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Is Doubt Good?

By J. Geertsema

Doubting the truths of the Bible is seen as normal these
days. One can read this in books and articles. Doubt and
not-believing (the next step) are considered fully human in
a time in which people no longer believe that anyone can
know the truth. Thomas, one of the disciples of our Lord
Jesus Christ, often serves as example of this human phe-
nomenon of doubt. One can doubt the factual truths of the
Word of God, for Thomas doubted the fact of the resurrec-
tion. Can doubting the truths of God’s Word be good? Can
one use the doubt and non-believing of Thomas as an ex-
ample to defend our doubting? The answer to both ques-
tions has to be negative.

We shall first deal with the story in the Gospel of John
where Thomas’ doubting is mentioned. It will then become
clear why we are not allowed to make use of Thomas” doubt
to defend our doubt, and why doubting is sinful and wrong.

To begin with, in John 20:24-29 the apostle speaks about
Thomas who did not want to believe that Christ Jesus had
risen from the dead on the basis of the testimony of the oth-
er disciples. Thomas wanted to see with his own eyes.

However, we do not have here as such the story of
“The doubt of Thomas.” This would be a wrong title. In
the immediately following verses, 30 and 31, the apostle
John tells us that “Christ did many other signs in the pres-
ence of His disciples which are not written in this book,”
that is, in his Gospel, “but,” he says, “these things are writ-
ten in order that you may believe that Jesus is the Christ,
the Son of God, and that, by believing, you may have life
in His name.” In other words, what John wrote about was
the great works of Christ Jesus while on earth. Also in this
little story in which Thomas with his disbelief has a
place, John speaks about the work of Christ in the pres-
ence of His apostles. Christ is busy working the work of
God. Here we have the story about Christ convincing
Thomas of the truth, the true facts, concerning His resur-
rection in glorious newness. Christ did this and John wrote
about it in order that we may believe. Let us give this sto-
ry a closer look.

In the early evening of the day of His resurrection,
Christ had appeared in the midst of the disciples while
Thomas, presented here as one of the Twelve, was not pres-
ent. The other disciples told him: “We have seen the Lord.”
This implied that He rose from the dead and was alive.
Thomas reacted with stubborn unbelief. He did not want to
be convinced by the testimony of the others. He wanted to
see for himself, and not just see, but also touch and feel the
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marks of the wounds. It had to be absolutely clear to him that
what the others had seen was not a vision, not a spirit, or
something of that nature. For how is it possible that a real
person, with a true physical body that can be seen and
touched, can be in a room one moment and can be gone the
next moment? How is it possible that a real person of flesh
and bones can just appear and disappear while all the
doors are locked? To Thomas it sounded very much like the
others had seen a vision or a spirit.

On the first day of the next week, the disciples were
again in the house. This time Thomas was with them. Again
the Lord Jesus entered while the doors were locked and
suddenly He stood in their midst and said: “Peace to you.”
Immediately after this salutation of peace (this is the im-
pression which the text gives) Christ came to Thomas with
the message of peace, and thus with the peace itself. The
purpose is clear: Thomas had to be convinced. Thomas had
to believe in Christ Jesus as the risen One.

To reach that goal, the Lord said to Thomas: “Put your
finger here, and see my hands.” Thomas had said to the
other disciples: “If | do not see in His hands the mark of the
nails, and place my finger in the mark of the nails, | will not
believe.” Seeing was not enough. It had to be accompanied
by touching and feeling the mark. In answer to this demand
of Thomas, the Lord now told him to do exactly those things,
though in a reverse order. Perhaps, the touching came first
as the most important, most convincing proof. Thomas had
said also: “And (if | do not) place my hand in His side, |
will not believe.” So Christ told him: “And come with your
hand and put it in my side.” Thomas had to feel also the scar
of the wound made by the sword where it had pierced
Christ’s side. This touching and seeing was to prove that
Christ Jesus was fully physically present and was the very
same Lord Jesus who had been nailed to the cross and
pierced with the sword. “And,” so the Lord added, “do not
be non-believing, but be believing.”

We see here, in the first place, the intense loving care of
Christ Jesus for Thomas, full of undeserved grace. There is
some rebuke in what Christ does and says, but the rebuke is
very mild. It is just as mild and forebearing and forgiving as
with the others. Why was it so mild? This was because of
the situation being so shortly after the death of Christ, when
the disciples were still ignorant about the teaching of the
Scriptures regarding Christ’s death and resurrection.

In the second place, we notice here a difference with
the way in which Christ dealt with the two men on the way



to Emmaus (Luke 24). The eyes of these
two men were kept from recognizing
the risen Lord. Christ first taught them
how the Scriptures clearly spoke of the
suffering and death and of the rising of
the Messiah. In other words, before the
two men of Emmaus could see and rec-
ognize the Lord with their physical
eyes, they had to correctly know the
prophetic teaching of the Scriptures. For
them it was: first believe the Scriptures
and then see and recognize. With
Thomas it is the other way: first touch
and see, and then believe. Why was
there this difference in the way of work-
ing faith?

The answer is in v. 24. It says there
that Thomas was one of the Twelve,
one of the apostles. These apostles
were chosen to be the eye and ear
witnesses of all that Christ Jesus had
done and spoken when on earth, and
so to be the foundation of the church.
This is clear, for instance, from the re-
quirements as stated in Acts 1:21-22
for the election of an apostle in the
place of Judas. As with the others
Thomas had to be one who touched
and saw and heard the Lord before
and after His death and resurrection.
The apostle John writes in his first
epistle (1John 1:1) that he and the
other apostles proclaimed “that which
was from the beginning, which we
have heard, which we have seen with
our eyes, which we have looked upon
and touched with our hands. . . .”
Therefore, in bringing Thomas to faith
through making him touch and see,
Christ was busy with securing the firm
foundation on which His church had
to be built. There should not be a
crack in this foundation. Christ could
not allow one of the apostles, one of
the eye and ear and hand witnesses, to
deny the testimony of the others. This
would totally undermine the witness
of the others. Imagine that ten pro-
claimed: He died for our sins and He
rose for our justification, and that one
would go against that and proclaim:
it is not true, it is a fantasy, a halluci-
nation. If this had been the case, all
modern critical unbelief would have
had a basis in Thomas’ critical
counter-testimony.

However, Christ took care of things.
He revealed Himself as the risen One
also to Thomas. Thus the testimony of
the eye and ear and hand witnesses
was made unanimous. We see the first
result of this work of self-revelation of
Christ in Thomas’ testimony, spoken in
worship: “My Lord and my God.” Hav-

ing seen and touched, he believed that
Jesus is the Messiah, the Lord, and that
He is the eternal Son of God. Christ’s
resurrection is the clear proof that all
that Christ had revealed and said before
His death was true, completely true.

From all this it is evident that we
cannot, on good grounds, compare
our doubt today with the doubt of
Thomas. Thomas was an apostle. He
was and had to be eye and ear and
hand witness of what Christ Jesus said
and did. When Thomas did not be-
lieve, it was just after the death of
Christ. Besides, Thomas did not doubt
God’s Word; he was ignorant about its
meaning. Our situation is totally differ-
ent. We live almost twenty centuries
later. We have the whole Bible and in it
both the Old Testament prophecy as
well as the New Testament fulfillment
presented to us in the unanimous testi-
mony of all the apostolic hand and
eye and ear witnesses.

This leads us to the second result
of Christ’s work here. Thomas’ testi-
mony: “My Lord and my God” is now
basis for the faith of the church of all
ages. It is the basis for the faith of all
those who do not see with their eyes
and touch with their hands, but yet be-
lieve because the Scriptures of both
Testaments testify, and in them also

Thomas testifies: Jesus has risen. There-
fore, He is Lord and God. He is truly
the Saviour.

Thus we see in this text that the liv-
ing Christ, according to the testimony
of an eye and ear and hand witness,
took care that the testimony about Him
as the One who died as a payment, a
ransom, for sin and who rose from the
dead for our justification and sanctifica-
tion would be unanimous. The founda-
tion for His church does not show any
cracks. Therefore, after this care and
work of Christ, doubt regarding the fac-
tuality of His death and resurrection,
and per consequence, of all that Christ
spoke and did, may be human, even
common, in an unbelieving environ-
ment, but must be characterized as sin-
ful disobedience. The same is true with
regard to non-believing. Certainly, the
Lord will forgive also these sins, when
we repent. However, we cannot call
doubting what the Lord tells us in the
Gospels through the eye and ear wit-
nesses a good thing. Doubting and non-
believing is an offense to Christ. Faith,
God'’s work of grace, meets with a beat-
itude of Christ; “Blessed are those who
have not seen and yet believe.” Blessed
are those who believe also the testimo-
ny of Thomas as this was worked by the
Lord Himself.
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Federation of Confessionally
United Churches

By J.D. Wielenga

“Scripture, Confession, History and
the urgency of our own day and age re-
quire confessionally united churches to
federate.” Address this in 20 minutes.
A tall order, and little time. We must not
waste it. Yet | must begin with express-
ing appreciation for the initiative of the
Independent Reformed churches to
bring us together today to address this
issue, and appreciation for formulating
it in such a positive way: “Scripture,
Confession, History and our time re-
quire federation.” May this first
province-wide contact be the first hesi-
tant step to lead to confederation, for |
am convinced, to turn to the topic, that
Scripture does require it.

Scripture

To get the church into focus, do not
look at people, but look at God. The
church is: God at work. See, visualize,
the Son of God gathering a people,
from the beginning of the world, today,
and on until the end. God at work on
earth, gathering a people, one people,
one church, and this church is one.
John 10: one Shepherd gathering one
flock; Eph.2: building a temple, one;
Rev. 7: one multitude that no one can
count, from all tribes and peoples and
languages and nations, gathered out of
the great tribulation by the Lamb be-
fore the throne of God; 1 Peter 2: a
holy nation, one, among the many na-
tions of this world, in which all take
along their ethnic, cultural and histori-
cal distinctives; Eph. 2:14, 15: concern-
ing the most distinct groups there were,
Jews and Gentiles: God broke down the

dividing wall between them to create
them “into one new man.” You hear |
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that? The church: one man, or with
Rev. 12: one woman, clothed with the
sun, with the moon under her feet,
God'’s new humanity, or with Gal. 6:16:
the Israel of God, one people, like Rom.
11:17 speaks of the church of O.T. and
N.T. as the one olive tree, to which all
believers in Jesus Christ of all times be-
long, that one great multitude, together
Christ’s body, Eph. 1:22,23: the church
which is His body. One body.

The church, that is: God at work in
Jesus Christ, creating into one, uniting,
reconciling that which got separated
by sin and devil. When God created
mankind on earth, Genesis 5:1 says
this: “male and female created He
them, and He named them (plural, two)
Man (singular, one).” Man, a two-one-
ness, for God is one, a three-oneness.
God is love, oneness, unity, reconcilia-
tion of broken oneness.!

A second aspect: how does this
church, this one man, one flock, one
multitude, one Israel of God, appear
concretely in the visible reality of his-
tory. Well, that one multitude of Rev. 7
appears in Rev. 1 as seven independent
individual lampstands, bound together
by Christ walking in the midst of them,
and as seven independent individual
stars in His right hand (good exegesis
identifies the 7 stars also as the seven
churches of Asia Minor2). Note the to-
getherness of those local churches: a
cluster of stars. Not seven hands of
Christ with in each hand a star, but sev-
en stars together in one hand. The one
hand binds them together, like one
foundation binds them together, Eph.
2:20: the foundation of the apostles and
their word. Thousand local churches,

all built on one and the same founda-
tion, the apostolic doctrine, as such
bound together by that foundation. In-
deed, “confessionally united!”

Each local church is a complete
church, a star, a lampstand, the body of
Christ, but it is not the whole church,
not the total body. Each local church is
a complete church, by virtue of its rela-
tionship to Christ, the only Bishop, and
by virtue of its relationship to the apos-
tles and their teachings, the Word of
Christ. But precisely this direct relation-
ship to Christ and His apostles makes
each complete local church one with
other local churches, all over the world;
together stars in one hand, together in
one circle of lampstands, together on
one and the same foundation. In other
words: God gathers His one church,
His one flock, as local churches, orga-
nized under the presbyterium, the coun-
cil, the assembly of the elders. In those
individual local churches He gathers
His one flock. The oneness of the flock
is not broken or diminished when it is
gathered in local independent churches.
Therefore, these local churches will
honour the oneness of the universal
flock by acknowledging their bond to-
gether, their unity. Local churches are
not called to create unity among them-
selves, but to express and manifest their
given unity, created by Christ. Christ
bound them together by His right hand,
on His one apostolic foundation. It is
an essential part of the apostles’ teach-
ing that churches, given to one another

| by Christ, must receive one another.

Finding one another in the same one
circle of lampstands, on the same one
foundation, they must shake the hand



of communion (koinonia), thus ac-
knowledging the oneness of the one
flock, and they must join hands to co-
operate together (and that is to federate)
to help one another that all remain un-
der the Word of Christ, that none slip
from the one foundation, or disappear
from the circle of lampstands, and sup-
port one another, for instance in finan-
cial needs, and in order to maintain
unity in doctrine and in liturgy, all to
preserve the unity of the one church of
God, and to promote it. They were
made to understand that what was true
in the local body also applied to the to-
tal body of Christ, namely that the hand
cannot say to the foot: | do not need
you, and that the love of God in Christ
which obligated them to use in self-
denying and sacrificial love their gift for
the upbuilding of the local body, obli-
gated them to the same for the total
body.

The N.T. shows that the local
churches did recognize their common
bond and unity in Christ. They joined
the hand of communion and coopera-
tion, cf. 1 Cor. 16.1; Rom. 15,26; Gal.
2,9.10; 2 Cor. 8,4.3 There was even
regionally defined cooperation be-
tween them (Rom. 15,26), and they
appointed together deputies for certain
church-work which they had in com-
mon (2 Cor. 8,19,23). We must not
say: we do not have to federate as con-
fessionally united churches, for there is
not a trace of federation in the N.T. with
classes and synods and all; we may be
free to do it, but it is not a divine ordi-
nance. But this reasoning is more bib-
licistic than biblical. It ignores that the
N.T. shows us the local churches in
communion and cooperation, all over
their world, as a federation. No, you
don’t read the term, and you don’t see
our form, but you do read the reality. It
was federation “avant la lettre” (Kamp-
huis)*. When after the apostolic era, in
the second century, when the apostles
had gone, and in response to the cir-
cumstances of the time, the need arose
for a more structured organization of
the communion and cooperation of all
the churches, the churches did not
something new, but they simply con-
tinued in the line in which the apostles
themselves had guided them. And the
Lord has blessed that very much (Nicea,
Chalcedon), although the way the
churches went about it we call from our
vantage point flawed, too hierarchical,
too much clergy-dominated.

Some say: confessionally united
churches are free to federate, the Bible

does not forbid it, and therefore they
are also free to de-federate again if they
so choose. The truth in this statement is
that no church can ever be compelled
to federate, it always is voluntary. But it
is voluntary because it is a matter of
love, not because it is not an obliga-
tion. Love is choosing in freedom, but
love does obligate. The church exists
by the love of God and consists of peo-
ple who operate by the love of God
poured out into them by the Spirit,
love with its functions of faithfulness
and self-denial and sacrifice. The
church, that is: God at work, love at
work, uniting and reconciling what
got separated. No wonder there is no
trace in the Bible of denominational-
ism, of churches picking and choosing
with which churches to have commu-
nion and to cooperate for which pur-
poses and for which not, along lines of
particular distinctives. No trace of a
federation for circumcising Jewish
churches, next to a federation of non-
circumcising Gentile churches, next to
a federation of Apollos-minded church-
es, next to Peter-minded churches, with
possible cross-denominational fellow-
ships, shaking hands across the fence,
but not working together in the same
yard, for we are too different: better
good neighbours than fighting brothers,
more peace, more harmony, more
ease. The tendencies of course were
there, but they were vehemently op-
posed, Acts 15; 1 Cor. 11,19. Of course
opposed, for denominationalism is ob-
struction of God’s church-gathering
work, characterized by abolishing
walls of separation, gathering separat-
ed people into one new man. Denom-
inationalism is erecting walls of sepa-
ration. It is turning the church into a
zoo where high fences keep natural en-
emies apart and maintain peace for
all. Fences between churches allow us
to speak civilly to one another over
the fence, and occasionally work with
them in some limited ways (John M.
Frame)s. Better good neighbours across
the fence, cross-denominational fel-
lowship, than fighting family-members
in the same yard.

To see the church, you have to focus
on God, not on people. The church is
God at work, love at work, working
faith that works through love. The
church, that is God turning the old zoo
of separated wild animals into a fold of
one united flock of sheep, His one new
man, the new humanity. That is His
might. That is His glory. Must we not
seek His glory?

But, someone says, what is the gain
for God if some of our churches and a
segment of our membership refuse to
unite? Then we create only one more
split, one more denomination! They
must learn from 1 Cor. 11:19, and un-
derstand that preserving unity with ob-
structionists of God’s work cannot have
priority over manifesting unity with pro-
motors of God’s work.

We must be honest, before God, and
before one another. If confessionally
united churches cannot manifest and or-
ganize their unity by federating, they
must not say: there is no scriptural obli-
gation, we are free to do it and free not
to do it, and if we do it we are free again
to undo it. They must say instead: there
is a scriptural obligation, for there is the
obligation of love. But we lack the love,
we lack the faith that works through
love. We cannot do it because we can-
not deny ourselves and bring sacrifices.
But if that is what we have to say, then
the Bible says what Christ said to that
one star in His hand: repent, you have
abandoned the love you had at first, and
your are in danger of loosing your place
among the other lampstands.

What does love require? It requires
that confessionally united churches
welcome one another with their non-
confessional distinctives and idiosyn-
crasies and do not bind one another to
them, although they will become sub-
ject of ongoing discussion, for we want
to learn from one another and to be cor-
rected by one another. They will un-
derstand that issues which do not scrip-
turally warrant to break with a church
or a federation, can never be lawful
obstacles to unite with a church or a
federation.6

Confession

Secondly, the common Reformed
Confession requires federation. Briefly,
Canons of Dort ch. Il, par. 9: “. . . in
due time the elect will be gathered into
one, and there will always be a church
of believers founded on the blood of
Christ.” There you have it: God at work,
His sacrificial love in Christ gathering
people into one, His Church, the House
of love, on whose source (the blood of
Christ) that house is founded.

Lord’s Day 21 calls this same church
the communion of saints in which be-
lievers all and every one are duty-bound
(obligated by love) to use his gifts readi-
ly and cheerfully (voluntarily, not
forced) for the benefit and well-being of
the other members. Denominational-
ism and congregationalism obstruct this
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duty. | cannot help my brother in an-
other denomination if injustice is done
to him. In the federation | can, via the
major assemblies and church-visitors,
for instance.

Art. 27,28 B.C. with the confessed
ordinance of God that the individual
believer must maintain the unity of the
one church of God by joining the local
church. He must not remain on his
own. If it is an ordinance of God for
the individual believer to maintain the
unity of the church by not remaining
on his own, it is of course also an ordi-
nance for all believers together to main-
tain the unity of the church, through
their local churches which then must
not remain on their own. And that is
how it was understood by the churches.

Art. 31 B.C. assumes the federation
when it states that ministers of the Word
in whatever place they are have equal
power and authority for they are all ser-
vants of Christ the only universal Bishop
and Head of the Church. The possibility
for lording it over one another only oc-
curs within a federation union.

Art. 32 gives principles for estab-
lishing a certain order to maintain the
body of the Church, the local body and
the total body. A church-order, to pro-
mote and preserve unity and harmony
and to keep all in obedience to God.
The article warns not to order and reg-
ulate too much, like it is good not to
confess too much, in order not to put
undue stress on the unity of the church
by binding the consciences where
Scripture does not bind.”

History

Historically, churches which adopt-
ed this or similar Confessions, naturally
developed Church Orders for living to-
gether in a federation, Church Orders
which reflected what they confessed
about the church. Every church order
is a reflection of someone’s ecclesiolo-
gy. Church Order is confessed ecclesi-
ology translated into rules of law.8 A Re-
formed Church Order therefore will
always be anti-hierarchic, for we con-
fess the independence of the local
church as a complete church under
Christ and the council of elders. And it
is anti-independentistic, for we confess
in the local churches the oneness of
the one Church of God. A Reformed
Church Order then will recognize the
necessity of major assemblies in which
the churches help one another and co-
operate to maintain good order in the
body of the church, the local and the to-
tal body, in the sense as confessed in
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| Art. 32 B.C. No wonder the Armenians

fought tooth and nail to prevent the
convening of a synod which they right-
ly feared would drive out their heresy
for the sake of maintaining the integrity
of the apostolic doctrine, the one foun-
dation on which alone the church is
one and united.

In 1558 the leaders of the unfeder-
ated Reformed churches in France met
together and expressed their conviction
that the greatest problems would arise,
dividedness in doctrine as well as in dis-
cipline, if the churches would not be
bound together under a common order
and church-polity. The next year, 1559
they federated on the same Confession
under a common Church Order.%

Even Congregationalists with their
emphasis on the independence of the
local congregation, acknowledged in
New England, in 1648, in their Cam-
bridge Platform, that all churches ought
to have fellowship with one another
and that synods are necessary whose
decisions the churches are duty-bound
to accept as binding if they were “con-
sonant to the Word of God.” It is re-
grettable that they failed to stipulate
the annual or biennial regularity of
synods. Their leading men, Thomas
Hooker, John Eliot, warned their
churches saying: “we must settle the
consociation of churches or else we
are undone and utterly lost.”10 In vain.
No regular synods were held and the
congregational churches slid into
dominocracy, every local minister like
the minister of the local church at
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Rome, a pope. We must learn from his-
tory, positively and negatively.

Our time

As to the fourth aspect, the urgency
of our day and age to federate, this ur-
gency is not different from the urgency
the church felt after the apostolic era to
organize their existing bond into a
stronger structured federation, in order
to manifest itself among the many na-
tions as God'’s holy nation, to be able
to effectively preserve the unity and
the holiness of the body of the church
against divisive power-struggles and
against rising heresies. We may frown
on the form of their “consociation,” but
surely, apart from it the church would
have become “utterly undone,” as all
know who know the history.

A special feature of our day and age
is that the world looks more and more
like what it is by nature: a zoo of wild
animals, natural enemies. All and ev-
erybody insist on their distinctives and
thus their incompatibility to live togeth-
er in peace and harmony: tribal wars,
ethnic cleansings, language barriers,
multi-culturalism (the undoing of Cana-
da), marriage — and family breakdowns,
feminism and male-chauvinism, you
name it. The churches loose credibility
and come across as hypocritical if they
loudly lament and publicly prophesy
against the world, while they them-
selves consociate only with churches
of common distinctives, and feel in-
compatible to federate with churches of
different distinctives. The urgency of
our day and age require federation of
confessionally united churches for the
sake of the credibility of the gospel of
the Kingdom, that this world may know
(John 17, 21,23) that the Father sent
the Son and set to work to gather into
one, into one new man, the different
and distinct warring tribes and peoples
and languages. Federation is required
that the world may know the power and
the glory of the love of God in Jesus
Christ, at work in the world.

Conclusion

Confessionally united churches are
called to federate. They need not first
negotiate their non-confessional dis-
tinctives and differences to see if they
are compatible to live together in one
federation, but the only thing left for
them to do is to negotiate a mutually
agreeable Church Order, based on their
common confession about the church.
They should not fear that in their unit-
ed church the differences and distinc-



tives are bound to threaten and disturb
the harmony and unity, for they have
in their Church Order the means in
place to deal with them. That is what
the fathers of Secession and Doleantie
said to those who, before union, first
wanted to deal with certain Kuyperian
distinctives which they did not like.
And the obedience of the fathers who
united in 1892 was blessed by the Lord
with the Synod of 1905 where the dif-
ferences were resolved, at the proper
place: in the church; by the proper
means: the assemblies.

Churches considering federation
must not ask: do we like one another,
are we alike one another, compatible
enough? They must ask, instead: do we
have the faith that works through love,
faithful, self-denying, sacrificial love,
which is directly from God, and avail-
able through His Spirit whom He
promised.

Seven stars in the right hand of
Christ: they joined the hand of com-

munion and cooperation, not because
they liked one another and were so
much alike one another (in sin, most
were), but they joined because they
were bound together by the one hand
of the Master: confessionally united.
They only had to let be what was.
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NEWS MEDLEY

By W.W.J. VanOene

Oh, Oh! Did I ever get into hot water! | have been prais-
ing the sisters of Lincoln for their faithfulness and diligence
in cutting UPC coupons and collecting so much money by
means of that activity, and now it appears that | have thereby
slighted the sisters of other congregations. At the back of one
of the Family Post the following note was written:

“Several ‘news medleys’ ago | read that the Lincoln ‘Cash
for Trash’ ladies were not sitting idle. Please be informed that
the ‘Cash for Trash” Committee consists of members of the
Niagara Peninsula Churches. Also the ‘Pie Bake’ proceeds
went to the John Calvin School (in Smithville). It also was
an effort of all four churches to raise money. | wish you all
the best and look forward to your next news medley. (Mrs.)
UPC Snipper.”

Undoubtedly our sister looked forward to the next
medley because she expects to see therein a correction of
the serious injustice done. (I'll be humble!), and hereby the
correction has been made and humble apologies offered
hereby. At least, | got a few copies of the Family Post out of
the deal.

You know what? For a punishment and to achieve rec-
onciliation with our sisters | shall send them an envelope
with the UPC coupons that we have been cutting out for
quite a few months. We always cut them out ourselves and
all our diligent sisters have to do is sort them. It is little trou-
ble to do it every time, and it saves our sisters quite some
time, although they don’t mind to come together for a chat
and a cup of coffee, I'm sure.

There is another point at which | received a phone call
pointing out what was perceived to be a serious mistake. In
my response to Dr. Theodore Plantinga | used the term “to
adjourn” in connection with general synods. A brother
phoned me about this and stated that thereby | basically un-
dermined all that | wrote about the temporary nature of syn-
ods. “To adjourn,” he stated, means that the very same as-
sembly comes together again at another time. It means only,
he asserted, that the “business” is interrupted to be continued
at another opportunity.

As in all those instances which concern the use of terms,
so this time | consulted my good old friend Daniel Webster.
He seldom failed me in the past, so | approached him with
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confidence that he would judge impartially. “Adjourn,” he
said, is “To cease activity for a time or finally; to close or sus-
pend a legislative session or any formal meeting; to put off
until another time.”

It comforted me greatly that, according to him, “to ad-
journ” also means “to cease activity finally.” I was not all that
far out, was I? But seeing that the term could cause confu-
sion, | shall avoid using it in connection with broader as-
semblies.

And now that we are busy with all sorts of questions any-
way, we may as well pay attention to a letter received from
the Rev. Hofford in connection with what | wrote in the
previous news medley regarding Laurel’s letter (and now |
quote again from Lynden’s consistory report) “re: the feasi-
bility of establishing a classical resort in the United States of
America.” Rev. Hofford wrote me that | commented on this
letter “in a way that reflects you did not have complete in-
formation.” He enclosed a copy of the letter in his reaction
to me.

In the first place, when | quote from bulletins | definite-
ly do not have “complete information,” for usually | have
no access to letters sent to consistories. But when | quote, |
trust that the consistories did present matters correctly and
that | can go by their rendition of events or suggestions.

I do not know whether | am at liberty to insert the whole
letter here. It would not be necessary either to do so. Let me
confine myself to a few lines. It was addressed to “The Con-
sistory at Denver.” “We are writing to each of the Canadian
Reformed Churches in the U.S., plus the American Reformed
Church at Denver, to suggest a meeting of representatives
from each of our churches. This idea was suggested to us
by one of the elders of Denver some time ago. Furthermore,
the official church visitors to Laurel suggested that we (Amer-
ican Churches) begin to think about our own classis and,
eventually, federation.”

In view of this, | do not think that this does “enable you to
correct the allegation that it was our intention, ‘in this man-
ner to incorporate Denver.” “ | am still convinced that in
light of the decision by our latest general synod and the de-
cisions by the latest Classis Alberta/Manitoba, Denver should
not have been included, but that the result of the investiga-
tions going on should have been awaited first. The request,
however, appears to have come from Denver and Denver is
included in the whole endeavour the letter deals with. | fail
to see that | made any unsubstantiated allegation that should
be corrected. By the way, it is incorrect to speak of “Canadi-
an Reformed Churches in the U.S.” The American Reformed
Churches temporarily “live in with” the federation of the
Canadian Reformed Churches, but are and remain Ameri-
can Reformed Churches. We should use the correct terms.

Speaking of correct terms, a few months ago one of my
best friends sent me a page from a regional Church News
(“Kerkblad”) appearing in the Netherlands. In reports of
classes we read of “meeting of classis,” and we read of
“adoption of minutes of the previous meeting of classis.” Be-
cause my reply to Dr. Plantinga was already in Winnipeg at
that moment, | did not react to it any further. Since then,

however, | paid some more attention to short reports |
found in Dutch publications, and to my horror | discovered
that there they also “adopt” the Acts of Particular Synods at
the following Particular Synod! How un-Reformed, besides
being practically impossible, for perhaps only a few of the
members of such a synod were also members of the previ-
ous one. How in the world (or in the church) can they
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judge whether these Acts are a correct rendering of the pro-
ceedings?

Even so | might not have commented on this if not
something else had drawn my attention and caused some as-
tonishment. | think that our Committee for Relations with
Churches Abroad should pay attention to this and raise a
warning voice when members of this committee attend the
general synod of our Netherlands sister churches.

Under the heading “Divorce Must Be Mentioned in An
Attestation” the press passed on a proposal to general synod
by the latest Particular Synod of South Holland: “If a divorce
took place, this must be mentioned in an attestation of de-
parting church members, unless, in the judgment of the con-
sistory, an eventual subsequent marriage is permitted on the
ground of God’s Word.” We were further informed that “With
one vote against this synod decided to propose to the forth-
coming general synod to decide upon making this a rule.”

A general synod making rules about what a consistory
must mention in an attestation concerning a departing mem-
ber? If you ask me, this would be sheer hierarchy.

It is a sad thing that the question of divorce comes up
more and more frequently, also among us and among our
sister churches. But it is totally out of line if a general synod
should make a ruling on what must be mentioned in an at-
testation, which is a testimony concerning someone’s doc-
trine and conduct. | hope not that the gain our sister church-
es reaped from the Liberation is gradually eroded and that
more and more matters are drawn within an alleged juris-
diction of a general synod or broader assemblies in general.
We could predict the outcome of such development with
100% accuracy.

Well, it is time that we deal with news from the church-
es, isn't it?

“The overture to divide into three Classes was not
adopted,” we read in the bulletin of Burlington South. That
is too bad, | would say. The twenty-five churches of Ontario
and the Eastern United States could easily be divided into
three areas, each with eight churches. Then you get a clas-
sis of sixteen members (one with eighteen), and this is a suf-
ficiently large number in my opinion.

When | read “The meeting is opened with singing Hymn
38:1,2, and reading from 1 Tim.3, after which the chairman
opened with prayer,” | ask: “Is this not what people call
‘kicking in an open door’?” Or did someone close it again af-
ter the first opening?

Let's jump to Australia for a minute. Armadale reported
receiving a “Letter from a brother in connection with smok-
ing of consistory members. Brother will be answered in due
time.” When? When the smoking is completed? Or did they
get help from Byford, that reported having sent a letter tc
“Albany Mission Committee accepting invitation to hose an-
nual meeting of cooperating churches”?

Hurry back to Canada before we get burned or soaked.

The bulletin of the Rehoboth Church (or should | say, as
many consistories still do: “Of the Rehoboth Canadian Re-
formed Church at Burlington West”?) stated “The Bible
course . . . is doing quite well. The ad which ran in Febru-
ary of 1993 has elicited another seven responses. This brings
the total response to well over two hundred since the
course was made available.” Reason for thankfulness. Jus
sow the seed; the Day will reveal the fruit.

Sometimes, when never anything is mentioned of a spe-
cific congregation, members start waking up and come to the
conclusion that this proves that | do not receive the bul-



letins. They are right. That's one of the reasons why the only
thing | ever mentioned about the church at Ancaster (pardon
me: “the Canadian Reformed Church at Ancaster”) was tak-
en from a neighbouring bulletin. Now, however, | received
some information which prompts me to make up for some
lost opportunities. One close to me knew that | would love

to pass on that the plans to have a church building of their |

own have come much closer to realization.

Our readers may recall that a member donated some
property, but that it seemed almost impossible to sever it
and make it available for building purposes. “Numerous dif-
ficulties with building site severance and related proceedings
caused indefinite postponement of a building start. We are
pleased to report at this time that the major obstacles have
all been removed and the severance has been achieved.”

The four years of waiting gave the brothers an opportu-
nity to view the growth of the congregation and to estimate
future development. This resulted in changes to the original
plans. Some difficulties have become greater in the course of
these years, other fruits of the delay are positive. Now it is
expected that the auditorium (we have no “sanctuaries”
any more!) will provide seating accommodation for 450
people and that the Lord’s Supper table “will seat approxi-
mately 40 people without loss of regular seating.”

Estimated total cost? One million ninety-eight thousand
dollars.

As | am informed further, so | will inform our readers.

From Rockway’s church (excuse me: the Canadian Re-
formed Church at Rockway) we learn something about the lat-
est Classis Ontario South. “We spent, it seems, hours trying
to deal with appeals from people in A. who at one time were
members of the church there; someone used the expression
‘rule or ruin’ to describe the attitude of the appeals.”

| am still wondering why it was decided to deal with “ap-
peals” from people who broke with the church. They have
forfeited their right even to be heard, let alone that the time,
money, and energy of churches and delegates from church-
es should be used on what they have to say. When one
breaks with the church he thereby loses the right even to be
heard, for, | repeat, there is never any valid reason for
breaking with the church. Only in case someone has been
excommunicated can | see justification for listening to and
dealing with ONE appeal in the case. That's all. | am con-
vinced that the churches owe it to themselves to eliminate
any threat to a responsible use of time and resources.

In some churches it is still customary to have a brief mes-
sage before the celebration of the Lord’s Supper. | found
some interesting remarks about that in the London bulletin,
The Pilgrim’s Voice. Rev. Ludwig wrote the following.

“We have decided to omit the ‘sermonette’ preceding
the celebration of the Lord’s Supper in the morning service.
This is not so that your minister can be relieved of four ser-
monettes per year. The truth of the matter is that | would
much rather make (=prepare,VO) a full sermon than a ten-
minute speech. | just sink my teeth into a text and then | have
to stop! Besides, ‘Sermonettes are for Christianettes.’

“The real reason, however, for omitting the sermonette is
that the Form for the Celebration of the Lord’s Supper acts
as the sermon. . . . It has an introduction, explanation, ap-
plication, conclusion, and all the other essential parts of a
sermon. Secondly, from a liturgical point of view it is nei-
ther beautiful nor practical to have two speeches dealing
with the same topic in one service.”

Herewith we leave Ontario and move to Manitoba.
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60TH WEDDING ANNIVERSARY
MR. and MRS. J. JONGS
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Jacob and Henderikje Jongs (Venhuizen) hope to
celebrate, the Lord willing, their 60th Wedding An-
niversary on May 18, 1993.

Mom and Dad were married in Winsum Hol-
land. They immigrated to Canada in 1951 with
their 9 children. First to Coaldale, Alberta, where
they worked in the sugar beets. Three years later
they moved to B.C. where they started farming.
Mom and Dad are living in Cloverdale. The Lord
has blessed them in many ways.

May He continue to be with them.

Home address
17829 59 Avenue
Surrey, BC V35 1P6

—

In Winnipeg “A congregational meeting was held at
which we discussed the buying of a plot of land in South
Transcona. After the consistory had deliberated on what
was brought forward by the congregation, it decided to
continue with the buy.” I hope that it is a “buy” indeed. To-
tal area? Five acres.

Taber’s troubles (or, for the last time, should I say: the
Canadian Reformed Church at Taber? Don’t you see how sil-
ly it is to use that full expression all the time?) with finding
or not finding a suitable meeting place are not yet over.
“Because of lack of success in finding alternate suitable fa-
cilities for the worship services we will continue to meet at
Parkside Manor.”

The town of Taber rejected the offer the church made
on a property and “came with a counter-offer of
$333,000.00 plus GST. It is decided to leave the matter for
now in order to obtain more information.”

Before we leave Alberta for British Columbia we have
to pay some attention to Rev. R. Schouten’s “State of the
Church Address,” given in February at the congregational
meeting. From this “Address” it appears that the church at
Calgary has been enjoying a steady growth. “By my calcu-
lations, this represents a growth rate of 19.8%. If we add in
the four children known to be expected by families within
the church in the next couple of months, we come to a
growth of 24% in just one year!”

Rev. Schouten also paid attention to “another pressing
need for this congregation is the availability of a safe, god-

229



ly, Christ-centered school for the children and young peo-
ple of this congregation.

| have never been able to understand why in some of our
large cities church membership is so small. Take Ottawa and
Calgary, where hundreds of thousands of people are living
that need to be housed, fed, transported, and taken care of
in many other respects. There must be a possibility of earn-
ing a decent living there, no less than it appears possible in
Carman or Neerlandia. It is therefore encouraging when the
numbers increase and with the increase in numbers the
possibilities.

Sad, on the other hand, was the item gleaned from Hous-
ton’s bulletin: “A letter from the Canadian Reformed School
Board of Houston, informing us that the school society has
been disbanded, and that $79,975.03 is donated to the church
for the building fund.” True, several members of Houston’s
church send their children to the Smithers school, but still it
does remain a deplorable thing that the Houston society was
disbanded, even though now the church could pay off mort-
gage and loan. When will there ever be a possibility to re-es-
tablish the society? And how long will it take before again a
substantial amount has been brought together?

In Abbotsford the consistory reminded the congregation
“that intercession in prayer during the services will be done
only upon request, except in cases of birth and marriage,
when it will be remembered regardless.”

“Report of the Yarrow Church Development Committee
is read . . . The committee places before council the request
to institute a church in Yarrow. It is decided, in principle, to
cooperate with this request.” If I understand it well, we may
expect a request for advice regarding institution at the clas-
sis scheduled for June.

In addition to this we mention from the Langley report
that a meeting with the members living in a specific area was
scheduled for April 28 “to receive your response to a pro-
posal to begin worship services in the Kinsmen Hall in
Aldergrove.” As these lines are written well before the date
of the scheduled meeting, we'll have to wait till next time for
the outcome of the consultations.

Usually it is expected that members who go away for a
week or a couple of weeks inform their section elders of their
planned absence from the services. This applies not only to
the days on which the Lord’s Supper is celebrated but also to
all the other Sundays. Frequently | read an urgent request to
the members to let their section elder know of such absence.
The brothers then do not have to ponder whether the ab-
sence of a member from the services is due to illness or ab-
sence or, perhaps, unfaithfulness and laxity.

What | never read before | now read in the Langley sec-
tion of the Church News. “The elders were encouraged to in-
form their districts when they plan on an extended vaca-
tion.” Yes, the knife cuts both ways, doesn't it?

A few more items from Australia.

The Armadale consistory received a letter from the Bed-
fordale consistory with the following proposal:

“_. . to change the present rules as regards the churches
of Armadale and Bedfordale, to embody the following pro-
visions:

1. The two churches have a defined border; (the present
border)

2. A pre-requisite to ‘change church’ is that a member
moves house into the area of the other church;

In that case the member has two choices:
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a) he may remain a member of the church he belongs
to. This choice is always reversible to choice b.

b) he may become a member of the church into whose
area he is moving. This choice is never again re-
versible to choice a.

Consistory believes that such rules are of benefit in that
they offer an opportunity for continuity of relationships
(friends, relatives, study clubs, catechism classes, etc.) Ex-
perience with the recent border adjustment with the Kelm-
scott Church proves that such relationships are an impor-
tant factor in people’s decision making — the vast majority
in both churches remained where they were.

One relationship which is worthy of special mention, is
that of officebearer. An elder or deacon who has worked for
years in one particular congregation gets to know his peo-
ple and their problems, and often gains their trust. [t might
well be of great benefit to the church and members con-
cerned if he continued to be available for that office, even af-
ter shifting outside the border.”

It is for the benefit of some of our Canadian churches
who struggle with self-imposed difficulties because of bor-
ders that | quoted the above in full.

The Byford consistory discussed revision of the Church
Order. “The meeting queried the wisdom of adopting a re-
vised church order that speaks about a consistory (that ex-
cludes the deacons) when the Belgic Confession (Art.30)
speaks of the “Council of the Church” that includes the
deacons. Such double-speak is not edifying and will con-
tinue to cause problems.”

Speaking of “double-speak” (I love that expression in this
connection!), do you not think that it is extremely confus-
ing when | read in a bulletin: “Council and Consistory
meeting.”? The impression is given that here are two differ-
ent bodies. Some time ago a member of one of the church-
es said to me: “I still don’t know what is meant by “coun-
cil” and by “consistory.” Why not simply: “Meeting of the
Consistory with the deacons and of the consistory alone”? IF,
that is, there is the obstinate refusal to have the consistory
consist of minister, elders and deacons, in accordance with
the Belgic Confession.

A last point concerns the schools. Perhaps it is in vain,
and perhaps | should have done it when we started having
our schools, but I still want to plead for school uniforms.
That | write now about it was prompted by a notice in the
Australian district bulletin announcing a meeting “the reason
for this is to seek society approval for the adoption of a new
high school uniform.”

They have school uniforms in Australia, and it would be
good if we had them here as well. In the first place it would
totally eliminate the competition about who has the nicest
and most modern clothes; in the second place our students
would be easily recognizable everywhere, and this would en-
courage them to show who they are; and in the third place it
would save the parents money. There would also be less of a
chance that a jacket is ripped off someone’s back because a
certain gang member wants that particular jacket. But, as said
above, | am afraid that my pleading will fall on deaf ears.

Let it be so, as long as due attention is paid to all the
other points raised.

Cheerio!
VO



On A and B

ANNOUNCEMENTS AND BENEDICTION

By W.W.J. VanOene

In his own peculiar way Mr. John de Vos reacted in a
“Letter to the Editor” to what | wrote about the expression
“Lift up Your Hearts.” | can appreciate his humorous way of
presenting his “views,” although | must state that he misun-
derstood my remarks in this respect and, besides, gives a dis-
torted picture of the issue at hand.

As his “Letter to the Editor” dealt with the invitation “Lift
up your hearts to the Lord” as well as with announcements
made in church, I'll pay attention to both these points.

Announcements

Since the “A” comes before the “B,” we'll start with the
question of announcements. It will be clear to our readers
that such announcements are meant as are made either im-
mediately prior to or during the worship services.

Here we must point out first of all a misconception re-
garding announcements in general.

It is frequently thought that when we speak of “an-
nouncing” something to the congregation, this means that an
announcement must be made from the pulpit. This, howev-
er, is a misconception. “To announce something to the con-
gregation” simply means that the congregation is informed
about this particular matter, but it does not stipulate in any
way how, when, and by what means this shall be done.

To my knowledge, there is no stipulation whatsoever that
requires us to make any announcement from the pulpit.
The only case | knew of was when the publication of the
banns of marriage in British Columbia was still the equiva-
lent of a marriage license. At that time the law stipulated that
such publication should be done “in an audible voice dur-
ing the divine worship service.” | am not aware of any oth-
er such requirement, except,of course, the announcements
contained in our Liturgical Forms.

An announcement to the congregation, that is: informing
the congregation about specific matters can be made or
done just as well by means of the weekly or bi-weekly bul-
letin, and | would advocate using this means exclusively, ex-
cept in “emergency cases.”

By such an “emergency case” | am not referring to the
possibility that a secretary forgot to send in a notice of
meeting for the bulletin , and now with a humble face and
apologetic gestures appears in the consistory room before
the service with the request to the brothers to have it an-
nounced to the (whole!) congregation (!) that “there will be
a meeting of the . . . Society this evening at 8:00 o’clock,
where the following topic will be discussed. . . .” Such
would be an abuse of possibilities. Our good and negligent
secretary should be given to understand that, since he knows
exactly who the members are, he had better get on the
phone and inform the members of the society individually.

Why should the whole congregation be bothered and be
told about a meeting of a society of which perhaps more
than 95% of the congregation are no members?

Announcements from the pulpit simply make conve-
niently use of the fact that practically the whole congregation
is present during the service, but this is not a valid reason to
burden the congregation with all sorts of announcements. At
times | get such a long list of announcements that | remark:
“Brothers, you almost don’t need a sermon any more after
all this.” In practically all cases these announcements either
were already included in the bulletin or could just as well
be communicated to the congregation by means of it.

If a church has a standing rule that the consistory with
the deacons shall meet every first Thursday of the month and
the consistory alone every third Thursday of the month,
and if this is clearly stated in the bulletin, or even well-known
to the congregation, what need would there be to announce
that “the consistory with the deacons will meet this coming
Thursday evening at 8:00 o’clock in the consistory room.”?

In the first place: there is no rule whatsoever that con-
sistory meetings must be announced to the congregation;
and in the second place, if it is published or known when
meetings of the consistory are normally held, an announce-
ment to that effect is a supererogatory work.

Sometimes | discover an opinion that a consistory meet-
ing actually cannot be held legitimately if it has not been an-
nounced from the pulpit that one is scheduled for a certain
day. Rest at ease, brothers, you do nothing illegal when
meeting without the congregation being aware of it. The
only reason for informing the congregation, as far as | can
see it, is to make the congregation aware of the impending
meeting and to enable it thus to remember the brothers in
prayer, making intercession for them.

Announcements from the pulpit should be restricted to
those concerning matters that, for one reason or another,
could or should not be communicated via the bulletin and
that concern the congregation as a whole.

Although I have not found or manufactured any scroll
stating either this or the opposite, | would recommend and
propagate a practice as outlined above.

On votum and benediction

With all his humour, brother de Vos gave a distorted
picture of the real issue.

First of all: nowhere have | stated or implied that | con-
sider “ ‘Lift up your hearts’ less desirable.” What | object to
is: saying “Lift up your hearts to the Lord” whereas the
preacher means: “Please rise.”

It is simply ridiculous when our brother tries to make
people smile when he speaks of stretching the knees so that
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“the torso moves in upward direction, and then the heart
comes along.” It may sound funny, but he as well as all of
us know that this is not the meaning at all. Here he ridicules
the whole point.

“To lift up one’s heart to the Lord” does not mean at all
that we shall rise and from a sitting or lying down position
shall come to a standing one. It has nothing to do with bring-
ing our bodily heart to a somewhat higher level.

One can lift up one’s heart to the Lord while lying
down, and many of God’s children who are bed-ridden do
just that. And when the congregation is exhorted — at times
in a very rapidly spoken sentence that is understandable
only to the initiate who know what to expect - to lift up
their hearts to the Lord, this does not mean at all that they
should rise.

My point was and still is: If it is your intention that the
congregation shall rise, SAY THAT THEN!

Recently | heard a minister say: “Please rise, and lift up
your hearts to the Lord.” That was wholly proper, and that’s
what | am after. Say what you mean, and make clear what

tomary that the congregation rises as soon as the minister is
on the pulpit behind the lectern. In such cases the brothers
and sisters are not burdened with a long list of announce-
ments at that point. Votum and benediction are the only “ac-
tions,” followed by the singing of the first song, after which
the congregation is seated.

It varies at which point “announcements” are made in
those churches. Usually this is done just before the collec-
tion is taken.

Whether it is an improvement when announcements are
made before the congregation is requested to rise? | think so,
ifannouncements are to be made from the pulpit at all, that is!
Announcements do not belong to the worship service, are no
part of it. Then it is proper that making them (in exceptional
cases) be done before the service commences.

It would be even more of an improvement if there were
no announcements from the pulpit at all.

It would equally be an improvement if the congregation
were clearly invited to rise, if they have not done so already
as soon as the one who conducts the service is on the pulpit.

you want.

Not in all churches the congregation remains seated un-
til requested to rise. In more than one church it is still cus-

P.S. It is not “the family Jones,” but “the Jones family.”

Identity and Religious Education —

A Reaction

By J. Messelink

In the Clarion of March 12, 1993,
Prof. J. Geertsema discusses at some
length my lecture which | held in the
Reformed Church at Burlington on
November 26, 1992. He expresses ap-
preciation for and agreement with what
| said, but criticized my comments on
two important points which [ would like
to discuss in this reaction.

Prof. Geertsema based his com-
ments on a summary of my speech as it
appeared in the school paper of the
Timothy Canadian Reformed School in
Hamilton. Obviously, it is always some-
what risky to make critical remarks
about a summary which has been pre-
pared outside the responsibility of the
original speaker. The danger is not in-
considerable that criticism is levelled
at the interpretation of the reporter and
not at what was actually said. In his
discussion Prof. Geertsema recognized
this problem, but did not manage to
evade it, as will become clear. There-
fore, | regret that he did not wait for the
publication of the complete text of my
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address as it will be published in the
CRTA Magazine. If that would have
happened, | believe his comments
would have been somewhat different in
a number of instances.

Thinking of the Baptists? Under the
heading A matter of regeneration, Prof.
Geertsema writes,

This believing, this “faith” (i.e. the

faith mentioned in the H.C., Q.A.

21), is said to come “by hearing the

Word” and is linked to regeneration.

Then it is said that God works re-

generation or the miracle of faith.

Again, who can disagree? However,

I have a serious question when at

this point it is asked “What is given?”

and when on this point the answer is

“We receive Christ — we are grafted

into Him and become heir to all His

benefits and gifts.” In the way this is
presented, we have here the think-
ing of the Baptists and not of the Re-
formed covenant believer.
Children in the covenant do
not become heirs of the covenant

l

|

when they are regenerated and be-
come believers. Children in the
covenant are heirs of the covenant
and its promises in Christ from their
conception and birth. And when
they grow up, they, just as in the
case with the adults, are called to
appropriate (make their own prop-
erty) what they have in Christ. Of
course, this appropriating by faith
that we and our children are called
to do is only possible when the
Holy Spirit works this appropriating
in our hearts.

It is Baptist thinking, and not in
agreement with Scripture, to say
that we who are children in the
covenant only then become heirs
of the covenant when we are re-
generated or become believers.
Christ teaches covenant children
and adults that they can loose what
they have ( have in promise; have in
Christ) (p.104).

| fully agree with what is written here.
And the remark that [ would be guilty of



the thinking of the Baptists” would
rave been completely correct if only |
vould have indeed said what is put into
ny mouth by means of citations from
he summary. However, nowhere in
ny address did | make these statements.
lhe relevant passage in my address was
w~ritten with the Canons of Dort, Chap-
er lll/1V and the Form for Baptism open
sefore me. An important point which
arises when considering the religious
aducation is the earlier question where
faith comes from. In answer to this
question | quoted a number of pas-
sages from the B.C. (Articles 22 and 24),
and pointed to H.C., Q.A. 21. In par-
ticular | cited C.D., Chapter lI/IV, Arti-
cle 12 (The Divine Character of Regen-
eration) and Article 14 (Faith as a Gift of
God). On the basis of these quotations
I drew the conclusion that religious ed-
ucation can never by characterized as
bringing out what is in there already,
but must be characterized as instilling
what by nature is not there at all.

I then continued,

What will now, in the heart of the

believer, be instilled and infused;

what will be given to the believer
in his faith? Now, that can be said in
one word: Christ. We are grafted
into Him and we will be clothed
with Him. All the salvation that He
has obtained will be ours if we grow
together with Him into one body.
At this point in the written text of my ad-
dress | referred to Romans 11:17 and
Galatians 3:27. | continued with this
passage:

In one of the oldest, strongest, and

most influential pedagogical docu-

ments of Dutch origin, namely our

Form of Baptism for Infants, this is

brought to expression in an unsur-

passable way.

The copy of my speech which I used in
Burlington included an extensive quo-
tation from the Form of Baptism, be-
ginning with “When we are baptized
into the name of the son . . .” and end-
ing with “. . . life eternal” (Book of
Praise, p. 584). Because of time con-
straints | did not include this passage in
my speech.

The passage from the summary
which Prof. Geertsema criticized con-
cerns a section which, as it were, is an-
chored between the Canons of Dort
and the Form for Baptism. It would re-
quire quite some ingenuity in such a
context to air Baptist thoughts. More-
over, for someone who only wishes to

write in a Reformed manner this would |

be rather impossible!

—
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However, it does not surprise me
that a theologian comments on the
particular formulation of the question,
“What will be given to the believer in
his faith?” | appreciate such comments,
and | realize that much more ought to
be said about this. But | cannot under-
stand how, given the context and the
text of my address, the accusation can
be maintained that we hear in this pas-
sage “the thinking of the Baptists and
not of the Reformed covenant believ-
er.” | hope that | have removed the im-
pression with the readers of Clarion
that a representative of the Gere-
formeerd Pedagogisch Centrum in the
Netherlands spreads Baptist thoughts in
Canada.

All this also implies that | agree
with Prof. Geertsema when he writes
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CONGRATULATIONS

Br. and Sr. van der Heide and their daughter Karin

We like to add our congratulations to br. A. van der Heide, in Surrey, BC.
He was given the honourary title of “Ridder in de Orde van Oranje-
Nassau” by Queen Beatrix of the Netherlands for his work as publisher
of the Dutch-Canadian paper, the Windmill. This paper celebrates its
35th anniversary. Br. van der Heide also is busy with the publication of
books about the Dutch Princess Margriet, about the formative years of
the Princess Irene Brigade in the Second World War, and about Dutch
people living in Canada and their involvement in the same war. In other
words, br. van der Heide is busy with promoting the ties between Holland
and Canada. Hereby the Reformed heritage is an important element for
br. van der Heide. Our congratulations, br. van der Heide, on this token
of appreciation from the Queen for your work.
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that “it is not the task of the school to
make regeneration a special item or a
subject that needs constant attention.”
Of course not; after all, we are not
“oud-gereformeerd” (Netherlands Re-
formed) but Canadian Reformed (gere-
formeerd vrijgemaakt), and in our
thinking about education and instruc-
tion we begin with God’s covenant
with His children.

The Dominant Factor. The second
criticism of my address can be found
under Prof. Geertsema'’s heading “What
is the dominant factor that identifies our
schools?” According to the summary
used by Prof. Geertsema, | would have
said, “The most important aspect of
our children’s education at a Reformed
school is the development of the teach-
er as a believer.”
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Prof. Geertsema asks,

Why all the emphasis must be

placed on the spiritual life, the

“spirituality of the teacher.” The em-

phasis should remain on the Re-

formed character of the contents of
the teaching. | do not see this shift in
emphasis from the contents of the
education to the spirituality of the
teachers as progress or as a positive

development (p.104).

Neither do I. | am sorry, but the sen-
tence which Prof. Geertsema quotes
does not appear in my speech, neither
do | advocate anywhere at all such a
shift in emphasis. I might be satisfied
with this rebuttal and refer to the to-be-
published text of my speech. But since
not all readers of Clarion (unfortunate-
ly) subscribe to the CRTA Magazine, itis
better to say some more. | do this also
because | believe there is more to say
about the dominant factor that identi-
fied our Reformed schools as is done by
Prof. Geertsema.

| define “identity” as the sum of the
recognizable characteristics by which
Reformed schools distinguish them-
selves from other schools. This “sum”
can be described by means of three
aspects.

In the first place the ideological as-
pect. Usually this is succinctly summa-
rized in the basis of the school: Holy
Scriptures and the Confessions.

In the second place there is the form
aspect. The ideological aspect must
become visible and recognizable in a
variety of concrete elements, for in-
stance: hiring policies, the curriculum,
the textbooks used in the school, the
name of the school, admission poli-
cies, etc. The content of education, the
importance of which was emphasized
by Prof. Geertsema, is an element with-
in this aspect.

In the third place there is the aspect
of the school’s activities. The ideological
aspect should not only be expressed in a
recognizable manner in the various or-
ganizational forms of education, but it
ought to be expressed also in all actions
on behalf of the school. Some examples:
the manner in which the Board and the
staff deal with each other, the manner
in which staff members treat each oth-
er, the manner in which the children
treat each other, etc.

In my speech | paid particular at-
tention to the first aspect. After all, that
aspect determines the Reformed char-
acter of a school in the first place. This
ideological aspect ought to be as con-
sistent with the other two aspects as
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possible, and ought to be consistently
applied in these other aspects. Consid-
ering this description of the concept
“identity,” | am not sure how to under-
stand Prof. Geertsema’s claim that “our
identity is our confession, the truth of
God’s Word as we confess it.” | do not
wish to delete anything from this con-
fession as basis, but | do believe that
this description is rather narrow and
insufficient. Government officials and
others in the Netherlands would imme-
diately retort to such a description with,
“That is quite easily stated, but show in
the practice of education that this state-
ment indeed matters, and make this
recognizable and visible in the actual
activities of the school.”

It is my conviction that it is only
possible to apply these principles con-
cretely if they have become “life and
blood” for all those working in and for
the school, the teachers in particular. If
this is not the case, a situation may arise
in which all is well with the basis of
the school, in which the school may
boast a soundly Reformed curriculum,
and in which people deal with each
other in a most humane manner, and
yet the Reformed character is under-
mined (hollowed out) from within. |
consider this, for all sorts of reason, a
realistic danger which threatens Re-

formed education. Therefore | pointed
in the part of my speech which dealt
with identity to the importance of the
faithful, believing teacher. | quote:

Although the development of (Re-
formed) documents is meaningful —
and | do so myself fervently — and
although practical action, originat-
ing from the identity, is recom-
mendable, it does not reach the
heart of our identity.

Once more, that heart, the
essence, that is you as carriers and,
hopefully, as propagators of the
essence of Reformed teaching.

From this'viewpoint | draw an obvious
conclusion: “Working on the identity
of your teaching means primarily work-
ing on yourself, on the deepening of
your own faith and your Reformed vi-
sion on upbringing and education.”

I do not think that this has anything
to do with a shift from the content of ed-
ucation to such a thing like the spiritu-
ality of the teacher. | am repeating here
the simple, Reformed wisdom that our
classrooms need truly believing Re-
formed teachers.

Religious Education - Geloofs-
opvoeding. This understanding is also
of importance for the contribution
which the school makes to the religious
education of the children (the same
applies to moral education). The sec-
ond half of my speech dealt with reli-
gious education. Prof. Geertsema ac-
knowledges that teachers can be
instruments in the hands of the Lord “to
work faith in the heart of the students.”
In addition, he observes that “if they do
not live what they confess, the confes-
sion as mark of identity becomes a
hollow, empty sticker”(p.104). How-
ever, this insight is not translated into
practical suggestions for education. In
my address | tried to do just that, be it
only briefly; and I tried to do this with-
out jeopardizing in any way the im-
portance of building the scriptural con-
tent of education.

Calvin taught me that doctrina and
disciplina, doctrine and life, ought to be
one. That indeed is the mandate for all
believers. This unity is of even greater
importance in the religious education.
Those who believe that religious edu-
cation involves only the transmission
of solidly Reformed content, do not al-
low themselves to be used in a suitable
manner as means in the hands of the
Lord to work faith in the hearts of the
students. Such a religious education de-
mands in the same measure modelling,
to be readable letters of Christ for the



hildren, in order to show the signifi-
ance of Gospel to the educators in the
undreds of little things in the family
nd at school. In more technical jargon:
2achers must create opportunities for
Jentification.

In summary, Religious education at
chool includes the transmission of con-

ent and living a life of faith based on |

Sod’s Word. In education the one can-
1ot exist without the other. This insight
righlights again the simple Reformed
visdom that our classrooms need truly
aithful Reformed belie to teach our
-hildren. The concluding paragraphs of
ny Burlington speech were written on
he basis of this conviction.
Working on the identity of a Re-
formed school and training the chil-
dren in godliness means also learn-
ing yourself and working at yourself
as a believing teacher. How? By
constantly creating more depth in

your life of faith, by Bible study, and
in prayer. This is an essential pre-
requisite for your work at the Re-
formed school. Religious education
by superficial Christians, or working
on one’s identity without living the
Reformed foundations of the school
is not possible. More than in any
other profession — apart from that /
of minister — teachers possess, in a f
Reformed elementary school, [
framework in which this can hap— J
pen in a professional manner. | re- /

|

fer to the preparation for Bible
teaching, and church history.
Teachers at the Canadian Re-
formed schools find themselves in
the unique situation that they are
forced, professionally, to study the
Bible constantly and intensively.
Those of you who teach in these
schools, do you experience this as
an advantage and do you use it to its

A Brief Response

Br. Messelink asks for a reaction
from my side. In the first place, my re-
sponse in Clarion to what he said in
our midst was not only based on the
report in Clarion and in the Bulletin of
the Timothy school, but also on what |
heard myself at the meeting in Burling-
ton. 1 was not the only one who react-
ed there to what Br. Messelink said.

In the second place, regarding what
is said under the heading “Thinking of
the Baptists,” | am happy with the reac-
tion of Br. Messelink. It is good to dis-
cuss these matters. It keeps us aware of
the difference between Reformed and
Baptist on the point of the position of
children in the covenant and, connect-
ed with it, a different approach and a
different emphasis. In general, the Bap-
tist’s approach is that of the believers
baptism and his emphasis is on the
need for regeneration, and therewith on
the subjective experience of the indi-
vidual. The basic question becomes
here: are you born again? Our Re-
formed approach is that God establish-
es His covenant with His people, in-
cluding the children, and that God now
comes to His people, both adult and
child, with the demand of living out of
faith, in humble obedience to what He
says in His Word, whereby this obedi-
ence must show in all aspects of life.
Certainly, regeneration is absolutely

necessary for seeing and entering
God’s kingdom, but it is God'’s work,
not a command for us. When Christ
speaks about regeneration to Nicode-
mus (John 3), He states a fact but does
not give a command. Obedience of
faith, that is what God commands us.
He wants us to live by what He says in
our daily life, in our relations, in our
church membership, in the education
of His covenant children, and so on.
God and His Word are central, and for
that reason also the confession. | am
thankful that br. Messelink and | agree
here. And that misunderstanding here-
with is taken away. Perhaps the whole
speech could be printed not only in the
CRTA magazine, but also in ours.

In the third place, the matter of the
teacher and the identity of the school. |
am in agreement with br. Messelink on
the unity of doctrine and life, or the one-
ness of hearing — teaching and doing. | |
am also fully with him on the necessity
that the teacher in a Reformed school
must be, with heart and soul, a believing
Reformed teacher. And | am again
thankful and happy that br. Messelink
says that the way he stressed the impor-
tance of the Reformed teacher does not
have “anything to do with a shift from
the content of education to such a thing
like the spirituality of the teacher.” |

fullest advantage in your own life
of faith?

A teacher who lives out of faith
does not keep his conviction in his
heart, but lets it shine out into all the
great and small spontaneous occur-
rences in the class. These happen-
ings are quite relevant to religious
education: the prayer in the class af-
ter a general discussion about, for
example, the tragic plane accident
in Amsterdam; the discussion re-
garding trust in God when there is
a marvellous rainbow; the admon-
ishing of the “bully of the class” in
a private discussion.

| hope that the insights described in
this Reaction may contribute to the
growth of Reformed education in Cana-
da. May all those who work there do
so faithfully, wisely, and professionally,
under God’s blessings.

Br. Messelink writes that he did not
say in his speech: “The most important
aspect of our children’s education at a
Reformed school is the development of
the teacher as believer.” This is possi-
ble with regard to the exact formula-
tion. However, at the meeting in
Burlington we discussed this very point
that the Reformed teacher was named
the “most important” element in the
identity of the Reformed school. It was
on this point that others and | disagreed
with Dr. Messelink. And I still think
that the contents of what is taught,
which is basically the teaching or doc-
trine of God’s Word as we confess this
for all teaching in a Reformed school is
and has to be the dominant factor. This
gives form and contents to the thinking
and teaching of the teacher. He is the
necessary instrument that brings this
truth of God’s Word across to the chil-
dren, but only instrument. That is why
not the person of the teacher but the
truth is “the most important” element.
It is the same as in the church. Not the
minister or the elder, but the truth of
God’s Word is in the center, and the
minister on the pulpit and the elder at
the family visitation are instruments,
ministers, of that Word.

J. Geertsema
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OUR LITTLE MAGAZINE

By Aunt Betty

Hello Busy Beavers,

Ascension Day

What a wonderful day for the Lord Jesus!

He went to live for always with His Father, in heavenly
majesty and glory!

And this was His wonderful good-bye promise to His dis-
ciples:

“I am with you always”
Matt. 28:20

Can you fill in the blanks? Helps are given

1. ”...His name shall be called” ___

means, God with us).

God is with us at our ....2Chron.13:12

... Lam with you . . . I am your God . . . | will
you. ... lsa. 41:10,13

4. Even though | walk through the valley of the shadow of

W N

, [ fear no ; for
art withme. ... Ps.23:4
5. | keep the LorD always before ____ ;in Thy
presence there is fulness of e
Ps. 16:8,11
6. Butthe Lordstoodby ___ and gave me
... 2Tim. 417
7. Jesus answered him, “Ifaman________ me, he
will keep my , and my will

love him, and we will come to him and make our
with him. John 14:23
8. Every word of God proves
Prov. 30:5a
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Sprouting plants,
Pretty flowers,
Rainy days,

lt’s superb!

No more ice and snow,

Green grass and great weather!
by Busy Beaver Cheryl jelsma



WORD SEARCH ON BIRDS

ORI

by Busy Beaver Lee-Ann Beintema HAPPY BIRTHDAY TO YOU
Words to find: Very best wishes for a super day celebrating your June
?onﬁ BVWASZRDWGTC CASTEB birt?\gay withhyourfalm;:ly Endgrliends.d y I ench
eather ay our heavenly Father bless and guide you all eac
head KRXWJEJIXSAE day in the year ahead.
hair LBAOCHLNDNNETA
‘f'lvmgs MLURNTIEKGTINATK
y
branch CCZMBACSTIVES ‘INE'”
leaves J FASGETLDIE KWHR eoe
Eyei I RIAHFHGYTOO
s OHCEPETUGNOT J | ErinWelfing 4
CI?WS NSIIAGAMLCXR E;ther SgijOielr Z Jennif V‘ﬁ/ Id 18
aron Bartels ennifer VanderVelde
tBOIrL:eJ;lys RJDDLBEBSTIDN Rebecca Kruisselbrink 6 Ivan Sikkema 20
wob WMZEXKRLZEKTLTIMYRC | LlauraBol 7 Kent Van Vliet 20
eat SPHLOQUAPWEFTESZC EelilciaKOosterhoff g Esthler Leglenhorst 517
ayla Koopmans velene Plug
lefr?rﬁ)eerr ERCNEONEXGPD Lee-Anne Vanderwoerd 9  Natasha Van Veen 27
lunch YFNJTATCDBTCPDO Vanessa Aikema 10 Ben Bartels 28
milk FLAUUZGZUSBUHTE KTUTR Mark Alkema 11 Bradley Bartels 28
Eric Vandergriendt 12 Tracy Lynn Malda 29
LYRSTXFEYES SH Karen DeBoer 17 Melissa DeBoersap 30
S YBQRVSZSTIUW
LWFIKLLEAVES From the Mailbox
UWSTIXZADBDBUONE

‘ Welcome to the Busy Beaver Club
B Trevor Vandervelde. We hope you'll
§ enjoy joining in all our Busy Beaver
@ activities. Sounds to me as if your
sports and collections keep you quite
busy! Thanks for the riddles, Trevor.

Welcome to the Club, jodi We-
Listen to them singing, mekamp. You are lucky to have your
Blackbirds, yellow birds, , friend close by! And you have a great
bluebirds, too, sing their carols teacher, too! Thanks for sharing, Jodi.
Sweetly to you. Welcome to the Club, Lorelle Barendregt. Thank you
Spring has sprung for your letter and the pretty journal, too! We hope you'll
The birds are here really enjoy being in our Club, Lorelle.

Listen to them singing. Sounds to me as if you had lots of fun in your March
break Alyssa Lodder. Is your dog learning to be obedient too,
Alyssa? Thanks for the letter and the puzzle, too.

Thanks for sharing all the “goodies,” Trina Jelsma. Did
you have a fun March break, too? Are you playing baseball
this spring, Trina?

| see you have been very busy keeping the other Busy
Beavers busy, Cheryl jelsma. Thank you for sharing. What
sports are you playing at school, Cheryl?

Have fun going to your uncle’s wedding next month,
Marcia Rook. Will you enjoy the trip down and back?
Sounds to me as if you’re good at sewing, Marcia. Keep up
the good work!

Did you have a good birthday, Miranda Barendregt? And
are you used to your glasses already? Thank you for the
pretty spring journal. | hope you enjoyed making it as much
as | enjoyed reading it, Miranda!

SPRING HAS SPRUNG

Spring has sprung
The birds are here,

by Busy Beavers
Tim and Michelle Hordyk

Busy Beavers, | will send a reward to all of you who send
me the answers to the Ascension Day quiz.

Love to you all,
Aunt Betty
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