the

delegates from the church at Furgus and
found to be in good order. 

The churches are represented by the
following delegates: 

Brampton: Rev. B.J. Berends and Elder
S. Tenhage

Chatsworth: Rev. P.G. Feenstra and
Elder R. Kruisselbrink

Elora: Elder H. Nobel and Elder J.
Post

Fergus: Rev. J. Louwerse and Elder
B. Niezen

Grand Valley: Rev. P. Aasman and
Elder B. DeHaan

Guelph: Rev. J. VanWoudenberg
and Elder C. VanderPol

Orangeville: Rev.  R E. Pot and Elder
E. Kampen.

Constitution of Classis
Rev. Aasman, on behalf of the

church at Grand Valley, declares Clas-
sis Northern Ontario of September 21,
2001 as constituted. 

Appointment of Officers
The following officers are appointed: 
Chairman - Rev. P.G. Feenstra; 
Vice-chairman - Rev. B.J. Berends;
Clerk - Rev. P. Aasman.

Adoption of Agenda 
The chairman thanks the conven-

ing church at Grand Valley for prepar-
ing this Classis and by making its facili-
ties available for this classical meeting.
The agenda is adopted after adding
some matters of correspondence. He
extends a special welcome to the rep-

resentative of the United Reformed
Churches, Rev. A. Merwin, minister of
the Grace United Reformed Church at
Guthrie. 

Peremptory examination of
candidate br. Carl Vermeulen

The chairman welcomes the Revs.
D.G.A. Agema and G. Wieske, who
are present as deputies Regional Synod,
art. 48 CO. After examining the re-
quired documents br. Vermeulen is
given the opportunity to deliver his ser-
mon proposal on Isaiah 1:18-20. Im-
mediately afterwards Classis enters
closed session to discuss the sermon. In
open session it informs br. Vermeulen
(and the many visitors) that the exami-
nation can indeed continue. 

He is examined on the following
subjects:

Old Testament – 2 Chronicles 33
and Lamentations 2
New Testament – Matthew 18 and 2
Peter 1
Doctrine and Creeds and Knowl-
edge of Scripture.

Classis breaks for lunch. It reopens with
the singing of Psalm 3:2. The chairman
draws attention to the terrorist attack of
Tuesday, September 11. He stresses that
all things are in the hand of the Lord and
that He remains a Shield of His people
under all circumstances.

Candidate Vermeulen is then exam-
ined on his knowledge of Church his-
tory, Ethics, Church polity and Diaco-
niology. Classis enters closed session
once again and with concurring advice
of Deputies Regional Synod decides to
sustain the examination of br. Ver-
meulen. In open session the chairman
informs br. Vermeulen, his wife and the
many visitors of the result. He wishes
br.and sr. Vermeulen the blessing of the
Lord, as well as the church at Elora on
the blessed outcome of the examination.
He reads the subscription form (art. 26
CO), which br. Candidate Vermeulen
signs without any hesitation. The chair-
man also thanks the Deputies for their
participation at this examination and
bids them farewell. We sing the praises
of the Lord with Hymn 5:1,2, the chair-
man leads in a thanksgiving prayer, and
gives an opportunity to wish br. and sr.

Vermeulen the blessing of the Lord. Af-
ter receiving a declaration from the two
office bearers of the church at Elora that
the proper announcements re Candidate
Vermeulen’s call have been made on
two consecutive Lord’s Days Classis de-
cides to approbate this call. 

Address by and response to Rev. A.
Merwin

The chairman gives Rev. Merwin
the opportunity to address the dele-
gates of Classis. Rev. Merwin brings
fraternal greetings from the Southern
Classis of the URC. He expresses his ap-
preciation for the manner in which the
peremptory examination was con-
ducted. He considers it a privilege to
be at this Classis to experience first
hand the bond between his and our fed-
eration. He wishes the blessing of the
Lord on our mutual work of service as
members and office bearers of Christ’s
churches in our respective classical re-
gions in Ontario. 

The chairman, br. Feenstra, re-
sponds in kind by stressing our common
foundation, which is Jesus Christ, the
Head of the Church. He expresses the
need to do our mutual work as office
bearers in our respective federations in
submission to Him, and stresses the im-
portance of coming together on that one
Foundation. 

Reports from the church visitors
Reports are read of the church vis-

its to Brampton, Elora, Fergus, Grand
Valley, Guelph, Orangeville, and
Owen Sound. They were received with
gratitude, all expressing the presence of
the Lord by His Spirit and Word. Re-
ports from the treasurer, from various
committees, and from the churches re-
sponsible for the auditing of the finan-
cial transactions were taken good note
of as well.  

Question Period according to art. 44
of the Church Order 

The chairman asks the delegates as
representatives of their respective
churches in this classical  resort whether
the ministry of the office-bearers is being
continued, whether decisions of the ma-
jor assemblies  are being  honoured.
These two questions are answered in the
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affirmative by all the churches. He then
asks whether there is  any  matter  in
which  the consistories need the judge-
ment and help of Classis. Two churches
ask advice on matters of discipline.
Classis enters closed session and after
some discussion advises these churches
to proceed with the next step of disci-
pline. The chairman wishes the churches
the wisdom and strength with these
often difficult and time-consuming dis-
ciplinary matters. 

Correspondence received 
Committee for Needy Churches –

Classis adopts the Committee’s recom-
mendation: “That the respective classes
decide that in respect to the fund for
needy churches, each Classis assumes
responsibility for its own region only,
effective as on the end of the year 1999
as per the committee’s proposals.”  

The convening church of Regional
Synod East, Nov. 7, 01, requests elec-
tion of delegates for this Synod

The last held Classis Ontario South
communicates that their classical region

will be divided into Classis Niagara and
Ontario West as of January, 2002. 

In response to the invitation to at-
tend the next Classis of the URC, South-
ern Ontario, Wednesday, Sept. 26,
2001, Classis appoints Rev. Aasman
(and Rev. Berends as alternate) to rep-
resent the churches in this classical re-
gion at this URC Classis. 

Appointments
Convening church for the next

Classis is the church at Guelph. The
suggested officers for the next Classis
are Rev. J. Louwerse, chairman; Rev.   P.
Aasman as vice-chairman, and Rev.
P.Feenstra as clerk. All the appoint-
ments as per article 7 of the classical
regulations are made. The church of
Orangeville is appointed to send a rep-
resentative to the ordination of Candi-
date C. Vermeulen. 

As delegates to the Regional Synod
East, November 7, 2001, were ap-
pointed: 

The Revs. P.G. Feenstra, J. Louwerse,
and R.E. Pot;

As alternates the Revs. J. Van-
Woudenberg, P. Aasman and B.J.
Berends;

Elders: the brs. E.L. Niezen, J.W.
VanOmmen, and F. Westrik;

As alternates the brs. J. Jonker, H.
Hutten, and R. Kampen.

Personal Question Period 
Various questions are asked and an-

swered. The delegates receive the infor-
mation that Rev. R. Knigge has declined
his call by the Church of Toronto to the
Mission field in Papua New Guinea, as
well as the passing away of br. Sarumi,
a much appreciated co-worker to Rev. S.
‘t Hart. 

Censure according to art. 34 CO is
not required. 

Acts and Press release – The Acts of
Classis are read and adopted. The Press
Release is read and approved.

Closing
After delegates sing the praises of

the Lord, the chairman leads in a word
of thanksgiving and prayer, and closes
the meeting.

For Classis B.J. Berends, clerk e.t.
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By Aunt Betty

Dear Busy Beavers,
I have become very sad lately. I thought I had lots of

friends and only three or four of them wrote me letters dur-
ing their holidays. I write and I write, but no-one seems to
want to answer me. And I feel very upset. I have gotten no
new friends either, at least not for some time. Some of my
friends used to even make up puzzles or jokes and send
them to me. But not for quite a few weeks. That gets me
very down, you know.

Do you enjoy getting mail, either by “snail-mail” or by
“e-mail”? I love getting mail from friends, especially when
they send me some fun news or some exciting news.

How about you write me something, something to
cheer me up. I would really appreciate that, you know. I
have, however, received an e-mail from a parent who was
wondering how their children could become members of
the Busy Beaver Club. I will NEVER refuse to allow anyone
to become a member of the Club. I love new members and
all members are welcome. However, if you wish to become
a member, you must request membership.

The information you will also need to send me are your
name, address and date of birth. Those are three very nec-

essary pieces of information to be added to your letter. For
the rest, you may tell me whatever you like. You may ask
questions if you wish, but I am not allowed to tell you who
I am or where I am from.

In the last edition of the Clarion, most of the articles dealt
with Remembrance Day. Do you know what that is
about? Many years ago, possibly even your grandparents or
great-grandparents went to war against Germany, because
Germany wanted to take over the whole of Europe. So
many other countries fought against them and finally
won. But it was a hard and very difficult time for all the
people, either fighting or at home.

Imagine how it would be if someone in your family,
your dad or your brother or your uncle, had to go to
war. How would you feel about that? You would be waiting
and always wondering whether they would ever come
back to you. But even in those times, God looks after us 
and always keeps us in His care. He will always provide.
Remember that.

Love from 
Aunt Betty
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Puzzles

1. “Why do the heathen rage and the people imagine a
vain thing?” is the first verse of the first Psalm 2. There
is no book in the New Testament beginning with a let-
ter late in the alphabet than ‘T.’

3. The first five books of the Bible are often referred to as
‘the Pentateuch.’

4. Mary and Martha lived at Bethphage.
5. The island named “Melita” in the bible is now called

“Malta.”
6. Joseph had a dream about seven thin cattle eating up

the seven fat cattle.
7. Moses led the Israelites into the promised land of

Canaan.
8. It was a Troas that Paul saw a vision of a man saying,

‘Come over into Macedonia and help us.’

9. Haman was hanged on the gallows which he had had
prepared for Mordecai.

10. The widow whose son Jesus raised from the dead came
from Zarephath.

11. Elias was another name used for Elisha.
12. A centurion was a man in charge of a hundred soldiers.
13. Ahab, King of Israel, was killed when a certain man

drew a bow at a venture and smote him between the
joints of his armor.

This puzzle was made by Busy Beaver Rhonda Wiersma.

It came too late for the Remembrance Day edition last year, so I have kept it to put into Our Little Magazine this year.
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