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We have reflected upon the relation between Christ and
the law in preaching. Christ must .}8 preached. And the law
rust flow forth from Christ, who redeems from sin by His blood
and Spirit to a new obedience. This new obedience to God’s
will is the frult of Christ's work in those whom He has regen-
erated. it is also the fruit of faith. In their re-generation the
believers are re-created after God's image. They show this
image of God in their obedient service 1o God in which they
five by His w«:w mandments, because the commandments (as
part of God’s Word in which He reveals Himself) show who
Godis. In “‘53 way we can clearly see that the commandments
flow forth from God and from Christ Jesus, His Son.

Christ must be preached, and not the law in iiself. The

a,k e is true for experience. Christ must be preachad and not
perience in iself. Like the law, so experience flows forth from
hfss‘i. And like obedience the law flows forth from living in
1 mmﬁ“ uniorn with Christ, so exgm*@ﬂce :q fruit of faith in Christ,
it of Hving in fellowship with Him. B is not the other way
&‘”Guﬂd‘ &xpef ence is not the basis fe; faith, neither for the
assurance of faith.

Not ev %’f\«‘b(}(ﬁ‘\,’ agrees herg. There are church
dividuals who place great emphasis on 53 ;e:; ous &
One must {first) wperiame the grace of God, th ai is th
presence of the Moty Splrit, before one can believe to be oavecz,
There are the Charismatics. They make a distinction betwsen
helievers who have recgived the baptism with water as a sea)
of their falih, and believers who have received the %ag?’s m i
the Spirit, who had the experience of being filled with the Spirit,

Placing great emphasis on the need fora g:rfzmma‘*, subiec-
& experience of the work of the Holy Spirlt is found also in
ne movement of Furitanism that came up in the churches of
Fleformation in England, during the @i‘gsi of Elizabeth |
1603}, This movement, in its first pericd, wanted to purify
G'f wreh of England from the many remnants of Roman
sh@imsn* i accepted the Bible as the only source for doo-
for liturgy (no nymns, no musical instruments), for church
Am {separation between church and state: no government
49 in the church} and for pemmm piety. E'n::?’aams was also
placed on the need for personal regensration and sanciification
of life according to g very strict morality.

In Scotland the Purltan movement was ca ss@ “the Sacond
Heformation.” A similar name was given to this movement as
it found entrance in The Netherlands. Here it wﬂs called “de
Madere Reformatie,” ithe ‘Continuing’ Beformation). These
names indicate that its adherenis want ~d o continue the refor-
mation of the church, and, o & certain degree, wanted o in-
tensilty and radicalize #

Much inthis Pu
ing to us. But there was also some fjan /
Some leaders of the Heformed é’;‘-hwch@ n The Netherlands
ammc& %«3 tm of the Synod of Dort we admmsaf;m of this

SOt " Heformation. Others, ke © *r‘s rus, the chair
W—,« &:1;':% synod, had oblections. Esp iav later on in
velopment, the stress on the need sm f
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m»m movernent is attraclive and appeal-
r of subjectivism.

asneration led

10 an excessive preaching of the marks of regeneration. Only
if those religious sxperiences were g:area@m Derson oo {é
take part in the Holy Supper. But if those marks, thoss ex
periences, were not {yel) there in one’s life, he was not save
{yet}, and therefors not entitled o sit at the table of the 1 Of"

Here the certaly ity or assurance of faith is not basad on
God's covenant promises in Christ for His people, but in the
subisct, the believer, and his subjective, personal experiences
of #:‘we Holy Spirit, We call this subjsctivism,

This subjectivisin became a strong current not only in En-
glish Baptis st Churches but also in the Dutch Reformed Church-
es of the sevenieenth and the sighteenth C entury. The more
churches turned liberal in both doctrine and conduct,
ih ;gng&f this subjectivism grew, organized in aoz’:ver%‘c%es
within the existing church.

in this regard, | read a very ?Mef@’:ﬁﬁ"&g historical

{‘0

note in

an article of Professor C. Trimp In De Reformatie of February
16 of this year (ppr. 3861.). Desc rsbma this subjectivism, he says
mon .that the amprﬂam auest on was, "how

amo ga‘hermmgs Y
can | know that the _ﬂmm%ga of God, as e. g. the Form for Bap-
tism speaks of it, is alse for me? %v%m; can | know that the com-
mon prs‘.‘mia—; is also for me personally? Becauss the promise
is actual s}ﬁ&\: for the elsct, certainty of faith is actua iy aniy
possible \f rmm%y ragarding election.” Also on this point

aver ‘zua iy m: marks had to speak the decisive wc}rd When
the voice of these marks had become strong and loud enough,
then the’a knowledge of faith could grow into confidence; and
the faith that seeks refuge [in God or Christ’s blood, J.G.} could
become an assured faith.”’

After this deacr‘ ‘Ez:;n is given, professor Trimp writes:

This subjectiviem never disappeared among ths descendants
of the Reformed ;aeame:,e e:.s? the seventsenih and the eighteenth
Century. it came along with the Secession (1834) and domi-
nates until foday the thinking in ‘i’“‘w'vmmﬁérr*% Gemesnten’
and the 'Oud Gerefo rm%@rﬁ@ lerken’ [Netheriands Reformed,
here in North America, J.G.L

During a certain *:tet ne}d it was aiso very active in the cir-
cle of the Relormed Churches. That became clear when in the
thirties of this Century the ceriainty of faith was based, in a

consequsnt way, upon the promises of the covenant that God
has made with all those who received baptism.

Against this accent there rose much resistance; we call
this the struggle about covenant and self-examination. The
guestion came up whether man's being busy with ném:&hf had
o serve o bridgs the gap betwsan the human heart with its
doubts on the one hand and the ceriainty of faith on the other
hand. Is this the intention of self-examination, or does i, go-
ing out from the certainty of faith and in the light of God's prom-
%sﬁcs and commandments, serve 10 examine how one lives be-
fore the Lord? 5;* fact, this %ﬁ*mw = of fifty vears ago {the strug-
gle he an ration, J.G3.] was g confrontation with
the ?mre‘sna» of the "‘Continuing’ mem tion, (Nadere Relor-
matie). | s or more than one gmw ;mmarﬁ to be aware
of these thing 35 and have a clear picture of tham in our minds.




We point at four aspects of this maiter.

1. When we are aware of this confrontation of the 1930s,
we see the background of the struggle of the 1940s about the
character of God’s covenant.

2. He who sees that what was taking place was in fact a
confrontation with the ‘Continuing’ Reformation (Nadere Refor-
matie) will not connect this struggle from the years 1930 till
1944 exclusively with the name of Abraham Kuyper. It is without
doubt that his heritage was weighed; but so was the heritage
of the Secession!

3. Therefore it is less amazing than it seemed, at first sight,
that after the Liberation the contact between the ‘Christelijke
Gereformeerden’ [Free Reformed Churches, here in North
America, J.G.] and us did not work so smoothly. The struggle
against Kuyperianism certainly had brought us closer, but that
cannot be said with regard to the breaking with the subjectivism
of the ‘Continuing’ Reformation.

4. It is no wonder that the preaching in the Liberated
Churches has reacted sharply against this subjectivism right
from the beginning. We cannot find the assurance of faith in

ourselves, like a ship cannot throw out its anchor in its own
hold.”

Professor Trimp concludes with the remark: “It would not
even be a wonder, seeing the power of the reaction, when that
preaching [in the Liberated Churches, J.G.] would have got-
ten stuck in the trap of an objectivism.”

Objectivism means that only the objective, written Word
of God as it comes to us with its promises and obligations is
preached without attention for the hearers, and for the effect
that God’s Word can/must have in the hearts and lives of the
believers.

In a last article in the series of four dealing with this mat-
ter, Professor Trimp elaborates on this point. Is there a
legitimate place in the preaching for the human (religious) feel-
ings and emotions, for our human experience of the work of
the Spirit? There certainly is.

But we shall wait till the next issue and then go further
into this matter of Christ and experience in the preaching.

J. GEERTSEMA

Public profession
of faith. |

5. Retarded children

Dealing with less gifted children,
children with learning problems or even
retarded children, we have to apply the
same rule, namely, that they have to use
all the talents they have received. If some-
one has received only one talent we can
not ask him to use two. The requirements
for retarded children should be in accor-
dance with their capability to understand
and learn. Sometimes the question is
asked whether such children can make
public profession of faith at all. That
depends on the circumstances. Certain
minimum requirements have to be set.
The basic rule is that they, although prob-
ably in a very simple way, understand
what it means. Letus, by mentioning two
examples, try to make clear what we
mean. Once a retarded child wanted to
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be admitted to the Lord’s Supper. Asked
for the reason why, the answer was: “|
like eating and especially drinking wine.”
Because this person did not understand
the meaning of the sacrament he could
not be admitted. In another case aretard-
ed boy asked the same, saying simply:
“I love Jesus and He is there, therefore
I like to be there too. | belong to Him.”
That was all he knew. He did not under-
stand what the doctrine of the church was
all about. He could not memorize the
Catechism, but the consistory had no
hesitation at all to let him make public pro-
fession of faith. He used all the talents he

had and, within the limitations of his
understanding, he knew why he came to
the Lord’s Supper.

These were two clear-cut cases. ltis
not always as easy to make a decision.
However, a consistory has to consider
each case on its own merits and decide
accordingly. It is certainly not so that
retarded children {or adults) cannot be ad-
mitted to the Lord’s Supper. Sometimes,
in the way they believe in the Lord, they
can even be an example for the more in-
telligent members of the church. Jesus
set children as an example when He said
in Matthew 18:3,4, “Truly, | say to you,

unless you turn and become like children,
you will never enter the kingdom of
heaven.” We often can learn from such
members to trust in a childlike way in the
care and protection of our heavenly
Father.

We have to be careful that retarded
children do not take part in the celebra-
tion of the Lord’s Supper with a complete-
ly wrong perception of what it is all about.
But after having said this, we should also
realize that many “‘normal” or “intelli-
gent’”” members may have a wrong per-
ception of what the sacrament really
means.
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&. Preconfession class

in this section we will discuss o fre-
guently askead questions, namely, 2. Do
you have 1o 4o io a preconisssion m
hedors ’{“r U 08N MaKe QUriSu profession of
f&aﬁ"f Droes svervon w% 2 JOOS ‘i-:*.ssc

i Wc.nfe arily have o
maka pubiic pmfess&ém 0% faith?

Cur first remari s that a preconfes-
sion clags should not be necessary. a
Boy o it has attended the regular
catachizm classes for, I8t us say, alx
years, ihere should be e;:«uuges knowledge
of the Word of God, the confession, the
dociring, and the history of the church,
This is trus, provided that such a student
has attended m{ clasges regularly, and
that the teacher 'r' da 33’%*p?7'?aff=é” GLir-
ricutum, covaring all the relevant aspecis
iy an orderly way. T Thatis the zdea situa-
tion. However, it often hapoens that a stu-
gant moves to another cmngyégaiion or
that the teacher s replaced by another,
for instance a minister leaves, g new
minisier acesapis a call, or & congregation
is vacant. in such a situation it can sasily
“aapg;sen that some Lord’s Days have been
sxplained thres or four times and that
others never have been dealt with. The
same counta for church history and other
important issues. For these practical
reasons it has been proved benelicial o
5@?}5 one season on upd faim&, and
reviswing the knowledge. it is an ex-
celient opportunity 1o go through the
whole “currculum” and ses whether
thers are some omissions in the
knowledge. The conclusion is therefors
that, although 2 precmﬁ*?essmn class
should not be necessary, o alf intenis and
purposes it appears 1o be a worthwhile
custom. Sl there is always the oppor-
unity to ask for public prmfe&sé@n of faith
without atiending such a olass, If sulfi-
clent knowledge can be shown,

The other guestion is whether some-
one who attends 2 preconfession class
has to make public profession of faith at
the end of the season. This gusstion,
ait émuﬂh uits often brought o the fors,
s based upon a wiohg Q?G‘Su”‘%gﬁ%”‘ﬂ A
pmc’ ontession class is for those who have
gxpressed their intention o make public
profession of faith. i ng them an op-
eortunity to updats thelr knowledge and
o review the whole program . That impliss
that someone who joins s uch & group,
has alreadly made a decision. The peint
is not whether they have 10 make profes-
sion of faith but that they are mméﬁg
because they have expressed thelr desire
10 0o 0. Thers might be exceptions. Dut-
g the course of the season somsons
may change his mind. In such & situation

La

-

no ong has to be forced 1o maks profes
sion of {aith, However, the preconfession
:2' ass should M?: be consigered ':a an
alternative for the “older” members, who

“

do rot fesl at home in the regular class
of their age, an t‘m&r im“,x ould
rather q* o such a “ape
fthout the Intention of makin
ith. That brings us o o ur
am:ﬁai; f%e@ qusstion of when me@ne

h"‘t LB

s “ready.”’
7. Mot yei ready?

-

Some you ng pe sople postpone thelr
e o @?e ssion of falth becauss they
ay they are”not ready’” for it. What does
hat mean and how do we have m deal
with such cases? f S'rI means a lack of
knowisdas, the only remedy is to study
hard and gaih@s k::aw*&dga, and that is
precisely whatl the reg catechism
classes are fﬁf We rnentianeﬁ alraady
ma, avery consistory has {0 consider the
talents of the student and the way he is
using these talenis. Therefore, the
ﬁm;}a?a?mn fer publio profession of faith

should not be (0o m;ﬁﬁ for the average
my or ginl. They should have 1o work hard
and put some effort into it, for the Bible
teaches us clearly that ws have o
prapare ourselves for the batlle. The
apostie Payl says in Ephesians § that we
have to put on *h@ whaole armour of God
in order 10 be able 1o stand against the
wiles of the &mn Morsover, mwada},s
vyaung peopls seem 1o have no problem
in studying and learning al kinds of things
in no time. Most of them easily pass \:he
tost for & drivers licence, they take part
in ail kinds of competifions, they are get-
ting famiiar with computars and what
ﬂave vou. YWould # be too much for them
{¢ put some effort info studying the Word
of (3od and the confession of the church?
The main guestion is what are the
priorities.

Another reason for posiponing the

confession of faith is that they fesl that
their way of life is not In acoordancs with
what can be expectad of communicant
members. However, this is tolally wrong
thinking. Not making pubilc profession of
faith never pmvsm:s an excuss for contk
nuing a way of iife which is not according
1o the Word of God. it only makes things
worse. Two wr_;maa do not make a right.
ff someone’s lfe-stde iz not in accor
dance with the Word of fﬁ:{i; i should be
changed without delay. The law of the
Lord in the same for mmmun icant mem-
hers as for non-communicant members,

They ali bave io obey His cuommand-
memz, They all are living under the same
rules of the covenant, with the same
pIOmises zii“& %:see same obligations. The
Lord asks us to confass His Nams in this
weorld, an dm mmemm«r His death until
He comes,” at the lable of the Lord, WNot
coming o the Lord’s %p@ef without a
good reason is a matter of disobadisnce.
When pecple are mature @:zmgs" W oary
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gre ,aﬁérd'ﬂ‘w e, in
i?sm: bu f’!ﬁ“i‘; mf i *rﬁ:é; job, they J’zmxsz’
: ature encugh 1o make a choic
azm mm’wrﬂmmw respectic the ¢ e?
vice of the Lord. 1118 abso futely wrong.
when young peopls guit gcﬂ ng o the
m%@chi m ciasees because they feal too

Sold’ for i md still do not make public
gmfe :s on of faith, That brings us o

gds sorne atlen-
aduil non-

another point wbmh 18
tion, namely, the matier of
communicars mambers

£, Adult non-communicant
members

Aboul two voars ago | wroie a series
of articles about discipling. In thess ar-
ticles | paved attention o the status of
non-cormmunicant members, From dik
farent sides | have received the request
o deal with this matier again, Therefors
P will elaborate on B, especially with
respect o public profession of faith, | will
repeat a few things which have been
mentioned lwo vears agoe, because not
sveryone has readily available all the
previous issuss of Clarion.

The siatus of non-communicant mem-
pers has been a point of discussion for
venturies. The famous Prof. G, Voetius
was of the opinion that adulis who fall i
make public profession of faith ars, for
that reason, considered not o be
maembars of the congregation any longer.

The Rev. J a Lasco, the well known
lsader of the rafugee churches at London
{England} in the middie of the sixteenth
Certury, preferred an explicit siatement
of the m%xstmy that they had forleited
their membership, rather than s more or
igss auiomatic loss of membaership.
Young peodle who, at the age of fifteen
vears, wearg not willing or ready o make
punlic profession of falth, had o be ad-
monished. If they, by the age of sighieen
oF twenty, “?‘si! hiadd not made public pro-

agsion of falth, they were cut off from the
church.

The first official statement of the
Reformed Churches concerning this mal-
ter was made by the General Synod &l
Dordrecht in 1578, This synad advised io
continug the admonition, instruction, and
training, as long as such members had
not rejectad the covenant of the LORD.

%n the course of the years many deck
slong have been made, some have boen
ret sa‘t@:ﬁ athers have been ignorad. In
ihe next nstalment we will mention a fow
noteworthy poinds with respect to the
dewe opments in The Netherlands, o

how how complex, somstimes confus-
;ng:;,, and abways difficult this matter has
been and still s

— T D8 oont ’?{:'&{f
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PRESS REVIEW

Questions of Guidance.

Again our Press Review is not a re-
view in the real sense of the word. It is
more like a guest article. The author is Rev.
Professor Donald MacLeod, professor in
Systematic Theology at the Theological
College of the Free Church of Scotfand.
He is aiso editor of The Monthly Record
of the Free Church of Scotland. What
follows here is a fourth articfe on “Ques-
tions of Guidance.” We thank Professor
Macleod for his kind permission to take
over in our magazine what he writes in The
Monthly Record. ltis not only interesting.
It is instructive. Many people use those so-
called revelations and the assumed direct
guidance of the Holy Spirit in order to feel
free to do what they like to do and to get
what they desire to get. The Holy Spirit
and His so-called guidance is so easily
used to serve human self-interests. These
articles of Professor MacLeod are taken
over in Clarion in order to help its readers
not to falf in the trap of this mystical, sub-
jectivistic religion of self-service. May the
LORD bless also this article.

J. GEERTSEMA

We saw last month that the Holy
Spirit’s involvement in our personal lives
is real, persistent and decisive. It falls
short, however, of His furnishing us with
special, direct revelation.

Some readers obviously find this last
point deeply offensive. In fact, as far as
they are concerned, to argue that the Holy
Spirit does not give direct, personal guid-
ance is to deny the reality of experiential
religion altogether.

Historical bearings

Let's getl our historical bearings,
however. This mystical view of guidance
may now be virtually universal among
Christians. But it was not always so. The
Westminster Confession, for example,
states categorically that “‘those former
ways of God’s revealing His will unto His
people have now ceased” (Westminster
Confession, 1.1). Later, it asserts the per-
fection of Scripture: ““The whole counsel
of God, concerning all things necessary
for man’s salwation, faith and life is either
expressly set down in Scripture, or by good
and necessary conseguence, may be de-
duced from Scripture” (LVI). It then adds,

or the basis of this perfection, that nothing
is to be added to Scripture, “‘whether by
new revelations of the Spirit or traditions
of men.” Whether the Confession is right
or wrong, these words show very clearly
that the classic theology of the seven-
teenth Century regarded any claims to ad-
ditional revelations as inconsistent with
the sufficiency and finality of Scripture.

In the last 150 years, the Confession’s
position has been largely discarded.
Swedenborg and Joseph Smith, the foun-
ders of great modern sects, both claimed
to have had special revelations. Pente-
costal “prophets’ claim to receive them
continually. And even Dr. John Kennedy’s
Days of the Fathers in Rosshire portrays
{and commends) a mystical experientialism
which it would be very difficult to recon-
cile with the teaching of the Confession.

But there have been other voices.
Professor John Murray, for example, writes:
“The Word of God is a perfect and suffi-
cient rule of practice. The corollary of this
is that we may not look for, depend upon
or demand new revelations of the Spirit.”
He goes on to speak of “the error of

thinking that while the Holy Spirit does not
provide us with special revelations in the
form of words or visions or dreams, yet
he may and does provide us with some
direct feeling or impression or conviction
which we are to regard as the Holy Spirit’s
intimation to us of what His mind and will
is in our particular situation.”

Professor Paul Woolley shared Pro-
fessor Murray's view. There is, he says,
one very important consequence of the
sufficiency of Scripture: “God does not
today guide people directly without using
the Scriptures. There are no divinely given
‘hunches’. God does not give people di-
rect mental impressions to do this or that.
People do not hear God's voice speaking
within them. There is no immediate and
direct unwritten communication between
God and the individual human being. If
the Scriptures are actually sufficient, such
communication is unnecessary. On the
other hand, if such communications were
actually being made, every Christian would
be a potential author of Scripture.”

~ Continued on page 219
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FROM THE SCRIPTURES

“And your ears shall hear a word behind you, saying, ‘This is the way,
walk in it,” when you turn to the right or when you turn to the left.”

{saiah 30:21

A Voice from Behind

Having announced the coming judgment upon unbe-
lieving Judah on account of their reliance upon Egypt, the
prophet now holds forth the promise of the LORD to the
faithful remnant who repent and turn back from Judah'’s evil
course. For those who return to the LORD’s rest, many
blessings are promised. They will hear the voice of the LORD
whispering to them from behind, guiding, leading, and point--
ing out to them the way they should go. But who shares this
voice, and who does it really point to?

The obvious focus of the passage is on instruction in the
law of Israel, the torah, which pointed out the way to life
and well-being, shalom, for the people of the LORD. Moses
had said to the people: “You shall not turn aside to the right
hand or to the left,” Deuteronomy 5:32; cf. 17:20. lsrael was
called to walk the straight path to the inheritance, the path
of unconditional obedience to all the commandments of the
LORD. But Moses was a distant mediator. He came down
from the mountain, and his face shone. And while the people
could bear to hear his voice rather than the voice of the
LORD, Deuteronomy 5:22ff., Moses’ speaking was certainly
not like the speaking described here. He was still a distant

figure, a teacher above the people. Therefore Israel’s history -

is a history of sin: the chosen people, repeatedly turned away
from the LORD, first one way, then the other.

Isaiah therefore points to a new and better time, a time
when instruction in the holy law of God will flow easier, and
will enter the hearts of men. The period after the exile saw
a beginning, a foretaste of this new day. The LORD gave
scribes and instructors who were able to teach God’s people
the ways of the LORD. The nation was reunited, the cere-
monies were revived, but, above all, the law was read and
taught among God’s children, cf. Nehemiah 8. What a time
of rejoicing this was!’

Yet the greater joy was still to come. The Teacher who
was promised does not really appear before the eyes of Israel
until Jesus Christ comes to earth, and appears in the flesh.
He is the Immanuel, God with us, and He taught and spoke
to the people of God face to face. He taught the law perfectly,
Matthew 5:17if. And those who believed in Him received
the promised gift: the Voice from behind. Who then is the
Voice? None other than the Spirit of Christ, the Spirit of vic-
tory, through whom we are instructed after the inward man
in the law of righteousness and life.

218

Indeed, Pentecost implies a crucial and important change
in the church. No longer is the law the stringent and im-
pinging command “out there”; now it may be written on
our hearts, implanted in our minds, worked into our con-
sciences, all by the same supernatural work of the Holy Spirit,
who now lives and dwells among us, in our hearts and lives.
Is not this what the prophets spoke of so long ago, when
they said that the law would be written upon the hearts? Is not
this the writing that occurs within? (cf. Jeremiah 31:33,
Ezekiel 36:251f.)

Therefore we may give thanks for the gift of the Spirit.
We may be assured of God’s guidance on all our ways. He
gives all we need to see the way. We are instructed “before
and behind,” protected on the right and the left. All sides
are covered, all we need is given. We may have the direction
of an enlightened conscience, the inner voice whispering
to us, guiding our feet on God’s pathway. And what is the
inner voice? Nothing but simple obedience to the LORD,
humble acceptance of His will, humble submission to His
command. “He has showed you O man, what is good!”
Micah 6:8.

Of course, this does not preclude many failings and
shortcomings, and many stumbles on the way. But with all
the weaknesses, this now may be a mark, a seal, visible
among those who are called Christians, viz. that they
“neither turn aside to the right or the left,” Article 29, B.C.
The new beginning is here, thanks to the victorious Spirit
of Pentecost, the Spirit of the risen Christ! The way is open,
and the Guide ushers us in.

Yet even a voice from behind can be sublimated, rejected
and resisted. And a living Voice rejected will soon disappear.
Shall we not heed the living Voice? Shall we not open our
hearts to the gentle, whispering injunctions of the Holy One,
the gentle beckoning call to a new tomorrow where righ-
teousness dwells and sin no longer holds sway?

A gentler, more persuasive appeal is not possible. Here
the LORD has given His “all.” A more urgent appeal will
never come; a deeper, richer, and fuller Voice — which all
the while leaves us free — will not appear. For the Spirit
has come! Let all accept His whispers of love, and so live
in reconciliation with the only Father all their days.

J. DEJONG



suidance — continued

rtio notice what exactly
icals regard a8 revelation.
he Confession s says that “'those
mvm@s ways of God's revealing Himself
‘fmu& now ceased” it is referring to the-
ophanies, dreams, stmw prophetic ut-
mrr«nms@ and apostolic § iradition. When
evangelicals today claim direct revelation
they are not thinking of any of these. They
are thinking of states of consciousn %S&\
of complexes of feslings, which, they say,
indicate the will of God. The mental im-
pression itself is the z'wemumﬂ of what
God wants them to do. A proposed ser-
mon of & proposed move or & proposed
resignation feels good. There is nothing
wrong with having such feelings nor in-
deed with acting upon them. As Professor
Murray points out, we must not let our-
selves be irapped into the view that “a
strong or overwhelming ?eeiérvg of impres-
sion or ¢o Wsm ion Is necessarily irrational
or mystical.”” Because our minds are limit-
ed this may be the way that all the rele-
vani considerations focus themselves in
our consclousness. But it remains only a
feeling or impression nonetheless. é’:\mn
when it is absolutely right it is not a revela-
tion. A man who says that one plus one
equals two will have an overwhelming im-
pression that he is saying exactly the right
thing. But then so will some who say the
garth is flat. The correctness of their
respective convictions cannot be decided
by the way they fesl about them.

Guidance in the Early Church

Behind the idea that believers are
still guided by direct revelation there ap-
pears to lie thie assumption that whatever
people enjoyed during the apostiolic peried
we ought 1o enjoy today. But if we ook
closely we find that in those early days
things were not exactly as we suppose.

For one thing, the very reason why
there had 1o be prophets and aposties in
the Early Church was precisely that &l be-
lievers did not enjoy special revelation.
Men like Agabus were needed both be-
cause there was no completed canon and
because the Qpef"«s ministry, intimate and
decisive though it was, left large areas of
uﬁ{:grtamzy,

it is intriguing, oo, that at critical
moments in the gzhwch dwmiﬁmmmt no
special divine guidance was given, In
Acts 1:21-28, for %ampiﬂ whm? the &m
ciples decide 10 appoint & successor for
Judas, there isno mve% ion. Ths’a}; have

1o resort 1o & ot and it is far from clear
that God's will was expressed in the ot

{except inthe gaszarai sense that the fall
of the dice always lies within the divine
decree). We cerainly hear no more of

Matthias.

We W’?ﬁ the same thing in connection
with the pﬁmmwrﬂ of the Saven in Acls
5:1-6. ““h{-,« decisic o @ major step

forward in the organization of the church.
But R was prompled by a smp”e emergen-
oy arising out of the Hellenists’ complainis
that their widows were being neglectad.
hroughout, the church’s leaders are guid-
y hing more sﬂﬁi", “the light of
nature and Christian prudence.” They
argue, simply, that it is wag:apm nriate for
them to waste the
that the tasks must devolve upon others
and that those appamw must be men full
of the Holy Spirit and of wisdom. The final
decision is taken on the basis that the pro-
posal 'pleased the whole muliitude.”

When Paul arranges for the appoint-
ment of elders in Galatia {Acts 14:23) they
are appointed by popuiar slection: and
when Tius appoints them in Crete he s di-
rected to lock out for certain gualities and
base his decision on these {(Tius 1:5-9).

It is surely significant that in such an
obviously charismatic community as the
“ar%‘y Church decision-making should 50
often have been a mattsr of mers com-
mon sense.

It is more fas

cinati ng stili to notice
that even when specific divine guidance
was given the deta ils were left to be worked
out according to the judgment of the peo-
ple involved. The commissioning of Saul
and Barnabas is indeed a matter of direct
revelation, which is hardly surprising con-
sidering that it marks the effective begin-
ning of the Gentile mission. Butonce the
missionaries are ordained, all the evidence
suggests ihat they have to work out the
details for themsalves: what towns 10 visit,
whom to take with them, how to fravel,
how long 1o stay. As they take these deci-
sions, they are, of course, Spirit-filled
men, but there is little hint of special
ravelations and none at all of an inclina-
tion {o regard thelr own feslings as syn-
onymous with the will of God. All the or-
dinary probiems of missionaries are there,
even the bitter biow of John Mark aban-

cning them at Pamphylia.

The same situation is repeated in
Acts 16. They are forbidden by the Spirit
o preach the Word in Asia. They then,
mc;st humanly, attempt to go to Bithynia,
but are again frustrated: whereupon they
ma m their own decision 1o go 1o Troas.

vas, Paul receives the vision {not a
' izm"‘.s assion) of the man from Mac-
“Come over and help us!” High
nal But from then on the story is a
g ﬁme one of salling 1o Samothrace,
e ra Mam is and finally to Phillipl.
ga at Phillipi, they decide (without any
Eaﬂm» 10 go down 1o the riverside on
Day. As a result of that de-
Lydia is converted. But when, with-
out any direct guidance, Paul rebukeas the
demon-possessed gir, a@paz*em disaster

o~
k.i
{‘)

ir time in administration,

ed and even-

ul’s visit to Athens brings out the
‘ ﬁ“*pim it is no revelation that
ngs him there: merely the fact that aw
s wherg he is %SCOT‘L_@} sv the brethre
ﬁ% &*fﬁhﬁ" ﬂh-
t;g 3 os‘., howsver, bes ﬂube mfr‘e
: “‘given” to him but because
} e idolatry and
und him. The
tr* ;udzcmn:&
vioapa
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Flemarkable stories

The argumem we have put forward
in these arlicles is often ’"CAU& ered kizy
anecdote. E‘;’Es‘?yﬁ,m knows remarkable
stories of men and women who had an
overwhelming sense that they must {olloy
a certain course of action. They obeye ed
the feeling and the outcoms vindicated
them g%m’éou sly.

it is dangerous to allow theology 1o
be QU:ﬁ@d by extra-Biblical narrative. But
allowing the relevance of such incidenis
for the moment, it is surely clear that they
could be paralleled many times from non-
Christian sources. Every dst@c‘géve has
hunches: and Winston Churchill had an
overwhelming sense that he was s:m the
right course when he wrots in 1838, 1 felt
as if | were walking with destiny, and that
all my past life had been a preparation for
this hour and this irial.” Furthermore, for
avery hunch which turns out to be correct
there are many more which do not. “Thai
pecple have hunches is obvious,” writes
Paul Woolley: “That many of them work
out very well aﬁd others qai?z& poorly is
alse obvious.” But only the successful
ones are related.

Then there is M’ Cheyng’s advice
“Get your te:ﬁ; your thoughts, your words
fram God.”” This may not be as harmiass
as it looks. When is the preachser’s word
from God? As far as we are concermned,
whenever it is based four-square on Scrip-
ture. How we feal in relation o it is imma-
terial. We certainly nsed We;ssﬁs::sm to decide
which part of Scripture to expound in a
given situation. In fact, the possession of
%ur‘?; wisdom is an indispensable part of
the call io preach. But even when our judg-
ment falters, God’s Word remains God's
Word, deserving reverent exposition and
responsive hearing. The authority Hes in
the Scriptures themselves, not in our
mental impressions.

But have we ourselves not known
situations whers we were sure God had
given us the word? No, because before
wa ever began to preach we had come
to hold the very opinions on this subject
which we hold ’mciﬁy But what we have
known is this: A& fair measure of confi-

é.‘;.
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hing

Ne could d

ore. uf as often
ha f"x m ﬂw

a

1 prepar ad s

' a“ngﬁ 1
mm’@ x:»”‘ﬁ:,

m;, we have ?”sam the
1 sermon in which
and a r*”g:h‘f without
day came, it worked,
2 'tmt that the actual
i njoyable and even

K m Km*mug experience.
The “@ lings s we have before preach-
é n w» @9 ws we M\m dui’m@

mpm 1,,‘ {mg
we had no confidend
sleep. But when the
2 ;as‘l m the

-

mm dﬂ,mhaa we &mmbﬂ pray fo
ssurance before we preach it or liberty
as we preach it but wisdom and courage
to declare the whole counsel of God.

£ 83 5

The place of the mind

Let us notforget that the church still
enjoys revelation. The Bible is the living
Word of God, still 3 us abunda mam
clear am«ianm But when it comes to d
ciding how get from Edinburgh *z

Lakhnadon, wmw in the same pmsm@

Paul %mmng togetf
race. We have to think. In fact, it m(;mﬂ
nishing how much emphasis the Bi-
ble places on the role of the mind in the
Christian lifs. We are to be transformed
through the renewing of our minds (Rom.
12:2). We are to gird up the loins of our
minds (I Peter 1:13). We serve the law of
God with our minds (Rom. 7:25)
1o be renewed in the s

). We are
pirit of ocur minds

{Eph. 4:23). Cbviously it is not in the aban-
donment w! the m’mi ect that we are to

serve God but in its consecration and ap-
plication. Coming back to the m odel with
which we began: we are to think what
Christ thought.

That intellect its self, as we have em-
phasized repmwdiy, is not ordinary. ltis
indwelt by the Spirit and doesn’t think or
judge in the same way as the intellect of
a natural man. But ‘me ﬂewm ¥f the re-
generate inteliect is not the only charis-
matic element in ?%ﬁ C waxeas* ’s decision-
making. We must also reckon with the gift
of wisdom: “'if arw of you lacks wisdom,
iet him ask it of m:ci’ {James 'rrﬁg This
is more than common sense and more
aven than the day-to-day insight of the
born-again man. it is a special charisma,

s

E;;

smon and Stephen
and io solve the prob-
in counselling and ad-
as not involve God re-
+
&

“v!rr*c ,mimmm«, o us but it probably
does involve an instinctive knowledge of

t thi m‘; o do. The qé*’t is available

to all of us and as we look at the inirac-

p Gs:a‘mm facing both church and
d be more and more con-

mmw YF’?%’?«‘ nothing short of supernatural

scity will meet our need.

Many people will say that the line we

the right

have taken on this subject is discourag-
question the ex-

ing, because it calls in
{)& eﬁ e of many of God’s people. To
that, we can say only one thing: Think
!mw discouraged many ordinary Christians
become when they hear others talking of
these marvellous experiences which ihmi
themselves have never had. Our own re-
flections arose, many years ago, precissly
out of such mf;a:a”mgtmé"iss It was a
mighty hy,ﬁ hen to find that we were not
alone in our deprivation. If anything we
have said ?zc%ﬁps someone else {o accept

himself before God, despite lacking
voices, visions and overwhelming certain-

ties, we shall be happy.

i INTRODUCTION

Mandate

The General %yﬁm of C
1983 charged the Committee "fs:»«" Contact
with the Orthodox Presbyterian Church
“to publish, forthe f*:enem of our church-
a detailed evaluation of the confes-
nal and church-political uzv geﬁcsea
owing proof that th ese di :c;ewmees. do
not form an impediment in recog g
m@f‘ﬁ"“‘f& as true Church of the L Jm Je Eus
Christ,” Acts, Art. 55.

According to Article 29 of the Con-
ssion of Faibth the true and the false
urch are easily recognized and
Oxutwwc«h ad from sach other. The true

s 10 be rtmgmm sy the follow-

’ng mam& it practi f“em e pure preaching

the gospel; it maintains the pure ad-
m%m%&t,ma of the e.a‘.,mm 2Nts as (‘hn

ited them; and it exercises church
discipline for correcting and puni b:’?ii

sins. In short, it governs itsel fawwmmg

to the pure Word of God, rejecting all

es,
sio
sho
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Hﬁﬁﬁ
Prehistory
The Synod of Coaldale 1977 rec-

ognized with thankfulness the Crihodox
Pa*eﬁbyifar%an Church as a true Church of
our Lord Jesus Christ as confessed in Ar-
ticle 29 of the Belgic Confession

This re.cagw‘m was in im& with
statements of several previous @Myu@g\:
Already in 1985 Synod Edmonion de-
clared that the OPC as a Presbyterian
Church is a fruit of the Calvinist Reforma-
tion. It has confessions and a church poli-

ty which are of a Calvinist character. In
this century it has decidedly chosen for

orthodoxy and against ude:m S
59”* 1867 the General Synod of our

Netherlands sister churches acceptad the
sta tam 1 "*? the Regional Synod of Gro-
ﬁ””(;'sn hat th rﬁW@::-s minster Confession
m Faith i a ompletely Reformed confes-

dian Feformed Churches expressed its
gratitude that it is evident that in many
respects the good fight of the faith is be-
ing fought in the Orthodox Presbyterian
Church.

Synod New Westminster 1871 grate-
fully acknowledged that the OPC is a
c:u;.; of churches that commit them-
selves to the Scriptures as the infallible
rd of God and ihz:z% wish 10 maintain the
{"‘“ based on this Word of God. The
> desires 1o regulate and order the

r&‘il'lfi.k m
= —
ﬁﬂﬁm ]

Yo

P OO
B3
<nf”“‘

90 rnment of the church in accordance
with the Scriptural confession, namely,

that in accordance with the Form of
Government, Chapter 1,7 all its decisions
should be founded upon the revealed will
of God.

But what about the divergencies in
confession amﬁ church polity?

Synod Coaldale 1977 considered
that these i;v-::wgwwms notwithstanding
the fact that continued discussion of them
is desirable, are to be explained from the
different e::w":g’ 15 of the confessions of the
Canadian Reformed Churches and the



Westminster Confession of Falth with it
rajated Doctring! Btandards of the O
thodux t*fmbyw ane Church.

&

This Synod of Coaldale, thal rec-
ognized the OPC as a rus CF gw& v of our

Jesus Chist, had a ‘f*%ﬁ e Eamr
ee on Ecumeni m

Lord
of the OPC Commi
and Imerchurch | ”Ia;ii}fﬁ of April
1476, This letter ﬂc firmed that th "\(Z‘&J*’“'
wholeheanadiy adheres vu the West
minster me‘fesssm of Fa i
taing the rules for cmm“n p !
down in the Form of Governmaent, i also
contirmad — accordingic a L'OV‘REE eration
of our & uym:: ----- that the divergancias hav-
ing been discussed in this letier do not
form an §‘f’§‘,«§3€!d§£ :m oy recogni ize the Or-
Church as Churches

3

of our Lord x}@,gmu rist. ﬁmong others,
this consideration led Synod Coaldale
1877 10 s recognition of the OPC.
Although Bynod 1980 u;}é‘:
r8eogn mm, of the OPC a3 a trus Church
it expressed regret ihaf the evajuat ono
the Czéwc,:'g neies, 88 ui"ﬁ"li ssad in the et
tor of Aprit 18785, was not explained in

G this

e

detail. i mandaled our Comvnittes 1o per-
form what Synod 1877 should have dona.
Synod 1883 renewed this mandate.

Genaral remearks

Before we now enter Into & delailed
avaiuation of the confessional and church
political diver gencies, we make some
general *emmms about the application of
Article 28 of our Confession of Faith,
Although there are differences be-
tween g person and a communily, it s
remarkable that Anicle 28 *speum not only
of the true chyurch but alse of those who
ara of the church, Tﬂ us Christians are not
periact in this e — “great weakness re-
maing in tharm’ — but thay | Ef.”” a‘:;dmw
it by the Epirit allthe days of thel
way of x_}ara%@s ane ngw ".ay that

Pty

wn»"ﬂ«i
;*9 pmr Et;a*{ p a5 ugg"s %r
.wamw% TEIMANG in a ir% chu

emains in true Christians of wi
EMGE‘ gregation LT?E&E ::Ey (At 27 G
confession is oot %w; direciad against
Roman w\,ammmw but also agal
Anabaptism which revived the schismatic

iendencies of Donatism
frs this context we mi 23 IS0 mention
the fact that the Confession acknow!
tnat hywpoorites are mixad in the
church along withthe They are not
part of the church, alld g" they are out-
wardly i it
in Book IV o z: his s Calvin,
who had great influence mm &Efw for-
mutation of ouwr i i
writes as follows:
The pure mém
WUB" micie of
raments m, w wa 58
dew and guaraniae th

-
BOGES

Se
ho

safely embrace as chiurch any societ

in wm,h.z th these marks exist. The
principle extends o the point that we
must nof reject it so long as it rstaing
‘hm“ aven if it otherwise swarms
w:l any faulls, What iz more, some
”Ft may creep into the administra-

z ou of gither doctrine or sacraments,
but this ought not to estrange us from
COMMUnIon wé*‘h the church (V. 1.12),
Thers are articles of doctring

among the u;urw 25 which

ﬂrmh the unity of £

%

still do not
ith, u,«:,v nr ,m;wau

of the apostle’s words, nersfore,
as many as pe;\rﬁec* mé m’ ?B‘m mm‘c‘
ringd; and i vou be us*fw"@niw Ting
anything, God shall revea! this

yr:m” {(Phil 3158}, when he write
ce all men are mméwla‘t

But s
étw iouded with ignorance, either we
‘1 must feave no church re mainemg m

‘ we must eondone delusion in thos
matiars which can go Mk%w
withou! harm 1o the sum of religion

and without foss of salvation.

1 agreement with our Conf *""iw and in

8 tine of Calvin's instruct w neern-
ing the holy, catholic church Sy & 1920
rightly considerad the fact u’m &e mym
may be called @ rrue church according ©
Article 28 of the Belgic (“om@swm while
this does not mean that it is a “pure”’ or
“perfect’” church (¢f. Revelation 2 and 2.

{ have weaknesses

tureh can siill
i the Qr}md fight of fai

£

and

&
¥

listers to the voice of the Good Shepherd.

I the context of these general
remarks about doctrinal and church
political divergencies we “iqm sfar o Ar-
ticls 50 of our Church Order ma%ﬁs

Wit forelg jn m :mh 85 ui‘ F“fa
i :

ma main@d EA&S ﬂfzuuh m ps‘;@zb%e On
reiror poi ntf: of the Chureh Order and eo-
cles sam;c practice churches abroad

.f

shail ’tbe rejecten.’ ‘*ﬁ*muqh thare
may bvﬂ a difference of opinion about the
uu%tw"; wh 3t constitutes "‘5’;‘;?{3&;" points”

{or "non essentials™ in the old text of Ant
%; iis rf;iea“ that also with respect {o

Church Order and ecclesiastical practice
tm: Raformed C:’rvura::!':ea never adopted
an absolutist or rigonistic approach which
would prevent H"» .fmm acknowled
that ihe grace of God has also besn g
o others,

. BOCTRINAL DIVERGENCIES

1. Visible and invisible church

The Westminster Confassion Ch, 25
par. ”«,,,, speaks aboul the catholic or
universal f.mm which s invisible and
about the visible church, which is aiso
catholic or universal under the gospel (cf.
Lar ;M Catechism, Q. cﬁmd A, B4-68),

tn thair »e:;:-u fto Svnod 1871 owr

isputed |

i deputies made the rem ark that the terms |

visible and invisib
articles, arg xw 3 *? o p~
tures but they ghe exp fon o & Sorips
tural dm ‘w;mr ly, the distinetion
*J &n th" W“Q;k mbe»’ of the slect

}v' mz éam‘%_ Thiz m tm lam ii‘w?

n U ¢ ,Eph. 14, Acts
johny 15:2, | Cor. 12 and is in
t with ‘:? g contents of Heideb

Swer 54 and Belgic
@ former con-

u:; gathers a

Vi everia w::w*q life: of which
2 arn a fving member, aru:i the tatier
distinguishes the trug bellevers from the
hypoorites who are mixed ‘ﬂ ‘m church

good, yet are not of the church,

r;tés:g;ufia concluded already in

I that this divergency In confession

1ot of such a nature that it should pra-
Y

with the

51
« Danadian Reformed Churches
from recognizing L g OFC as a true
wireh of the Lord Jesus Chrisl,
in addition o this examination and
Hon we may remark that the use
g fcsm “invisible” goes back 1o
O Bcz;:tfwz,.
he spesks about
» anemies of the
ert m they are openly

Wk

‘m’m sut, of 'zmm:sr o be w ithin. “While
they seem to be within, t%’wy‘ w severad
from that invisible bond of " fNrmL

iV, 448), Ahﬁ. %9%% refers

o b John 2189 and I Tim,
in the n‘Mf la Ages sin exm%«
sions were used by Wyclifle and HLS g
#?ﬁ is pd to the use of the terms “visible
e’ with respect W the church
, Zwingli and Calvin
ar af" ("cw'i'*a i f,o;af.:aumd he
,m iction between the visi ,.eie
church and a‘% God's glect {IV.1.2) and
ys that the arficte of the Cread also ap-
plies to some exient 1o the outward
church (3). This i3 "the chuwreh !

ine
whi 9 falis within our kmmr!@m
writas

‘chiurch’
Iate) :Mt i m,n IS ac iy in God's
presencs, into w?m 1o pmwm are
‘@f;rsw } Muf tm 3'3“ ]

rm»m%ww of hr ina
Holy Spirit. Then, indssed, the
1 includes not »"m!v the salmts

4 1, bee b

prese ﬂ y i sm} on earth, but all the
etect from SINNING umm world,

Ohen , how 'W@r the name “church”
daesignates the whole multitude of
w\n ~~w over the eartn who pro-

orship one God and Christ

Calvin m:me
that which is




the eyes of God
called “church”
axplains,

Just as we must believe, therefore,

that the former church, invisible to us,

is visible fo the eyes of God alone,
s0 we are commanded to revere and
keep commi ~mr='~ with %h» jatter,
which is called “‘church” in respect

to men (7).
uhrdﬂmt;aﬁ: have gh'iv warned against
a polarization of the visible and invisible
church. it resulisin a zaw esteem for what
is called the visible church, a weakﬁnmg
of church-consciousness, a lack of
understanding of the seric ;ufmu s of the
calling to aepar&i& from the false chuich,
and the rise of the ‘*hwugow"ﬁmn of
the C@?uﬁ?{}rﬁiw of the church which is
neither taught by the Scriptures nor i)y
the Reformed Confessions and which
proved to be an undermining factor in the
fight against the sins of the church and
for the reformation of the church.

This Warf‘ﬁm} against a polarization,
however, shiould not blind us for the fact
that the Wa&imms‘éwr Confession does not
show a low esteem for whai is called the
vigible church. It is called “‘the kingdom
of the Lord Jesus Christ, the house and
farnily of God, out of which there is no or-
dinary pasmbm@y of salvation.”” In the
following section (Art.25.3} the West-
minste Cmrz? ssion declares:

Ua,tu this catholic visible churct
Christ hath given the ministry,
oracles and ordinances of God, for
the gath{énm and perfecting of the
saints, in this life, to the end of the
world: and doth, by His own presence
and Spirit, according to His promise,
make them effectual thersunto.
The following Arlicles 26-31 all deal with
the church: the communion of saints, the
sacramenis, baptism, the Lord’s Supper,
church censures, synods and councils.
in Art.25 4 the axpression is found,
“This catholic church hath been S"mf-’*-
times more, sometimes less visible” it
reminds us of what we confess in Art.27
Belgic Confession: the holy catholic
church sometimes for a while may look
very small, aﬂﬁ as extinet in the eyes of
man. Althoug ‘hm minology “visible —
invisible’ is not used in our %ea@ ¢ Con-
fession — for «Ih‘o we may be thankiul,
the distinction between the churchin the
eyes of God and the church in the eyes

alone, and that which i
n respect to men. He

of men, as stressed by Calvi
%y prese n; it shows that in this re
there is no real contrast in the doctrine
about the church between the West-
minster Confession and our Confession
of Faith.

Furth w it must not escape our atien-
tion that the ‘w@%”‘!;i"“’tﬁ’r Confession
knows of Me dreadful possibility that
churches “have 50 cifafw amd as o
become no “i"éuf"‘?zﬁff,‘ of Christ, but
synagogues of Satan’ (Art.25.5). The let-
ter of the OPC Committee d.d. April 14,

1976, pointed out that the Westminster
Confession does distinguish between the
frue and the false church,

Finally, this letter spoke about the
distinction between "‘the chuf*‘h Y smle
and the church invisible’” as ‘‘the
covenantal understanding of church with
its focus on the church as visible” and
“viewing the church from the perspective
of election.” The Qrtmdhx Fr@sbﬁsfia“
brothers tried to make clear that they do
not think of two s&pdwze rshwmes but s::f
two aspecis of the one, holy, catholic and
apostolic church. When t hey defined the
church “m part, in terms of election,” they
wrote, “‘Since the identity of the elect is
known only to God, ‘Ms;, x,,m.em?a is, to the
human eys, invisible

'3-

Undoubtedly our General Synod
1877 must have m:::::sgn%zm’ in this

de %fsm!me the reference of Augustine to

HTim. 2:19 (“The Lord knows t ﬁ&&é who
are His )an the manner in which Calvin

%g, %, about the church coram Deo, “in
d’'s presence.”” This must have led this
:’z);‘ nod to the consideration that the
ivergencies, ‘f”m withstanding the fact
.ha% continued discussion of them is
desirabie, are to be expiained from the
lifferent origing of the confessions of the
Canadian Reformed Churches and the
Waestminster Confession of Faith with its
related Docirinal Standards of the Or-
thodox Presbyterian Church,” and 1o join
our deputies in their 1871 conclusion that
the mawerggmueﬁ in confession are not of
such a nature that they should prevent
the Canadian Reformed Churches from
*’éﬁﬁwﬂ‘?‘ﬁé’; the OPC as a true Church of
the Lord Jesus Christ.
inconc ucﬁmg this part of the evalua-
tion of t%@- au trinal divergencies we may
add that our Bynod of %mor-trm 1865
alrgady d&ma"@m that in this century the
OPC had decidediy chosen for orthodoxy

Q

u,)

et

o f

’wm}ea : wém,h are E‘:‘sﬁmbﬁm u? the
cathelic visible church., ""h&i‘}@& itsalf is

‘!‘ruéi 3 ch jm"? reformati m‘ y the twentisth
m bpa{ of Lﬁ%'W%SSa‘%F"E?nSi@:'

mesence z{: ‘iham.

2. The covenant

The 1971 Report of Deputies drew
a;ien&:sm to an amazguéiy in the West-
minster Standards with respect o the
e:ga;%t c:m with whom the covenant of
grace was made. The Larger Catechism,
Answer 31 states that it was made with
Christ as the second Adam and in Him
with all the elect as His seed.

Our deputies rightly
the texts to which Answer 31 refers — |
Cor. 15:22,45; Eph. 1:4; i Tim. 1.8 — do
not speak of the people with whom the
covenant was made, but of them who
bacome par rtakers of the covenani-goods.

The Larger Catechism itself, how-
ever, confesses in Answer 166 that “in-
fants descending from parents either both
or one of themn professing faith in Christ
and obedience 1o Him, are in thai respect
within the covenant, and are to be bap-
tizaed.” Our 1871 deputies were of the
opinion that in distinction from Answer 31,
this Answer 166 agreses with the Scrip-
fures which teach that the covenant was
made with the believers and their seed,
Gen. ‘z?:?: Acts 2:39; 1 Cor. 7:14.

e OPC Committee in its letter of

April ‘19?‘4: acknowledged that there is
dual empha&&s in the Westminster Stan-
dards regarding the covenant, parallel to
the distinction between the church as visk-
ble and the church They

remarked that

1 as invisibie.
pointed out, however, that there is no doc-
trine of the covenant in the Three Forms
of Unity except by implication.

Une could take this remark as to re-
mind us that, although the Reformed
Churches (liberated) have rejected the
binding to the Kuyperian doctrinal pro-
nouncements of Synod Sneek-Utrecht
1942 cuna@mis‘ag covenant and baptism,
they have not denied that within the
Reformed and Presbyterian Churches
there has b een freedom of different ap-
proaches with respect 1o the relation be-
tween (God's election and His covenant.

The OPC Commitiee rejected “the

error of a docirine of presumptive
regensaration of the children of the cove-
nant” and assured us, “Together with
you, we would seek to avoid this misap-
propriation of the doctrine of election by
proper attention to hc doctrine of %m
covenant of grace whic h is made with
belisvers and their seed.”

We rnay add some quotations

.
Hom



the 1975 edition of The Standards of
government and worship of The Orthodox
Presbyterian Church. In the Form of Holy
Baptism (pp.74 ff.) we do not read of a
covenant with the elect, but we encounter
these expressions: It (baptism) is a sign
and seal of the inclusion of the person
who is baptized in the covenant of
grace . . . (B)aptized persons are called
upon to assume the obligations of the
covenant . . . (T)he promise of the cove-
nant is made to believers and to their
seed, as God declared unto Abra-
ham . . . In the new dispensation no less
than in the old, the seed of the faithful,
born within the church, have, by virtue of
their birth, interest in the covenant and
right to the seal of it and to the outward
privileges of the church.”

In the principles of public worship it
is stated: ““Public worship differs from
private worship in that in public worship
God is served by His saints unitedly as
His covenant people, the body of Christ.
For this reason the covenant children
should be present so far as possible as
well as adults.”” (68).

The directory for public profession of
faith speaks about ‘‘classes in Christian
doctrine for the covenant youth’ and the
Form begins with the words:

Beloved in the Lord Jesus, we thank
our God for the grace which was
given you, in that having come to
years of discretion, you have ac-
cepted God’s covenant promise
which was signified and sealed unto
you in your infancy by holy baptism
(81).
One may conclude from the Directory for
Worship that in practice in the OPC the
doctrine of the Larger Catechism Answer
166 functions as an acknowledgement of
the covenant of grace that God made with
the believers and their seed.

Although also in this respect con-
tinued discussion is desirable (as Synod
Coaldale 1977 stated) since weaknesses
and imperfections in the Westminster
Standards could benefit from a careful
emendation, the divergency now dis-
cussed was not an impediment to
recognize the Orthodox Presbyterian

Church as a true Church of the Lord

Jesus Christ.

3. Assurance of faith

The Westminster Confession Ch.14.2
gives a description of faith, while Ch.18.3
speaks about the personal assurance of
grace and salvation in these words, *“This
infallible assurance doth not so belong to
the essence of faith, but that a true
believer may wait long, and conflict with
many difficulties before he be a partaker
of it.” Also Answer 8I of the Larger
Catechism states, “Assurance of grace
and salvation not being of the essence of

faith, true believers may wait long before
they obtain it.”

The 1971 report of our deputies aired
the opinion that this confession regarding
the lack of full assurance in the believer
agrees with Article 16 of Ch. 1 of the
Canons of Dordt which speaks of “those
in whom a living faith in Christ, an
assured confidence of soul, peace of con-

.science, an earnest endeavor after filial
obedience, a glorifying in God through
Christ, is not as yet strongly felt.”

The OPC Committee in its 1976 let-
ter referred also to the Canons of Dordt,
Fifth Head, Article 11 which says “that
believers in this life have to struggle with
various doubts, and that under grievous
temptations they are not always sensible
of this full assurance of faith and certain-
ty of persevering.” The OPC Committee

recognized the dangers of subjectivism
and mysticism, but pointed out that they
are also found among Reformed people
in The Netherlands and on the North
American continent oriented to the Three
Forms of Unity. They appreciated our
testimony to the fact that the hope and
joy of the believer is rooted and ground-
ed in Jesus Christ and His promises, and
not in his own personal experience.

Although the expression about “the
essence of faith” could be amended,
Synod 1977 could also in this point not
deny that a church that adheres to the
Westminster Standards can be called a
true church.

— To be continued
The Committee for Contact
with the OPC
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Report

of the Fifty-first General Assembly of the Orthodox Presbyterian Church,
held May 31 - June 7, 1984, Geneva College, Beaver Falls, PA USA

The undersigned attended the 51st
General  Assembly of the Orthodox
Presbyterian Church (OPC) from Mon-
day, June 4, 1884 — Wednesday, June
&, 1984, as delegate of the Canadian
Reformed Churches.

He hereby submits the following
report:

1.Your delegate was well received
and he was introduced to the Assembly
by the stated clerk, the Rev. John P.
Galbraith. Onmotion he was erwolled as
corresponding member. As such he ad-
dressed the Assembly once to thank the
Assembly for the cordial reception and to
convey our brotherly greetings.

He assured the Assembly of a keen
interest within the Canadian Reformed
Churches as to the life and activities
within the OPC.

He informed them about the comple-
tion of the Anglo-Genevan Psalter, the
Book of Praise, and the appointment of
Dy, K. Deddens as the fourth professor at
the Theological College of the Canadian
Reformed Churches.

He further mentioned that in the
coming years the OPC may be undergo-
ing some deep testings in view of the in-
vitation issued to the OPC by the Pres-
byterian Church in America (PCA) and
also as to determining the position of the
OPC in the Reformed Ecumenical Synod
(RES).

He expressed the expeclation that in
these matters which are also important for
the Canadian Reformed Churches, the
OPC would seek the guidance of the Ho-
Iy Spirit in obedience to the Word of God.
He also requested them seriously to con-
sider what effect decisions fo be made in
these matters may have on the already
accepted relationships with the Canadian
Reformed Churches and others.

2.a. The 51st General Assembly (GA)
received a letter from fhe Presbyterian
Church in America (PCA) which officially
exfended the invitation to the OPC to join
the PCA under the same plan agresd
upon vy the churches in 1981,

b. Little attention was given to this
matter by this 5ist GA, since it was
agreed that this invitation of the PCA will
be brought before the 52nd GA in 1985.
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¢. The GA did instruct the Commit-
tee on Ecumenicity and Interchurch Rela-
tions (CEIR} “to inform the church regard-
ing the principles, procedures and issues
entailed in the question of responding to
the invitation to join the PCA, and any
other material that would be considered
relevant, during the year preceding the
52nd GA

The Assembly allowed the editor to
devote an entire issue of New Horizons,
if needed to this matier.

d. In the meantime it can be reported
from a lefter dated December 28, 1984
sent by CEIR to ail sessions of the OPC,
that much time has been devoted to the
study of Biblical principles of church un-
ity and that the CEIR has recognized cer-
tain areas of irmportance for considering
the invitation as:

The Book of Church Qrder of the
PCA; Organizational structure; Method of
supporting denominational benevolences;
Faith and Life Character of the PCA;
Deacons and Trustees functions; Pres-
bytery boundaries. ’

in meelings of representatives of
both churches the following matlers of
concern were inguired about and dis-
cussed:

Principles and practices of foreign
mission work; Principles and practices of
home mission work; Methods of support-
ing missions; Free Masonry; Particular
sections of the Book of Church Order;
Church discipling; Charismatic issues;
Status of baptized children, stc.

e. Although the CEIR has endeavored
i make a recommendation to the next
GA (1985} it has found it impossible to
assembie, distill, and publish the informa-
tion concerning the invitation to join the
PCA, needed by the churches and the
presbyleries, to consider this invitation
responsibly. CEIR is continuing its work
and plans to submit & report to the 1985
GA. However, it will present a recommen-
dation for action by the 1985 Assembly
only if this report can be in the hands of
the churches by February 1, 1885. There-
fore it is highly unlikely that CEIR will sub-
mit a specific recommendation 1o the
1985 GA.

f. It is noteworthy, according to your

reporter, that the Presbytery of Northern
California sent an overture to the 51st GA
to the effect that, in the event both
churches approve of the invitation of the
FCA, the OPC does so with the following
provisions:

- that arrangements be made by the GA
for a continuing church to be known as
“The Orthodox Presbyterian Church’;
- that a fair and equitable distribution of
the assels be allocated to the continuing
church;

~— that the GA make whatever provisions
and arrangements are necessary o in-
sure the continuing of a church known as
“The OPC” for those who for con-
sciences’ sake are unable to join with the
PCA,

The GA referred this overture to the
CEIR to report to the 52nd GA (1885) con-
cerning the matters raised.

g. It appears that the OPC is serious-
Iy considering the invitation to join the
PCA but wants to make sure that all ses-
sions have the cpportunity to evaluate ful-
Iy and carefully the invitation of the PCA
before a decision is made.

3.a.The Committee on Reformsd Ec-
umenical Synod Matters (CRES) reported
o the 51st GA that it had carried out the
instruction of the 48th GA (1982). Since
the RES interim Committee did not
recommend that the membership of “Ds
Gereformeerde Kerken in Nederand”
(GKN) in the RES be terminated, the
CRES sent (February 28, 1984) io the
RBES Chicago 1984 the OPC Assembly’s
request that the RES “declare the GKN
.. . to be not eligible for continued
membership in the RES.”

The CRES told the RES in this letter
that this drastic conclusion was not
reached hastily nor on the basis of one
or two issues. Some of those issues are:
-— membership in the World Council of
Churches;

— women in teaching and ruling office;
- retention in teaching office of men who
openly deny the central doctrines of the
Aeformed confessions;

- the admission of homosexuals {o the
Lord's Supper and to ecclesiastical office;
— the report on Scripture (“God with us™)
that in spite of stated intentions, under-
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mines the inspiration and authority of
Seripture;

— the coming reunion with the Hervorm-
de Kerk.

In this letter to the RES the CRES
emphasized that these departures from
Scripture of the GKN are occurring in an
unbroken line year after year, in spite of
the extended advice of member church-
es. The OPC therefore pleads for “firm
action” of the RES Chicago 1984 in order
to preserve the RES Reformed char-
acter.

b. The same Commitiee sent also a
letter (dated February 28, 1984) to all the
churches that are a member of the RES,
pleading with them to support the OPC
at the RES 1984 in its endeavour o pre-
vent the RES and its member churches
of loosing their Reformed character. They
write, ©. . .Obviously a course has been
set in the GKN. . that diverges from the
Word of God, from the Reformed stan-
dards. . . . If the GKN will not change iis
course — and they have proved they will
not — then the RES must. In a way the
choice is very simple: will the RES be a
Reformed body, orwill it not. . .7 All the
avidence shows that the GKN will not go
the RES’ way. The RES cannot go the
GKN's way.”

¢. Earlier already (September 20,
1982) the CRES had sent a letter to the
GKN to tell them “how gravely it felt
about. . .your deviations, over a number
of years, from Reformed (Le. Biblical)
teachings. . We plead that you will, by
God’'s grace, come back to the faith-
fulness to the Word of God from which
your Reformed brethren of the RES
believe that you have departed on so
rnany occasions . . . As long as you follow
the course that you have begun and, at
this junciure seem determined to con-

tinue, you are destroying the existence of
the RES as a Reformed body. . . .”

d. The 51st GA dealing with this part
of the report decided to request the RES
1984 to place consideration of the mem-
bership of the GKN in the RES as the first
order of business of the Synod.

One of the grounds for this request
was: “the GKN's continued membership
in the RES is of such prominence and im-
portance to the future of the RES that it
will hang over all the other business of the
Synod until that question has been
settled.”

e. In the meantime it can be reported
that the RES Chicago 1984 (to which the
GKN sent two women as part of their
delegation) did not grant the OPC’s re-
guest to “'declare the GKN not eligible for
continued membership in the RES.”

A minority advisory report asked the
RES to request the GKN
— to withdraw its so-called pastoral ad-
vice on homosexual practice, or else
— to withdraw from the RES by Decem-
ber 31, 19886,

This recommendation failed by orne
vote (28 — 28, with one abstention).

The RES decided to request the
GKN to withdraw its pastoral advice con-
cerning homosexual practice, or
— “If it is unable to comply with this re-
quest to seriously consider the fact that
several churches would find it difficult to
stay in the BRES with the GKN.”

£.i The RES membership of the OPC
has been a point of discussion and an
obstacle to full unity since the beginning
of the contact between OPC and the
Canadian Reformed Churches.

it However, according o your re-
porter, it must be stated that the OPC has
taken its membership very seriously and
for instance has warned the GKN and

other member churches in a Scriptural
way, and called upon them to return to
faithfulness to the Word of God.

iii Since the RES Chicago 1984 did
not take the ‘firm action” the OPC con-
sidered necessary to preserve its Re-
formed character, the OPC would
seriously jeopardize its own Reformed
witness by continuing its membership in
the RES.

4.a.The Committee on Reformed
Ecumenical Synod matters as well as the
CEIR informed the 51st GA in their
reports about the International Conference
of Reformed Churches. The main items
of the tentative constitution concerning
the basis, membership, and purpose,
were passed on to the GA.

It was noted:

i that an invitation had not been
issued to the OPC to participate in the
first Constituent Assembly of the ICRC in
1982;

ii that the Canadian Reformed
Churches in their Synod 1983 declined to
propose that the OPC be invited to the
meeting of the ICRC Edinburgh 1985,
although such action was proposed to
their 1983 Synod by one of their com-
mitiees.

iii that not enough was known at this
moment about the ICRC to make a
recomrmendation either to apply or notto
apply for membership.

iv that the OPC should continue to
observe the development of the ICRC and
report at a later GA about it.

v that observers should be sent to the
meeting of the ICRC in Edinburgh,
Scotland.

b. The 51st GA decided indeed to
authorize the CRES, in consultation with
the CEIR, to appoint two persons to at-
tend the next meeting of the ICRC, to be
held September 3 — 13, 1985, in Edin-
burgh, Scotland. They will be sent as
observers or some other non-delegate
status acceptable to the ICRC.

One of the grounds for this decision
was that if at the time of the 1985 GA the
sending of observers seems unnecessary
or undesirable the Assembly could cancel
the authorization without harm or prej-
udice to the persons involved.

5.a.In its report to the 51st GA the
CEIR informed the GA about the continu-
ing contact with the Canadian Reformed
Churches. The decisions of Synod Clover-
dale 1983 concerning this contact were
reported in full fo the Assembly.

Also the subjects regarding their
standards of faith presently under discus-
sion were mentioned and the GA was in-
formed that these subjects and others will
be further discussed in future meetings
of the CEIR and our Committee for Con-
tact with the OPC.

b. The CEIR also reported that it has
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correspondence with several churches
abroad for the purpose of exploring the
possibility of a relationship of some
nature. These include the Free Church of
Scotland, the Evangelical Presbyterian
Church of lreland, and the Reformed
Presbyterian Church of ireland; also “the
Netherlands Reformed Church, which
separated some years ago from the ““Ar-
ticle 31" Reformed Churches, and with
which we have had contact through their
observers at the meetings of the RES,
and through members associated with
our missionary work in Ethiopia and now
in Kenya.”

6.a.Another matter of interest for our
churches was the report of a commitiee
appointed by a previous GA (1980) to
study the Scriptural principles of the
diaconal ministry of the church.

This was the third year that the OPC
discussed the exient of the church’s
diaconal concerns.

The Study Commiitee presented a
majority and minority report.

b. The majority report, “‘Scriptural
Principles Relevant To World Diaconal In-
volvement,”” defends the position that
also non-Christian individuals should
receive help, encouragement and if
necessary the direct assistance of the
church’s deacons.

¢. The minority report recognizes that
the Bible focusses diaconal aid on church
or covenant members (with whom we are
in covenant relationship) and it upholds
that the family and individual in the
church is firstin line to exercise care and
assistance.

Although under certain circumstances
also “non-covenantal’” persons should
receive diaconal help, cf. Gal 6:10, this
report cautions the church to use this aid
as a major evangelistic tool “since neither
Jesus nor the Early Church did this, Mark
1:37-38; John 5:3,5-9.”

d. The result of the lengthy discus-
sion was that the GA decided to refer both
reports to the churches for their study.

A motion to continue the study was
voted down thereby disbanding the Study
Committee.

PRESS RELEASE

RO RS RIS B

60th Wedding Anniversary

Leendert and Josina Lodder were united in marriage on May 28, 1925 in Barendrecht,
The Netherlands. In 1950 they emigrated to Canada with their five sons and one
daughter-in-law. They worked for a farmer in Exeter, but after one year bought a farm
in the Orangeville area. Since their retirement they have been living in Guelph. Their
sons and families have all settled in Guelph. They are blest with thirty-two grandchildren
and forty-three great-grandchildren. Mr. and Mrs. Lodder have been active members
of the church. Due to ill health Mr. Lodder has been unable o attend worship services
in the past four months. Mrs. Lodder enjoys reasonably good health, They are thankful
to the Lord for each day He grants them together.
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The GA decided further to inform the
RES Chicago 1984 that the Assembly has
given diligent study to the principles of
diaconal ministry, but that it is unable to
send conclusions to the RES at this time.

7.The 51st GA decided that the 52nd
GA will convene Thursday, May 30, 1985,
on the campus of Eastern College, St.
Davids, PA.

8.In conclusion your delegate may
report that especially during intermissions
there was ample opportunity for personal
conversations; several commissioners re-

quested clarification concerning some
decisions of General Synod Cloverdale
1983 regarding our contact with the OPC,
our position with regard to the supervision
of the Lord’s Supper, the involvement in
the so-called ‘‘Hofford-case” and related
matters.

This personal contact was most en-
jovable and instructive.

Humbly submitted by your delegate,
J. MULDER

Classis Pagcific, Chilliwack, BC, April 10,
1985

1. Opening. On behalf of the Church
at Chilliwack, Rev. C. Bouwman opened
the meeting. The delegates sang Psalm
8:1, 3, 4, and listened to the reading of
{saiah 40:12-26. The LORD was called
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upon for His blessing. The delegates
were welcomed.

2. Credentials. The delegates of the
Church at Abboisford reported on the cre-
dentials. All the churches were duly re-
presented. The Church at Langley had an
instruction regarding the Orthodox Chris-
tian Reformed Church at Ripon, CA. The

Church at Lynden came to Classis with in-
structions regarding a counselor, classical
preaching arrangements and support.
The Church at Chilliwack had the request
for continuing preaching arrangements
for the Okanagan Valley.

3. Constitution of Classis. The Classis
was constituted. Rev. W. Pouwelse served



the meeting as chairman; Rev. J. Geert-
sema as vice-chairman; and Rev. E.
Kampen as clerk. The chairman spoke a
word of thanks to the Church at Chilliwack
for preparing the meeting. He mentioned
that Rev. J. Geertsema received and de-
clined a call to Lincoln, and welcomed
especially the delegates of the recently
instituted American Reformed Church at
Lynden, Washington, USA, expressing
the gratitude to the LORD that He made
the institution of the second American Re-
formed Church possible.

4. Adoption of the Agenda. After
some additions, the Provisional Agenda
was adopted as the definitive agenda.

5. Correspondence. A letter was re-
ceived from a brother studying at the Col-
lege in Hamilton with a request for sup-
port according to Article 20 Church Order.
The letter was accompanied by a letter
from the Faculty of the Theological Col-
lege, and by another one from the con-
sistory of the Church at Langley. The mat-
ter was dealt with later on in connection
with a report of the Committee for Needy
Students.

6. Proposals and Instructions:

a. Proposals of the Church at Chil-
liwack. It was proposed to change the
Articles 3 and 7 of the Classical Regula-
tions and to bring them in accordance
with the new Church Order as adopted
at the Synod of Cloverdale, 1983. Article 3
would then read: “A Classis shall be held
four times a year.” And Article 7 would
say: “. .. Itis the duty of Church Visitors
to visit each church once a year . . . .”
These proposals were defeated. A motion
“to appoint a committee to deal with the
Classical Regulations and bring them in
accordance with the new Church Order”
was adopted. The brothers P. Blom, Rev.
C. Bouwman and Rev. W. Pouwelse were
appointed in this committee.

b. Instructions of the Church at
Lynden. The request to appoint Rev. M.
VanderWel as counselor was granted. A
request for three services per month from
the Classis was granted as well. The third
request was for financial support from the
Classis churches, so that the Church at
Lynden might be enabled to call an own
minister of the Word. The amount request-
ed is US $450 per month. In principle,
also this request was granted.

¢. Instruction of the Church at Lang-
fey. The consistory of the Church at Lang-
ley has granted Rev. D. VanderBoom
“permission to preach and support the
members of the Orthodox Christian Re-
formed Church in Ripon, CA, for a period
of six months, including the administration
of the sacraments.” It also decided “to
advise Classis Pacific of April 10, 1985 of
our decision and to inform the Orthodox
Christian Reformed Church to seek and
establish contact with Canadian and Amer-

ican Reformed Churches.” This decision
is brought to the attention of the Classis.
Rev. VanderBoom gives further information
regarding this congregation in Ripon. The
matter is discussed and the following mo-
tion is adopted: “‘Realizing our duty to help
those in need, Classis gratefully receives
the decision of the consistory of the Church
at Langley for information and encourages
the consistory to do all in its power to
assist the brothers in Ripon further.”
d. Instruction of the Church at Chilli-
wack. The consistory requested the con-
tinuation of pulpit supply from the Classis
for the house congregation in the Okana-
gan Valley. This request was granted.

7. Reports.

a. Report of the treasurer. The trea-
surer, br. A.H. Lubbers, gave his report
with financial statements over the years
1983 and 1984, still made up by the pre-
vious treasurer, br. P.A. VanEgmond. The
balance as to date is $3,198.88. The re-
port was received with thankfulness for
the work done.

b. Report for the Inspection of the Ar-
chives. The report was given. Some docu-
ments were missing. Copies of the miss-
ing documents were made, with one ex-
ception, since the document is not in the
archives of the Church at Smithers either.

¢. Report of the Committee for Needy
Students. The request mentioned sub. 5
was dealt with. Rev. M. VanderWel, on be-
half of the committee, reported on the
matter. The commitiee recommended to
grant the request. This was adopted.

8. Question Period ad Article 44
Church Order. None of the churches
made use of it.

9. Appointments.

a. Counselors: Rev. M. VanderWel
has been appointed counselor for the
Church at Lynden.

b. Deputies for Examinations: Revs.
J. Geertsema and J. Visscher.

¢. Examinations: Rev. E. Kampen
was appointed as examiner in the Knowl-
edge of the Holy Scriptures and Rev.
B.J. Berends as examiner in Church His-
tory. Otherwise it remained the same.

d. Church Visitors: Rev. B.J. Berends
was added as Church Visitor. The Church
Visitors are: the Revs. B.J. Berends, J.
Geertsema, W. Pouwelse, M. VanderWel
(co-ordinator). Rev. J. Visscher. Alternates:
Revs. C. Bouwman and C. VanSpronsen.

e. Church for Taking Care of the Ar-
chives: the Church at Smithers.

f. Church for Inspection of the Ar-
chives: the Church at Houston.

g. Treasurer: br. A.H. Lubbers, PO
Box 3448, Smithers, BC V0J 2NO.

h. Church for Auditing the Books of
the Treasurer: the Church at Smithers.

i. Committee for Financial Aid to
Students for the Ministry: Rev. C. Bouw-

man, br. K.F. Huttema, Rev. M. Vander-
Wel {convener).

j. Committee for Needy Churches:
brs. E.C. Baartman, H.A. Berends, (con-
vener), and G. Boeve.

k. Deputies for Preaching Arrange-
ments: Revs. J. Visscher and M. Vander-
Wel.

10. Arrangements for the Next Classis.
Convening church is the Church at Clo-
verdale. Suggested officers are: Rev. J.
Geertsema, chairman; Rev. E. Kampen,
vice-chairman; and Rev. B.J. Berends,
clerk. This Classis will meet, D.V., Oc-
tober 9, 1985, and begin at 9:00 a.m. in
the Cloverdale church building.

11. Question Period. A question was
asked concerning the Special Classis,
held in February 1985 in connection with
the institution of the Church at Lynden.

12. Censure at Article 44 Church
Order. There was no need {0 exercise
censure.

13. Adoption of the Acts and Ap-
proval of the Press Release. The Acts are
read and adopted. The Press Release
was read and approved.

14. Closing. The delegates sang
Psaim 19:1, and the chairman closed the
meeting with thanksgiving and prayer.

For the Classis,
J. GEERTSEMA, vice-chairman, e.i.

Consulaat-Generaal
Der Nederlanden

CONSULATE GENERAL
OF THE NETHERLANDS
One Dundas Street West
Box 2, Suite 2106
Toronto, Ontario M5G 1Z3
Phone: (416) 598-2520

OPSPORING ADRESSEN:

MEIJLER, Johannes, geboren op 30 januari
1920, laatstbekende adres in Nederland:
Heemskerkstraat 58, Rotterdam, naar
Canada vertrokken op 20 november
1950.

POGGE, Edmond, geboren op 31 maart
1936 te Amsterdam, naar Canada ver-
trokken op 14 september 1964,
laatstbekende adres: 70 Worthington
Ave. St. Vital, Manitoba

VAN BEEK, Gerardus Augustinus Vincentius
Maria, geboren op 18 juli 1946, laatstbe-
kende adres in Canada: 95 Main St., Ot-
tawa, Ontario.

De Consul-Generaal
voor deze:-

Mevr. G. SCHNITZLER
Fgd. KANSELIER
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- by Mrs. John Roza

(I Samuel 10:5)
Colour me!

Quiz Questions

1. Sarah could not give Abraham any children. Sarah gave Abraham her maid to bear him children.
g Y £

What is this maid’s name? (Genesis 16)
2. When God made the earth, He also made the {Genesis 1)

3. Christians who believe in God will go to heaven when they die, but sinners and evildoers that do

not believe in God will join Satan in

4. This woman was very upset that she could not have any children. She was also to become the

mother of Samuel. What was this woman’s name? _{1 Samuel 1)
5. After Samson killed a lion, what did he find in the carcass of this lion? ____ | {Judges 14)

Answers for the letter “G”

1. God 2. Goshen 3. Gideon 4. Goliath 5. Gethsemane 8. Good Samariian
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of “goodies” to share. Thank you very muc

work!
Let’s start with a poem.

The birds do sing
The flowers do bloom,
The sun starts to shine
into my room.

The trees start to bud
Fun and laughter does ring
All to show the coming

‘e

Of glorious Spring!

Picture by Busy Bsaver
Jennifer Siebenga

Busy Beaver Janina Barendregt has a story for you.

SPRING BREAK

During the spring break | had a lot of fun. We made a fort
that used to be a dog house (it isn't anymore) with my brothers
Dirk and Robby, and my sisters Beth, Emily and Marya. We
fixed it up really nice. My sister Lori put rug all over it so now
it looks nice and cozy. My Dad landscaped our hiliside so we
were very busy picking big rocks so we could plant grass. On
February 9 we got a baby brother named Arthur James. He
is doing fine. He is already trying to talk and sucks his thumb
pretty much.

From the Mailbox

Welcome to the Busy Beaver Club Julia Jonker.
We are happy to have you join us, and hope you'll
join in all our Busy Beaver activities. Living in the
country in spring is great, don’t you think, Julia? Write again
soon.

Welcome to the Club, Hanneke in Watford. Thank vou for

2
s §

a big letter, and the colourful picture, and the riddles, too! I'm
looking forward 1o hearing from you again. Will you send me
your address very soon, please? Then | can send you your Club
membership card!

"'m glad you have your pen pals, Cherie Schulenberg. And
| hope you’ll keep practising your music. It will help you make
up nice things on your own! What will you do this summer,
Cherie?

Hello, Tonya Beinterna. it was nice to hear from you again.
How is Michael’s scarf coming along, Tonya? Thank you very
much for the puzzle. Bye for now.

How was your birthday party, Sylvia VanBodegom? | think
you had a good time, right? And it was fun getting new kids
at school, right? | hope you get the pen pal you want, Sylvia.
Have you been waiching Our Liitle Magazine for one?

it must keep you busy writing all vour pen pals, Carof Witte-
veen! And how is your bowling average? Bye for now, Carol.
Write again scon.

Have you ever eaten Turkish Delight, Kimberley Vander-

Zwaag? Yes, | like the book, tco. Have you read the other books
in that series, Kimberley? Thank you very much for sharing
the jokes and riddles, and puzzles.

Hello, Michefle Roodzant. It was nice hearing from you
again. Maybe you have been oo busy to write us? Thank you
for the puzzle and picture, Michslle. Bys for now.

You have been very busy, too, Wendy VanderVeen! Keep
up the good work! Thank you very much for the puzzle, rid-
dies, and poem. Write again soon.

By this time the vegetables and flowers will be nicely start-
ed in your greenhouse, Cornefius Leffers. Do you help look
after them? Has your weather straightened around, too? Bye
for now.

Looks to me as if you've been very busy, Hilda Buitenhuis!
Good for you! Keep up the good work. What are you planning
to do this summer, Hilda? Any ideas?

Hello, Michelle Qostdyk. Are you keeping busy, too?
Thanks very much for your entry in the contest. It will be a lit-
tle while, | guess, Michelle, before all the eniries are in. So
we'll have 1o be a little patient!

'm glad you got your pen pal Debbie Jagt. That's great!
And thanks for your spring poem. I'm looking forward to your
story, Debbie. Bys for now.

Did you have a good time at Edie’s house, Amy Hofsink?
And is your lily growing again? Thanks for sharing your spring
quiz, Amy! Write again soon.

Busy Beavers we need pen pals for two people today. Who
will exchange letters with these two Busy Beavers?

Almee Jagt (age 9) Sylvia VanBodegom (age 11)

21 Carl Crescent 24 Homeland Court
Waterdown, ON LOR 2HD Bramalea, ON L8S 1R8

Picture by
Busy Beaver Hanneke

RIDDLES FOR YOU
from Busy Beaver Kimberley VanderZwaag

1. If April showers bring May flowers what do May flowers
bring?

. To what question can vou never answer “yes’?

. What is the longest word in the English language?

. What has 3 feet but cannot walk?

. What is the best thing to put in pies?

. What word is always pronounced “wrong’’?

What question do you have 1o answer “'yes’'?

Why is “T” like an island?

Answers:

iosippiiaiuisiy g

yisal o ‘g prek

~ OO BN

o

“-Q@§EMH
"BUOIAL G
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