-




e

The Book

For some time now | have on er”y desk the hook Chal-

‘%"he seconc art presents (o us the speeches of Rev Cl
: Cana fi ian Reforme d Church at Hamil-

antinga, professor at RL

lenge of Church Union. 1t is a publication of the Bur Emgta’» gl PN %fﬂﬂ
Reforme d f-,.z‘ idy Centre and is edited by my colleague, Dr. ‘”’m’?‘i n Ancaster, O ntar:r fhe h}ﬂmm{ﬂz ih{emu of this
Van Dam, The book contains the “speeches and dasc j5- | partis fHow Ciose Are Conc wmkf;’%ﬂ’mw - hristian Re-
sions on 9? yrmed identity and ecumenicity” as they were | formed and Canadian Reformed?” Stam’s speech deals
Lald in Octoher 1997 in commemaration of the Linion in w:th the question “How Close Are We?” He tries to give
1897 between the Secession churches and Doleantie | honest answers sh mu;,g both closeness and ”imam:o The
chunhes in sh;- Netherlands : %&se WO g );‘r,-ug:b G%murches ;}f%ifrWp%:ihii;’{ ;im z%;,cmjed?:ff:%ﬁ;%iﬁ: C,:)
i_s., se o - e Mot ; (' r ( s ir = 2 ers s s Paly, 2,48 Conciuged wit > TLAISCUS-
Edi’; arsz t@ qu,?gszﬁ:u:: i?. Ar ? iiﬁ?& :é:;i pe’:‘ﬂchc; sion” and the “Questions and Answers.”

appeared in our magazine soon after October 1992. The These two addresses help us by telling how Canadian
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complete text of these
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ook, how evez, not only contains th
speeches but also the “Discussion” — a more or less critical |
response fo these speeches — at the meetings, as well as the |
answers to f‘guest m» ihat wu:: s?««ac ]

"The Union of ?8‘.}2. ! xi 9“{&13 w’itb zhe Sps 3@Lh of Dr,
long, professor at the Th £¢>C§0g;€‘u, College of the Canadian
—Reforrred C?mvmws o is There a Lesson inthe
1892 for Today?” it continues with the address of Rev. f
?rmk m the ifu Reformed Church at 5t. Thomas, Ontario,
on e Uni ion ¢ f1892: A Free Reformed E*/auazam,,"
The two speeches are giiowea by the “Discussion” and
by the “ﬂzwa’r»x;rg and Answers.” | will come back on
Rev. Pronk’s address and what he says with regard to the
docirine of the chur h as taught by the people in the
churches of the Secess
This first section ;{ =
Union of 1892 with regard
confessors ?oc@ay The eva
Reformed and from a Free Ref f}rmed angle. Dr.
siresses how the people of the Sc‘
Doleantie saw it acmesa calling fromt
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the common confession. b, the other hand, there were wor dzw
of caution, warning us not jusi to assume confessional unity,

but also to make sure with regard to e hat we do

onfess the same things.
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s Uniorrof—i-—knew each other-an

Reformed '*“w" mﬂcernod Christian Reformed and ‘Pdegﬂn-
eformed see each other and what kind of dif-

nsidered to be obstructing the way toward
each other. This second section, a communication
about relational :vfab?em between us, aims at solving
those problems. Such an honest approach toward each wher
is healthy and wi §i emam necessary. We have to learn to
d together-examine the ways we see
Such examinations will have to be

dent Christia
s;ca.’f:e.‘ are o

ot eyt
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things and do things.

dominated by ;:Jau ng our views and ways of doing things in
ture, as well as in the light of our Reformed
W 'r}rds,
5 the

the light of Scrip
Confessions aﬂd the Reformed Church Order. In othe
Scripture is and remains the rule for faith and life. This

foundation of all Reformed confessing. At the sar‘;eéme it is
also Reformed to reckon with and hold on to {or return o)
what God has given i‘) Jiﬁ Reformed Churches in their history

since the Reformation. In the practice of me the Ref@rmed
churches have learneg § time and again that the slogan “o mf; the

Bibie sounds nice but ’Padg 1o a doctrinal fzceck)m in which,
n the end, everyone comes w ith his own interpretation ¢
lae Bible. To be fa,ay Reformed is o be <am‘u§ nally
Reformed, 1t is mal "zia;nmg, the sazb*;um{ron form in which
a2l officebearers declare in an honest way that, according
to them, the Reformed Confessions agree in everyt hr*g; with
the Word of God -
oromaote anythis
standards.
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nstructive in a special way. It f
"b\,rs of the Secession chure %19& Jmt along with the t Tnion in

1892, ”s’hev had "cnuzm political” objections 1o the mathod
of uniting, complaining that \:hm union was pushed upon
the chut LE’}PS by the synods instead of "m*ma from the

churches themselves. The local churches had hardly any
input. Obviously, this was not seen as a true and va Em
ground d by 'I 1058 who did unite.
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¢ ihe d in the hasis | cession and mr *hL
0 .trateg this by JBQng the motivation of Dr.
A followers for the Doleantie over against

he men of the Secession for their separa-
1 from the N@ ! “;“?Qn{m Reformed Church, The difference
used by a difference in their view on'the church. Here
% Yws an extensive uumdi on from pages 24-25:

1884 Kuyper wrote his Tractaat van de Reformatie der
Kerken {Treatise on the f{effs.rf"aboq of the Churches) in
which he dwﬂsered his strategy for church reformation.
According 1o \uy ser the Metherlands Reformed Church
was not a false church as the Secession churches claimed,
but a true church as far as its essence was concerned.
Es"m,on nt here is Kuyper's distinction between the

hurch as organism and !h-ﬁ church as organization
stitute. As organism a church can be true while at the samy
fime it can be %ésea%ar‘: Gf’gcx vization. As long as a church
has true believers in if, even potentialfy, it is still a true
church. Such waﬂhe casewiththe *»!cmerundu eformed
Church, Kuyper believed. The only thing that was false
about Lwas its org% 5 2.}?1’01‘: due to certain regulations
imposen u; YO ihv the State since 1816, ... Pe’fozm"atim’
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To observe this more effectively, it is the duty of all

believers, according to the Word of God, to separate

from those who do not belong to the Church and join

this assembly wherever God has established it.
The “all and everyone” who “are obliged to join it” and the
“They” who “must submit themselves to its instruction” are
the same people as “all believers” in the second paragraph.
To these believers belong those who have the duty “to sep-
arate from those who do not belong to the Church and to
join this assembly.” This formulation of the confession about
the duty of “all believers” makes sense only if it implies the
awareness that there are true Christian believers outside a
true congregation or church.

Nor does the confession say that only one specific fed-
eration is the true church of Christ. The confession presents
the marks of and norms for the true church. Where those

marks are found, there is the true church of Christ, Art. 29
B.C. But the duty to join and unite implies that such true
churches are called to come to a visible federative unity to
help each other as sisters to abide by the teaching of Scrip-
ture as this is confessed and so to keep bending their necks
under the yoke of Jesus Christ, and serve the edification of
the brothers and sisters.”

May the reading of this book promote the truly confes-
sional Reformed unity in a visible, federative way of all
truly Reformed Churches. You understand that [ heartily rec-
ommend the reading of this book.

1. Het Kerkbegrip in de Theologie van Abraham Kuyper (The
Concept of the Church in the Theology of Abraham Kuyper),
{Franeker: Wever, 1946), p.118.

“Abuse, R

How do we look at Abuse?

Abuse and power

“Abuse” is abuse of power. Power is
misused in order to gain control over
the other. Power is misused to keep the

other in control. We will begin our
evaluation then by locking at what the

stands in the center, even runs the dan-
ger of being idolized. We acknowledge
that all authority comes from God, is to
be received from Him in faith and used
in loving obedience to Him. His love,
His justice and right stand in the cen-

By D.G.J. Agema

Bible says about power, or rather, au-
thority. The Bible teaches us that all
authority comes from God. This means
that authority is never a purpose in itself
and may never be used for selfish pur-
poses. He who has authority has re-
ceived it from the Lord and will have
to give account to the Lord how he has
used it.

In abusive situations this power is
divorced from the Lord and seen as a
tool to serve the abuser. Therefore
abuse is in the first place an insult to
God. The abusive husband who tells his
wife that he is her head should first of
all realize that he has Christ as Head.
The parents who want to control their
children should realize that their posi-
tion is one given by the Lord. Ephesians
5 and 6 and Colossians 3 clearly speak
of all relationships of authority as in
the Lord.

Here we see then the difference be-
tween the way we look at abuse and the
way this world does. This world oper-
ates from the idea that man is a power
unto himself, man has rights which
may not be infringed upon. Therefore
the injustice and hurt of the victim

ter. Both abuser and victim will find
their help in the Lord, that is, in God's
saving love in Christ.

It is remarkable that Paul stresses in
Ephesians 5:22-33 that the position of
authority of the husband is to be ruled
by Christian love. This |love reflects the
self-sacrificing love of Christ for His
Bride. Therefore, the love of the Chris-
tian husband, his position of head of the
family, may not be a matter of selfish
domination. Rather, it is a matter of
giving, sacrificing and caring love in
which the wife and child is safe, can
feel safe and is protected.

The same message we find in Colos-
sians 3. The position of authority in the
relations between husband and wife,
between parents and children, and be-
tween masters and slaves, is placed
under the theme of the loving and giv-
ing care of Christ. In the vv. 12-17 we
read: “Put on. . .compassion, kiridness,
lowliness, meekness and patience, . . .
And above all these put on love, which
binds everything together in perfect har-
mony. And let the peace of Christ rule
in your hearts, . . . Let the word of Christ
dwell in you richly.” In this context chil-
dren are admonished to “obey their par-

ents in everything, for this pleases the
Lord.” This context also leads to a warn-
ing for the fathers, “Fathers, do not pro-
voke your children, lest they become
discouraged.” Here is spoken of fathers
who seek the spiritual, mental, and
physical well-being of their children in
the light of Christ’s caring and self-sac-
rificing love.

Old and new

is abuse something new of the 20th
century? No, abuse is as old as sin is
old. All through the centuries there has
been abuse. For abuse is the abuse of
power. Man has from the beginning re-
belled against the authority of God.
We all have abused His love. The con-
sequences of this disobedience is also
that human relationships can become
abusive. Already in the O.T. we find ref-
erences to and warnings against alco-
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God’s fatherhood cannot be separated
from the work of our Lord Jesus Christ.
This shows that Father in heaven is not
a tyrant, but a loving Father who gives
what is most dear to Him in His love
for us. When the apostle Paul in Eph-
esians 6 says that the relationship be-
tween parents and children is one in the
Lord then this element is certainly in-
cluded. The calling of parents with re-
gard to their children is to show this
love. They may instill in them the un-
derstanding that their mutual relation-
ship is one in the Lord. Not the parents
gives the children their place, nor do
children give their parents a place, but
both receive their place from the Fa-
ther in heaven through the Lord Jesus
Christ. Abusive parents by their con-
trolling attitude tend to obscure this
grace of God and can thus seriously

tims who were able to endure much be-
cause of their faith, this is true, but it is
equally true that abuse can distort one’s
view on the promises of God and de-
stroy the certainty of faith.

Help and healing

Helping, of both the victim and the
abuser, begins with taking abuse seri-
ously. Helping begins with listening
and being open for the thoughts and
fears of the other. But it will not stay
there. It must progress from there,
though that may take a lot of time. For
all the defenses which we mentioned
above must first be broken down. The
denial, the guilt, the fear need to be ad-
dressed. That can take a long time. For
the victim these defenses give a mea-
sure of security. What they don’t real-
ize is how these defenses do not help

abuse is not just a marital disagreement,
child abuse is not just a minor inci-
dent. Therefore we should not reject
professional help off hand. Such help
can be instrumental in dealing with the
abuse. In the second place we should
not think little of what we can do in
being a hand and a foot to each other in
the congregation. With the word of God
we can be of help also in these situa-
tions. The grace of God is sufficient also
for situations of abuse. A professional
counsellor has only 1 hour in the three
weeks, but we can deal with each other
on a much more frequent basis. Certain
scars may never go away, but we can
help each other to live from the grace
of God.

That brings us also to the question
what task the office bearers in the

hurt the relationship of the victim with
the heavenly Father.

| mentioned that at times Scriptural
concepts are used to reinforce abuse or
to ignore its effects. The abusive hus-
band will tell his wife that she must be
submissive to her husband, and an abu-
sive parent will tell the child that chil-
dren must honour their parents and
have patience with their weaknesses
and shortcomings. These statements are
indeed true, only the situation in which
they are used and the purpose for

but rather make it more difficult for the
person. These defenses have also cov-
ered the main issue. Therefore what
you will see once the defenses come
down, is that the pain and the hurt
comes up. That is to be expected. But it
will make the victim say, “Why did | do
this? Not telling and living with the lie
is nicer than dealing with this pain.”
This is not true. To live with a lie is not
life. The victim must become aware of
what has to happen in him or her. Help
is possible.

church have. The office bearer is not a
professional counselor. | would say he
is more, he is charged to take care of the
souls of the congregation. The minister
is not a professional counselor either.
His task is to be a pastor and teacher. As
pastor he has to deal with the difficul-
ties in the flock, including abuse. Office
bearers also have to know their limita-
tions and not be afraid to make use of
professional services. On the other
hand they should not relinquish their

which they are used make them so
“poisonous.” For in the eye of the vic-
tim to go for help or even to go against
the abusive husband and parent is noth-
ing less but disobedience to God’s com-
mand. It puts a tremendous burden of
guilt on the victim and undermines a
proper understanding of what forgive-
ness is. For in this way repentance
means to be forced to do what the abus-
er wants you to do. This is a total cari-
cature of the Biblical understanding of
repentance and forgiveness.

The relationship between abuse and
faith comes to the fore also in other
ways. Many victims ask themselves the
question, Where was God when this
happened? If this is wrong why did He
not stop it?

These questions are already difficult
to deal with. It becomes, however, more
difficult yet when the abuser comes to
the victim to ask for forgiveness while
the abuse continues. Not only can this
lead to a warped understanding of the
Lord forgiving our sins, it can even
bring about hatred against the Lord. In
addition, the feeling of guilt makes the
victim feels that he or she has no “right”
to the promises of God. There are vic-

Who can help? Do you need to be
an expert in order to help? There are
two things | want to stress. In the first
place know your own limitations.
Abuse runs deep and is cunning. Wife

OUR COVER

task-tocounsettors:For-the office-bear-
ers have something that the counsel-
lors do not have, the keys to the king-
dom of God. Abuse is a sin against
God, it is God who forgives sins, who
also heals and helps. He has given us
His servants, the office bearers, who,
with all shortcomings, are called to take
care of the members. They may do this
with the Word of God and the help of
the Holy Spirit.

It is here that the difference in ap-
proach to abuse is very significant. |
said that this society puts man and his
hurts in the center. In order to solve the
problems you need experts. We place
the justice of God in the center, . . . (to
solve) problems in this context (you
need) and that gives the office bearers
a place. The grace of God and the
mercy of Christ come to us through
them. Both victim and abuser must
see their place before God, only then
healing is possible. God’s grace and
Spirit are more powerful than the forces
of darkness. And in this life that is seen
in part, after this life it will be com-
pleted, for we are on the way to a
kingdom without abuse.
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REMEMBER YOUR CREATOR

By G.Ph. van Popta

Brothers and Sisters

In this column | have been writing
some things about the different names
used in the New Testament to describe
believers. Another such name is “broth-
er.” This title is used throughout the
New Testament and throughout Church
history until the present day. Don't we
often speak about one another as broth-

of man. This idea has been alive ever
since. It was glorified by the French
Revolution whose slogan included “fra-
ternity” (brotherhood) as one of its ob-
jectives. Beethoven, impressed by the
French Revolution’s vision of the free-
dom and dignity of the individual, ex-
alted this “fraternity” in his Ninth,

spealk of unbelievers as brothers and sis-
ters. Do you want to be a brother to
someone whose father is the devil?
That will forewarn us not to become en-
thusiastic about slogans proclaiming
universal brotherhood. If there are
brothers, there has got to be a father.
Who is the father? God or the devil?

ers and sisters?

The name brother indicates that we
have the same Father. We are brothers
and sisters because God the Father of
our Lord jesus Christ adopted us to be
His children. Because you and | are
children of God, therefore we are broth-
ers and sisters.

The New Testament was not the
first to speak about “brotherhood.” Cer-
tain ancient philosophers spoke of hu-
man brotherhood — the brotherhood of
all mankind. For centuries Greeks had

(Chorat; Syrmphony hrthissymphony
Beethoven included a prophecy of the
time when “all men shall be brothers.”

So, it is not only the New Testa-
ment which speaks of the brotherhood
of man. Greek philosophy, the French
Revolution, brilliant composers do.
What is the difference? When Paul said
that there is neither Jew nor Greek,
slave nor free, barbarian nor Scythian
(Gal. 3:28; Col. 2:11) was he just echo-
ing what Zeno had said 300 years ear-
lier? When Paul told master Philemon

tsthere a universat brotherhood of
man? Yes. All those whom God has in-
cluded in His covenant of grace are His
children. And these children are one an-
other’s sisters and brothers, God has
brought this about through His eternal
Son lesus Christ. Jesus Christ is the one
who brings us into the family of God.
He is the great leveller, the One who
erases distinctions between people.

Christ abolished the most funda-
mental human distinction — the one that
existed between Jew and Gentile (Eph.

divided the human race into Greeks
and not-Greeks. Greeks described non-
Greeks as barbarians, inferior to
Greeks. Plato and Aristotle shared this
view. However, Stoic philosophy,
which began its five-hundred-year his-
tory as an organized movement around
the year 300 B.C., began to make a dif-
ferent sound.

In his Republic, Zeno of Citium (on
the island of Cyprus), the founder of
Stoicism, spoke of a world-city in which
all distinctions of earthly rank would
be abolished. In this world city there
would be neither Greek nor barbarian.
Later Stoic philosophers furthered the
thoughts of Zeno. The god Zeus was
regarded as the father of all mankind.
All men were, therefore, brothers.
Epictetus said that a master must deal
considerately with his slave because
they are both “children of Zeus” (Dis-
courses 1.15). When the apostle Paul
spoke with the Stoic philasophers in
Athens he showed that he was familiar
with their poets who extolled the com-
mon childship of mankind through fa-
ther Zeus (Acts 27:28).

This stream of Greek philosophy
proclaimed the universal brotherhood
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fo treat his slave Unesimus not as a
slave but as a beloved brother (Philem.
16), was he simply parroting Epictetus?
What is the difference? What does the
New Testament say about brotherhood
which is special?

The difference is that the philoso-
phy of the Stoics, the French Revolution
and Beethoven sees man as the mea-
sure of all things. This philosophy pro-
claims the universal brotherhood of
man because of some supposed intrin-
sic value, a deep-rooted worth, which
man has of and in himself. The New
Testament, on the other hand, pro-
claims a brotherhood of man based
upon the value, the worth of Jesus
Christ,

Man is the son of God through
Adam. As Luke 3:38 says, Seth was the
son of Adam, the son of God. Howev-
er, when man fell into sin, he broke
that Father-son relationship between
himself and God. Fallen men and wom-
en are not the children of God. They are
the children of the devil. The Lord Je-
sus said this about the unbelieving Jews:
“You are of your father the devil, and
your will is to do your father’s desires”
(lohn 8:44). That will alert us not to

2:11-22). Christian Jews and Christian
Gentiles are brothers and sisters in
Christ. Paul told the Galatians that there
is neither Jew nor Greek, slave nor free,
male nor female, not because of some
innate value in man, but because they
were all one in Christ Jesus. Paul told
the Colossians that among them there
could not be Greek and Jew, circum-
cised and uncircumcised, barbarian,
Scythian, slave and free man not be-
cause he had read Zeno, which he
probably had, but because Christ is all,
and in all. Paul told Philemon to treat
Onesimus his slave as a brother not be-
cause he was impressed by Epictetus
but because Philemon and Onesimus
were one in the Lord.

Christ is the new Man. He is the
Founder of a new human race. Those
who believe in Christ are members of
that race. They become children of
God. As john wrote: “But to all who re-
ceived him, who believed in his name,
he gave power to become children of
God; who were born, not of blood nor
of the will of the flesh nor of the will of
man, but of God” (John 1:12,13). Christ
is the first-born among many brethren
(Rom. 8:29). He is not ashamed to call



us brethren {Heb. 2:11f). If we do the
will of God we prove ourselves to
be the brothers and sisters of Christ
(Mark 3:35).

We confess these wonderful truths
in the Heidelberg Catechism. In Lord’s
Day 9 we say: “. . . the eternal Father
of our Lord Jesus Christ . . . is, for the
sake of Christ His Son, my God and my
Father.” In Lord’s Day 13 we confess
that “. . . Christ alone is the eternal,
natural Son of God. . . . [and that we]
are children of God by adoption,
through grace, for Christ’s sake.”

PRESS REVIEW

Through Christ we are children of
the Father. We are brothers and sisters
of Christ. We are each other’s brothers
and sisters. The Lord jesus brings about
a profound reconciliation between
people who once were enemies. In
Damascus there was a disciple called
Ananias. He called Saul of Tarsus,
whom the Lord had struck with blind-
ness as he was on his way to Damas-
cus to round up Christians, “Brother
Saul.” This name for Christians speaks
of love which believers are to have for
one another (Rom. 9:70; 1 Pet. 3:8).
Sadly, Christians do not always live

up to this obligation. Sometimes broth-
ers drag brothers to court. Sometimes
they wrong and defraud each other
{1 Cor. 6:1-8).

Let us live up to the deep signifi-
cance of this title. Let us prove our-
selves faithful to one another as broth-
ers and sisters in Christ. Let us show
ourselves to be the brothers and sisters
of Christ by doing the will of the Father
in heaven.

Remember your Creator, the One
who has recreated you to be His child
and called you to be a brother, a sister,
to His other children.

By C. Van Dam

The Retirement of
Professor H. M. Ohmann

" Prof. H. M. Chmann, well-knownin |

our circles from his time as Prof. of Old
Testament at our Theological College
(1971-1981), has recently retired from
teaching at the Theological University of
our sister churches in Kampen. We
would not want to miss this milestone in
Clarion!

After teaching in Kampen from 1981,
Prof. Ohmann gave his farewell lecture
on December 6, 1993. The topic was
Isaiah 65:17a: “Behold, | create new
heavens and a new earth,” with the
subtitle: “some comments with respect
to the expectation of the future in the
end of Isaiah.”

What follows (including the head-
ings) has been freely translated from an
article by Drs. R. terBeek (De Refor-
matie, 11 December 1993) in his re-
port on Prof. Ohmann’s retirement.
Rev. R. ter Beek noted how the choice
of topic for this lecture fitted in beau-
tifully with what Prof. Ohmann had
been busy with as professor.

Creation, Isaiah, and a look
ahead

In the first place, God speaks of
Himself as Creator, also when He

promises and works redemption.
That theme has become an impor-
tant thread in the work of Prof.
Ohmann. in many places he has
articulated his praise of the Creator
who spoke and created, and who
spoke and bound Himself as it were
for always to this creation. In all
His words and deeds, God has re-
mained true to this beginning.

In the second place, Prof. Ohmann
has shown on several occasions
how he was gripped by the book of
Isaiah. His inaugural speech in
Kampen dealt with it. For many
years he lectured on Isaiah. While
he was in Kampen, he wrote a book
and articles about it. Precisely in
this Bible book, God makes clear
that He uses His power as Creator
for the salvation of His people, and
that the Saviour of Israel does not
limit his salvation to Israel because
He is Creator of heaven and earth.

In the third place, Prof. Ohmann
has always been interested in what
the Old Testament believer could
know and expect. The Old Testa-
ment looks ahead to what lies be-

yond death, and through the
prophets even further into the fu-
ture. The people counted on the faci
that their God would not forsake
them, also not after dying. They ex-
pected something special from the
Lord, something which they hac
never seen (see, e.g., Isa. 65:17b), tc
set everything which had become
crooked in God's creation righ
again. Prof. Ohmann has tried tc
imagine what the Old Testament be-
liever saw ahead of him.

A vivid representation

To imagine what the Old Testamen
believer experienced has been ¢
strong point of Prof. Ohmann. He
has always tried to stand in the san
dals of the Old Testament person
That is often a problem for the twen
tieth century preacher and listene
of the Old Testament. The Old Tes
tament takes place in a world tha
is so different and hard to imagine
How do you bring the Old Testa
ment close to God’s people? This i
a necessary question for althougt
the Old Testament is an old book, i
contains a message for today.
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~ One must understand that the Lord
communicated with ordinary peo-
ple, with feelings and considera-
tions that are much like ours. They
walked on two feet, be in a some-
what different landscape and cli-
mate, but on the same earth. So
you try as listener to imagine things
as concretely as possible and as
proclaimer you do your best to con-
struct a vivid picture.

It is good to realize that in this
sense Prof, Ohmann completes the
circle. The first Old Testament
scholar at the Theological school in
Kampen was Maarten Noordtzij. In
a time when every self-respecting
Old Testament scholar took care
ot to dirty his hands on things like
archaeclogy of Palestine, he was
the first in The Netherlands to be
interested precisely in that. He also
laboured for the study of the lan-
guages and history of Assyria,
Babylonia, and Egypt. He found it
worthwhile. . .. The famous Abra-
ham Kuenen, Professor at Leiden,
greeted Arie Noordtzij (who later

occupied the Old Testament chair

leagues and friends entitled Fen
Spreken Begin (literally: a speaking be-
ginning, but which also means, a telling
beginning) and a collection of Prof.
Ohmann’s own essays entitled Fen Lev-
endige Voorstelling (A Lively Portray-
al). 1t is noteworthy that alf the members
of the Senate of our Theological College
contributed to the festschrift, — surely a
fitting tribute and token of appreciation
to one of the workers of the first hour at
our training for the ministry. Without
doubt this is a good reflection of the
warm memories many still hold of Prof.
and Mrs. Ohmann’s stay in our midst,

In closing

In closing, permit me a personal
note. | remember vividly as a student
when Prof. F. Kouwenhoven was sud-
denly called from this life on October

at the State University in Utrecht)
with the words: “So you are son of
that man in Kampen who believes
in pots and pans?”

Characteristic

One can call it a characteristic of
Reformed Old Testament scholar-
ship that when explaining the text
you take into consideration the en-
vironment, the language, the reli-
gious atmosphere, and the spiritual
horizon of God’s people in the time
of the Old Testament. All this is im-
portant for understanding what is
written and for determining God’s
specific message for his people in
their world. One has to take into ac-
count the historical distance in or-
der to read the Old Testament prop-
erly today. From this perspective,
Prof. Ohmann fits with the “school”
of Maarten Noordtzij.
The above captures well some of the
key features that have characterized
Prof. Ohmann and his work and is thus
an apt summary.
At the occasion of his final lecture,
two books were presented to Prof.
Ohmann; a festschrift written by col-

4, 1969, after less than a month of
teaching. The College community was
left in a daze and Professors ]. Faber
and L. Selles took on Old Testament
subjects besides their already full load
and Rev. D. Van der Boom also assisted
with teaching. What a joy when Prof.
Ohmann accepted the appointment of
Synod New Westminster 1971 and
could begin his work in the Theologi-
cal College in the fall of that year! At
that time | was minister in Neerlandia
where [ first met Prof. and Mrs. Ohmann
on their tour through the churches in
1972. His enthusiasm for the Hebrew
language and the Old Testament world
was obvious and delightful, a charac-
teristic | could further discover and en-
joy when we worked together (with
the late Prof. L. Selles as chairman) on
the Bible translation committee from
1974 t0 1977.

In 1984 while working on my dis-
sertation, the Lord suddenly called Prof.
H. J. Schilder (under whom | was work-
ing) from his earthly task. It was a source
of considerable relief and gratitude that
Prof. Ohmann was willing to take up the
task where Prof. Schilder had left off.
This is not necessarily an automatic pro-
cedure and | remain grateful to him for
his ready willingness to see the work
through to completion.

In conclusion, also from this place,
we extend Prof. and Mrs. Ohmann our
congratulations on reaching this mile-
stone. May the Lord our God be with
them in their retirement and bless them
also in the work that Prof. Ohmann is
still able to do as an Old Testament
scholar. May it all serve the praise of
His glory!
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From the Committee for Contact with the
Orthodox Presbyterian Church

Mandate

Synod 1992 charged the Committee
for Contact with the Orthodox Presby-
terian Church to “maintain the contact
with the OPC according to the rules for
Ecclesiastical Contact as determined
by Synod 1977.” It was Synod’s fervent
wish that the way to ecclesiastical fel-

Spring of 1993. On April 14, 1993, we
travelled to Rochester, NY, and met for
a full day (9am-4pm) with a subcom-
mittee of the Committee of Ecumenicity
and Interchurch Relations of the OPC
(CEIR). Two main items formed the
agenda for this meeting. First, the man-
date as determined by Synod 1992, and

ing the seemingly contradictory ac-
tions of the CanRC into the discussion.
The question remains — aside from the
OPC’s relation with the CRC - whether
the OPC is acceptable to the CanRC
and whether our differences ought to be
tolerated. It is CEIR's view that the ex-
isting differences can be discussed ap-

lowship may be realized as a result of
this continued contact.

Synod provided a mandate some-
what different from that provided by ear-
lier Synods. First, Synod concluded that
the divergencies evaluated in 1971 and
1986 have been sufficiently discussed to
confirm that these are not impediments
to ecclesiastical fellowship with the
OPC, but may be discussed within the
framework of church unity.

Second, notwithstanding this con-
clusion, Synod charged the committee

second, the actions of Synod 1992 with
respect to the Free Church of Scotland
and the Presbyterian Church of Korea.
The CEIR expressed their apprecia-
tion that our discussions could continue,
noting that not all within the Canadian
Reformed Churches were in agreement
with this contact. They provided help-
ful comments with respect to the new
rules for ecclesiastical fellowship; these
comments will be passed on to our
Committee on Relations with Churches
Abroad. Regarding the continued dis-

propriately within a relationship of ec-
clesiastical fellowship. CEIR finds it
difficult, at this point, to clearly deter-
mine what needs to be resolved as a
result of a discussion on ecclesiology.
Eventually, our two committees re-
solved that a following meeting is to
deal with the question: Does a Biblical
ecclesiology require that the differences
(as defined in the Acts of Synod 1992,
Article 72) must be resolved before a re-
lationship of ecclesiastical fellowship

to continue the discussion of those di-
vergencies to determine whether these
stem from ecclesiological and/or histor-
ical differences, with the purpose of
having these impediments removed.

Third, three matters which still re-
quire resolution were identified: (a)
the matter of confessional membership,
(b) the matter of supervision of the
Lord’s Table, and (¢) the matter of the
relationship with the Christian Re-
formed Church.

Fourth, a number of more practical
matters were included in the mandate of
the committee as well: (a) request the
OPC’s comment on the new rules of
ecclesiastical fellowship: (b) respond to
the problem of receiving ex-OPC con-
gregations and ministers into the feder-
ation of Canadian Reformed Churches;
and (c) to discuss the current third party
relationships of the OPC.

Allin all, quite a list of items for
discussion over the three years before
Synod 1995 hopes to meet.

Meeting with CEIR

The committee began its work im-
mediately, and a meeting was scheduled
with the brothers of the OPC for the
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cussion of the divergencies, the CEIR
raised the question why these divergen-
cies remain impediments with respect to
the OPC, and why these divergencies
do not form impediments with respect
to the Free Church of Scotland and the
Presbyterian Church of Korea. They
asked whether the Canadian Reformed
Churches were dealing fairly and even-
handedly with the OPC.

As will be appreciated, particularly
these latter issues took a major share of
the meeting since they cut to the heart of
the matter. Our response centered on
two points. First, the current mandate
ought to be considered within the his-
torical context of the contact between
the OPC and the CanRC. Second, the
two sets of decisions appear not to run
parallel and this needs to be resolved
by a synod. We pointed out that the de-
cisions of our Synods concerning the
OPC and those concerning Korea and
Scotland have different backgrounds;
this fact should not be used to remove
the need for a continued discussion of
the issues identified by Synod.

The CEIR maintained that these is-
sues cannot be discussed without bring-

can be established?

Other matters of interest which
were discussed at this meeting included
the matter of receiving OPC congrega-
tions within the federation of CRC. The
CEIR expressed appreciation for the
frank comments made in this regard by
Synod 1992 and pointed out that the
main thrust of the OPC’s concerns in
these matters regard good ecclesiastical
order. We were able to assure them
that the CanRC share this desire fully.

With respect to third party relation-
ship, the CEIR stated that they believe
that their responsibilities towards the
Christian Reformed Church include
brotherly warning and admonition
where possible. On the other hand, the
OPC is heading toward the “hour of
decision” with respect to their relation-
ship with the Christian Reformed
Church. It was noted that the OPC will
apply for membership in the ICRC and
that we will support that application.

A further meeting between our two
Committees is scheduled for January
1994. We hope to discuss the major
guestion which emerged from the
Rochester meeting.
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... Sent to Serve

Installation of Rev. VanderVelde

Some months ago, | began to tell
you such things that were beginning to
happen in Yarrow due to our Father’s
providential care. This account will
give further news.

The summer was full of activity.
We called candidate VanderVelde. He

tober 5, 1993 and on Reformation Day,
he could be ordained as a minister of
the divine Word in Yarrow. It is the lat-
ter joyful occasion and the subsequent
welcome evening on which this report
will concentrate.

The passing of the mantle was ably
taken care of by Rev. VanderWel who
conducted the ordination and installa-
tion service. Rev. VanderWel chose as
his text 2 Corinthians 5:20,21 which,

The Gospel does not come without
effect. The Good News is that Christ
was made to be sin-loaded down with
the sin of His people. The responsibili-
ty of the ambassador is to bring this
gospel of reconciliation. There will be
times when the Word seems not to

T ake any difference, times wherma pas- |

tor feels like a voice in the wilderness,
but his preaching, consistent with the
message of reconciliation, will never re-
turn empty. It is God’s Word and to Him
is all the glory.

With these words of encourage-
ment and admonition, the brothers and
sisters of Yarrow were prepared for
their pastor and teacher and he for
them. After the service, Br. H.F. Stoffels
spoke some congratulatory words on

become evident in the way we act and
react. We are indeed a Holy nation, a
kingdom of priests.

Because we have been set apart by
the anointing of the Holy Spirit, we are
now set straight. The Spirit works with
the Word in our hearts to confirm what

‘we have believed from the beginning.

The two never work apart from each
other. The Holy Spirit tells us about the
truth and the truth is the Word. We can
count on Him to equip us with what
we need. He makes us sensitive to the
truth and makes us understand the
Scriptures. The lie and the truth are op-
posites and our anointing sets us
straight on the path of the truth.

When we realize the blessing that
we have from this anointing of the

‘he noted, shows the manner God has
entrusted the ministry of reconciliation
to His servants for Christ’s sake. This
ministry comes with authority, with
passion and with effect. We saw that
the authority of the gospel comes when
the LORD speaks through His servants.
They are His ambassadors - they can
only speak for Him. This makes the
message of reconciliation an official
declaration from the LOrD. It is not the
bringer of the message that is important
but the message. The message comes
with authority because of the sender, not
because of the servant who brings it. It is
the LorD who admonishes, who com-
forts, who calls through His preachers.

But the message is not authoritarian.
The ministry of reconciliation comes
with passion or, better, compassion.
God’s servants cannot be puffed up with
the function nor the position of their of-
fice but must come with humility and
concern for those who are addressed.
Ambassadors come with authority and
compassion, following the example of
their Master. The love of Christ must con-
trol His ambassadors.
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In the afternoon service, Rev. Van-
derVelde delivered his inaugural ser-
monon 1 John 2: 20-27. In this text Rev.
VanderVelde pointed out that we have
been anocinted by the Holy One. This
anointing sets us apart, sets us straight
and sets us free.

The churches of Asia Minor had
experienced a very serious doctrinal
crisis which had caused a split over
some gnostic ideas. Those who had left
had said that Christ was not really hu-
man. The divine Christ had entered the
man Jesus at baptism.

But John encourages those who re-
main that they are different. They have
been anointed by the Holy One. This
anointing is the Holy Spirit coming and
making His permanent residence in the
hearts of His people. In the Old Testa-
ment, some were anointed to be
prophets, some to be kings, and some
to be priests (very seldom did they hold
more than one of these offices) and all
these were anointed by other men. Af-
ter Pentecost we all are anointed by
the Spirit to be prophets, priests and

kings. The presence of this Spirit will

Hn|\/ inrlf fhlc I/nr\\u|arlnn sets us

HowHedy

free. At the tlme of the Reformatlon,
the clergy said they would teach. John
writes that we all know. We have no
need of teachers of new teachings.
There is no need of mediation between
God and man through priests. Office-
bearers are part of the congregation.
Ministers can only bring the gospel.
The minister is sent to serve and the
one who serves is less than the one
who receives. There will not be a new
gospel preached. Therefore the con-
gregation cannot waste the opportuni-
ty to let the Spirit work through the
Word. The congregation is at the cen-
tre of the work of the Spirit.

After the worship service there was
an opportunity to wish our new pastor
the LOrD's blessings in his new task. It is
during a service such as this that the
overwhelming goodness of our God is
seen so well. He knows so well what
we need and blesses us without us de-
serving it. We receive His providential
care as we confess in Lord’s Day 9 the
last part — “He is able to do so as
almighty God and willing also as a
faithful Father.” All praise to Him!
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and praye

There was an overwhelming feel-
ing of joy and gladness in every heart.
We thank mfr heavenly Father for the

\,{rﬂaf *%ﬂn;, He has

done in Yarrow

i Hﬂ — alwavys.
i

i

Yours for Christ’s Cf

Dear Editor:

. u@ed Th* amf.ip mm;“d"
us of our res pgns%s‘zry o act | 'V chil-

dren of Cod In our churches today,
there is an increasing ﬂmcmej for this
kind of message. We, young people,
should remember that our lives should
reflect what we believe. Ou r%cstu walk
should win others for Christ. | would
like to conclude tha ivw sh «:;Lafi‘ hap-
py that we are children of God. T
happiness should be seen when we are

vith our fellow teenagers, Do we do

Rob Helder
Fonthill

to allow women voting, reeks with the
same delusi ion taat was m ssented in
“Report 26" »
offices to women in t} in fz
believe S\,mzc* erwn has :ics’w ex-

~tly this. The same texts and argu-
f“‘“"b will surface a;,am in a few years

justify women in office. Would you
éei eve for instance that Galastians 3: 28
is a% so used o fuﬁt ‘a/ meoww alit

Syno n a whole sec-
tion The spirit of the
times.’ aﬂe:’nga’s_ to ap-
pease our [ believe it is

exactly tbe q;}“u of the times that has

dictated their decision. Wo
Church Fathers such as Lqme“
ers who recognized all the he in
the church not have had the in t
ad ﬂiwsa this poi int if muw‘d women s
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.:wt‘f: v of m
*"m»km {a

if she perhaps would vote differently
tha

mes to mind whern
whole situa tion
cﬁeb in Holland, you

consider the proverb -

f Ea%«u_ daughter.”
lerse ;}f ~ was not your sister (the
(fi(\“ a byword in your mouth in the
day of your pride, before your wicked:

ness was uncovered? Now you have
I becorne like her. .
i o~ .
| The Church of L;.rw must not tol
erate the woman jezebel in her midst

f we do, we can read what will hap-
pen in RM«: tion 2 (Church in Thyati-

instead let us hold fast what we

5\:.&,’

have — ?ne ure teachings of Scr ipture.
As Church here in c!n&dﬁ we mus

admonw m ir sister Church in the

ch lez i}e” mus

g
Netherlands. Our -:‘.h
reconfirm our stan
annot sit back an %
tzs:m of our

dangerous.
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the purity of the Church
W. Reinink-Flora
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Corriculum Assistance for
Reformed Education (C.ARE)

C.ARE. is working on two major
curricuium projects. sme Geography
writmg tearn, which finalized the aims
a% abjectives for Ge@gm“‘?‘w in grades

and 8, has commitied iself to 1 prepare
m“i{mmp ete units for Lh?%ﬂ grades. For
Church Hi istory, C.AR.E js in the initdal
stages of reviewing scwrnnt outlines and
gathering cuivent inventory used in our

schools. In its plans are to develop a new
unit which would deal primarily with |

more recent church history in North
America, “particularly recent an;mw
ments in I.A. Reformed Churches.”
C.ARE, is planning a general teachers’
meeting in the spring in preparation for
a Church History “Summer ‘947 unit-
writing womﬂmp Schools outside On-
tario will be contacted for their input in
thi& pa()fe(:‘i Within *t% owit commities,
CARE. s working on a guideline wit n
eaimio arnve atacar ««mzz / researched
but easy to implement guideline for cur-
riculum wri tam,
The merits of having a “Central Re-
source Center” for Canadian Reformed
Education has received positive re-
sponse from the school boards, CARE.
realizes that the concept has many ad-
ditional implications which involves
v":sre ﬁ’"rx H"s{fz work of CARE. itself.

5’«{“

LG

C.ARE. will need input and direction
from tn %eagzze as to the “H‘Q;E‘ﬁ

tion of the first two stages of this C
Resource Center,

in the meantime, CARE
professional advice with respect

i H

set up of a Hbrary software systen

e
.
]

“

Assistance to the Special Child
{ASQ‘? hﬂmm%’i@e

awareness of s

within cur community, this
invited Dr. Dalton o sp @a%

3
o3

I

her 20th. He spoke on “Current Model
of M@etmw me *\aea}s Spec“a% Chil-

have two more PF\,L\E:S@:’% ‘ih vear. The
topic of the first is “The Special Child:
Home, ?;e,,naui apt Church” 'xm within-
volve a panel discussion followed by a
small g group discussion fomms
To raise Lh-:i evel of the pr of fession-
al teach ef" Wareness, A‘w{ will orga-
nize four hy afternoon meetings
for teac ne;s aﬁ;\/uiwa with special edu-
ai on. The first rn?ﬂimﬁ g;;a%armer for

mber 10th, will be an ad

Prittie, a Speech ﬂr‘d ia
fsi, on “Speech aw ien

in the Classrt

wil

:J

o S
o
ot}

o
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som.”
Salary Committee Report

At its November meeti ng; he
league received this report for dc,éz
member 1o lake back to his respective
board. A member of the commi ’z 2]
was present to indicate an es
made from t zL previous rep
rationale for these changes.

n
e
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Government Contact Commities
(G0

liance i‘:&
Canafizar. éews i; Ccﬁgz’e% have omei
mmz% 30 ,5 aside the de

Anderson and
; ‘c;r‘-:wrmg fur
ealth Suapz rt Ser-

1rL

vic action has incurred
high legal expenses and the boards
have surably in con-
tributing to help %‘*m the costs.

ting of November ,
of Independent School
, Ontario) focussed s ef-

i
m;} a proposal

Iits mee
Faim O

. 13
, _.531?903 the “Integrated Model of
o5

(M
2 be sent |

adian

to the Ministyy of Ed
mgh school i,.dmf: ctio
“that current Mi
nfpu‘” ans be replac
that involves the @rdeu
Associations in the eval bai,

on process
and that independent schools not be
subject to educational values imposed
by the Ministry on the pub 2'& school

system.” They hope to finalize this
osal in éanuaw.

5 ro-

Two committees, School inspection
and Staff Develoy FﬂC?"u were initiated
fast year. The {}.C.C saw these as ar-

cas that needed development in ordey
to have them in place, when con-

fronting the Mindstry of Education.
At the Sepiember league 'neeiiﬂg,
} £

development committee pre-
Pro-
mei Fducator Development a
hh madel attermnpis to offer

le design of stalf develop-

ment in {he Canadian and American
Reformed Schoo! Systern. Having en-
couraged all boards, princi p“fs

(O.P.A) ang teachers (C.RTAL)
come with feed back, there was ex-
tensive discussion on this report at the
Movember maeur‘g Since this was an
initial report seaking input on its work
thus far, it was recommended by the
league that it drop the “minimum stan-
dard” aspect addressed in the report.
While many schoo! boards already
subimitted in writing their comments
and concerns, the remaining boards
were encouraged to do s0.

The schoa! inspection committee
‘m‘" bﬂm* %’%a’nﬁs?zed and w'Ef have 3
wing of 1994,

[ att

Ontario ?r"m*é;: al’s Association

The moy focus of this year’s Prin-
] \/‘i@ tings is me«* Minisiry of Edu-
OC uwm‘“ Hw Lommon Cur-

nge f)i di-

nterms ¢ H“;!mophw r?‘m
reciion and values, they have focused



or the “articulation of
omes and the imp!
tained therein, Over against
have “wrestled with how our curric - i
furn goals are stated and whether they | Association
are as clear as they shou aérs %;c:‘ g T‘?“ C.RTA. bri
They also discussed { i
the staff weveéu brment ams provided
wiritten input for this comn
I the initial atagm
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By Auni Betty

Dear Busy Beavers,
Thank you for all your letters,. gvicm;fe.@, puzzles, and
jots of other “goodies” you sent 1
f enjoy all the different letters
5.
3

i enjov he amg YOUT new

ige excited when vou tell me abou
vour trip to the mall far away.

¥ proud of your friendly letiers

¥m proud of your beautiful, inte ‘esa:% pictures you
send.

pfoud of you!
And [Tove you alir

vour holi LuS or

&
Q
g
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Busy Beaver Henrfetta Breukelman wrote to share some
good ideas about being FRIENDS.

> Hike sisters,
They are like birds chirping in the Spring.
You can tell them secrets.
Noone wE!i aver find out,
They care for you and you
carefor m’“m also.
Thatis '
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Here's a Hittle saying from Busy Beaver
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{ééil See if you can figure it out, i;%%;
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Bible Names
Secret message in the shaded boxes!

by Busy Beaver Meghan Ludwig

1. the wife of Isaac d Marv that she was

2 leading going io have a baby
6. jacob’s second wife
3. sent to Pharaoh io 7. the first man
+esii 3 iy S P L P oesr g .
tell him to let God's 8. killed a giant

people go
4, this wornan sold

puiple goods
1. a very siyong man
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