


EDITORIAL

By J. Geertsema

About Good Works in Our Society

A leiter to the editor

The reader may remember that | wrote in the first issue of
this year about the two bills 45 and 55 of the New Democ-
ratic government in Ontario. These bills prohibit any dis-
crimination against any person, including sexual discrimi-
nation. The same government has recently made statements
in the same line regarding institutions of learning. In Ontar-

io's colegesand universities the people arerexpected notto |

say anything that is discriminatory. Some fear that scon in
Ontario it will be considered an offence against the law if a
person speaks out or even says that the God of heaven and
earth has forbidden a sexual relation between persons of
the same gender. One can ask where is this government
leading the Province of Ontario?

In a Press Review in a following issue, Dr. C. Van Dam
asked our attention for actions of the same Ontario govern-
ment against those who are active against the murdering of
unborn babies. In a peaceful way, these people walk in front
of abortion clinics and try to prevent women on their way
into such clinics to have their babies killed. Now the gov-

Our mandate is to offer women help and protest abor-
tion. Our written rules are sirictly enforced; we do not shout,
do not touch, do not block, do not use derogatory lan-
guage, do not trespass, do not judge and at all times show
compassion and love,

Personally | have been charged with a series of offenses
which are preposterous. In a cruel 15 hour cross examina-

~tion, | was-asked-3505 guestions:

At the just concluded hearing the Attorney General of
Ontario urged Judge Adams to put a temporary ban on all
pro-life work at 23 locations till the trial. Included are hos-
pitals, doctors’ offices, homes and abortion clinics. At that
hearing, the main argument became the rights of women,
with no consideration for the baby or the women who need
help. Please pray for judge Adams.

Since January 1992, more than 200 women accepted
our help, many whose gratefulness show by the dozens of
pictures and thank-you notes we receive daily.

My recurring question here is; Why is such a most im-
portant case not being dealt with in our publications?

ernment s suinga number of them. Tt even spied upon.
One asks how this is possible in a free country with a “de-
mocratic” government.

In reaction to my editorial | received the following letter
to the editor. In this case, we include also the address
where support can be sent to. The government uses tax
payers’ money to sue its “righteous” citizens, while these
“righteous” people have to pay the cost of their defence
and so on. Here is the letter.

To the editor of Clarion.

I am responding to the editorial by J. Geertsema.

First, | congratulate you on publishing this relevant arti-
cle. I would like to make some additional remarks, especial-
ly “For the Churches the future could become difficult too.”
I cannot help wondering where Rev. Geertsema has been.

The future is here and has been for a while.

No, none of our members has been standing on the side
walk proclaiming that homosexuality is a deviation and
against God’s commandments.

But some of us have stood on that sidewalk and have
proclaimed to the world that abortion kills God’s created hu-
man beings and have endeavoured to offer the victims help
and support. That has now been labelled “demeaning.”

For that offence, 18 pro-life counseilors and picketers are
being persecuted and are facing an exhausting trial and a
$500,000 lawsuit.

Among them a Pastor whose only crime was to speak
consistently against abortion from his pulpit.

I am the coordinator of the picketers and sidewalk
counsellors at the Toronto’s abortion “clinics.”
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Have we tefritto the Roman Catholics?

Are we so disheartened, that we do not know what to
do anymore?

Or are we believing the media, when they slander our
names, knowing full well, we have no resources to combat
them?

I thank those who reacted to my appeal for financial aid
and notes of encouragement. (The vast majority came from
out West). Any donations sent to: “Aid to Women Support
Fund” are tax deductible and can be sent to: 300 Gerrard
St. E., Toronto, ON MB5A 2G7.

Can you devote an editorial on that situation please?

In Christ’s service,
(Mrs.) Joanne Dieleman

Doing good works in society

The letter speaks for itself and | do not think it necessary
to react to it. However, this letter caused me to think about
what God’s Word teaches us concerning works of charity
in the church and by church members in society. We are
told by our Lord through His apostle Paul that we have to ap-
ply ourselves to good works. Trying to prevent expecting
mothers from having an abortion, and in this way holding
them back from committing murder is such good work.
This is the more so when it is done out of love for God and
the neighbour, and when the healing and saving love of
Christ is shown.

Some time ago | heard about a private organization with-
in our sister churches in The Netherlands which has as its
goal to help sick people, in particular Aids patients, who
are expected to live for only about eight weeks and who



have no place to go and no one to take care of them. This or-
ganization has a doctor and nurses and many volunteers.
They do not receive financial support from the government.
All their financial needs are covered by private donations.
This is one of the many organizations which help people in
need. | take this Dutch organization as an example.

The members of this organization want to help Aids pa-
tients who have no helper out of Christian love. They also
make clear that their help is only given in a Christian manner.
At a certain moment a patient, nearing death, wanted to die
through euthanasia. The response was: we do not do this
here. If this is what you really want you have to go elsewhere,
We are Christians and we want to act according to what
God teaches us in His Word, The patient wanted them to find
another place for him. This was not easy. It took a day or
two to find a different place for him. However, when they
told him that they had found a new place, he did not want
to go anymore. He did not want euthanasia anymore. He had
changed his mind in the Christian surrounding. So he stayed

—and received Christian care to the end

The apostle Paul writes many a time in His epistles that
God has given the members of His church many gifts. The
one this, the other that. | quote Romans 12:4-8.

For as in one body we have many members, and all the
members do not have the same function, so we, though
many, are one body in Christ, and individually mem-
bers one of another. Having gifts that differ according to
the grace given to us, let us use them: if prophecy, in
proportion to our faith; if service, in our serving; he who
exhorts, in his exhortation; he who contributes, in liber-
ty; he who gives aid, with zeal; he who does acts of
mercy, with cheerfulness.

It is evident that the apostle speaks here about serving one
another as members of the body of Christ, the congrega-
tion. However, this does not imply that this serving has to
be restricted to the church. The body of Christ is also called
to serve those outside with their good works, It is part of let-
ting the light of Christ shine in the world in order that peo-
ple may see our good works and glorify God, as Christ said
in Matt: 5:13-16.

In former days Christians established Christian hospitals
to take care of the sick. These hospitals were called in Duich
“diakonessenhuis.” Translated this means: hospitals of dea-
conesses. There were also Christian homes for the blind
and for other handicapped and sick people. They were set
up as homes of care for whoever needed it.

One can say: such undertakings cost enormous amounts
of money. We cannot do such things. There is not much
money available and church, mission, schools and the in-
stitutions of charity that we are involved in, as Anchor Home
for the mentally handicapped, cost already so much. |
know this too.

Nevertheless, let us not forget our calling to show lov-
ing care to those in need, both to the household of faith,
and to all (Gal. 6:10). Gifts of insight and knowledge are
needed in the church. The Lord gives them. And we are
called to make use of them, so that the church continues in
the way of the Lord and does not become a kind of reli-
gious social institution. The same counts for gifts of service,
of giving aid in different forms, of doing acts of mercy. To
these gifts too there must be a place in the body of Christ
for each other and for those in need outside the body.
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Remarks on church and tolerance

By Prof. J. Kamphuis

Below one finds printed the first part
(slightly edited) of one of the pa-
pers that served at the recent meet-
ing of the International Conference
of Reformed Churches. With Prof.
Kamphuis’ consent, | take the liber-

—ty to publish this paper-in-tnaSanc—

ta because of its relevance to the
ongoing discussions in our midst
about “unity of faith” and inter-
church relations.

Of the five sections of the paper, the
first two (printed in this issue) deal
with humanistic tolerance. These
two rather philosophical sections
set the ground work for the more
“hands-on” material of the later
three sections. Though not exactly
easy reading, please press on! These
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to life may be from traditional convic-
tions and moral maxims as they may
still be found among the majority of
the people.

1.2.

much broader compared to the term
that was most current until recently. In
spite of all the difference, the central
point of tolerance always meant toler-
ating all deviant conviction and behav-
iour. This tolerance was always limited
and bound to certain conditions, e.g.
when one wanted publicly to propagate
one’s deviant convictions or behaviour.
This tolerance had its starting point in
determinative authority that for whatev-
er reason, allowed one to tolerate what

initcplf nnlpi "

wisdom to perceive that ‘force is
not remedy,’ the intellectual breadth
and humility that shrink from a
claim to infallibility, the charity that
endures the objectionable, respect
for the right of private judgment.
At theend-of his articte Adeney points
out (and he did so at the beginning of
our century!) the great change that takes
place in our time:
The champions of liberty now re-
sent the use of the term as repre-
senting a gracious concession on
the part of the privileged, and claim
to go far beyond it in their demand
for the abolition of all theological
and ecclesiastical privileges and the
establishment of absolute religious
equality
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analysis of what our (Australian)
society thinks about the church and
her gospel (see also Press Review).
Before his retirement, Prof. Kam-
phuis taught church history and
church polity, and later dogmatics,
at the Theological University of our
Dutch sister churches in Kampen.
C. Bouwman

1. Introduction

The subject that we are now deal-
ing with at this conference has been
announced as “Tolerance.” From the
nature of this meeting as delegates
and observers of churches it is more
or less a matter of course that we con-
fine ourselves to tolerance as an eccle-
siastical issue.

1.1.

Tolerance (“verdraagzaamheid” in
Dutch, “forbearance” in English) func-
tions as a key word, as a central idea in
present-day (Western) society and cul-
ture, and has gradually acquired the
meaning of: the willingness to respect
the complete freedom of any conviction
and of the attitude to life that originates
from it and is connected to it, no mat-
ter how deviating this practical attitude
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proval. Compare the survey article that
gives insight written by W.F. Adeney in
Encyclopedia of Religion and Ethics X1,
1921, 360 e.v. (Unfortunately, the arti-
cle is not fully accurate in some histor-
ical details). We quote the extensive de-
scription of “tolerance” given by
Adeney on page 360:
The word “toleration’ in its legal,
ecclesiastical, and doctrinal applica-
tion has a peculiar limited significa-
tion. It connotes a refraining from
prohibition and persecution. Never-
theless, it suggests a latent disap-
proval and it usually refers to a con-
dition in which the freedom which it
permits is both limited and condi-
tional. Toleration is not equivalent
to religious liberty, and it falls far
short of religious equality. It assumes
the existence of an authority which
might have been coercive, but
which for reasons of its own is not
pushed to extremes. It implies a vol-
untary inaction, a polite leniency.
The motives that induces a policy
of toleration are various, such as
mere weakness and inability to en-
force prohibitory measures, lazy in-
difference, the desire to secure con-

ciliation by concessions, the

Youmightsay thatthe present use of
this term has been bent towards this
equality!

1.3.

The present-day idea of tolerance,
and the use of words that agree with it,
means a definite breakthrough of the
basic convictions of the sixteenth-cen-
tury humanism that saw the measure of
all things in man.

Together with the Reformation of
the sixteenth century, this humanism
opposed the claims of authority of the
hierarchic Roman Catholic church. Hu-
manism, however, was in favour of hu-
man autonomy and that’s why it op-
posed the reformation which looked to
obedience to the word of God for the
deliverance of life.

It is important to bear in mind that
the Reformation also took its stand
against humanism. Humanism was of-
ten connected with numerous Christ-
ian convictions at that time. Think of
the so-called Christian of Biblical hu-
manism that had a spokesman in
Desiderius Erasmus, elder contempo-
rary of Luther (1469-1536). Erasmus op-
posed Luther at the point of man’s “free

will.” In spite of all his criticism on all
kinds of evils in the Roman church, on
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being confessionally intolerant was
continuously hurled at these churches.

In our century we see the spirit of
modernism becoming victorious in the
(Synodical) Reformed churches in the
Netherlands. An unlimited tolerance
has conquered these churches. Pro-
fessor K. Runia of the Theological Uni-
versity of these churches recently
wrote (Centraal Weekblad, 9 July
1993); “If the members of these
churches are asked to choose between
discipline and tolerance the great ma-
jority will undoubtedly choose toler-
ance even if they personally do not
agree with the concepts defended.”
Here the “concepts” refer to the the-
ologians Dr. H. Wiersinga in his
Geloven bij daglicht (Faith by day-
light), in which he radically breaks

A ontira “Raoformo, oritanecn’

ance, which belongs to today: ideo-
logically pluralistic society.

3.

It appears to be self-evident, since
we reject the humanist idea of tolerance
that we need to opt for intolerance! And
we need not avoid these words, “intol-
erance” and “inforbearance,” although
we do have to choose our words with
carefulness and wisdom, because they
may have a different shade of meaning
especially for English speaking people.

3.1.

In the first place, we need not avoid
the word: intolerance. It cannot be
helped that the contrasts are sharp,
since the light shines in the darkness.
Here we give the floor to the Scriptures

themselves

God, the Father from Whom all things
came and for Whom we live, and there
is but one Lord, Jesus Christ, through
Whom all things came and from Whom
we live” (1 Corinthians 8:5,6). This is
also relevant for a Godfearing life: “No-
one can serve two masters, for either he
will hate the one and love the other, or
he will be devoted to one and despise
the other; you cannot serve both God
and Money” (Matthew 6:24).

3.1.2.

As there is in the confession of the
living God no tolerance to the denial
of His name, so it is also in the confes-
sion of Jesus Christ, His Son Who has
come in the flesh: “God appeared in the
flesh.” John draws intolerant lines:
“Who is the liar? It is the man who de-
nies that Jesus is the Christ! Such a man

VVTlh lhc A1) H,IIC TROCTUN lll\,d lflhcl TCT

and especially to Prof. Dr. H.M.
Kuitert with his notorious book Het
algemeen betwijfeld christelijk geloof
(The catholic doubted christian Faith,
translated into English by the charac-
teristic title [ doubt). Kuitert breaks
with the traditional doctrine of inspi-
ration of the Scriptures, vigorously ex-
claiming: “away with it” and he breaks
with the whole substance of Christian
and Reformed belief. But “tolerance”

remains the key word even in the case
af thaoca rlnr\:’\lr A lina can o drasan

EHRETHOEIVESS

3.1.1.

The Lorp calls Himself the one God
{Deut 6:4; also compare Zech. 9:14). He
is supposed to be confessed and lauded
as the only - Living opposed to all dead
idols (compare Ps. 115). ldolatry war-
rants intolerance! A radical choice is
also required without a compromise. “If
the Lord is God, follow Him, but if the
Baal is God, follow him” (1 Kings
18:21). The New Testament is equally

anhfhohrn| :nnn[ \'All’l‘l‘\f\l ita Cnmnrnmlcc\

is the anti-christ — he denies the Father
and the Son,” (1John 2:22). And John
has learned this from the Master Him-
self: “Whoever acknowledges me be-
fore men, | will also acknowledge him
before my Father in heaven. But who-
ever disowns me before men, | also
will disown him before my Father, in
heaven,” (Matthew 10:32,33).

That is why the disciple also sum-
marizes the gospel of his Lord and his
God inthe powerful message as to Jesus
of Nazareth: “He is the true God and

i,
from the doubt of Erasmus about
whether one can speak of the certain-
ty of Christian belief (Luther) to this
skepticism, with which christian be-
lief had developed into no more than
a “design of search” for God.

2.2.

How the humanist idea of toler-
ance gives a completely different
course to ecclesiastical life appears
very clearly from the fact that names
and ideas which have always been
used are put aside as aged and having
too intolerant a sound. Thus there is
more and more objection against the
contents and also the name of “mis-
sion” as the preaching by and from
the church of Christ to the heavens
(and to the followers of Islam as well).
For a long time now the preaching of
the Gospel among the Jews has had to
make room for “the discussion with
Israel” in which openness and toler-
ance are the key words. And the rest
of “mission” changes into a dialogue
with the world religions. There is no
room left for preaching the invitation
to salvation, revealed in Christ, with
the authority of the gospel. Such
preaching would discredit the toler-
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and if you like, intolerant. The triune
God is preached as the only, true, liv-
ing One: “For even if there are so-called
gods whether in heaven or on earth —
as indeed there are many gods and
many lords — yet for us there is but one

OUR COVER

eternal life,” (1 John 5:20). And again
there is the sharpest antithesis possible
with all idolatry: “Dear children, keep
yourselves from idols” (verse 21).

3.1.3.

That is why the congregation of the
living God and especially the office-
bearer in the congregation are called
to follow the pattern of the sound
words as opposed to all errors (2 Tim.
1:13, 4:3; Tit. 1:9, 13; 2:1) and that in
view of “the times of stress” that will
come in “ the last days,” (2 Tim. 3:1
compare 1 john 2:18 and following).
Thus the apostle Paul warns the elders
of Ephesus of “savage wolves,” who
will not spare the flock (Acts 20:29),
and he says to the congregation of
Rome: “watch out for those who cause
divisions and put obstacles in your
way that are contrary to the teaching
you have learned” (Rom. 16:17).
Therefore doctrine and life are under
the discipline of God'’s holiness (Deut.
19:19, 1 Cor. 5:7). That's why the con-
gregation is praised if she (in spite of a
lot of shortcomings that are found with
her) “cannot tolerate wicked men,”
(Rev. 2:2). “Not tolerate” — with as
many words intolerance is mentioned
here, condemned by Christ Himself!



He even speaks about hating the works
of the heretics (Nicolaitans). He hates

those works Himself and the congre- |

gation is in agreement with Him her
Lord, Rev. 2:6. And how radically do
Peter and Jude contrast the doctrine of
truth (and the life flowing from it) with
“the destructive heresies” of “faise
teachers,” who have their forerunners
in the false prophets of the Old
Covenant (2 Peter 2:1{f, jude 3ff).
There is the penetrating admonition
“to contend for the faith that was once
for all entrusted to the saints,” (Jude
3). No doubt is permitted here, as if
there might be place for doubt in the
church. Even if so-called reformed the-
ologians publish books with the chal-
lenging title Her algemeen betwijfeld
christelijk geloof (The catholic doubt-
ed Christian_faith), the Christian

and outside the church. There is indeed
an intolerance that originates from nar-
row-mindedness and ecclesiastical in-
sularity. In the Netherlands we know
how truly Reformed people were sus-
pended from the exercise of their of-
fices by a synod which wanted to
oblige everybody to subscribe to a pri-
vate (and always controversial view) of
the covenant of grace, namely Dr. A,
Kuyper’s. The Liberation of 1944 and
following years became necessary be-
cause of that! Only in this way could
we keep the room that is really charac-
teristic of Reformed Churches!

We find essentially the same prob-
lem with “The Reformed Congrega-
tions in the Netherlands and in North
America” with their Doctrinal decision
of 1931 and also with the Protestant
Reformed Churches in the USA with

gregation “ — are also urged by him to
be tolerant and to bear each other’s fail-
ings in the community of saints (Rom.
15:1, Gal. 6:2), and so fulfill the faw of
Christ. That is something different from
making quick work of each other!

3.2.4.

Now we must ask ourselves: what
may be the cause of the fact that the
God Who takes such an intolerant po-
sition toward idols and all idolatry (and
also teaches His people to be so intol-
erant) is at the same time full of pa-
tience and steadfast love and teaches
us regarding our attitude in the com-
munity of saints: “bear with one an-
other in love: (Eph. 4:2 compare Col.
3:15)2 There is only one answer here.
Cur God is the God of history. In the
history of salvation He goes a way with

church continues to say that this re-
ceived faith is “without doubt” and un-
doubted among us regardless of how
much it may be challenged and doubt-
ed in our time. And in doing so the
church has not become narrow mind-
ed and limited and ignorant as to the
realities of all those challenges, but
through faith she speaks the firm lan-
guage of “we know,” making it sound
as the refrain (1 john 5:18, 19, 20) with
which john concludes his first letter.

2

their Declaration of Principles of T95T.
(Compare W.W.]. VanQOene, Inheri-
tance Preserved: The Canadian Re-
formed Churches in Historical Per-
spective, 1975, pp. 64-67.) it is
notable that in these cases we are con-
fronted with a theclogical opinion,
namely, the identification - basically
— of the eternal election with the
covenant of grace. This seems to be a
logical solution of a theological diffi-
culty. The logical system probably has
a great attraction in theology and the

His people. How full fsthe Bibleof itt——

God's way is perfect (Ps. 18:30) in sav-
ing holiness for His people (Ps. 77:14).
In the New Testament the Saviour calls
Himself “the way and the truth and
the life, “ (John 14:6). Therefore the
congregation is called the meeting of
men and women, who “belong to the
way,” (Acts 9:2). God came to a world
which had sinned: “Adam, where are
you?” He had given His promises and
has gone the way of the fulfillment of
those promises. He is still going that

However obvious it seems to be to
opt for “intolerance” as a term that
might represent the struggle of Christ’s
church very well, as opposed to a hu-
manist concept of tolerance, yet great
caution is required here! | mention
some reasons for it, which mutually
correlate.

3.2.1.

We must always take care not to
live from reaction, having the other,
the opponent, label us. if we are
blamed for being intolerant we need
not avoid that term out of fear, but we
must not have ourselves labelled either.
For our opponents labels us inspired as
they are by their own background and
convictions which we fundamentally
reject, do we not? That is why itis a

good thing to realize that in contrast |
with the humanist concept of tolerance |

it is not a matter of tolerance opposed to
intolerance, but of true tolerance op-
posed to false tolerance, of Reformed,
scriptural tolerance opposed to hu-
manist tolerance.

3.2.2.

Add to this that we have to be as
understanding as possible both inside

church. Nevertheless; there are deci=
sive arguments from the Holy Scripture
against this solution, especially against
the thesis that the promise of the
Gospel is unconditional only for the
elect. This runs up against important
Biblical and pastoral objections. But in
all these cases the logical system is im-
posed on the church as if it is a Scrip-
tural truth. And then the really catholic
room of the church disappears.
3.2.3

Narrow-mindedness does not suit
the church of God, does it? The Lord
Himself is not like that: “as a father has
compassion on his children, so the
LORD has compassion on those who
fear Him. For He knows how we are
formed, He remembers that we are
dust” (Ps. 103:13,14). Neither is the
Saviour narrow-minded: He had com-
passion with the hosts in Israel, who
were like sheep without a shepherd.
Then He patiently took His time to
teach them many things (Mark 6:34).
And the apostles did not lead us in such
a way either: According to his own tes-
timony Paul had a wide heart for the
difficult congregation of Corinth (2
Cor. 6:11) and that is why the congre-
gation ~ and the “strong within the con-

\ud}% At-the ijcg,;a mng of His-deali £
with us He did not proclaim a philo-
sophical world view, a religious sys-
tem, but He revealed Himself as the
Living One, the God who works sal-
vation. If He had been the God of a
system, then He would have been as
intolerant as everybody who builds a
philosophical and world view system
and then asks submission to it. But He
makes Himself known in the way of
grace and justice. On that way He
shows a lot to patience and lenience in
enduring the conduct of a trouble-
some and obstinate people (Acts
13:18), although He undoubtedly
maintains Himself also in the way of
His judgements of them who take
counsel against Him and His anointed
{Psalm 2). He is the truth in the fullness
of His virtues and of His actions. He is
so in His Son, the Beloved. And on
the way of salvation He has made His
name known to Moses: ” the LORD the
Lorp, the compassionate and gracious
God, slow to anger, abounding in love
and faithfulness, maintaining love to
thousands and forgiving wickedness,
rebellion and sin. Yet He does not
leave the guilty unpunished; He pun-
ishes the children and their children for
the sins of the fathers to the third and
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proclaiming a time of peace and
restoration after the exile. The Lord
will return to Jerusalem. Old men and
women will be sitting in the streets, re-
laxing and enjoying a time of leisure,
and the streets of the city shall be full
of boys and girls playing.

That old people will be able to relax
and that girls and boys will be able to
play is a sign of God’s favour upon
Jerusalem. This shows that there is
something good about girls and boys
playing and having fun.

There is no reference in the Old
Testament to toys for children; howev-
er, archaeologists digging in various
places in Palestine have found many
whistles, raitles, balls, marbles, dolls
and carved animals. They have found

——-toys-similar to-these eur-children-play—-

with. Today the toys are just a little
more sophisticated. Archaeologists
have also discovered reliefs of boys
playing tug of war and of girls dancing
and playing games.

In the New Testament we find an in-
direct reference to the games children
played in the streets and market place.
In Matt.11:16,17 the Lord jesus referred
to the children of His day playing
games of make believe and let’s pre-
tend. Just as children today often copy

I submit for your consideration the
following thoughts on the identity of
our children and the rule of Phil. 4:8.

a. Identity of our children

Who are our children? Understand-
ing who and what our children are will
help us to make decisions in concrete
instances regarding certain forms of
entertainment, toys and games. The
following is not exhaustive.

i. Our children are sinners.

By nature, they are children of
wrath. They are born with sinful na-
tures. We may not underestimate the
urge, the impulse of their sinful na-
tures. We should not be surprised if
they show a natural desire for that
which is base, which is sinful, against

Think of the questions to which you
said “I do” at the baptismal font.

iv. Our children are holy.

1 Cor. 7:14 says that the child of a
believer is holy. We repeat this in the
Canons of Dort. 1,17 where we confess
“. . .that the children of believers are
hely, not by nature but in virtue of the
covenant of grace, in which they are in-
cluded with their parents.”

We must maintain this antithetical
holiness in our families vis-a-vis the
world in the matter of games and en-
tertainment.

v. Our children are prophets, priests and
kings.

We must each them to confess the

name of Christ, to present themselves as

the will of God. Because of original sin
and our total depravity, children will be
attracted to forms of entertainment
which are not wholesome, upbuilding,
or pleasing to God.

And yet. . ..

ii. Gur children are God’s children.

Children of the people of God be-
long, first of all, to God. Ezek. 16:20,21
shows this in a striking way. In this text
the LOrRD God chastises Israel for having

Tiving sacrifices to God, and to fight the
battle royal against sin. They have an
honourable status. Their lives, includ-
ing what they do for entertainment,
must reflect that. We, as parents, have
the duty to guide and instruct them.
We must teach them how to be good
and faithful prophets, priests and kings.

vi. Our children are images of Christ.

They are called to reflect Christ, to be
Christlike. We must teach them to have
the mind of Christ. The calling to be im-

their parents as they play their games,
so they did in the days of the Lord Jesus.
In this text the children are playing first
wedding and then funeral.

The Biblical data gives no explicit
commands regarding games and play.
Zech. 8:5 shows that the Lorp God un-
derstands that children like to play - in-
deed, there is something good about it.
It is a sign of peace with Cod (cf. Is.
11:8). The way the Lord Jesus spoke
about children playing shows that it is a
normal, natural thing for children to do.

3. Criteria:

Should we bemoan that the Bible
does not give explicit commandments
about which games are acceptable for
children? No, we should not. We must
realize that the Bible is not an automatic
answer dispenser. We cannot push a
button and expect a couple of texts to
pop out which will easily and quickly
answer all of our questions; and yet, the
Bible is always a lamp for our feetand a
light for our path. With the Bible in
hand we can discover a certain line,
formulate conclusions, and make deci-
sions (J. Douma, Christian Morals and

Ethics, Premier: 1983, p. 33).
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crificed theirsons anddaughters to
the fire of heathen gods. In v. 20 God
called the children “your sons and
daughters.” In v. 21 God called them
“my children.”

Our sons and daughters are God’s
children. If we deliver up our sons and
daughters to the gods of our age, God
will not be pleased.

iii. OQur children are baptized children.

As we confess in QA 74 of the cat-
echism, the children belong to God’s
covenant and congregation. They have
the promises of salvation and regenera-

tion; therefore, they must be baptized. |

By baptism, they are grafted into the
church and distinguished from the chil-
dren of unbelievers. God has His
covenant with believers and their chil-
dren. God works in the lines of families.
As we learn from Acts 16, Eph. 5,6,
and Col. 3, Christ redeems families.
That our children belong to the com-
munity of the redeemed should make a
difference in what they do for entertain-
ment. It's got to relate. There has got to
be a consistency. That our children are
baptized and thus set apart by God and
for God means they must live as distinct
children. We must guide them in this.

ages of Christ will affect the choices our
chifdren make for entertainment.
Remembering who our children are
and being aware of their lofty status be-
fore God will go a long way in helping
us determine which forms of entertain-
ment are appropriate and which are not.

b. The rule of Phil. 4:8

Phil. 4:8 says:
Finally, brethren, whatever is true,
whatever is honourable, whatever is
just, whatever is pure, whatever is
lovely, whatever is gracious, if there
is any excellence, if there is any-
thing worthy of praise, think about
these things.
This biblical standard is a very helpful
rule for making ethical choices. When
considering whether something is ac-
ceptable you just have to ask some
questions.

Is it frue? This is a very general qual-
ification. A mason checks to see if a
wall is “true” with a plumb line. The
guestion is whether it can stand out in
the open. Is the form of entertainment
you are considering something that
can stand the test of Gad’s plumb line?

Is it honourable? Is it fitting? Does it
fit the occasion and the person? This



criterion includes the idea of dignity,
propriety. Is what you are considering
worthy of respect?

Is it just? Is it righteous and proper?
Is it in accord with what God requires?

Is it pure? Is it without blemish,
without defect? This is very close to
“holy.” Is it worthy of reverence?

Is it lovely? Is it raunchy, disgusting,
or is it lovely? There is a difference.

Is it gracious? Is it worthy of ap-
proval? Can you truly speak well about
it? Does it deserve approval? Is it
something that should be praised and
commended?

Does it have excellence? Does it
have outstanding goodness? Is it a cut
above? .

Is it worthy of praise? Is it something
that should make people stop and say:

ern mysticism and pantheism. Movies
such as Star Wars promotes these reli-
gious philosophies. It advances the idea
that God is all and all is God. Eastern
mysticism runs through such movies as
Star Wars, Return of the Jedi, ET, Close
Encounters, etc.

By letting the children watch these
movies and cartoons, and play with
toys which have everything to do with
magic, the supernatural, the Force, etc.,
we run the risk of the children getting so
used to the ideas of pantheism that they
end up susceptible to the New Age
philosophies when they are older.

There is another disturbing devel-
opment in toys. It seems that ugly is
becoming beautiful. For example, the
Teenage Mutant Ninja Turtles live in
the sewers. On top of that, they have

Encourage the children to get in-
volved in sports. God created our bod-
ies to move. Our bodies are wonder-
fully designed for physical activity.
Sports is a powerful antidote to bore-
dom. It keeps children and young peo-
ple out of trouble and often away from
drugs and alcohol. Community sports
such as soccer and baseball are good as
long as we impress upon our children
that they are not to seek their friend-
ships in that context. They are to seek
their friendships in the church commu-
nity. We must also make sure that in-
volvement in community sports does
not compromise the call to gather with
God’s church on the Lord’s day.

Music is often an expensive option,
but if the possibility exists, give the chil-
dren piano lessons or have them play
an-instrument in the school band. Mu-

That is very good?”

The apostle Paul told us to “think
about these things.” We are to reckon
with these things. We are to bring
these things into consideration. And
not only are we to think about things
which are true, pure, honourable, etc.
But, as verse 9 says, we are also to do
these things.

4. A few specifics

Without wanting to fall into legal-
ism and not intending to give the im-

everything to do with nothing but vio-
lence. There are many toys which are
just plain ugly — figurines of creatures
which are half man and half animal
with bulging muscles intended to en-
able the creature to smash and destroy.
Phil. 4:8 would have something to say
about this.

We do well to steer the children
away from these things — from gratu-
itous violence, from that which is pur-
posefully ugly, and from a fascination

sic is a wonderful way in which a child
can praise God. It can also give the
child a sense of accomplishment.

5. Conclusion

Perhaps we should not talk so much
about entertainment. Entertainment is
largely passive. You entertainment
someone. You entertain a visitor. The
original meaning of “to entertain” is to
receive someone as a guest and provide
for him. It has come to mean “amusing

iop-ic that one

pression that I have the right or ability 1
dictate what is good or bad, allow me
to get a little specific.

On the negative side, we should
steer the children away from all gratu-
itous violence. For example, we should
not allow computer games whose sole
purpose is to destroy something or to
kill people into our homes. We should
have nothing to do with the “shoot ‘em
up, knock ‘em down, smash ‘em and
kill “em” type games.

We should be aware that many toys
and especially cartoons are teaching
the children to think that magic is nor-
mal. They are drilling home the mes-
sage that the supernatural lies in the
creature. Creatures become gods. The
distinction between Creator and cre-
ation is blurred.

There is a lot to talk of “the Force”
or some power. Often the toy or the
cartoon character will have a shiny jew-
el on or in its chest which has magical
powers. Think of care bears and trolls.

“The Force” was made famous by
the movie Star Wars. “May the Force be
with you” was pronounced as a bene-
diction. “The Force” is an impersonal,
all-pervading divine power. George Lu-
cas, the producer, has embraced east-

withrmagicand the supermatural:

On the positive side, we should do
things as families. My best childhood
memaries are not of toys my parents
bought me but of times that my family
did things together. It's good to have fun
together, to play games together. The
teenaged children may roll their eye-
balls at “doing the family thing,” but
it's what memories are made of.

someone.” The-implication-is-that one
person is doing the entertaining and
the other is being entertained.

We should encourage the children
to be active in their leisure time. Per-
haps we should talk more in terms of
“recreation.” Our free time, our leisure
time does not exist as a goal in itself.
Free time is meant to give us new
vigour for our work. Leisure time is
there to replenish us, to invigorate and
refresh us. It is meant to “recreate” us.
We should see our fun time as a tem-
porary relief from the work for the work.

We should teach our children, es-
pecially, as they grow older, that leisure
time should be used first for lively ac-
tivities. There is a time for the passive
but we should emphasize the active.
The times when the children just sit
back and let someone else do the work
should be very few. Children should
be active and involved.

The bottom line is that we must
teach the children that the all-embrac-
ing goal of life is to glorify God and to
enjoy Him forever. This must also
come out in the things we do for enter-
tainment. Whether we eat or drink,
work or play, let us do all to the glory

of God.
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PRESS REVIEW

By C. Van Dam

Improving our

experience of worship

In the February 1994 issue of the

Monthly Record, a publication of the
Free Church of Scotland, there was a
fine article by Rev. .M. MacPherson
entitled “Proper Preparation,” with the

Every time we go to church, we
should remind ourselves that God
has called us to worship him. When-
ever we find ourselves in danger of
falling into a mere Sunday routine,

God wants to say to you. Pray that
you will contribute to the spiritual
quality of the church service by
your own awareness of God and
your desire to listen to him and

PRFN]

additional-titte-“tmproving our Experi=
ence of Worship.” Most of it is repro-
duced here for our edification.

Very little of our time is spent
each week in public worship. Two
Sunday services make up 1.5 per
cent of the whole, which suggests
that work, family or leisure are all
more important areas of Christian
experience and activity. That they
are vitally important is undeniable,
but you can’t determine spiritual ex-

we-should deliberately remind-our-
selves that public worship is God's
command and that he himself will be
there. You may have found some
church services lifeless and boring,
but that doesn’t matter as far as go-
ing the next time is concerned. Tell
yourself: “I rejoiced with those who
said to me: ‘Let us go to the house of
the Lord’ (Psalm 122:1). Or again:
‘How lovely is your dwelling place,
O Lord Almighty! My soul yearns,
even faints for the courts of the Lord’

obey him.

Pray for your fellow-worship-
pers. Pray for these in special need,
that God will graciously meet with
them and help them. Pray for those
who will be unavoidably absent,
that God will create a true spiritual
bond between them and you. Pray
for those whose unconfessed sin
proves a hindrance to God’s full
blessing on the congregation, that
they will be convicted of sin and
brought to repentance. Pray for un-
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perience-mathematically.

The Sabbath is only one day in
seven, but it sets the tone for every
other day. . . . A couple of hours
on a Sunday may not seem much,
but they bring us face to face with
God and are central to all we are
as Christians.

How do we get more out of
worship? How do we put more into
worship? We must begin before we
ever get to the place of worship, tak-
ing our cue from the phrase in The
Directory of Public Worship of the
Westminster Assembly: “having
prepared their hearts thereunto.”

The attitude

We worship God because he
has commanded us to do so. He has
said that we should “not give up
meeting together, as some are in
the habit of doing” (Hebrews 10:25).
Paul describes how “the whole
church comes together” (1 Corinthi-
ans 14:23), while the Lord Jesus
Christ promises us that “where two
or three come together in my name,
there am | with them” (Matthew
18:20).

(Psalm 84:1). If you expect nothing,
you are likely to get it.”

It’s also good to remind yourself
constantly how privileged you are.
Think of many people too ill or dis-
abled to attend public worship. Yet
you can! What about millions of fel-
low-Christians forbidden to gather
for worship, or who do so in fear of
their liberty or even their lives? And
you're free to go twice every Sunday!
What a privilege not to be missed!

Prayer before worship

Psalm 81:10 expresses a funda-
mental principle of the Christian
life: “Open wide your mouth and |
will fill it.” Or in New Testament
language: “You do not have be-
cause you do not ask God (James
4:2). We can't expect regular bless-
ing from our public worship if we
don’t pray regularly for it. That
means taking time for much prayer,
especially on Saturday evenings
and Sunday mornings.

Pray for yourself. Pray that no
sin in you will prevent God'’s bless-
ing reaching you. Pray that you
will have a receptive heart to all

believers, that they will be brought
to a saving knowledge of Christ.

. .. Pray earnestly for the minis-
ter. He’s just a man, as subject to
discouragement as you are. You
may be blessed in having a minis-
ter of great knowledge, wisdom and
eloquence. But it's far more likely
that his preaching is not as good as
you would wish. But remember he’s
only an instrument in God's hands,
unlikely to be an effective instru-
ment unless he is faithfully upheld
in prayer by those to whom he
preaches. Pray like the early
church: “Enable your servants to
speak your word with great bold-
ness” (Acts 4:29). Listen to Paul:
“Pray for me, that whenever | open
my mouth, words may be given
me” (Philippians 4:19).

The environment

True worship springs from the
heart and does not depend on build-
ings and other outward circum-
stances. But we are physical beings
too, and public worship has to take
place somewhere. So we need to
do everything we can to ensure that



our congregation’s building is as
conducive as possible to public
worship. That means we should
gladly contribute to its being reason-
ably warm and comfortable. We
should encourage, where necessary,
the installation of public address sys-
tems. We should make sure there is
good access for wheelchair wor-
shippers. We should be supportive
of every initiative that aims at

making our buildings more ap-
propriate for worship — perhaps con-
verting a huge building intc a more
compact place of worship, or mak-
ing a dismal building more attrac-
tive, or creating facilities that will
help foster fellowship among a wor-
shipping people.

We should play our part in mak-
ing visitors feel welcome to our ser-
vices. Bible and Psalm books should

be easily available, and we should
be ready during the service to guide
visitors unfamiliar with their use.
People unnecessarily ill at ease will
not benefit from the service as they
should and may distract other wor-
shippers.

A prepared building, a prepared
people . .. a prepared preacher —
and the promise of the Holy Spirit’s
presence and power!

Ordination of John L. van Popta

By P. Buist

Sunday, November 14, 1993 was
a day the Lord had made and we re-
joiced and were glad in Him. Some of
us remembered june 21, 1992 when
we exchanged emotional farewells
with Rev. George van Popta and his
family as they prepared to head out
west to their new congregation in

Taher, Alberta. Little did either party |
know that 17 months down a some-
what winding road, we would meet
again on a much happier occasion:
the ordination service of Candidate
john L. van Popta which was conduct-
ed by brother George. According to
Br. J. DeHaas who has researched the
history of our churches, including her

Dutch roots, this was the first time that

Rev. J. Mulder (Oom Hans) reminisces

Ottawa, November 14,1993

Rev. G. van Popta congratulates the
church at Ottawa

a minister has filled a vacancy left by
his brother. Adding to the historical sig-
nificance of this event was the pres-
ence of the mother of these two broth-
ers — Mrs. |.T. van Popta who has a
special place in our church history as
the wife of the Canadian Reformed
Churches’ first minister.

Rev. George van Popta chose his
text from Hebrews 13:20-21 for the or-
dination ceremony: Now may the God
of peace who brought again from the

| dead our Lord Jesus, the great shep-
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Dear Busy Beavers, WINTER F

Thank vou for all the pictures you sent in for the Picture Picture and Puzzle
Contest! Rusy Beaver Richard Oosterhoff
There wers so many different ones, mm‘z@ in pencil,
w’“ﬁ in s cii Crayon C‘mt« in magic marker, e even

YU? éffs /anim als, people, frucks, Christmas scenes, and

storvhoolk p%g:?ure«,
I can tell you all w
AS you can it i
T %Q*‘f"f*ifs*'f"mfiy a%mc‘e
Here are the funior winners:
E‘;f Prize:  Busy Beaver T/
Ind Prize: Busy Beaver Anthony Ni
in Summer,
And the Senior winners:
Busy Beaver Florence
Shepherd.
2nd Prize: Busy Beaver Tamara Dejor
Eér{% £s.
Honourable Mﬂn

¥
d to choose the winners!
Zf;mﬁw and-ooking

m Sikkemna § kangamg,
MNif ,?ﬂ*ws for Bivds

if‘d

Again, thank you, 2 ,,,,,,,
ture for th@mm‘ﬂm {enjo ‘,ed them all, and hope o see you ALSZBONLDYN ;; coe
wc«;‘k% other contests!
DOERKYRNABEAMADBAND
WORD SCRAMBLE SNETTIMEKGIBHERERTY
by Busy Beaver Tracy Breukelman PRAXENWSGIEJOPLOL uman
SJTEWGEGHOQCOCEEREY GL XM mittens
L NSICOU EOBYFPBNSAECIZFDE
SUIRESIS PEIWONSDNEBODPIEY
. BOSTOLDAEHEUCNTU
4 HMLEDEQCRLIOCEZRY
5. IipartT FREALCBEATE
6. TSEIVRLEA CUDCREXZOOJAPWEF|
(Hint: They all have to do with the FLOG 28 LMYQNYRE
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