


EDITORIAL

By J. Geertsema

Toward only one Worship Service?

itis a general rule that larger, more liberal churches have
only one worship service per Sunday. In contrast, the
Church Order of Reformed churches stipulates that there
shall be (at least) two worship services every Sunday. How-
ever, also among the Reformed, there is a growing trend of
people attending and consistories calling together only one
service. One example of this trend is a decision of this
year’s CRC Synod. Another example is found in a local
congregation in the federation of the Netherlands Reformed
churches in the Netherlands.

A CRC synod decision

In the June 21, 1995, “News Release” of the United Re-
formed News Service, Darrell Todd Maurina presented the
following information about the CRC synod’s decision re-
garding the second worship service.

Synod voted this evening to change a 376-year-old
practice of requiring churches to have two service on
Sunday. The requirement, dating back to the 1619
Synod of Dort which required ministers in the Dutch Re-
formed state church to conduct evening services even
if only their own families attended, has fallen into
widespread neglect in many Christian Reformed con-
gregations despite a church order mandate that “the
congregation shall assemble for worship at least twice
on the Lord’s Day to hear God's Word, to receive the
sacraments, to engage in praise and prayer, and to pre-
sent gifts of gratitude.”

This year’s synod proposed a church order change
that the congregation must “assemble for worship ordi-
narily twice” on the Lord's Day. . ..

“This report [from the synodical advisory committee
with the proposed change, J.G.] is submitted in an at-
tempt to address reality,” said [the] advisory committee
reporter. . . .

[One of the opposing delegates said:] “The last
thing we need in the church order is something that un-
dermines us, and that is what this does.”. . .

The change in the church order article is the insertion of
the word “ordinarily.” This word is also used in Article 54
of the CRC’s church order in relation to the preaching of a
sermon on the Catechism: “At one of the services, each
Lord’s Day, the minister shall ordinarily preach the Word
as summarized in the Heidelberg Catechism.” Article 54
makes clear that “ordinarily” means as a rule, but not as an
iron rule. Exceptions can be made.

The CRC synodical advisory committee proposed the
change in the church order out of a desire to “address reali-
ty.” With respect to Article 54, it appears to be “reality” that
many CRC congregations practically take the word “ordi-
narily” to mean that one does not have to maintain this rule
of preaching the Word as summarized in the Catechism at all.
Does this “reality” mean that the practice of many CRC mem-
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bers is to attend only one service on a Sunday, not just once
in a while but as a rule? The reason for the change (“to ad-
dress reality”) seems to point in this direction.

A consistorial enquiry in a (Dutch) Netherlands
Reformed congregation

The consistory of the Nederlands Gereformeerde Kerk
at Oegstgeest held an inquiry concerning the practice and
desires of the members of the congregation regarding the
practice of calling together and attending two services. A
report about the results of this inquiry appeared in Neder-
lands Dagblad of July 4, 1995. We read this:

A majority of the Netherlands Reformed people
who worship in Oegstgeest prefers one service on Sun-
days. . . . The congregation is discussing how they
“could organize the church services in the most valuable
manner.” Only 28 percent prefers two services on a Sun-
day; 55 percent favours one service, and this on the
Sunday morning; 8 percent likes one service but in the
afternoon, and 5 percent prefers one service alternating
between the morning and the afternoon.

What is the present practice of these church goers?
The result of the inquiry tells us that 30 percent indicate
attendance twice per Sunday, 59 percent only once,
and 11 percent less than once every Sunday. Of those
members who do go twice 50 percent views two services
as ideal and 34 percent considers once per Sunday as the
ideal. Of those who go only once or less every Sunday
75 percent considers once as ideal and 15 percent still
is of the opinion that twice would be ideal. . ..

The consistory is busy considering the data.

In the Netherlands Reformed Churches it is custom
to have two worship services. It says in this federation’s
Accord of Ecclesiastical Cooperation (Kerkelijk Samen-
leven), “The consistories shall call the congregation to-
gether ordinarily twice on the Day of the Lord.” Together
with some other [local] churches, the church at OCegst-
geest has not signed this Accord. This was not strictly
required. The introduction of this Accord states, “The
churches decide that accepting or not-accepting the Ec-
clesiastical Accord cannot be allowed to be the cause
of a separation or alienation between churches that are
one in faith and in confession.”

The sad reality in many a CRC congregation appears to be
the same as in this local church in the Netherlands Reformed
federation.

I call the attention of the readers to this sad matter not
in order to point an accusing finger to others but to use
this as a warning. A decline in faithful attendance of two
worship services easily goes together with a decline in
faithfulness to the Lord’s Word and a decline in member-
ship. Why is this so?



The seriousness of the matier

Without analyzing the situation in
either the CRC or in Oegstgeest, one
can ask different questions about the
decline of the second service. Why has
it happened? Is it there still a faithful
and powerful preaching of God’s
Word from Sunday to Sunday? Do
these churches still consistently hear,
“Thus says the Lord”? Is clear to them
that what is preached does come from
the very text of God’s Word? If preach-
ing is lacking in authority and fidelity

to Scripture, one can expect a decline |

in attendance.

There is also the possibility that
while the preaching in a church is faith-
ful and clear, the people, in unfaithful-
ness, no longer desire the good food of
God’s Word. A third possibility is that
faithfulness is lacking with both the
preacher and the congregation. In this
case, we can refer to the picture of
God'’s people that Jeremiah paints be-
fore our eyes (5:31): “An appalling and
horrible thing has happened in the land:
the prophets prophesy falsely, and the
priests rule at their direction; my people
iove to have it so” [emphasis added].
The leaders can just do what they want
because the peopie like it that way. The
people are no longer called to repent
from their sins, but can freely follow
their own direction in life. The words of
the LORD in Jer. 5 are concluded with a
question: “But what will you do when
the end comes?

However, rather than analyzing this
problem of a declining church atten-
dance in terms of preaching and the re-
sponse to preaching, | would like to ap-
proach it from the angle of God’s
blessing. “Neglecting to meet together”
with the congregation while “the Day
[is} drawing near” (Heb.10:25) results
in missing God's blessing in one’s life.
Even worse, neglect of worship brings
down God's wrath. “For if we sin delib-
erately after receiving the knowledge of
the truth, there remains . . . a fearful
prospect of judgment (Heb.10:26-27).

The question is often asked: where
does it say in the Bible that we have 1o
go twice to church on Sunday? Thisis a
wrong question. God does not give us
any legitimate ground for this question
in His Word. Moreover, we could pose
a few similar questions. For example,
where does God say in His Word that
we have to go only once per Sunday to
worship Him and to receive His bless-
ing, when the consistory calls us twice?
Where does God tell us in His Word
that we have to worship Him three
times or four times? To all these ques-
tions, Scripture gives no answer. It is
therefore evident that we have to ask

| different questions. One of these differ-

H

ent questions is: What does God
promise in the worship service? For
one thing, He promises and gives there
His blessing.

To avoid misunderstanding, it needs
to be said that we speak here about
wilful neglect of meeting together.
There are situations of persecution or
illness, or of having to take care of the
sick. In such cases one has a legitimate
reason for not meeting with God in wor-
ship together with His people.

God's blessing disappears

In and through the worship services,
God blesses His people. When Christ
sent His disciples as apostles to pro-
claim the gospel of the kingdom, He
told them to say first: “Peace for this
house.” In doing so, the disciples
placed the peace of God's kingdom on
that house. For Christ added the
promise, “And if there is a son of peace
there, your peace [that is, the peace of
Christ that you bring with you] shall
rest upon him.” Christ also added the
covenant threat: “But if not, your peace
shall return to you” (Luke 10:5-6).

When Paul greets congregations at
the beginning of his letters, he places
this same apostolic peace upon them.
He says: “Grace and peace for you
from God the Father and the Lord Jesus
Christ.” The church has placed these

apostolic words at the beginning of
i the worship services. This means that
at the beginning of these worship ser-
vices, God Himself places His bless-
ing of “grace and peace” upon the
congregation.

As Christ says, however, this grace
and peace will remain upon the con-
gregation only on the condition that
those present are “sons of peace.”
“Sons of peace” are people who eager-
ly listen to the message of grace and
peace as reveaied in God’s Word.
God’s grace and peace are not re-
ceived automatically, but are realised
in the way of faith. Faith is shown in
listening to and living by the Word of
God as proclaimed.

If there is no son of peace, nobody
who is eager to receive the message of
grace and peace, this grace and peace
return to the Lord and disappear out of
the life of such people. Wilful neglect of
worship means that a person will miss
the blessing that God gives through the
proclamation of grace and peace in the
meeting with His people. This is the se-
riousness of the matter. Instead of God's
covenant blessing comes God’s
covenant wrath. That is the end of
which Jeremiah speaks.

May the Lord give this insight of
faith to us and to the CRC as well as in
the Netherlands, and to all who call

themselves by the name of Christ.
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~ Mn ‘Memaoriam ~
Rew. G. Van Deoren, ‘Minister of the ‘Divine Word
13 August 1911 ~ 5 September 1995

by C. Van Dam

Every death of a child of God is | as minister of the gospel in Kamp- | form, with the telling title . . . And
a momentous historic occasion and | en. At the Theological College he | We Escaped. After Wezep came
it gives reason to proclaim God’s | studied under Professors H. Bouw- | Enschede where he ministered
glory and salvation. After all, “such | man, S. Greijdanus, T. Hoekstra, | from 1946 until the move to Cana-
a death puts an end to sin and is an | A.G. Honig and J. Ridderbos. Af- | da early in 1954. First Orangeville
entrance into eternal life” (Heid. | ter the death of the dogmatician, | and then Burlington became his
Cat., Ans. 42). Rev. Van Dooren’s | Dr. A.G. Honig, student Van | home. In spite of the very heavy
death is notable also in another | Dooren became the first student | pastoral load of his large congre-
way. With his being taken to glory, | to be examined by Dr. Honig’s | gation and his work for the feder-
one of the last of the very first im- | successor, Dr. K. Schilder. That | ation, Rev. Van Dooren managed
migrant ministers has finished his | was in October 1935, the year in | to continue his formal studies and
earthly service. Indeed, he was the | which his theological study was | received the Master of Theology
last one in Ontario and active to the | finished. Although there were | degree from Knox College in
very end.. This too calls for reflec- | more candidates than calling | Toronto in 1963. His thesis was a
tion and praise to God. churches, candidate Van Dooren | dogmatic study on the origin of the

Gilbert Van Dooren was born | received a call from Mussel in a | concept of the invisible church.
in Kampen on August 13, 1911, | matter of weeks and he accepted | He retired from the active min-
the eldest son in the home of a | it. After three years in Mussel, the | istry in 1977, but he still continued
shoemaker who was known above | young minister’s family moved to | to preach and do pastoral work.
all as a highly respected elder in | Wezep where he experienced the The bare biographical facts are
the church community. It is strik- | ecclesiastical liberation. It was a | easy enough to recount. But how
ing that the house of his birth was | struggle that made a deep impact | does one go further to speak prop-
opposite the Theological College | on him and enriched his under- | erly of this servant of God with
of the Reformed Churches where | standing of God’s covenant. The | gratitude to his sender? Having
he would later study. The young | flesh and blood story of what hap- | been privileged to have known
Van Dooren received his entire | pened then, Rev. Van Dooren has | Rev. Van Dooren for forty years, it
education leading up to ordination | published nine years ago in book | is difficult to focus quickly. If |
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may speak a personal word, he in-
fluenced me as no other minister
has. In a real sense, he was to me
a spiritual father. His sermons, cat-
echism instruction and also his
teaching at the Theological Col-
lege have literally molded me in
many important ways. He re-
mained my pastor, but we also be-
came colleagues and friends.

If we may characterize Rev.
Van Dooren with one word then it
must be said that he was in the
first place a pastor and teacher
with a deep love for the gospel
and the sheep entrusted to him.
Preaching and visiting the flock
was his lifel The Sunday was the
highlight of the week when the re-
sults of his study and reflection of
the Word could be proclaimed to
the congregation. He had also dis-
covered the joy of covenantal re-
demptive historical preaching. This
gave his sermons depth, unity and
direction and so made them rela-
tively easy to follow. As a serious
student of Scripture, Rev. Van
Dooren had contributed to a first
volume of redemptive historical
studies on the Old Testament,
edited by I. De Wolff, before his
immigration to Canada. He was a
powerful preacher especially in his
prime. | still remember in consid-
erable detail, sermons | heard in
my youth. The admonitions could
make you tremble, but he always
reminded us of the glorious
promises of our gracious God and
Father. He preached the glad tid-
ings of salvation! We left church
with joy in our hearts and with a
firm resolve to serve this our God
who had been pictured before us
with renewed zeal in gratitude for
His redemption. Rev. Van Dooren
also knew the congregation to
whom he preached very well. He
said more than once, as lecturer at
the Theological College, that a
minister must carry the congrega-
tion on his heart as the high priest
in Israel carried the breastpiece
with the twelve tribes represented
in the twelve gems. Rev. Van
Dooren’s ministry was priestly.
How he knew his flock. He will

be missed by many even now who
regularly received visits from him
right up to the end. Rev. Van
Dooren know what it meant to be
in the service of God and to be
messenger of that glorious Word
in the homes and on the pulpit.
He loved to preach and he did it
even this past Sunday. The Lord
granted his wish to be able to
preach to the end.

In the second place, Rev. Van
Dooren also meant much for the
young federation of the Canadian
Reformed churches. He was a real
“church man.” He loved the
churches and gave all his energies
for them. How he worked to fill the
Canadian Reformed Magazine as
editor from 1954 to 1966. It was a
weekly in those days! Along with
others he laboured for a responsi-
ble Book of Praise as a deputy
since 1954. What joy he must have
experienced when the first com-
plete edition was published in
1972. He loved music and the
Psalms in particular. He also con-
tributed to the church federation
in other ways. For example, he was
appointed convener of the Com-
mittee for Contact with the Christ-
ian Reformed Church in 1965, a
position he held for the life of the
committee (to 1971). When the
Synod of Orangeville decided to
establish the Theological College
and he was appointed to be lec-
turer in diaconiology, he accepted
wholeheartedly, although he had
had misgivings about this course of
action before the final decision
was made. He even served the
Theological College until the age
of 74. His book, The Beauty of the
Reformed Liturgy, is a fruit of his
labours. As one concerned for the
well-being of the churches he also
encouraged evangelism. A healthy
church evangelizes. One’s faith
has to be lived. This concern was
also expressed in his publication
Get Out! A Guideline for Reformed
Congregational Evangelism.

Finally, Rev. Van Dooren was
also a family man who cherished
his wife and children. In all his work
as shepherd of the flock and as

preacher, he enjoyed and boasted
of the tremendous support of his
dear wife. Mrs. Van Dooren was the
model he used when he spoke to
students about “the minister’s wife”
and he treasured her deeply as
helpmeet in the fullest sense of the
term. The last number of years the
roles were somewhat reversed and
he had the opportunity to minister
to her special needs in an encour-
aging and helpful way. The last
while he did not feel well and he
know that the end of his earthly
life could come anytime. He said
more than once to his children
“Take care of mother!” That same
ministering care was also evident in
his attention for the lives of his
children. He rejoiced when they re-
joiced and he also suffered and
grieved with them when they ex-
perienced trouble and anguish.

Our Lord and Saviour has
called our brother and His servant
away from this earthly life. His task
was done. To the end he stood in
the middle of life and knew of pow-
er of evil and the seduction of the
spirits of our time. That is why he
was in the process of preparing a
sermon on Gen. 11:6 which speaks
of the evil that men united in sin are
able to do. Last Tuesday he came to
the Theological College to study
this passage. It was his farewell to
the College community.

The last time we spoke together
he talked about what it means to
die as a Christian. He touched on
a theme that was dear to him. Life
is a pilgrimage. How often he told
the sick that as he accompanied
them in the process of dying. Now
he is no more with us. He is with
His Lord and Saviour. His earthly
course is finished. Our pilgrimage
continues (cf. Heb. 11:13-16; 1 Pet
2:11). The promised land of a new
heaven and a new earth beckons
(cf. 2 Pet 3:13). May our gracious
heavenly Father comfort Mrs. Van
Dooren and the family. We thank
our God for His gifts in Rev. Van
Dooren to the congregation in
Burlington and the churches in
common. Praise and honour be to
Him alone!
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I
Meditation

By G.Ph. van Popta
Read Acts 15:1-11

Some self-appointed Jewish teachers from Jerusalem
went to Antioch. They taught the Gentile brothers there
that unless they were circumcised according to the “cus-
tom of Moses,” they could not be saved.

The law of Moses nowhere required Gentile converts
to the Christian faith to be circumcised. These jews simply
assumed that they had to be. They reasoned that if Gen-
tiles were going to be members of the church of God,
equal with Jewish Christians, they would have to be cir-
cumcised. In order to be grafted into the congregation in
the Old Testament, a man had to be circumcised (see
Gen. 17:114f; Ex. 12:44,48). These men from Judea figured
this must still apply for the New Testament congregation.

Paul and Barnabas, who were working in Antioch
then, got into quite a debate with these Jewish believers.
They could not resolve the question so they decided to

- travel! to Jerusalem to lay the matter before the council of
apostles and elders.

Paul and Barnabas told the council all that God had
done through them among the Gentiles. But some believ-
ers who were still card-carrying members of the Pharisee
party said: “It is necessary to circumcise them.”

Peter, Paul and Barnabas debated strenucusly and
convincingly that Jesus Christ had done away with the
Jew-Gentile distinction of the old covenant by His work.
Gentiles do not become jews when they embrace the
faith. Nor do jJews become Gentiles. Rather, both be-
come Christians. The early church spoke of “the third
race.” There used to be two races: jews and Gentiles. Now
there is a third: Christians made up of both Jews and
Gentiles. As Paul would write to the Ephesians: Christ
has made both Jews and Gentiles “. . . one, and has bro-
ken down the dividing wall of hostility, by abolishing in
his flesh the law of commandments and ordinances, that
he might create in himself one new man in place of the
two ... ” (Eph. 2:14,15).

“. .. why do you put . . . a yoke upon the neck of the disciples. . . ?”

CUSTOMS

Christians are not circumcised; they are baptized.
Circumcision involved the shedding of blood. Christ put
an end to all shedding of blood by His perfect and final
sacrifice on the cross. To insist upon circumcision for re-
ligious reasons is to misunderstand the sacrifice of Christ.
The blood of Christ saves us from sin. Jesus Christ com-
manded the apostles to baptize with water as a sign of
this cleansing.

The Christian Pharisees were needlessly placing a
yoke upon the Gentile Christians, one which God did not
require. The apostles and elders at Jerusalem agreed that
Peter, Paul and Barnabas were right and issued a state-
ment to that effect. The Gentile believers were saved
from having to conform to someone else’s custom.

Sadly, some of the Jewish believers who insisted that
their customs be maintained did not accept the council’s
judgment. They formed a group which troubled the
church and often made Paul’s life miserable by continuing
to insist that Christians maintain the old Jewish customs.

We all have customs. They are part of the baggage
we carry through life. Many of the things we do, we do
without thinking. When asked why we do a certain thing,
often we cannot give a solid reason because “it’s just a
custom.” There is nothing wrong with customs. If we had
no customs, our lives would be much less orderly and
disciplined. Customs can be good.

However, customs become deadly if we make them
the standard for judging others. How often do we not ele-
vate our customs to the level of law? We do this in our per-
sonal, family and ecclesiastical life. We want to see others
become like us.

How do we judge others? Do we tell them to be-
come like us? Or do we urge them to conform to the
Word of God?
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Reformed Apologetics — An Introduction

By Wes Bredenhof

Part One of the modified text of a
speech given at the CRUCS Retreat at
Evans Lake, BC, February 24, 1995.

Whenever apologetics is mentioned
there are always some people who are
a little confused. This usually goes for
Christians as well as for unbelievers.
The word usually brings thoughts of
making apologies in the sense of mak-
ing amends for some wrong. You need
to say sorry to someone.You apolo-
gize. But that's not what apologetics is
about. We're not saying sorry when we
apologize for the Christian faith. So
how can apologetics be defined?

There are many different definitions
for the term, but they usually focus
around the idea of making a defense for
the faith. The late Dr. Cornelius VanTil,
professor of apologetics and systematic
theology at Westminster Seminary in
Philadelphia, gave a now commonly
heard Reformed definition. He said that
“Apologetics is the vindication of the
Christian philosophy of life against the
various forms of the non-Christian phi-
losophy of life.”" This is an excellent
basic definition. VanTil defines apolo-
getics in terms of what it seeks to ac-
complish, namely the reasoned defense
of the Christian faith against the attacks
of the kingdom of darkness.

Other scholars have also defined
apologetics in terms of the tasks that it
should do. John Frame, another West-
minster theologian, writes that apolo-
getics has three functions:

1. Apologetics as proof: presenting

a rational basis for faith or prov-
ing Christianity to be true.

2. Apologetics as defense: answer-

ing the objections of unbelief.

3. Apologetics as offense: attack-

ing the foolishness of unbeliev-

ing thought.?
The third point given by Frame deserves
more emphasis. More than just a de-
fense, apologetics is also a tool by
which we may attack the intellectual
bastions of Satan. As Christian soldiers,
we may use the sword with which
we’ve been provided, namely, the
sword of the Spirit, the Word of God.
In a short while the role which this

sword, the Bible, plays in apologetics
will be examined.

Is apologetics biblical?

First, however, we should examine
how apologetics is mentioned in the
Bible and also look at the question of
whether or not apologetics is actually
biblical. The first thing that should be
noted here is that the very word “apolo-
getics” is derived from the Greek word
“apologia.” It basically means a rea-
soned defense. The verb that comes
from this word means to make a ratio-
nal defense for something. In Acts 26:1,
when Paul is making his defense be-
fore King Agrippa, he is said to be
“apologizing” or doing apologetics.
Earlier in Acts 22:1, Paul makes his
“apologia,” his defense, before all the
people in Jerusalem after his arrest and
imprisonment. In 1 Corinthians 9:3,
Paul writes that “This is my defense
[apologia] to those who would examine
me.” And in 2 Timothy 4:16, he refers
to an earlier defense that he had to
make. In each of these examples, it be-
comes clear that Paul is making a rea-
soned defense of the Christian faith. It
can be seen, then, that there is a bibli-
cal basis for the study of apologetics.
Because of its strong emphasis on con-
tact with unbelievers through mission
work and evangelism, the New Testa-
ment strongly encourages Christians to
take up their apologetical task.

This brings us to the most impor-
tant verse in the Bible dealing with
apologetics, 1 Peter 3:15: ... but in
your hearts reverence Christ as Lord. Al-
ways be prepared to make a defense
[apologia] to any one who calls you to
account for the hope that is within you,
yet do it with gentleness and rever-
ence. This verse clearly explains that
we are to be prepared always to de-
fend our faith. But how are we to de-
fend this faith? How are we to approach
our task as apologists?

The first, and perhaps most obvious
item to note is that apologetics must be
rooted and firmly grounded in the Bible,
for only Scripture can provide us with
the roots and direction we need to go
about our apologetical task. Some peo-

ple might argue that the Bible is the
wrong starting place for apologetics.®
They believe that human reason ought
to be the foundation. They will say that
the Bible must be defended from rea-
son and not the other way around. This
kind of a situation results in the house
of apologetics bending underneath the
weight of Scripture. The house cannot
support the Bible; it must be the other
way around. The Bible must be the start-
ing place for a defense of our faith, as
well as often the object of our defense.

We are not saying, of course, that
apologetics consists merely in provid-
ing unbelievers with quotes from the
Bible. When we say that the Bible is
the foundation for apologetics, we
mean that God’s Word determines our
methodology, the way that we ap-
proach our apologetical task. The Bible
tells us that we are to be apologists,
and it also tells us how to go about do-
ing apologetics.

Reasons for apologetics

Scripture also tells us why we should
do apologetics and why this work is im-
portant. The primary reason for doing
apologetics is quite straight-forward and
maybe obvious: it is for the glory of
God. Apologetics is far deeper than just
an intellectual exercise of rhetorical
abilities. If we are doing apologetics
because we love arguing, we are in it for
the wrong reason. God demands that
He be glorified in all we do, and that
includes the task of apologetics.

Apologetics also provides reassur-
ance for our own faith. As we defend
our faith, we come to realize how
strong the Christian position truly is. We
recognize that Christianity isn’t mere
superstition. Therefore, apologetics will
often have more benefit for the apolo-
gist than for the unbeliever.

Most importantly of all, we must
recall the imperative of 1 Peter 3:15.
Peter is telling each and every one of
us to be apologists — without excep-
tion. Regardless of whether we’re the-
ologians, history students, engineers,
mechanics, or housewives, apologetics
is our duty. It's a scriptural imperative
that not one of us can ignore.
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The significance of this imperative
becomes even more clear when we
consider the relationship between
apologetics and evangelism. We're all
called to be evangelists as well, not hid-
ing our light under bushels but shining
forth before all men. The Great Com-
mission which Christ gave in Matthew
28:19-20 means that the preaching of
the gospel through evangelism is to be
the concern of us all. Where does
apologetics come into this evangelistic
task? Quite simply, evangelism is the
“what” and apologetics is the “why.”
We can proclaim the gospel, but quite
oftenn we have to give a reason for the
hope that is within us — that's the job of
apologetics. Similarly, apologetics must

always have evangelism as its goal. |

The goal must be the glory of God
through the proclamation of the gospel.
If this isn’t done, then the apologist is

working in vain.
Objections to apologetics

Why do some Reformed people ar-
gue against apologetics as a theologi-
cal discipline? Most of the time it seems
that the objectors view faith as some-
thing rationally indefensible.* “Credo
quia absurdum est” {“1 believe because
it is absurd”) seems to be their way of
thinking. This has apparently been the
position of not a few Reformed people.
It would appear that Reformed people
of the Dutch tradition have abandoned
apologetics as a theological discipline
because of the teachings of Abraham
Kuyper, the famous Dutch statesman
and theologian.’ This alleged influence
of Kuyper is not a totally accurate as-
sessment, though Kuyper was occa-
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sionally accused of leaning towards
mysticism.® The accusation that Kuyper
was against apologetics arose partially
because Kuyper refused to grant the
idea of neutrality in apologetics. How-
ever, he did not totally oppose apolo-
getics — just apologetics of a certain
type, the only type around at his time”

The apologetical system with which
Kuyper was familiar led him to con-
clude that reasoning with an unbeliever
is a useless activity because of the ef-
fects of sin upon the intellect.® He
doesn’t seem to have come with an al-
ternative, short of an experiential view,
with the result that most Reformed peo-
ple went their merry way not sure about
what to do when it comes to apologet-
ics. Some became fideists, meaning
they believed that faith is indefensible
and comes primarily from an internal
religious experience.’ Some have taken
over the very apologetical system
which Kuyper opposed as Arminian
and unscriptural. Most people have
simply chosen to be ignorant of the sub-
ject. We've been slothful in fulfilling
our evangelistic task and this has car-
ried over into apologetics as well. If we
don’t do evangelism, we have no need
for apologetics. We can go our way
with our heads in the sand, not being
concerned with such “irivial” things as
the Great Commission. Thankfully this
attitude is changing and evangelism is
receiving much more emphasis.

That a Dutchman should come up
with the solution to somewhat of a
Dutch problem is almost ironic. That
Dutchman was Cornelius VanTil (1895-
1987). VanTil was born in the Nether-

| at a very young age. He grew up in the

Christian Reformed Church, went to
Calvin College and Seminary, and was
ordained in 1927 in the CRC. He also

¢ received his Ph.D. from Princeton,

where he eventually taught apologetics
for one year. VanTil later left the CRC
and joined the Orthodox Presbyterian
Church, becoming professor of apolo-
getics at Westminster Theological Sem-
inary, where he taught until his retire-
ment at the age of eighty in 1975, lt was
at Westminster that VanTil took on a
formidable task — extracting what was
rotten in Christian apologetics, replac-
ing what was missing, and revising
what was inconsistent.

To understand what VanTil was
up against we have to look back
through history at the development of
apologetics. I'm going to make this as
brief as | possibly can — a whirlwind
tour of the history of Christian apolo-
getics, if you like.

Whirlwind tour of apologetics

To be really thorough, we would
have to begin with the early church,
since many apologetical works were
written by the early Church Fathers. For
the most part, however, these do not
deal with apologetics in the technical
sense. For that reason it would be most
prudent to begin this brief overview with
the Roman Catholics before the Refor-
mation. Theology in the Roman
Catholic Church was heavily influenced
by Greek philosophy. The study and
practice of apologetics is one place
where this influence is very recogniz-
able. In fact, the very basis for Roman
Catholic apologetics was the works of
Aristotle. They relied on his views of hu-
man nature and reason rather than on
the teachings of Scripture. Aristotle
placed man's reason on a pedestal,
stressing the primacy of the intellect. Of
course, this fit in quite nicely with the
teachings of the Roman Catholic reli-
gion. Over the centuries, Romish writers
began to embrace Aristotle, whom they
lovingly referred to simply as “the
Philosopher.” The Roman Catholic ap-
preciation of Aristotle is particularly ev-
ident in the apologetics of Thomas
Aquinas, who synthesized Aristotelian
philosophy with Augustinian theology.
His book Summa Contra Gentiles [The
Main Point Against the Gentiles] was
an apologetical work which taught that
Christian doctrines must be accepted
by faith, but they can be defended and
explained by reason. This approach
Jooks good at first glance, but a deeper
look at Aguinas shows that he had a
very perverted sense of the effects of sin

lands and moved to the United States | on the rational mind.



This perversion was caused by
the Romish doctrine of Man, based
mostly again on the teachings of Aris-
totle. Dr. VanTil explains this teaching

very well in his book The Defense of

the Faith:
According to this [Roman- Catholic]

view the disturbance [of sin] is en-

demic to human nature [it’s always
found there] because man is made
up, in part, of non-rational ele-
ments. To the extent that man con-
sists of intellect he does not and
cannot sin. The “disturbance” in
man’s make-up is not due primarily
to any fault of his own. It is basical-
ly due to “God” who “made” him."®
In other words, our intellects are not
affected by the fall into sin. Therefore,
the unbeliever should be approached
on the common ground of reason. Both
believer and unbeliever share a rea-
soning mind unaffected by sin. If the
unbeliever hears the arguments and
does not ignore the evidence for Chris-
tianity, he should become a Christian —
because he has a rational mind. This is
the traditional Roman Catholic ap-
proach to apologetics.

Of course, the Reformation changed
theology in many respects. However,
the Reformers such as Calvin and Luther
did not really approach apologetics as
a discipline in the same way as Aquinas.

Perhaps one of the reasons for this
was that they were so busy with other
things. Still, many of the works of the
Reformers, including Calvin’s Institutes,
have been classified as apologetical,
and indeed some of them do include
pzoofs for the existence of God and
other apologetical material.”" We may
also consider that the institutes were

vritten as an apology for the Reformed

church to the king of France. In the In-
stitutes and elsewhere, Calvin clearly
rejects the methods of Aqu:ras and uses

a method very similar to that later em-

ployed by VanTil.”? Yet, the intended
audience for this material consisted of
believers rather than unbelievers. The
Reformers, then, did not really deal
with apologetics in the technical sense.
However, they did provide important
critiques of the Roman Catholic and
Aristotelian philosophies which had
dominated the study and practice of
apeiﬂgetécg up to this point in time,

Fol iew*ng the Oeﬂse:i of the Refor-
mation apoxoge%s lay nearly dormant
for a couple hundred years. Not until the
Enlightenment and the rise of Deist
thought (which propounded the idea
that God was just a clock-maker and
was not really involved with the world)
was apologetics once again given seri-
ous attention. In 1736, joseph Butler,

an Anglican Bishop, published his fa- i Dutch theclogian) and john Ca;‘/ n,

mous book The éna’e::gs of Religion.
This work was a response to the teach-
ings of the Deists. Butler tried to show
that there are no sound objections to the
Christian religion and that all evidence
points 1o the truth of Christianity. Men
ought not to reject Christianity because
there is an abundance of evidence

which is so clear to the man who |

doesn’t ignore it.” Butler took over a
large part of the Roman Catholic
methodology and argued for the su-
premacy of reason. He wanted to
demonstrate the truth of the Bible
through facts, evidence, and logic, all
the while presupposing man’s free will
and the consequent belief that “possi-
bility” or “chance” is pre-eminent, even
over God.” Bishop Butler wanted to ar-
gue the truth of Christianity on the
grounds of probability, using man’s rea-
soning faculties.

Butler laid some more of the foun-
dation for modern day Arminian-style
apologetics which had already been
partially laid by Aristotle and his Roman
Catholic disciples. This modern-day
system is also sometimes cailed Classi-
cal, Evidential, or Traditional apologet-
ics, but it is anything but scripturally
based. Similar to the Roman Catholic
apologetical Sy:’(d‘"ﬁ in many ways, 1 *ho
Arminian apologetic discounts the ef-
fects of sin upon the mind and intel-
lect. It neglects the biblical truth that a
man cannot interpret the evidence
properly when he is in complete
bondage to sin.

This neglect was also noticed by
Abraham Kuyper, Kuyper realized that if
there is to be a Reformed view of apolo-
getics, it must be grounded in Reformed
principles. There can be no area of neu-
trality between the believer and the un-
believer. To put it in very strong terms,
the unbeliever is, with his whole heart,
soul, and mind, in covenant with Satan,
the great deceiver. The believer is in
covenant with the source of all truth,
knowledge and reason. How can the
believer then be on the same wave-
length as the unbeliever? The two are
separated by a huge chasm which only
the Holy Spirit can bridge. This realiza-
tion led Kuyper to state that contempo-
rary apologetics was really quite useless.

At this point, Cornelius VanTil
comes into the picture. Having studied
at Princeton University, VanTil came
into contact with all the different views
of apologetics. He also encountered
the teachings of Kuyper and several
other Reformed theologians. VanTil
took the teachings of Kuyper, Benjamin
Warfield (a Reformed theologian at
Princeton), Herman Bavinck (a famous

| and developed what we know tod

as Presuppositional or VanTilian apo§o-
getics. He took a hard look at the
teachings of each of these men and
drew out what was biblical, incorpo-
rauﬁg it into hss apo,egeh al system.
In the next article, the preliminary con-
siderations of this Reformed apelogeti-
cal system will be outlined.

Wes Bredenhof is a student of history
at the University of Alberta and a mem-
ber of Providence Canadian Reformed
Church, Edmonton.
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THE HI-LITER

By C. Van Spronsen

The Churches in Australia decided to expand their mis-
sion activities in Papua New Guinea (Port Moresby) by
adding a missionary (ordained minister) to the present mis-
sion worker. “Unless we get our own trained workers in
PNG we will never achieve the aim of training indigenous
ministers and leaders.” This would double their assessments.

* k¥

In case we thought that assessments for mission were
high in Canada, we read in the Church Bulletin of the
Churches in the Albany region that the new assessment for
the Australians is $ 160.00 per communicant member!

L 3

The Deputies for the Ministry (Australia) are assisting br.
Frank Dong to study for the ministry in Hamilton. Coming
from Northern China, he was introduced to the Bible while
studying at Harbin University. By God’s providence he came
into contact with the Churches in Western Australia. His
desire is to return to China as a minister of the Word.

% k%

In Tasmania the Church of Launceston concluded con-
cerning the establishing of a congregation in Hobart that “af-
ter 12 years of dedicated work in the area, there is still no
likelihood of an independent congregation being estab-
lished.” The consistory therefore will no longer encourage
members to move to the Hobart area: “The meetings on Sun-
day will lose the character of official worship services and
the elders’ responsibility for leading the services will be re-
duced.” Disappointing, indeed, for those who persevered for
so long.

* ok K

Encouraged by the decision Synod '95 of the Canadian
Churches re: Bible translation, the Church at Launceston,
Tasmania will begin using the NIV for a trial period of six
months beginning in August, as we read in their bulletin.

* ok ok

Rev. A. Veldman of Albany WA, who has been a minis-
ter for 20 years, will receive a three-month study leave. An
opportunity to recharge the batteries!

E3E 3 3

Cand. J. Poppe accepted the call to the Church of West
Albany, WA. It means that at present there is only one vacant
church left within the bond of Australia, namely the church
of Bedfordale.

LI

In Burlington-West a decision was taken re: “Split or
call.” It was decided to proceed with calling a second min-
ister. “While it is understood that the second minister will
minister to those in the Flamborough area (outside of Wa-
terdown), the exact boundaries of that area will be more
clearly defined by September.”

L

Rev. and Mrs. J. Mulder could celebrate their 40th Wed-
ding and Ministerial Anniversary in July and Rev. and Mrs. D.
Dejong their 35th. Congratulations with these milestones!
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* %k Kk

There are different ways of dealing with deficits. In one
report, after informing the congregation of a deficit we read:
“The committee is asked to come back to council with a
recommendation for a replacement for the bookkeeper”!

* % %k

What is obvious to some, apparently is not so to others.
“For safety reasons we request that when you pick up your
child from playgroup, you only drive your car through the
gate if it's open.” What else?

* %k ¥k

In Chatham the Home Mission Committee requested
the use of the church parking lot for road hockey in order to
invite neighbourhood children to participate. They also in-
stalled an answering service to answer calls that come to
the church building and that at present remain unanswered.

& ok %

In Hamilton the celebration of the Lord’s Supper will be
spread out over two morning services starting in Septem-
ber: 9:00 a.m. and 11:00 a.m.

* %k %k

Belated congratulations to Rev. and Mrs. Cl. Stam on
their 25th Wedding Anniversary of July 16th!

* %k K

Still in Hamilton we read that gatherings would be or-
ganized for Arabic-speaking people in their area starting Au-
gust 6. Several families and contacts through the Middle East
Reformed Fellowship have moved into the area from the
Middle East, making these gatherings a much-needed form
of outreach and Christian help.

* kK

In Winnipeg there is talk of splitting or instituting another
congregation. The consistory received a request by a num-
ber of brothers asking permission to investigate such a de-
velopment. The financial aspect is receiving attention as
well. “It was decided to place a collection box in the foyer
of the church building for donations to future church devel-
opment.”

* ok Kk

A question about the frequency of passing on local bul-
letins gives me a good opportunity to encourage everyone to
send on a regular basis, at the most a month’s supply at a
time. Even then some of the news might be rather old be-
fore it appears in your home on the pages of Clarion. Thank
you for your cooperation!

* ok ok

The reversed seasons of Canada and Australia is also re-
flected in the ratio of news coming from these opposite sides
of the globe at this time. While we are in the Summer lull the
other side continues fully active!
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Middle East Reformed ellowship

NEWS from MERF-CANADA

Iraqi believers continue to suffer
economically and face sectarian
dangers

With the UN embargo blocking all
possibility of economic relief, the Iraqgi
Christians, like the rest of the popula-
tion, are going through much suffering.
Close to 60% of them have no regular
income, because of lack of employ-
ment. Many have lost their businesses
because of the overall hardship which
continues to hit the country. Others
have had to sell their belongings to buy
food for their children. The three main
congregations in Baghdad, Basra and
Kirkuk have set up emergency diaconal
committees which seek to distribute aid
to the growing number of needy families
within the believing community. MERF
is now requesting believers and
churches in other countries to provide
1700 Pounds Sterling a month in emer-
gency aid to these churches over the
next 18 months. One third of these
amounts are for medical needs. Twenty-
two families face medical costs which
are far beyond their own and the
churches’ abilities. Please remember
these needs as you prayerfully consider
your own giving to the Lord’s causes.

in the meantime, it has become
clear that several unsound groups oper-
ating out of Jordan and Turkey are seek-
ing to snatch members of the churches
to use them in starting their rival fellow-
ships. Food and medical supplies as
well as relief funds are being offered to
families and individual church members
in order to lure them into joining such
groups. One of the leaders of the church
in Baghdad recently reported that so far
four different groups have started house
churches in the city, with most members
taken from the main evangelical con-
gregation. “Pelagian and sign and won-
der teachings are being imported with
economic aid from the Jordanian capi-
tal, Amman” he says. He added, “the
authorities are for the time being too
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busy with other more serious security
concerns to give attention to such illegal
house-gatherings. The main problem is
that they all claim that they belong to
our churches. When the time comes for
them to be required to incorporate legal-
ly into the recognized church we will
have much trouble.”

The churches have requested
MERF’s help in providing suitable Ara-
bic literature and biblical training
which can help strengthen the believers
against these sectarian teachings.

The need for a Reformed ministry
in Jordan has been highlighted by
MERF’s Executive Committee

Jordan is one of several Arabic-
speaking countries which have signifi-
cant indigenous “Christian” minori-
ties. Unlike other countries like Egypt,
Sudan, Syria, Iraq and Palestine, Jordan
does not have one single congregation
committed to the historic Reformed
faith. It has remained without a viable
and continuing Reformed witness. A
number of Jordanian, Palestinian and
Egyptian believers have expressed a
strong desire for such a ministry in
Amman, Jordan for the past number of
years. Some of MERF’s biblical train-
ing activities in 1996 will be held in
Jordan. A ten-day study term is planned
for training Syrian and fragi elders.
Also, Amman is expected to be the
venue for a MERF conference on effec-
tive biblical evangelism in Arab and
Muslim. This conference will involve
not only Arabic-speaking people, but
also believers from Iran, Pakistan and
West African nations.

The battle for freedom of thought
and expression sharpens in Egypt

An high-ranking Egyptian judge has
determined in Cairo that Professor Mo-
hammed Nasr Abu-Zaid is to be de-
prived of his wife (of over 20 years)
since he advocates heretical views. Dr.
Abu-Zaid continues to claim to be a

Muslim and that he only has come to
non-traditional interpretations of some
statements in the Koran (the Muslim
holy book). The court decided that he
has apostatized and is no longer enti-
tled to a Muslim wife. It postulated that
his marriage to her is now null and
void and his continued habitation with
her constitutes an adulterous relation-
ship, punishable by death according to
Muslim Shari’a (law). This means that
when his wife immediately abandons
him, she too would be exposed to that
punishment. So far the couple have re-
fused to obey the court’s order and have
sought an injunction to delay its imple-
mentation until a higher court deals
with their appeal. In the meantime,
many have voiced serious concerns
over the consequences of such a court
decision. Many Egyptian thinkers,
artists, professors, journalists and others
have rallied behind the Abu-Zaids. The
government now finds itself in an un-
enviable position as it seeks to chart a
course of action to diffuse the situa-
tion. This coupled with the most recent
attempt on the life of President Hosni
Mubarak, while in Addis Ababa to at-
tend the African Summit, is forcing his
regime to determine whether it is wise
to continue fo seek to appease the Mus-
lim fanatics.

A prominent Muslim journalist has
declared in his editorial that “the battle
is not really over the couple’s right to
remain married but over each citizen’s
right to think and express himself or
herself freely. . . . This totalitarianism is
far worse than that of the Marxist-Lenin-
ists. . . . If this court’s decision prevails,
we better brace ourselves for a wave of
persecutions unparalleled in human
history. . . . They will not only deprive
us of our spouses and children but also
of our minds and life itself.”

A Palestinian Muslim convert has
recently expressed similar fears. He
says, “They are not only threatening to
kill me if I do not recant my Christian



profession, they have also forced my in-
laws to take away my wife and daugh-
ter from me.”

Rev. V. Atallah and all those in-
volved in MERF are very grateful for the
continuing support which they may re-
ceive from Canada. Please continue 10
support this very worthwhile cause with
your gifts, but above all with your
prayers. MERF has especially asked for
vour pravers for the needs of the lragi
brethren, the growing number of voung
Muslim converts in closed-in countries
like Egypt, Saudi Arabia and Algeria,
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three Palestinian believers meeting reg- |

ularly for Bible Study with two Muslim
brothers who had responded to the
Gospel broadcasts (they are especially
concerned that Muslim fanatics not find
out about their meetings), the need for
a suitable spiritual leader for the
planned outreach in jordan and the
evangelistic endeavours of the local
congregation in Larnaca.

If you would like to make a personal
donation please make your cheque
pavable to MERF Canada and send it to

7
Burjington, ON L7R 3X4

The matter of obtaining charitable orga-
nization status is being actively pursued
at this time. Hopefully this matter will be
resolved in the near future, and we will
be abie o give donation receipts.

On behalf of MERF-Canada,
}. Mulder, chairman
J. Van Dam, secretary

By C. Van Dam

The Orthodox Presbyterian
Church

The 62nd General Assembly of the
Orthodox Presbyterian Church (OPC)
convened at the end of May. The OPC
which has a total membership of
20,251 is very active in missions, it
was reported to the General Assembly
that there was unprecedented growih in
home mission activity. In addition to
about 15 foreign missionaries, the GPC
currently has 23 mission works in the
United States, with seven more groups
waiting for organizing pastors. It was
noted that “we must pray for God to
raise up godly and gifted men to serve
these churches, and we should ask our
faithful Lord to continue to expand our
work in extending the gospel in our
own land.” Surely we must pray the
same in the Canadian Reformed
Churches. Opportunities do arise to
promote the gospel proclamation right
in our own nation. May we be able to
capitalize on these occasions with the
resources God gives us.

With respect to their relationship
with the Christian Reformed Church
{CRC), the OPC adopted a statement
in which it affirms in part that the or-
dination of women to the office of ¢l
der is contrary to the Scriptures and
that homosexuality is part of the cor-

ruption of man’s nature and that
sodomy and all unnatural lusts are sin.
The General Assembly met prior to the
CRC synod which approved women
in office and thus this Assembiy could
not react to that.

A noteworthy historic event at this
Assembly was the “adoption without
dissent of a recommendation to estab-
lish a relationship of ecclesiastical fel-
lowship between the OPC and the
Bibie Presbyterian Church, General
Synod.” (The Bible Presbyterian Church
was formed when Rev. Carl Mclintire
and others broke with the OPC in 1937,
Abstinence from alcohol was enjoined
and at their first synod the Bible Pres-
byterian Church amended the West-
minster Standards to teach premillen-
nialism.) This year’s action at the OPC
General Assembly represents a major
step to full reconciliation between these
churches. As more details become
available, they will be reported on in
Clarion.

{Based on a report in the August/

September issue of New Horizons)
Free Reformed Churches

The Free Reformed Churches (FRO)
had their annual synod in early june.
The Theological Education Committee
reported 1o Synod that john R, Koopman

will begin theological training at the
seminary of the Canadian Reformed
Churches in Hamilton, Ontaric. We
wish him well and God’s blessings
as he takes up the four-year cur-
riculum there, supplemented by dif-
ferent assignments and readings
under the direction of our Theolog-
ical Education Committee.
Synod approved the institution of the
“iglesia Reformada Libre” in Cubulco,
Guatemala. Here fifty to seventy-five
Achi Indians regularly come together
to hear the Word preached by Rev. K.
Herfst. Encouraging news of growth in
the home mission station in Bellevue,
Washingion state was also reported on
as well as the svangelistic work of Rev.
C. Pronk as radio minister for the FRC, a
responsibility he has had for 26 years
and which continues to be a blessing
for many.
An overture was received from the
Abbotsford FRC that
requested appointing a committee
1o look into getting more contact
with the Canadian and American
Reformed Churches. Synod decided
not to appoint a committee for this,
but to refer the entire matter to the
External Relations Committee,
which has the mandate to contact
other like-minded churches also.
The main point of the struggle about
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closer contacts with the Canadian
Reformed Churches is as stated by
synod, “that the Canadian Reformed
Churches, in general, do not have
the same definition of nor apprecia-
tion for ‘experiential and app%;gam—
ry preaching’ that is prevalent in the
Free Reformed Churches.”
The fact that such an overture was on
the table of the FRC is most encourag-
ing. We share the same confessions and
much of the same history. A more in-
tensive contact with a view to true ecu-
menicity would be to the honour of the
head of the church who desires his peo-
ple to be one. It would however be a
shame if non-confessional issues such
as a perceived difference in preaching
would be a reason for making closer
contact impaossible.
possible closer contact on a federativ

level will undoubtedly take some time |

fo materialize. A similar overture re-
questing the appointment of a commit-
tee for closer contact was also at our
synod this spring, but the overture was
declared inadmissable on the ground
that this is a new matter that should be
dealt with by the minor assemblies first,

This matter of a |

EADER’S FORUM

But, this is undoubtedly not the last
that we hear of this matter.

(Based on a report in the July/Au-

gust issue of The Messenger)

The Reformed Church in the
United Siates

Me Reformed Church in the United
s (RCU 53 held their 249th annual
mb y on May 15-18. This assembly
of great historical significance for
the RCUS came
full circle to the faith of its fathers
The Synod of 1994 had approved,
by more than the necessary two-
thirds majority, the Belgic Confes-
sion and Canons of Dort as creeds
for the denomination in addition to
the Heidelberg Catechism.

The Constitution of the RCUS
requires that all constitutional
amendments and church ordi-
nances, such as creeds, also be ap-
proved by two-thirds of its classes.
When Synod met in 199
apparent that two-thirds of the
classes had indeed approved these
creeds. By this action the RCUS
once again holds to the three very
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s it first adopted in 1748 with
the first C@ews constitution.

RCUS maintains several ecumeni-
cal relations. The sister r@.at:amh;p was
mn* inued with the Reformed Churches
(Liberated) in the Netherlands and two
delegates from these churches were re-
ceived at synod. Also further plans for
continued ‘cooperation in joint mission
efforts in Zaire were made. The RCUS
has had a 35 year history of fraternal
reiatiom with the OPC, including 26

ars in which the RCUS commis-
Dian@d and supported missionaries sent
out under OPC administration. Contin-
ued discussions between the OPC and
RCUS will continue with the focus on
differences “which need to be resolved
in order to move towards closer unity.”
After several years of opposition from
the Christian Reformed Church and the
Pregb\/teréan Church in America, the re-
quest of the RCUS to be admitted into
the North American Reformed and
Presbyterian Council (NAPARC) was fi-
nally granted. The report on this as-
sembly does not elaborate on this point.
(Based on a report in july 21

issue of Christian Observer)

Ti
The
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By H. Dejong

“the last

In the june 30, 1995, issue of Clarion,
br. R. Duker reacts to my submission to
the “Reader’s Forum” in the April 17,
1995, issue. | am grateful for this reac-
tion, and also to the editor for placement
of both articles. In this way matters can
be addressed that, in my opinion, gener-
ally receive too little attention.

Br. Duker states: “First, the term ‘last
days’ in Scripture generally refers to
the time between the ascension and re-
turn of the Lord Jesus.” This is an asser-
tion that is not substantiated. He con-
tinues: “The judgment of 70 A.D. was
the first fulfillment of those [last — Hdll
days.” This is not correct, for in the
Old Testament we e:ouscf fend evgh v
14 different “last days” which have
come to be fulfilled. The New Testa-
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ment also speaks of “the last days,”
which, in my estimation, have also
been fulfilled. Space does not allow fur-
ﬂe? substantiation of this claim, so |
will have to leave it at that (unless the
editor would make publication of a
lengthier explanation possible).

Br. Duker writes: “Br. Dejong states
that in 70 A.D. Christ came in His wrath,
He refers us to Matt. 16:28ff, Mark 9:1
and Luke 9:27." Although this is not so
(these passages came up at a men's so-
ciety discussion, but were not men-
tioned in Cfarmn,, I would still like to
comment on this, We read in these pas-
sages: “Truly, I say to you, there are
some standing here who will not taste
death before they see the Son of man
coming in his kingdom.” The Greek for

“kingdom” (“basileia”} lends itself better
for the dynamic interpretation, and
would be more clearly rendered by
”%(i”scfsdis ” Br. Duker points us to Acts
211 aﬂd says “Here Christ came in His
Spirit with power as He had promised.”
In br. Duker’s train of thought, some of
the apostles would have lived to expe-
rience this. But Scripture says in the last
verse of Acts 1 that Matthias “was en-
rolled with the eleven apostles,” and in
Acts 2:1 that “they were all together in
one place.” if one considers the words
of the Lord Jesus in Matt. 21:43: “The
kingdom of Gaj will be taken away
from you . ..” and Matt. 22:7: “The
King was anbw ...and bumed their
city,” one comes to the understanding
that this occurred in 70 AD, at which



time some of the apostles witnessed it.
We could also think of Matt. 10:23 and
Matt. 26:64 in this context.

A bit further br. Duker states: “Sec-

ond, Paul explained to the Thessaloni-

ns that the Lord’s return would happen
miv after the a;@ostasy or falling away
(2 Thess. 2:3). Paul also wrote about
this to Timothy in 1T Tim. 4:1 and 2
Tim. 4:3,4. He could also have listed 2
Tim. 3:1-13. However, “in the last
days” (2 Tim. 3:1) Timothy had to con-
tinue in what he had learned (v. 14) and
he had to be “steady” (4:5). It becomes
clear that Timothy did not experience
the last coming of the Lord jesus, but
that during the last days he would face
the difficulties of which Paul spoke. The
same holds for the Thessalonians. Paul
wrote his letter to them in the year 52
A.D.In 1 Thess. 2:14-16 Paul had al-
ready pointed them to the Lord’s wrath
against unbelievers and the persecut-
ing Jews. “But God’s wrath has come
upon them at last [or completely, or for-
ever].” There were deceivers who con-
nected the last coming of the Lurd esus
to this. “Let no one deceive you,” says
Paul in 2 Thess. 2:3, “The rebellion
comes first” (same verse) “and the man
of lawlessness is revealed” (same verse).
Paul told them this when i*e was with
them (verse 5).

The man of lawlessness is mostly
connected with the so-called “an-
tichrist” mentioned in the first letter of
John. Without going into details due to
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space constraints, ,t is clear that John
speaks of the concept “antichrist” as a
person or persons. Fau! does the same.
When we speak of “modern man” or
“today’s man,” we refer to people who
live a particular lifestyie or according to
a particular norm or principle. “The re-
bellion comes first,” Paul says. The man
of lawlessness should be identified with
the rebellious people who would cap-
ture the temple. The Lord Jesus already
said this in Matt. 24:15. It might be in-
structive to quote the Jewish historian
Flavius Josephus at this point: “The
Zealots had taken refuge in the temple
of Go% and turned it into a fortress,
making the Holy Place their headquar-
ters. . . . The Zealots trampled every
human law and scoffed at the oracles of
the prophets as fables of imposters. Yet
they brought down on their country
the fulfillment of an ancient prophecy:
it stated that when sedition broke out
in the city and natural hands defiled
God'’s sanctuary, the temple would be
bumﬂd to the gr@dnd and the city tak-
en.” Thus far Josephus.

Paul wrote this letter to the Thessa-
lonians in 52 A.D., so that it is clear that
the apostle means the temple of
Jerusalem in verse 4. This becomes

ven more obvious when we consider
that Paul went to Jerusalem in 58 A.D.,
where all the elders said to him: “You
see, brother, how many thousands there
are among the Jews of those who have
believed; they are all zealous for the
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faw. . .." {(Acts 21:171f). When Paul
spoke of the tempie six years earlier in
2 Thess. 2:4, and six years after that
submitted himself to the temple laws in
Jerusalem, we are doubtless dealing
with the same temple — great imagina-
tion would be required to build a dif-
ferent construction around this point.
Having written the preceding, it
serves little purpose (even if space al-
lowed), to respond to what br. Duker
wrote concerning the Pope as antichrist.
it would be beneficial if these things
would be more thoroughly discussed
among us. This would make it clear
that we have come to accept long-
standing misconceptions, which have
obscured covenant reasoning.

By Aunt Betty

Dear Busy Beavers,

t like it when you send me pictures that you have madel

Those animals look so cute.

And | like your drawings of people, too.

[ thinks it's time for another

PICTURE CONTEST!

Send me pictures of animals, people, buildings, your
farm, whatever you want to draw or paint or sketch!

And there w;i% be prizes at the end, too!

So send a picture, made by you (not copied) to this

address:
CTURE CONTEST
c/o Aunt Betty
One Beghin Ave.
Winnipeg, MB
R2} 3X5

lots of letters!

ATTENTION BUSY BEAVERS!!

Do you want to put a puzzle, p
in the Christmas Clarion? Well,
now, and | will be able to put it in.

icture or poem
send it to me
I hope to get
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MATCH THE HUSBAND AND WIFE

Below are 10 husbands and wives from the Bible.
Match the wife’s name from the right with the husband

on the left.

_ 1.}acob A. Hannah
——_ 2.Zechariah B. Bathsheba
3. Adam C. Ruth
4. Elimelech D. Sarah
—— . 5. joseph E. Naomi
6. Abraham F. Rachel
___ 7.Boaz G. Elizabeth
___ 8.lsaac H. Mary
Y. David I. Rebekah
__ 10. Elkanah 1. Eve
FISHERMEN

In Bible times, people often fished for a living. Name
the person in each sentence.

1. The fisherman who brought the boy with five loaves and
two fish to Jesus was, , lohn 6:8,9.

2. A fisherman who with his brother john, followed Jesus
was Matt 4:21.

3. The fisherman who was told by Jesus to catch a fish with
money in its mouth was , Matthew 17:26,27.

4, The man who promised to make his followers “fishers of
men” was Matthew 4:19.

. The man who was blessed by God “And the fear of you
shall be . . . upon all the fishes of the seas” was
Genesis 9:1,2.
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6. The fisherman who two sons became disciples was
Matthew 4:2,

~4

. Two disciples who are named among those who went
fishing with Peter but didn’t catch anything all night
were and john 21:2.

UNSCRAMBLE!
by Busy Beaver jessica Vis

These Bible names are all mixed up. Put the name on the
line after the scrambled word.

1. eSth: 6. Eev:

2. blAe: 7.Deorbah:
3. ianC: —— o 8. yMar: .

4, amAd: o 9. suse} e
5. bArashm: ___ 10.amefs:
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ANIMAL WORD SEARCH

by Busy Beaver Jocelin VanDoornik

AL Z PUPPYCONWDHI
D QgWALUGASVEFIXTMZ
BDUTEVFVBZEYHG QZPK
U X USsSWZzZ XKBACTIEGOI
DL RCBCHTITCEIKXENINNT
S O NAKOETAARTCYVYT
HRMJIHEWT?PTJOXDRE
EPWCAUDOVEGQLHSHN
EI MDMZDOGGSCALVFMM
PGNHGSYRCOWEMTEFOP
S EPJTV EPOAHZBUAA-A
EOIKETTI XK SLYS GUL I
ONGYRXSBETLEPWHDO
EI CLFDOGGOFIBIROH
T URZKEYOAIWZLOQNUJN
J Z I MBKRABZBRBITMZS
Find

dog puppy kitten cat

hamster mouse pig horse

cow turkey rabbit duck
chicken rooster famb pigeon

dove swallow

CAN YOU FIND YOUR WAY
THROUGH THIS MAZE?

by Busy Beaver Barbara Bultena
| &

e

Start

C N

Here are the answers to unscramble the Bible names:

sswe{ "0 Snssf ‘s AJBWN '@ Yyeiogeq 4
8AJ ‘g WiRyRIgY ‘G WBPY 'y UIRD 'f 30V 7 YIBS ‘|

That's all for this time, Busy Beavers!
Love, Aunt Betlty




