


EDITORIAL

The Acts

Going through the different Church Bulletins, we notice
that most consistories are dealing with the Acts of General
Synod Cloverdale 1983. In the press releases and in private
conversations all kinds of names are used for this “dealing
with the Acts.” Some speak of reviewing the Acts, others call
it approbation or ratification and again others say that they have
approved or accepted a certain part of the Acts. Because ques-
tions have been raised about the proper procedure and the
proper name for this “dealing with the Acts,” we will make
some remarks on this issue.

Some argue that the decisions of a general synod have
o be ratified by the consistory, before they are binding for a
certain church. We have heard the statement that a specific
decision of synod was not yet applicable to a certain congrega-
tion, because the consistory had not yet ratified that part of
the Acts. Others say that every decision of synod is settled and
binding from the very moment the decision has been taken,
and does not need any ‘‘ratification” by a consistory. Some
consider the latter point of view a matter of synodocracy, that
is, giving too much power and authority to a synod, at the cost
of the consistory.

What is the right approach? Does a decision of a synod
become effective for a certain congregation only after the con-
sistory has ratified the pertinent articles of the Acts? This
“ratification” can take guite a while. Especially controversial
issues might delay the procedure. A consistory is probably so
busy with other things that they simply do not have any time
at all for ratification of the Acts. Does that mean that the deci-
sions of a synod will never become "settled and binding” for
that congregation? That would be an easy way out.

We have to be careful that we do not fall in the trap of
synodocracy, but we have to be on our guard for independent-

ism as well. Independentism in this respect means that a con-

sistory feels free to go its own way without being bothered by
the decisions of ecclesiastical assemblies. To them the deci-
sions of a synod are only suggestions they can follow, but are
free not to adhere to whenever they wish not to do so.

Let us first consider what kind of issues a general synod
is supposed to deal with. That is not just the regular business
of a congistory. A general synod is not a kind of “'super-consis-
tory.” In Article 30 of the Church Order rules are set and restric-
tions are made for the agenda. In the first place it says, that
these assemblies shall deal with no other than ecclesiastical
matters and in an ecclesiastical way. In the second place, they
shall deal with those matters only which cannot be finished
in the minor assembly or matters which belong to the churches
in common. in the third place, a new matter which has not been
presented previously to that major assembly may be put on
the agenda only after the minor assembly has dealt with it. That
determines the agenda of a general synod and all other ““major
assemblies.” A synod cannct deal with every issue which mem-
bers of a synod should like to tackle. A synod does not freely
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set its own agenda, but is bound by what the churches have
put on the table. The delegates have {o stick to their mandate.

Basically three types of issues can be found on the agenda:
1. Matters which belong to the churches in common;

2. matters which could not be finished in the minor assembly;
3. matters of appeal.

All three points are closely related. Number 1 and 3 are
special cases of number 2. A matter which belongs to the
churches in common, for instance, is the Theological College.
This cannot be finished in one classis or a regional synod. Ap-
peals are also matters which could not be finished in a minor
assembly because the appellant was apparently not satisfied
with a previous decision.

Article 37 of the Church Order speaks about the “jurisdic-
tion” of the major assemblies. The expression “‘major” in this
respect does not mean more important or with greater authority.
The distinctions “major’” and “minor” refer to the greater or
smaller number of churches involved in constituting such an as-
sembly. Therefore a general synod is “major” with respect to
a regional synod and a regional synod to a classis.

What kind of “jurisdiction” does a major assembly have?
We believe that Christ has ordained office-bearers in His church
and that therefore the consistory is the prime ruling body in
the church. With authority received from Christ the Head of the
church Himself. From whom does a major assembly have its
“authority”’? The answer is: it is based on mutual agreement.
The churches are working together in a confederation. The
delegates to major assemblies are appointed and instructed
via the consistories. They receive their mandate, their instruc-
tion, and their restriction from the churches. In the credentials
we always find a clause like: “The Consistory will abide by deci-
sions taken in harmony with Holy Scripture, the Creeds and
the Church Order” or a suchlike statement.

Article 31 of the Church Order sets rules and limits for the
acceptance of the decisions of major assemblies as follows
“whatever may be agreed upon by a majority vote shall be con-
sidered settled and binding, unless it is proved to be in conflict
with the Word of God or with the Church Order.”” Although this
article refers in the first place to matters of appeal, it counts
for every decision. We have to notice carefully what it says! it
does not say that a decision is settled and binding as soon
as it has been rafified by the consistory, but that it shall be con-
sidered settled and binding. Neither does it say that a deci-
sion has to be adhered 1o and upheld until a next synod has
granted the appeal. That would be synodocracy. it says “. . . set-
tled and binding unless . . . .”" That means that, when a deci-
sion has been made and a church {or a person) does not agrea
with it, there are basically three options.

1. One can (more or less grumbling) say: 'l do not agree
with it, but it is the best we can get. Within a community you
have to give and to take. You can not always get your way.
Sometimes you win, sometimes you loose. | have to live with it.”’



2. When the matter is too important to be taken this way,
a decision of a classis or a regional synod can be appealed
to a major assembly, or a revision can be requested when it
concerns a decision of a general synod. In the meantime the
decision is considered to be valid. That can happen, for in-
stance, with certain psalms or hymns or changes of the
liturgical forms.

3. A third possibility is that a person or a consistory con-
siders a decision to be in conflict with the Word of God or the
Church Order. According to Art. 31 such a decision is not bind-
ing. It has to be disapproved or rejected. However, that is a
last resort. It is a kind of “‘Doleantie” or “Liberation.” The con-
sequence is that, if the decision is upheld by the churches,
it leads to a separation or a secession from the confederation.

We will try to come to a conclusion. We do not want to
fall in the trap of synodocracy. Neither do we advocate indepen-
dentism. We are living as churches in aconfederation. We have
to help, to assist, and to serve each other. We have made com-
mitments and we have to honour our commitments. The prime
authority lies with the consistory, but in our confederation we
have promised to adhere to decisions of the major assemblies,
with the exception as set out in Art. 31 of the Church Order.
A decision of a general synod does not need ratification or ap-
proval of a consistory before it becomes effective. A decision

is formally valid from the moment the decision has been taken.

However, to abide by a decision you have to know the deci-
sion. All church members are provided with a copy of the Acts
of a synod and are supposed to read them. Those who have
sent an appeal to a synod or any other communication about
a certain issue, have received a personal answer from that
synod with a copy of the pertinent article of the Acts. These
letters are oftentimes mailed within 24 hours after a decision
has been taken. It is important that all church members, and
especially the office-bearers, study the Acts. In order to give
an incentive to study these matters and to do it in an orderly
fashion, it is a good idea to make it a point on the agenda of
the consistory to go successively through all the articles of the
Acts. However, it is not a necessity. Neither does it mean that
a decision only comes in effect after it has been “ratified.” It
stands to reason that it takes time and study to implement all
decisions. It is, e.g. difficult to use the new psalms, hymns,
and liturgical forms before all churches have received the new
Book of Praise, and unfortunately that can take more time than
was expected. But the validity of a decision does not depend
on a ratification.

Let us be aware of both extremes in this respect. No syn-
odocracy and no independentism, but a Reformed church life.

W. POUWELSE

““Christian”

General Synod Cloverdale 1983 of
the Canadian Reformed Churches decid-
ed “to reinsert the word ‘Christian’ in Sec-
tion lll of the Apostles’ Creed, because
no weighty reasons for the removal of this
word have been brought forward” (Art. 70
It C).

This decision is of importance for the
life of the Canadian Reformed Churches.
in the coming weeks a new edition of the
Book of Praise will be published. Several
new texts and translations reach the
stage that they will be used in the church-
es. | think especially of the Apostles’
Creed, the Belgic Confession, the Heidel-
berg Catechism (how important for the
afternoon service and for catechism in-
struction) and of the Canons of Dordt.
After they have been used in the church-
es, the next General Synod will certainly
receive requests for changes. Also the
new Book of Praise is in this respect still a
provisional edition. The above mentioned
decision to add the word “Christian” to
the Apostles’ Creed will certainly be chal-
lenged and deserves, therefore, to be dis-
cussed publicly and thoroughly.

The reader will notice that | speak
about adding the word ““Christian,” while
Synod used the word “to reinsert.” It can-

in the Creed?

not be denied, that the word “*Christian’’
is not found in the so-called received text
— the original and authentic Latin text —
nor in the more than one-thousand-year-
old English text.

Among the millions of English speak-
ing Christians that profess the Christian
faith in the words of the Apostles’ Creed,
the Canadian Reformed Churches have
now accepted for themselves a text that
adds one word. According to the testimony
of the ages this word does not belong in
the Apostles’ Creed. The question imme-
diately arises: Was the decision of Synod
Cloverdale not an unecumenical action
with respect to an ecumenical creed?

Before we try to answer this question
in detail, we must deal with some intro-
ductory issues. Synod 1983 used the
word “to reinsert,”’ because there has
been one printing of our Book of Praise
(dated 1972) in which the word “Chris-
tian” suddenly appeared in the English
text. It was removed by Synod Toronto
1974.

To the best of my knowledge, the
story is as follows. The first edition of our
Book of Praise is copyrighted in 1961. By
the way, if someone has a first printing,
he or she should donate it to the library

of our Theological College. | could not
locate a first printing! My red booklet says
“Printed in The Netherlands 1965 but
that is a third printing. This 1965 edition
gave the Christian Reformed text of the
Creeds, Confessions, Forms and Prayers.
This text has been used in the Canadian
Reformed Churches during more than
two decades, namely, since Synod 1958.
it will now be replaced by a Canadian Re-
formed text of Synod Cloverdale 1983.
What about the word ‘‘Christian” in
this Christian Reformed texi? Already its
name shows that the Christian Reformed
Church is not afraid of the word “‘Chris-
tian.” Nevertheless, it adhered to an En-
glish text of the Apostles’ Creed in which
the word ‘‘Christian’’ is not found (neither
in Lord's Day 7, Answer 23 of the Heidel-
berg Catechism), and rightly so. The Chris-
tian Reformed Church in North America
had become an English speaking church,
and adhered to an English tradition of
more than one thousand years old. in the
English text of this ecumenical creed —
as in the French text for that matter, or
the ltalian, Spanish or Portuguese, etc.
— the word ““Christian” is not found and
this is in agreement with the original and
authentic Latin text. The Christian Re-
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formed Church did not want to separate
itself from the Reformed tradition in En-
glish speaking countries: the tradition of
the Church of England and the Kirk of
Scotland, the tradition of John Knox and
the Pilgrim Fathers, of the Puritans and
of all English speaking Christians, It did,
therefore, not yield to the Lutheran tradi-
tion of replacing the word “catholic” by
the word **Christian,” or to the compro-
mising tradition of the Heidelberg Cate-
chism in its German {although not inits
Latin} text. As our readers know, this Ger-
man peculiarity has been taken up by the
Dutch version of the Heidelberg Catechism
so that, alas, the beautiful adjective
“catholic” is rendered by the Dutch word
“algemeen,” (universal) and “Christelijk”
was added.

Let me immediately say that most
Reformed Christians in The Netherlands
— e.g. the Netherlands Reformed Church,
the (synodical) Reformed Churches and,
if | am not mistaken, also the Free Re-
formed Churches ("'Christelijke Gerafor-
meerden”) -— have returned to the original
text of the Apostles’ Creed, so that not
only the Roman Catholics in The Nether-
lands but also the great majority of Prot-
estant Christians now speak of **de heilige
katholieke Kerk,” the holy catholic Church.
And as far as | know, even the Lutherans
in Germany have accepted a version that
returns to the original and authentic Latin
text. These facts render a Canadian Re-
formed addition of the word “Christian”
to the English translation — in which it
never occurred — certainty not advisable.
Itis an infeldicitous situation that we bring
in what German and Dutch Christians dis-
card and what should not have been in
their versions to begin with.

The good English text of the Chris-
tian Reformed Church, then, was taken
over in the Canadian Reformed Churches.
Their deputies for an English Calvinistic
Psalter acted in accordance with a deci-
sion of General Synod 1958. This second
Syniod of the Canadian Reformed Church-
es did not speak about the ecumenical
creeds, but recommended to the Church-
es the Christian Reformed text of the Hei-
delberg Catechism and the Canons of
Dordt. it expressed thereby the expecta-
fion, that if in using them the Churches
would find that if changes were to be
made, they would come with propoesals to
a following General Synod. Sure, Synod
Homewood-Carman 1958 also pronounced
that for the time being only the Duich text
of the Heidelberg Catechism and the Ca-
nons of Dordt was the authentic one. What
did the brothers mean by this? Older
ministers in our Canadian Heformed
Churches who attended this Synod, can
inform our readers better, but | read this
statement in this manner: Synod Home-
wood-Carmen did not deny the signifi-
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cance of the original German and Laiin
texts of the Heidelberg Catechism or of
the Latin text of the Canons of Dordt.
Synod 1958 did not make a symbol-histor-
ical statement. It wanted simply o say
that if a doctrinal issue would arise,
among us newly immigrated Dutch Cana-
dians, we would deal with it according to
the Duich text of the Heidelberg Cate-
chism and the Canons of Dordt, because
this Dutch version had been our official
text in The Netherlands and could be
understood by all the members of the
churches. They basically said: For the
time being the Dutch text is our official
one, but we recommend the English ver-
sion of the Christian Reformed Church with
whom in the past the Reformed Churches
in The Netherlands had correspondence.
Synod recommended a text of the Heidel-
berg Catechism in which the word “Chiis-
fian’ is not found in the Apostles’ Creed.
This text has been ecclesiastically ac-
cepted from 1958 until 1983,
Concluding my discussion of the
statement of Synod 1958 that for the time
being only the Dutch text of the Heidsl-
berg Catechism and the Canons of Dordt
was the authentic one, | draw your atten-

tion to the expression “for the time be-

ing” (voorlopig). It pictures the situation
of immigrant churches. Let us not forget
that the Acts of Synod 1958 were still
completely written in the Dutch language.
Nobody may transform this statement of
authenticity into a symbol-historical deci-
sion, as if in establishing the best English
version of the Aposties’ Creed we are
bound to the Dutch text of the Heidelberg
Catechism.

Our last Synod, Cloverdale 1983, has
basically made this mistake. At the same
fime it accepted an English translation of
the Belgic Confession, the Heidelberg
Catechisrm and the Canons of Dordt which
is not based on the Dutch version only,
but takes into consideration the original
and authentic texis in e.g. French, Ger-
man, and Latin. Therefore, Synod was not
consistent in regarding the Dutch text of
the Heidelberg Catechism decisive for an
English transiation of the Apostles’ Creed.

Synod Cloverdale 1983 has also ne-
glected an important decision of Synod
1974. The Synod Toronto gave the Com-
mittee for the Doctrinal and Liturgical
Forms the mandate "“to scrutinize the text
of the Doctrinal and Liturgical Forms as
to correctness of translation from them,
by Synod 1954 adopted, Dutch Version,
the latter compared with the original lan-
guages.” [Acts 1974, Art. 159, |, 3b). It
is clear that Synod 1974 did not interpret
the 1958 reference to the Duich version
as a symbol-historical statement. This
Synod was aware of the significance of
the original languages of our Doctrinal
and Liturgical Forms, and for the Apostles’

Creed, original is not the Dutch or the
German but the Latin language. Alas, in
the Acts of Synod Cloverdale 1883 one
does not find & reference to this mandate,
given in 1974 and basic for the whole de-
velopment of the new English texts in our
Book of Fraise.

it is irresponsible in the case of an
English version of the Aposties’ Creed not
first of all to consider the received Latin
text. It is for me unbelievable that Synod
Cloverdale 1983 in its decision 1o “‘rein-
sert’” the word “Christian’” does not even
refer to this original and authentic text of
the Apostles’ Creed. The deputies 1980
had stated in their report — alas not pub-
fished in the Acts of Synod — that they
had taken as basis for the new version the
Latin text published by J.N.D. Kelly in his
standard work Early Christian Creeds. But
Synod 1983 probably did not even reread
this report of deputies; they certainly did
not consult one former deputy; they ig-
nored completely the original Latin text
and turned to a Duich version of the Hei-
delberg Catechism in order to establish
an English translation for the Latin creed
of the early Christian Church. For ong
who loves the ecumenical creeds of the
one, holy, catholic and apostolic Church
it is embarassing and deeply disturhing.

Let us return to the history of the
Book of Praise. Since its first printing it
contained the Christian Reformed text
without the word “Christian” in the creed
or in Lord's Day 7 and 21 of the Heidel-
berg Catechism. Synod 1958 had recom-
mended this text and nobody objected
and rightly so: these were good texis.
Then there came one printing in which
the word ““Chrigtian”” suddenly appeared
in the Aposties’ Creed. It happened in the
first complete edition of 1872. | for one
reacted by publishing two articles in
Clarion, Vol. 22, No's. 10 and 11. With a
view to the original Latin text of the Apos-
tles’ Creed and the tradition in English
speaking countries | proposed a return to
the version in the previous editions: leave
out the word “Christian’” and retain the
familiar words 'l believe a holy catholic
Church.” These articles were written in
Dutch with an English summary (May 19
and June 2, 1973) and | now republish
them especially for our older readers.

These articles seem to have been
forgotten in 1983 during the Synod of Clo-
verdale but they must have made an im-
pact on the Synod that was held in 1874,
For Synod Toronto 1974 made the foliow-
ing statement: “Since the correction of
the texis belonged to the task of the Com-
mittee for the Sscond Half of the Church
Book, the Committee on the Church Book
should not have inserted the word *“Chris-
tian’ in the text of Article IX of the Apos-
tles” Creed.” Synod mandated the Com-
mittee on the Church Book to remove the



word “Ohiiglian” from the f&pm?’%‘ Creed.
A we a@w&d‘y *ﬁﬁ, this Synod estabiished
-1 mmmﬁee o sorutinize the texd of the
Doctrinal anﬁ Liturgleal Forms  and o
sompare the Dulch varsion with 88 orig-
inal languages.

When Synod Cloverdale 1983 now
states that Synod 1974 decided (o remove
the word “Christian” withouwt ’ﬁam'mng
any grounds, it does not do lustice o the
fact that this Synod &t the sams time cﬁ&
cided to have the English text of owr dac-
winal standards soratinized in the light of
their origina! languages and for the Apos-
ties’ Creed it means the Lalintext The
word “Christian” was not in the origingl
Latin text and had for more than one thou-
sand years never balonged 1o the English
varsion. No Synod of the f*anadz&w He-
farmed Churches had ever insertedit. i
had only been a mistake of oneg Or more
mambaers of the Committes on the Church
Booic in 1972, The Fev. W.W.J. VanQene
has indicated that he cantell us aboutthis
infelicitous Inserion in the 1872 edition
of the Book of Praiss. | am curious sbout
hig 5mry, but from the Acts of synods it
is clear thal it had never besn an official
agecision. The Christian Reformed text
{without "Christlan”} had been rscom-
megnded by ﬁymf‘ 1958, Therefore, Symcﬁ
1874 did not delels something from an of
finial English text but corractsad an error
of one or more members of & comnmiftes
{czr was it the pfﬁ&i‘m&dﬁ! it was no

“ghange In policy,” as Sy.ﬂocé Cloveardale
1383 assorts. #was removal of an editing
arror and restoration of the Christian Re-
formed iext, recommended in 1958, You
do not remove a printing ermoy or an adiior’s
mistake by giving “weighly grounds.”

Therefore, sys*se;xi Cloverdale 1883 is
wrong in s decision "o reinger the word
‘Christian’ in Section [ of the Apostiss’
toroed, becausse no weighty reasons for
the removal of this word had been brought
forward.” Synod Cloverdate could not
“reinsert,” for the word had never be-
langed to the English version. Synod
1883 now added by official decision a
word that is not found in the originagl and
authentic Latin texi, nor in the old English
fgxt. We now have g peculiar text of the
Aposties’ Creed thal is not heard from the
mouth of aryy other English spealdng Uheis-
fian. is this » right action with respect o
an courmnerical oreed? Morsover, thisnew
adition i no mprovemen! in the light of
Holy Scripture and the confessional ira-
dition of the catholic Church. | hape to
argue this broadey in *he nar fulure.

One thing yet. Bynod Q%wmﬁa% :
‘3‘3&‘? alzo considersd: ”F’n} the Adls o
Synod 1874 it doss not cﬁf} ar that the
f:feé tion of the word "Christian’ has laken
place in consultation with the sister church-
& aoroad,”” | muid remark that one does
wi consull sister churches sbout the
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urea z‘ems:f a% m 2{%1 W ;m ”(ﬁms :an
from the text of the Aposties’ Creed s a
denisl of Josus Christ being the Head of
the churcn " tanpreciate ’:MS considers-
tion, although § would not call such say-
ing an m@mtaﬁeme . it is & wiong state-
ment. One should realize that we are not
debsting a matier of doctring or an arti-
cle of {aith, but an issue concarning the
English version of the Aposties’ Creed.
Mobody inour churches denies that Jesus
Christ is the Head of the church. We con-
fass this e.g. in ArL J" {"'Chist is an eter-
nal King™) or Art. 31 of e::u, Belgic Conles-
sion ("Christ, the only universal Bishop
and the only Head of the church”). And
nobody proposes 1o iake away the axpres-
sion “Chrigtian Church” e.g. In Lord’s Day
27 {by baptism “ingrafiad inio the Chris-
tigey Church™). Theralors, no arichs of faith
is ol stake and it is no matler of herasy
over agalnst fruth. i is not an overstate-
ment byt a wrong statement I someons
would suggest that in the Canadian Re-
formed Churches the docting of the Hesad-
shipy of Christ over the church is now be-
ing atiacked. When 2 minister argues that
’che word “Christian” doss not ﬁhzf}ﬂg in
e English version of the Aposties’ Creed
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ard E,sd Synnd Cloverdale should never
hawve a ed this word, he doss not break
his vx}ws the Form of $ajhscr.§:h on. And
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precizely beca u’ﬁ s iy aticie of fallth was
#t ::.iam no consultation with the sister
churches if&a% ﬁﬁceﬂsary i 1974, Those

| sister churches knew our English text aven

batore the Liberation of 1944 because of
thely correspondence with a.g. the Chris-
tien Reformed Church, and they knew that
our seoond synod had recormimeandsd this
Christian Reformed taxt already in 18588,

Cur new texi of the Aposties’ Creed
s oot un-Scriptural. in the light of the
Scriptures, howaver, and in the light of the
nistory of the ecumenical creeds of the
catholic Church it is no confessional im-
provement. Thig is g serious thing for us
and our children. The Canadian Reformed
Churches will do wiss 1o remove the word
“Christian” from thel new English text of
the Aposties’ Creed as soon a3 pussible.

J. FABER

De tekst van hel Apostolicum In ons
Book of Praise

De Synode van Cloverdale 1883
besiool het woord “Christelilke” {weer)
toe tg voegen aan de Engsise tekst van
de Aposiolische Gelcofsbelliidenis. Dit
woeord was %ﬁges;éﬂpen in de uitgave van
ans Book of Prajse 1872 door sen fout van
de ultgever en daarom door de Synode
van 1974 verwilderd,

Oe Synode van Cloverdale, echtar,
aordeside dat voor deze verwiidering
geen gewichiige redenen waren aange-
vosrd, Mu de zask ongetwiifeld op de

‘voigende Synode wesr aan de orde komi,
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e goed voor onze lezers mz ar

gumanten te herdrukken die reeds o ’35
Mel 1873 in Clarion tegen de invoe qmc;

van het woord “Christelijke’ wms (=
Zij hebben ongetwijfeld een rol g
bij de correctie door r,w Synode wn z
terecht asngebrachl. Ik heb de indruk dat
de leden van de laatste Synode helaa
deze argumenten vergeten waren. In all
bescheidenheid breng ik ze opnisuw
onder uw aandacht

w
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Miin kritische s;:,mm«eam batreft de
tekst van de Awmm‘s{‘?em Geloolsbelij-
denis in ean niet onbelangriik onderdeel.
Trouwens, elk onderdeel van deze echt
@eaumanigam belijdenis is belangrijk.
We %:x:mi.’jéem in haar woorden elke Zondag
ons & g#mem% ongetwijfeld Christaliik ge-
foof “in mmeem@hm met de Kerk van
alle seuwen,” zoals sommige voorgangers
het graag mogen uitdrukken.

Nu vie!l het mij op dat in de nisuwe
editle van ons Book of Praise artikel 2

luidt: | believe a holy catholic Christian
Church, the communion of saints.” Indien

miin cgen mij niet bedriegen is de foe-
voeging “Christian’” later opzeitelik aan-
gebracht. De nievwe editie is wel conse-
guent te werk gegaan; U vindt dg ioe-
voeging niet alleen in de Heidelbergse
Catechismus (biz. 385, 403), maar ook
onder het hoofdstuk “Ecumenical Creeds”
{biz. 468}, in de gebeden (blz. 480, 490)
en in net Avondmaalsformulier (biz. 512).
Mijn voorstsl s nu dat we deze toe-
voeging weer haastig schrappen en te-
rugksren tot de tekst I believe a holy
r‘a‘*i*r:«iée Church’ en dan mag het woord
“Church,”” wat mij betreft, ook wel met
esan k!asm c worden gedrukt. U begrijpt
dat dit laatsie slechis een endergesa:h kie
an;mak is en dat het mij vooral w«m m‘*
de schrapping van het woord “Christia
Waarom? zult U vragen, We!, @ew
voudig omdat het woord niet in de cor-
spronkelijke tekst van het Apostolicum
thuishoort. Misschien kijkt U daar een
beetje verwonderd van op. We zijn im-
mers gewend in de Nederiandse laal te
zeggen: ik g;em* een h&ségg algemene,
Christelifke Kerk” Het zal ook wel de
Nederiandse achtergrond van onze de-
putaten zé‘s* die hen er toe gebracht heeft
het woord “'Christian” in de tekst op te
nemen.
Laat me direct inder mogelijk misver-
stand wegnemen: natuu 3&;:« is er g,ecr%

enkel Schrifimatig bezwaar tegen de kerk
als Christelijke kerk te belilden. De kerk

is van Christus. H%} is haar Hoofd en
- ! i

Bruidegom; ze is Zijn lichaam en bruid

Maar het punt in kwestie is of git m.

:ies Apostolische Geloofsbeliidenis werd

uitgedrukt en of dus het woord “'C Mww
@k in de iekst van het
thuishoort. Dit nu is ongetwiif
geval.

leder d »«e kennis neemt van betrouw-
mw tekstuitgaven van de zgn. ecumen
ische be ’i‘jeﬂm;}%chriﬁem, kan het om«
dekle atl me volstaan met te

f2T

T ITeT e ven
zen naar twee bronnen. De

=)

ers m

Rooms Katholisk. In het bekende En \chiri-
dion Symbolorurm — sen verz ling van

erstelliige definities en ver-
klaringen van de Foomse kerk — kan men
de geschiedenis van het on ?;*%m van de
Apostolische Geloofsbelijdenis volgen
Miet alleen in de thans alg 1 aan-
vaarde vormen, komt hat woord ;‘zm YOOI,
Q:rvsmwzm a;k uf,rak men ‘«“%"Q aa aver

symibolen, lse

c: hwi““gu kerk”; later mw" woord
<athotiel m‘“ﬁéﬁ reern’ {s:z(»‘g WG
E}@ze t\sm, ging stamt ult het sl m:

vierde eeuw na Christus en is mis
onder inviced van de kerk in het Oosten
ook in de Wes sterse fz‘m*u,@ aar me am*
Maar het woord “Christelijk” of “var
C! ristus” w«;xrdﬁi geen enkele cude for-
nule gevonden. 'K Raadpleegde de 33e
u.&ﬂ%e de zgn. Denzinger-Schimetzer
uit 1965; de tekst vindi men op blz. 28,
Een tweede bron ,.m;v het bekende
standaardwerk van J.N.D. Keily, Early
,«ime“s?s"ag? Creeds. In de tweeds uitgave,
vierde druk, 1864, wwt men de gehele
seschiedenis ﬁm het Apostolicum be-
schreven en ziet men de zgn. “received
text” afge ruw op blz. 389 in het oor-
spronkelijk Latlin en in de Engelse ver-
taling: Crado . sanctam ecclesiam
cat i“t::s%C"i” ibelieve . . . the holy Catholic
Church.
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{ wij het woord '

*r“’swap~
miet
f j aft vm de Apos-
oiis mm ‘\wmﬂ% f—w ienis behoort.
hangezien het hier een kiassiek ecu-
z’mnmch belijdenisgeschrifl geldt, dost
men goed zich aan de ssuwenoude oor-
spronkelijke tekst te houden.
Het tweede argumwm is dat indien
‘Christian” invoegen, wij
ons iscleren van a:%@ Ai’?,{l}wf Eéakf;éfs;::he Chréaw

prekende m,rai i
holy catholic :"“ istian
woord Gl mts "

o

K A“N hai x:e"‘f'@w n y
Engelse traditie doorbreken en ons
onze iﬂrecﬁwrenr:)p dit punt zouden isoleren
van de Engels sprekende Christenhaid.

'k Hoorde de nieuwe Engelse iekst
al c«zb uikt worden in kﬁ” cdisnsten. Miin
advies is: laten wij terugkeren fot f"’i’ Qof-

a"i wi} de goede
en

spronkelijke tekst en “ei woord “'Chris-
tian”’ op de aangegeven s:}imj?!':}%ﬂ van

ons kosteliik Book of Praise schrappen.

Misschien bent U inmiddels ean beet-
ie nieuwsglerig geworden naar de oor-
up:ong van de afwilkende tekst in onze
Nederandse gféreram weerde zusterkerken,

Mu, dat is een verhaal apart. Indien
het U niet verveslt, schrijf ik ¢ daarover
graag een volgende maal, zo de HEERE
wil cat wij leven.

J. FABER

The time has come again o prepare
the receipts for income tax purposes for
2\.153,E'

it this point the court case in Ontari io
mfﬁer review, and many {,wg’;é will
mmdems:uw to go about this issue. Some

4
L
legal minds have expressed
about the strength of the Ly
appeal.
It would seem to me
boards cannot be asked t
sponsibility of choosing whic
pare the recsipis. ’h&w‘nm

the foll '!Z)W‘W detalls

their concern
te McBurnsy

be provic
receipt as shown in box.

F lsm“??ﬁ’i}'“‘ immmmam’* amw

!@wer (;‘-a:édut::‘eécam
By the time the as

sessment mills

have ’zgzmm% up the returns, the appeal
will 1 rr bably have been ac Wﬁa sated.

@, by having the referance to the

final outcome available, those who have
been reassessed can likely get the de-
duction allowed by writing a letter 1o Rev-
enue Canada, explaining the »:\?Y. imrv
That would save neediess
Notices of Qbjection. ! a’-}v'ﬁ“t“’rmﬂr
aver, that if such a ie“mr is not ﬁwwmm
x, 16 taxpayers righls can only be protected
mt of oblection is fi EM within ‘3‘63
s from **w dale of the assessment
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FROM THE SCRIPTURES

“ .. |l was like a beast toward Thee. Nevertheless | am continually

with Thee . .. .”

Psalm 73:22b, 23a

Overrule'd for Good

The psalmist Asaph was struggling with what appeared
to him as a serious paradox. He had long noticed how the
wicked seemed to prosper, while the righteous among God’s
children had to suffer one hardship after another. The LORD
seemed to be near to the rebellious and unbelieving, but
far from those who in sincerity and truth sought to keep His
Word. Asaph was so overcome by this apparent contradic-
tion in his experience that his faith nearly suffered shipwreck

. until he went to the sanctuary of God, v. 17. There,
after a time of much trouble and weariness, he finally per-
ceived the end of the matter, the “afterwards” of God’s deal-
ings. He saw something of the depth of God’s judgment;
that is, although it concerns this life, it also goes beyond the
pale of this life, and is finalized in the life to come, the “after-
wards” with God.

Having come through this struggle, Asaph’s later de-
scription of it presents us with another apparent paradox
which appears more gripping than the one he himself had
to struggle with. Looking back on matters, he acknowledged
that he was like a beast to his God, like the horse or mule
without understanding (Psalm 32:9), the lower animal that
blindly pursues its own will. Yet the LORD did not let him
go. He ran away, but yet was held back. The original text
brings out the paradoxical element even more: “I was like
a beast with Thee . . . nevertheless I am continually with
Thee.” How can it be possible?

What strikes us as a contradiction, however, is only a
description of the LORD’s sovereign and incomprehensible
way with all His children. Asaph puts the struggle of every
believer into words — insofar as human words can reach
it. He recounts the point at which he had given up — only
to be taken up by God; the point at which he finally released
his grip — only to be gripped by the restraining hand of his
Father; the point at which he felt himself fall into the pit —
only to be carried up into the everlasting arms, Deut. 33:27.
God did not let him go!

But all this is not a unique and private, personal testi-
mony. Itis a song of the covenant, a confession of a child
of the covenant. Recovering his faith, Asaph aligned himself
— and was aligned with — the “generation of Thy children,”
the remnant of those who in true hope and faith sought the
face of the ILORD in all their ways, cf. v. 15. He had stood
among the faithful, he had sought to obey the LORD’s com-
mandments, and then suffered hardships. His faith wavered,
but then he saw the miracle of redemption, the miracle of
the remnant which is held by grace, brought to faith and
restored communion with the L.ORD.

As a song of struggle in the covenant, these words point
prophetically to our Saviour, who more than anyone suf-
fered unjustly, and experienced the hardships of divine re-
jection. Although He had done no wrong, He was cast off into
the depths, forsaken by His God to outer darkness, the dark-
ness of hell. Nevertheless, God held Him, raised Him up,
and vindicated Him in His struggle. Although He was with-
out sin, the voice of our Saviour speaks in these words, for
“He was made to be sin who knew no sin,” (Il Cor. 5:21),
that we might be restored to God.

At the same time, these words speak of the spiritual
struggle of every believer in the church, also in the new dis-
pensation. As long as the final fulfilment of the promise re-
mains outstanding, the struggle of faith is not over. And in
the covenant we still can be “like a beast” with the LORD,
— stubborn, unruly, unwilling to accept His will and direc-
tion. But every believer also meets with the same abiding
truth: God’s wonderful nevertheless. Nevertheless, He holds
on to His own, and He does not let us go.

Then we see that the apparent contradiction is not a
real paradox; this nevertheless is the miracle of God’s grace,
the wonder of His mercy and grace through which He keeps
us standing while we have let go. At bottom, it is the “never-
theless” of God’s election in the covenant, the surprising
wonder by which He brings back the erring, and restrains
His sheep who so easily wander away. Therefore, here we
are beyond personal experience; the wonder of this never-
theless is the common property of the whole church, and
every member who has found the LORD, and confessed
His name.

Once gripped by the great “nevertheless” of God’s
choosing hand, the whole world is reordered for Asaph, and
for us as well. At the end of the psalm we see how much
his vision has changed. Once he thought that the LORD
was far from him, and near to the wicked. Then He saw
and confessed how near he was to God, how near God was
to him, and therefore how far the wicked are removed from
God’s presence. God had overruled him — all for his good.
So He does to all who seek His ways, and acknowledge
His sovereign will.

That is why the final song of the church will be a song
of glory to God alone, 2 song of praise and adoration be-
cause of the great divine “nevertheless” sealed in the eternal
counsel of God, effected and completed in the gracious sac-
rifice of our Saviour, who bore the wrath of God that we
might have peace with Him.

J. DEJONG
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PRESS REVIEW

Knowing God’s Will

At the end of the previous Press He-
view | promised a second instalment on the
articles “Knowing God’s Will” by the Rev.
Donald Macleod, editor of The Monthly
Record of the Free Church of Scotland,
for this issue of Clarion. | considered to
shorten it, but did not know how todo that
and leave the article intact. And where |
have his permission 'to use material from
The Monthly Record in any way” that |
“think can serve the kingdom,” | take
over the whole article this time. Itis worth
our pondering. | hope it will help the read-
ers in leading a wise Christian life. Here
it follows:

Last month we advanced two siages in
our reflection on the problem of knowing
God’s will. We saw how questionable are
ali claims to personal special revelation; and
we saw what we called our first reference-
point — our Lord’s own approach to decision-
making as reflected in Philippians 2:5-8. He
looked not to His own needs but to the
needs of others.

We are now in a position to look at our
second reference-point — a neglected but
highly important statement in the Wesimin-
ster Confession:

“There are some circumstances
concerning the worship of God and gov-
ernment of the Church, common to hu-
man actions and societies, which are to
be ordered by the light of nature and
Christian prudence, according to the
general rules of the Word, which are al-
ways to be observed” {chapter L:VI).

What the divines have in view, of course,
is that Scripture, despite its sufficiency as
a rule of faith, cannot determine such things
as the time and place of public meetings,
the order of services, the language to be
used (Gaelic or English?), the versions to
be read, and the number of elders tobe ap-
pointed. In these matters we are leftio “the
light of nature and Christian prudence.”

But the teaching here is relevant to a
much wider area of the Christian life. In fact,
it gives us, in brief compass, a very com-
prehensive theology of guidance.

Three principles

This involves three principles.
First, we are always to observe the gen-
eral rules of the Word. We can never appeal
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to the light of nature or to Christian prudence
or to special revelation or indeed o anything
else in support of a course of action which
violates a biblical principle. We cannot, what-
ever light we pretend to, marry an unbeliever
or a man we are not prepared to obey or a
woman with whom we are not prepared to
have an exclusive life-long relationship. We
cannot wilfully put ourseives out of a job
(**he who does not provide for his own is
worse than an infidel”’). We cannot assume
responsibilities which make it impossible for
us to honour our parents or bring up our chil-
dren in the knowledge and instruction of the
Lord.

These things may seem cbvious. Butin
fact many so-called problems of guidance
are not problems of guidance at all. God's
will is clear enough. The difficuity, for all our
protests about the need for more light, is
that we are not prepared to submit to it. “|
can say from experience,” wrote Donald
Grey Barnhouse, ‘that 95% of knowing the
will of God consists in being prepared to do
it before you know what it is.”

The second principle is that we are to
be guided by the light of nature. This “light
of nature” is a recurring concept in the Con-
fession and indeed would merit some study
in its own right. In chapter 1, section 1, we
are told that the light of nature manifests the
goodness, wisdom and power of God. Ac-
cording to chapter 20, the church and the
civil magistrate may proceed against those
who “publish such opinions and maintain
such practices as are contrary to the light
of nature.”” And chapter 21 tells us that itis
the law of nature that a due proportion of
time be set apart for the worship of God.

The concept is also important in the
New Testament. To quote only two instances:
Nature itself teaches that it is a disgrace for
a man to have long hair (| Cor. 11:14); and
the Gentiles sometimes do by nature the
things contained in the law (Rom. 2:14).

Applying this to the problem of guidance.
It means that we can never be "led” to do
what is unnatural: God’s will will not disre-
gard our physical needs, impose intolerable
psychological stress or violate deepseated
social and sexual instincts. More important
still, it means that we will not allow ourselves
to fall below the world’s own standards. The
Gentile conscience may to a large extent be
darkness, but it is still offended by a man go-
ing off with his father’s wife (I Cor. 5:1), by

religious meetings which degenerate into con-
fused shambles (I Cor. 14:23), by Christians
giving up their work because they think the
Second Coming is imminent (Il Thess. 3:11),
by men neglecting their wives and families
in the name of religion and by marriages be-
tween parties whose ages or cultures are
incompatible. it is inadmissible to dismiss
the judgment of such men on the ground of
their being “‘unspiritual.” They still have the
light of nature and may be wiser, especially
in practical matters, than the children of light.

Using our minds

The third principle laid down by the
Confession is that we are to be guided by
Christian prudence. This roots the task of
ascertaining God’s will firmly in the think-
ing of the Christian. “God’s promises of
guidance are not given to save us the bother
of thinking,” writes John Stott. Sadly, many
Christians seem to think it is. As they plead
for guidance what they are really looking for
is a way of knowing God’s will which dis-
penses with the need for disciplined and
rigorous thought. They not only want abso-
lute, revelational certainty. They want it
painiessly, in some overwhelming, super-
natural flash.

The Confession, by contrast, insists on
our using our minds. This is in complete
agreement with the New Testament. “Be
transformed by the renewing of your minds,”
says Paul in Rom. 12:2, repeating the mes-
sage in Eph. 4:23, "Be renewed in the spirit
of your minds.” Peter is equally insistent:
“Gird up your minds” he writes (I Peter 1:13).

Basically, then, Christians will come to
know_ God’s will through careful reflection.
But in saying this we should not forget that
what we are talking about is Christian pru-
dence. We are not discussing the natural
human mind. We are considering the new
mind of a man or woman indwelt by the Spir-
it, operating prayerfully and dependently
and aiming for the glory of God. Such a mind
will be enriched by experience, strengthened
by interaction with other Christian minds
and sensitive to every biblical guideline,
general and specific.

This sensitiveness — this spiritual fine-
tuning — is of enormous importance. If we
grieve the Holy Spirit, neglect the Scriptures
and cut ourselves off from Christian fellow-
ship, our minds will become fotally unreliable.



The backsl
wrong decisions because ‘ma ﬂrmw:z;e ws%
ne longer be Christian. it will be worldy and
»mfsw‘ and lead o courses of acticen which,

howaver plausible, will be wtally contrary to
the will of God

if so much ;iness is o be laid crn weigh-
ing up things for owrsely efs what arex the fac-
tors which, acoor d;m’g to Script ;re, wve ought
{0 be considering?

Firgt, our own inclination. What we our-
selves want can never be ij&"’“aWE Neither,
however, can it be ignored. When Paullays
down rules for the ordination of elders ‘m»a
begins by saying, “He who d@sereﬁ the epis-
copate desires a good work” { Tim. 311). As

{ often be in the

us all oo clearly where we stand and dra-
matically narrow our caraer options. But with-
in the church, too ngmemm‘m. gifts will
> hands of others and what we
:’:@u:f is grace fo submit o it. A candidate

r the ministry who refusss me church’s
suﬁgm nt shows by that very refusal that he
is undit for the office.

Fourth, we must weigh up the probable
mpact on our Mm 2s of the various options
oper to us. What demands will be made on
the wife? i tizerm a good schooi iocally or
will schooling involve the children being away
from home? Is there a sirong local church
which will give m“mez than require support?
Wikl our children find other ( hww‘ ans of their

““. . . many so-called problems of guidance are not
problems of guidance at all. God’s will is clear enough.
The difficulty, for all our protests about the need for
more light, is that we are not prepared to submit

to it.”’

general rule, if God wants us to do some-
He will make us want to do it. As Oliver
ay points oul, there is certainly no vir-
in the idea that the most unpleasant al-
mmaﬁ\c is always the right one.
Secondly, we wil zpnm%w all the advice
we recsive. Christian fellowship, as readers
have been reminded recently by Donald N,
Macleod, is about sharing: and one thing
o be shared is our decisicr-making. There
are always others older, wiser, more expe-
rienced and mors objective {(about our situa-
tion) than ourselves. These friends must ac-
3'% the responsibility of advising. itis no
elp if they simply say, ""You must make up
fgmzr own mindl” Of course we must and
of course it is also true that the best thing
about advice s that you can refuse it But
we still need all the help we can get. Insome

situations, indeed, the church should make

the decisions formally and officially. This
was doneg frequently in the past. Today, the
movements of ministers are too much amat-
ter of individual whim, with far (oo litlle re-
gard 1o the needs of congregations and the
gifis of individuals.
Thirdly, we must consider our pwn gifis.
Christian service, sven in the secular sphere,
s determined toa large extent by the abili-
ties God has given t us. These may be
rf'*mua., artistic, professional, commereial,
political or ecclesiastical. it is difficultto be
reahaiz«, in judging ourselves in this con
Hon. On the one hand, we are liable 1othin
of ourselves more mgm y than Wv*m&g?"‘ sn
the other, we are liable (¢ disparage our-
sefves. The Bible prescribes a middle course:
we are to 9xm‘ms sober judgment Hom.
12:3). In the sacular sphere, the subjective
glement is hardly important. Examinations,
m?m’«-mvs and other assessmenis will show
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owr ,«,arw? Will they find employment? These
- and marny other similar factors — deserve
i be ponderad over and over again. Wives
— and maybe even children - may have a
i to volunteer for work in deprived or
even dangsrous or primitive areas. ?m hus-
bands have no right fo dictate to them: and
even less to disregard their neeaa

Fifth, we should look at the implications
our decisions may have for the church. We
are merﬂb&'s of the body of Christ and our
decision-making cannot ignore that. Safar
as our w,;,dm silows, we must do the n:ﬁi—
fying thing, refraining from what weaken
and impovesrishes, from what divides, smm
what might injurse weaker brathren and from
what would exposs the church to the world's
scorn and contempt. Moy is it snough mersty
to avoid harming the church. We must aim
at what is positively beneficial — acquiring
skills useful to the body, extending #ts influ-
encs, developing useful contacts and ensur-

ing that particular congregations have an ade-
guaie wp iy of precentors, eliders, im%ur@m,
Sunday School teachers, youth lead

{not least) hospitable homes for m‘mrm&%
fellowship. The conclusion that we have
somathing to offer, something the church
needs, is of course a difficult one for humility
to come to. e“a there are occasions when
we have 1o decide either that we are radun-
dantina szi"xC;f&gaan; W
ment of riches or that within our own limited
%p“‘&@% we are emporarily irreplaceable.
Thres brief poinis in conclusion.
w = must never absolutise our own de-
sions, as if they had the force of divine rev-
; The man who claims, "“God put mea
here” is being arrogant. So is the preacher
who equates his own choice of text with
God's Wei‘nr his congregation (on other lev-
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Vhen Paul rw‘* tly — and against the advice
his frie ndo — want up a::e Jerusalem, his
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still mes when those flesing from
M%ven roles will mest with marvel-
wis encouragement and coincidences.
! vil is appqmn ly allowed” writes
Oliver Eﬁrczr “not anly 1o arrangs signs,
i :rsg about remarkable coingi-

o tfempt us 1o avil.” And just as sure-
ly there are timas when m\; s determined 1o
follow God's will will encounter a harrowing
‘%ms‘«nta and difficulties.
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succession of har
These are the times when we have {0 cling
to the truth of Cowper’s familiar words:
Deep in unfathomable mines
Of never failing skill
He treasures up his bright designs
And works his sovereign will,
Finaily, we must develop a proper attitude
o our mistakes. How many Christians get
into tfrouble on *?ws score, as if God %m!
ow His children to make mistakes.
He clearly doss, for His own reasons. These
mistakes are not signs that we are repro-
bates. Nor are they unforgiveable: the blood
of Chirist will cover the guilt of even our most
ungodly decisions. Above all, the mistakes
are not irretrisvable. Through our own olly,
we may sometimes ?iﬂ:,: ourselves where we
aught not to be. The ternptation will be strong
to conclude that we are condemned hence-
forth to live lives which are sterile and use-
less. But it cannot be so, if God works alf
things together for good for those who love
Hirn (Rom. 8:28). Wherever we arg, we can
five m amngfus ty. From whersver we are,
there is a road 1o the glory of God. “God
prov ﬁ light through every {ma n’f his tun-
' &8 ;w an anoenymous wri
an through those we &

never all

Ever ﬂ%w never
have got into.
One last remark may k be added. After
.

d ]
VOu mve read the article, d 0 you agree
with me that you can learn 5 J i
dom from it? Letus p practice t
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A response to Prof. H.C.

4. The Declaration of Principles

Let us again listen to whal Prof.
HMosksema say
This leads to the next distortion:

HMowever, in 1880 the Protestant He-
formed Chusches changad their direction,
and again the influencs of the theory of
Dr A, Kuyper crapt in. This time not in

ithe firs spigw with respect 1o his “come
m«:m grace”’ concept bul now more spe-
cifically his ﬁmm e about “prasumpiive
regeneration.’

in 1950 the Protestant Febrmed
Churches drew up the sc-called “Decla-
ration of Principles.”

Here you have a fundamental distoriion. |
get the impression that the Fav, &'zm ioe
has never read the Declaration of Principles,
but simply depends on the distortion of the
Declaration in the Rev. VanQene's Inhari-
tance Preserved. For anyone who reads thﬁ
Declaration and who knows anything at a
about Protestant Reformed history will re{:-
ognize immediatsly that the Declaration of
Principles does not represent a change of
direction. On the contrary, it just exactly re-
,cm%ﬂis a holding o our original dirsction.

That original direction involved the denial
m the generai, conditional offer of salvation
- fundamentsally the same as the general,
conditional promise of the covenant {(both
ara Heynsian). That original direction is
maintained in the Declaration of Principles.
In fact, in its very opening paragraphs the
Declaration proceeds ‘mm our fmxg;ma
repudiation of the Three Points of Common
Grace. This is simply an undeniable fact.
the Aev. Pouwslse doss not possess our
Declaration of Principles, he may write me,
and | will send him a copy, s0 that he can
see for himssil,

The main grievance of Prof. Hosk-
sema seems 10 be thal we suggested a
change in dirsction in 1851, He calls that
“a fundamental distortion” and he even
suggests that we never have seen the
Declaratiorr. Again the Rev. VanQOene
gets the blame {amﬁ zwagm.f Yanlenal,
We must have d e::s#nm { on his distortion.
Frof. Hosksema's anger is kindled, but
we have {0 asgl whether hea has reason o
be angry. O course, we have a different
opinion alzout the Declaration, about its
meaning and its validity, Some call it g
QGW‘“&“?MH of an old tradition, others ge
it as a new direction. We will show later
how and why that is possible. Howsver,
let us stick to the Issue and not question
each othars credibility.

%

Hoeksema’s critique

Prof. Hosksema refars to Prof. D K
Schilder ’zacz‘ eading light.” Prof, ’”c‘*rh ider
has discussed, ﬂ;nmiwaj and criticized
the &Amaram,, thoroughly in De Refor-
matie. During his visit to the UBA ?’“@@ has
mfs cussed this matter with the brothers of

e PRC. We do not know whether s“f@f.«

Hosksema considers also Prof. Schilder
as someons who never read the Declara-
tion and who did not know what he was
talking about. Prof. Schilder could, & least,
not have been misted by Rev. VanOene's
book. On E‘Em‘mm?wer 17, 1851 {it was only
a few months before he pasdwd awag} a8
soon as the final d@cxwan about the Dec-
faration nad been taken, Prof. Schilder
wrote (and now we give our own fransia-
ton ?mw’: the Dutchy

“From America {and Canada) reached
e messages, g"maaség public, partially
not-public, which compsl me to write the
msaw,ng article. § concems the Protestant
Reformed Churches. xiivm has taken
place there the last mupse f wesks gives
me reason for the quwmg remarks.

a. | do not regret for a moment what
i, i the past, have wrilten, done, and
pleaded with respect ‘ha PRC, {in
favour of tham, that is W.P.)

b. but because they have now changed
the course (Dutch: het roer hebben om-
gamwmpm; againgt ali brotherly advice
and ih@&éamca& argumentation, { .';e:.:mm
the conseguences of their change of d
raction (Dutch: kosrswijziging) and ¢ em»
sider # not responasible any longer io kesp
back the mi“}, word, that is ieft it is alf

over, wg have come 1o an end and say
good-bye {(Dutch: de kous is af, we zatlen
er aen streep on s:ﬁ 7 &0 nemen afscheid).
With a feeling of regret. But still very de-
i@rmmmi,’

it is clear that Prof. Hoeksema deoes
t agree with Prof. Schilder. However,
an

i 3 nisrepresentation of the facis to say
that “anvons who reads the Declaration
and who snows anything at all about Prot-

teformed history will recognize im-
mediately that the Declaration of prin-
les w&% notye ;,»m%wf a change of di-
rﬁzmiu:w Wm qcn 18 mw» what he was

i

£mw 2 m@ :S SR

M’»‘»iai"’ R

many mi;m S m anat e,»zm zwd eriticiz :
Declaration. We do not undersiand :*mn;
Prof. Hoeksema can suggest that every-
o speaks about & change of direc-
swes that he has never read the Deo-

<] aﬁ%:?

| fa c!?!w""l‘ and does not know what he is
tatking aboutl. That kind of statement doas
not serve any ;mmma ?iwre: certainly
are differences of opinion and interprets-
o batwesan the PRO am,; the Canadian
ﬂ{%‘?@’m@w mema Howaver, Ist us m‘
a55 the issues and not discredi sach
uE ers retiability,

Before we continue our responss 1o
Prof. Hosksema's remarks, we first have

?

¢

—-»o-

il&

o go into more delall with respect 1o the
doctrine of the covenant, as can be found

irn the Declaration of Wimi”s s, over
agwmt what we confess in our Canadian
sformed Churches

5. What is the covenant?

The main point In the comroversy is
the guestion of how we sae the covenant.
We confass that the LORD has estab-
fished His b(}vf@ﬁa it with the belisvers and
‘zmar children. in m Old Testament God
said o ‘Qh:*aﬁa m, in Gen. 17:7, 'l will es-
Ef;émf* my covenant betwesn me and you
argfi your ‘descendants after you through-
out their genmrafaﬂ.u for an everiasting
covenant, 1o be God 1o you and o your
descendanis after you. Vi Acts 2:38 the
apostie Peter says: "For the "‘?Q"fﬁibf is
o wu andioyour e §{3"w citw ail that
are far off, every one whom the Lord our
Giod calls o Him.” iz‘; the Form for Baptism
we confess that every covenant containg
wo parts, a promise and an obligation.

We confess that all believers and their
children are included in the covenant,

-

They all receive the same promises and
they ail are under the same obligations.
Stifi we know that not all those who are
paptized will be saved. The reason is not
that they did not receive God's promises,
but the reason is unbalief.

E Heb. 311318 we read: . .. exhort
one another every day, as émr* ag itis
called ‘today,” that ﬂé}?!ﬁ of you may be

hardened by the deceltfulness of sin. ‘F‘a:»‘r
we share in Christ, m%\f wa hold our first
confidence firm o the e:emﬁ, while it is said,
Today, when you hear His voice, do not
harden your hearts as in the rebellion.’
Who where ihey that heard and vet warg
rebsiiious? Wm it not all those who left
Egvpt under the leadership of Moses?
And with whom was He provoked forty
years? Was it not with those who sinned,
whose bodies fell in the wilderness? And
to whom did Me swear that they should
never anter His cast, but 10 those who




dischsdient? So we see that they

unable 10 enier becau ;@ o umbaﬁm

mmw am amm !
beliaf,
We believethal allwho are &
re included in the covenant LJ”'('ML &
aptiam is a signand seal of the Covenant
nd of the promises of the Lord. Th %9
who do not, in true faith, afnw'@aw the
promises with a believing haart have
face the wrath of the cov »} am:
can, on thelr part, ry o break this cove-
nant by ignoving the obligetions o the
covenant. e~mwswama they can neverundo
their baptisrm. They remain under the
game Gb?%&aﬁa of zm covenant and will
be aumghﬁcﬁ as children of the covenant
with the wrath of the covenani.
There have always been discussions
about the yesahcm%‘szp etwaw the cove-
nant and the election. Some say that the
;memiseaf of the covenant are orly glven
o the elect, and consequently Qrw the
%é%i)i are maié}e included in the covsnant
of the Lord. This idea can be worked cut
and has been worked out in different di-
rections. The doctrine of presumptive re-
generation is a clear exampls. The rea-
soning goss along the following lines. Ac-
cording to Dir. Kuyper's theory regensra-
tion is presert inthe heart of all the slect
as a seed or a kernel. It will germinais or
develop, when they grow up, but it ispres-
ent already from the very moment of 'ihe:’f“
birth, or even from conception. Baptisr
is @ seal of this rﬁgeﬁemnon Th@r~f&re
we have 1o treat all childran who ars bap-
tized as children who share in the regen-
erating work of the Holy Spirit. We "pre-
sume’” that all children o be baptized are
rageneraled. That is why this theoy is
catled the doctine of “presumptive re-
generation.”” Although we presurme that
they are regeneraied, we know that not
il izaptized children grow up as balisvers.
They are not all regenerated. Kuyner's
conclusion was that they are, thersiore,
not all really bapiized. 8o far Dy, Kuyper's
theory.
in this way
ﬁ
1o

=

e 3’&’;@
s |
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Paople

onf

‘ne:éﬂ of disténctéam
a*sn @dm Pm
. e
naz arm zm gﬁxiema! aweﬁan‘t, apoulreal
promises arwd notreal promises or uncon-
ditional and conditional promises. Wecan
gven hear abovt 3 real baptizm and anot-
real baptism. We do not believe in these
distinctions. The covenant of the Lord s
ong, it is real, tus and frustworthy. The
promises and the obligations of the cove-
nant are the sams for all. Certainly, not
ali who are baptized will be saved. Only
the slect will enter the slernal rest But
that does not take away the reality of the
promise and the obligaticn of the cove-

nant. The covenant stands but some {or

i

friay ay ) are me»' wuw the rest be-

hw wmw@m F
0 Not £
m,m ve regensratio
i y rejected this theory in a‘.
fic fg:,rwat Hi AL, '*f:fx
208} WHW@ we read:

HHEL AL We repudiate: 1.
ing: . .

o3 H,w wWe may pres
the children that are ba f:;
arated, for we know on the
ture, as well as in A gt
and s Wweﬂhe%@ ﬁ* Lihe contracy is rue.)

Howsver, r% is atiil 3 similarity be-
tween Kuyper's du oirine and the Decla-
ration at one significant point, namsly,
that both say that the gromise of the cove-
nant 8 only for the slect, We can find this
tine throughout the whole Declaration,

Inpoint §, B, (pp. 208, 204) the Hei-
delbarg Catechism, Q. 86 is quoted: “What
are the sacraments? The sacramenis are
holy visible signs and seals, appointed of
God for this end, that by the uss thereof,
He may the more fully deciare and seal
o us the promise of the gospel . ... " The
conclusion is: ¥, . | it is evident that the
promise of the gospal which is sealed by
the sacramenis concerns only the balisy-
ars, that is, the slect.”

G 74 Is quoted: “Are infanis alsc o
be baptized? Yes, for since they, as well
as adults, are inc !ssd@d in the covenant
and church of God; and since redemptios
from sin by the blood of Christ and the
Holy Ghost, the author of falth, is prom-
ised to them no less iham o the adults;
%ey musgt therefore . ... Again the con-
clusion is: “That in Ehta qzz%imn and an-
swer of the Heidelbergsr not all the ohil
aren that are baptized, but onlv the s :;:,z"
itual children, that is, the elect, are meant,
is evident.”

in spite of adl this so-called “evidence”
we are still not convineed that the promisse
is given o the elect only, We are wonider-
m what baptism means after all. Or, more

specifically: does baptism have any mean-
mg tor those who have not been e mind 4
is there & wrath of the covenant? In i,

8, {p. 208} we read:
‘1. That God surel W a

o S: aC“Uﬂ@ ot pre-

y have explic-
h A.zi‘gérﬂfifu*

of Svnod 1951,

The teach-

,Jmaa fhat all
ad are regen-
basis of Ser ip-
& light of all hsmw

i

d infaltibly -

fils His promisze 10 the sls
2. The surs promise of L;rm which He

realizes in us a8 rational and moral crea-
tura not only makes i impessible that we
outd not bring forth # t”‘s of thankful-
me:ss but also confronts us with the oblige-

tion of love, { walk in a new and hoiy life,

and constantly to watch unto p

All thos whr: are notthus y
who do not ¢ a, ent but wailk in sin, ars ob-
ject of His just wrath and axcluded from

the Ki n§cﬁm of Heaven.”
This maat a9 pivas some
Who are “those who are not

5%

difficulty
thus ms

{
1

| posed”’? Not the

°

childran of the covenart
who have receivad the promise, bacause
inthe Declaration it has been stated over
and over thad the promise I8 for the sleg
uniy, and ﬁ & s will be saved. The wrath
of ui} wiil certainly come upon all who
do ne eg: bm walk in sin. That counts
for th» D88 W m are baplized as well as for
those who are not baptized. But is there
a wrath of the covenan 1t upon those who
have received the promizse but are unable
{0 go in because of unbelief?

As one of the grounds is mentionsd:
“that the preaching comes 1o &ll, and that
God sericusly commands o faith and re-
pentance, and o all those who come and
believe He promises life and peace.” This
does not solve the matier, because also
here we read that God “promises life and
peace’ 10 those who ben@vef and not o
all who are baptized.

We ask: why then do we baptize aff

the children of believers? The answer can
nfﬁ found in i1, B, 3. There we read that
Ythe ground of mmm baptism is the com-
mand of God and the fact that according
*?m Sc*fipmre He sstablishes His covenant
the fine of continued generalions.” in
,’ze whaole context it means: the Lord es-
tablishes His covenant in the fne of the
generations, but He doss not give His
promises to all of them. Only the slect
receive the promise of the covenant.

Finally we will quote ;:mi”z% 0,2 o,

{} y of the Declaration. There we read:

the preaching of the gospsl s not a gra-
cious offer of salvation on the part of God
to all men, nor & conditional offer 1o ali
that are born in the historical dispensa-
tion of the covenant, that is, to all that are
baptized, but an oath of God that He will
infallibly lsad all the slect unto salvation
and sternal glory through faith.”

Here the difterance with Kuyper is
clear. Kuyper says that baplism seals re-
generation, therefore we “prasume’” that
all ba nmd children are regensratad.
Those wi’:ce turn out 1o be not regenarated
did not receive & real baplism.

The Declaration says: we do not pre-
sume »sny‘him We know that not all who
am baptized will be saved. We baptize in-

anls because it is g command of God (i,

5&, } but baptism does not seal the prom-
ise o *‘ °hc:, Lord to all tis an oath that God
will lead ail the electio salvation (, D, 2).

“‘g‘g». e

ial, In our opinion, I8 not right. For
the unbelisvers baptism & more than an
gath of God that He will lead the siegt 2{:»
salvation. %w’z’"zm is for them an cath o
God that He wili bring the wrath of th
covenant unon those who ignore the pmm
ise and the obiigation of the covenant,
Next ime we will make a tew remarks
about the sowalled conditional or uncon-
ditional promises.

St

| g

W, POUWELSE
(To e continued)



Towards a conference

in the first part of this speech we
deall with ecumenical movemets as
WCC and RES and why the Rsformed

sister churches in The Netherlands did
not join either of the two.

Now we come 1o the nex¥ question:
what developments did lead iowards the

asiabl ;‘%hmg of an ICRC, to a conlrence
as now realized? The official request or
suggestion amu in 1877 frorm the Free
Reformed Churches of Australl, sug-
gesting an “ecumenical syrmod’ or a
{specialj general synod of represseniatives
of all Reformed sister churches. The
Duich sister churches studiect this mat-
ter and the Synod of Groningen 1878 in-
structed deputies to consult the sister
churches abroad about the prepaiion of
a Reformed international Syno<d (RIS). By
the time these proposals rezched our
Synod Srmithville, the idea of & synod had
been supplanted by the idea ofa con-
ference! This was due to criticism e.g.
from Canadian side (VanQene, Faber in
Clarion) that a synod would be toorestric-
tive, & ?“.(:‘a that a conference, Deing less
binding - was preferabis. §t was leared
that through a synod — and inclesd what
function does an international synod
have? — the difficulties of one Tederation
would be passed on 1o the others. 8o, the
original idea of a synod was abandoned,
also due to terminclogy, and the idea of
a conference emergad!

One thing is siriking: when the "con-
ferenice” was finally proposed v the
churches, it was no mregpr a patheing of
sister churches — but a much broader
assembly than originally @ws&anw by
the Free Reformed Churches of Australia.
There are in my opinion, some 18asons
for this, and they have 1o do with den eia
cpments touched upon earlier. | would Hist
them as follows:

1. Initially, "s Jberated churches —

we ook the stand that we could have no
ecclesiastical contacis w‘rh churches
abroad which ba r:”! rc,rw with  the
Synodical churches. 8ing mss? Re-

formed/Presbyie 95‘;‘3 ohur ﬂwt‘ BOMENOW
had contact with the Synodicals or CRC,

i seen b

his exciuged them for us,

¥ as
e

Howaver,
Synodical churches began to show
great signs of deformation, many of these

1
+

the Synodicals or
loosenad the ti them, e.g. the Dop-
perkerken in South Africa. This meant
that it would be easier for us o contact
such churches, since hereby third party
relationships were diminished or
aliminated.

2. A decisive aieg with respect o
Amerstfoort 1948, was taken in Amers-
foort 1967 1o rec Qgﬂ;ze the Prasbyterian
Church of Kores (Koryu-Pa) as sister
churches. Herewith the Wesiminster
Standards were more or less considered
acceptable. This openad the way for con-
tacts with many other ”rasmyh&,r;ap
churches.

3. In 1877 the Canadian Reformed
Churches recognized the Orthodox
Presbyierian Church and offered them a
form of temporary ecclesiastical con-

" Synod Groningen 1978 decided to
adopt this form of ecclesiastical contact
as a standard procedure. Contacts wera
made with various churches, who though
still being in the RES, were cansidered
;’—‘%‘efwfmefi »

So if we compare 1248 and 1978 we
have m«:med great difference.

{&) Third zsarw refationships (wrt. the
GKN or QE% are no longer an imped-
iment official \J@N?ﬁm T

{b} Sister church relations have been
established with churches of Presbyterian

roke with
=g with

HiH

churches b

for

signature.
The major problem became ons of
practise: an the Tifuﬁs:iciﬁc were not

streamiined, The Canadian Feformed
Churches had not recognized the Koryu-
Pa e.g., while the Duteh churches had no
official relationship with the OPC. Since
it was only a conference which was being
planned this tack of uniformity was nol
vy the Dutch churches as a prob-
They invited:

!l their sister

3

ﬁOF‘Tg

4
not

lam.

The cons
WORC was set for Oct, 26 -~ Nov. 4
at Groningen, The Netherands.

z‘i czss» abxy of the
1982

The Heformed basis of this
conference

The Dutch sister churches invited t
following churches:

1. Fr% Reformed G
tralia,

2. Canadian Feformed Churches

4. Heformed Presbyterian Church of
Taiwan (Southern Presbytery)

4. The Preshyterian Church of Korea
(K{:sry*z Qai

he Evangeiical

Chm ?’2 of irgland

8. The Free Church of Scotiand

7. The Free Reformed Churches in
South Africa

8. The Reformed Churches of East
Sumba/Savu

Churches which were invited, but
could not be represenied for other
reasons than principle ones were the
Mmau resbyterian Church of Brazil, the
Dutch Reformed Church of S Lanks, the
Reformed Church of Japan and the Re-
formed Churches in South Africa (so-
called “Dopperkerken”). Anyway, nine

@O

hurches of Aus-

Frasbyterian

churches were represented by fifieen
delegates.
Right afler the official opening, the

conference antered into a major debate
on a KEY issue: what is to be the basis
of this conference? How would the Pres-
%}3}?6’*;‘?&5‘3 tradition funclion?
Understandably the lrish and Scot-
tish Presbylerians stated that not only the
Dutch tradition of Dordt (Three Forms of
Unity} should- be recognized, but aiso
osther European traditions, notably of
Westminster. The Three Forms of Unity
should not be the exclusive standard,
they said, of what is Reformead, but the ba-
sis should be the Three Formns of Unity and
the Westminster Standards, equally rec-
agnized! This applied also for church gov-
arnment; the Beformed and Prasbylerian
traditions were both o be recognized.
The Presbyierians had not come o he
ﬂ; rutinized, they had come 1o be treated
s eguals. The !“rew Reformed South Al
wam, proposed, however, that OMNLY the
Three Forms of Unity be adopled as
basis. Our Canadian delegates wers



rather critical of the Dutch proposal,
especially that the OPC had not beenin-
vited, The result of all the preliminary dis-
cussions was wwy Reformed: appoint a
commiites to sort it out and come with a
draft cons s*:mmﬂ

in the meantime, Prc rwsi Dr. L. Doekes,
ratired Prolessor of c;mﬁuiem of

Kampen presented a paper on Harmony
and Variety in the Reformed Confessions.
This was an amp@*"@m presentation for it
would deal with basic issues. Dir. Doekes,
?;sng his usual careful self, said — onthe

ne haﬁd, there is great harmony be-
iw@m the Three Forms of Unity and the
Wesiminster Siandards, on the other
hand, also “slight divergencies.” If there
was any criticism 1o be levelled at the
Westminster Standards, he Telt, it was
that some formuilations of the Westminster
Confession when improperly interpreted,
could fead o he ?@ﬁz%@s, e.g. the way in
which it speaks about covenamt, church
and souls. A discussion fm this paper
followed, remarkably IN CLOSED SES-
SION. But at the end of it, ih@ chairman,
Rev. G. VanRongen, proposed that all the
delegates rise to express agreement that
both the Three Forms of Unity and the
Westminster St “ﬁdardg serve as basis of
the conference. With the exceaption of the
South Africans ai did rise. The South
Africans said that they could not riss 1o
the occasion, since their synods had
never dealt with the Westminster Stan-
dards and they were therefore notin a
position to judge.

When the constituting commmittee
came with-its drafl, it became evident that
the Three Forms of Unity and the West-
minster Standards would have an aqual
place. Arf. 2 — basis of the conference
was o be the Scripture of the Old and
New Testament as confessed in the
Three Forms of Unity and the Westmin-
ster Standards. A proposed sentence
meant to clarify this basis — namely, that
it only meant accsptance of these creeds
as basically Reformed for the purpose of
the conference, was later deleted as be-
ing confusing.

{ will not bother you here with all the
regidations, tut quickly run through th

constitution:

Art. 3 — purpose: to express and pro-
mote unity of faith, encourage fullest sc-

clesiastical fellowship among member
churches, cooperating e.g. in missions,
study commaon problems and issues, pre-

it a Reformed testimony 1o the world,

2 conference Is obviously in-

to promote sister

church relationships and to cooperate

wherever possible and feasible. One can
rardly argue with this.

Art. 4 — membership: those church-
as shall be admitted:

— who are faithful to the bas

5

iended as a vehicle

is and sub-

mit the proof of this
~— are accepted by two-third 1 m rity
— are not members of the WCC

Here the point was raised that x@ HES
should also be mentioned. Dual member-

ship in ICRC and R would be wrong.

Yat this was not specified because e.g.

the Canadian w:ag' tes said: we have

recogni Z%d the OPC which is a member

fthe | B mz: seem {0 me that on

this basis the C 'v'fia r#em;mm Church
el ear er of the ICRC. |

1 m’}en but technically

& conterence.

'a',ramer, it was quite
no binding decision
e Je *d"as bGHfE’“H “fet it

churches ;a‘ss urged m r uewe ixif“i
sions of the ¢ pr'ffarmm and are rec zsm,w

mended to work towards their implemen-
tation.” So we cannot simply lay the de-
cisions of the conference aside &athe{

Thus the basis, purpose, member-
ship, and authority were decided on by
the Constituent Assembly, and the var-
ious participating churches now had fo
decide whether to JOIN this conference
on a permanent basis

This brings me to the last poini: The
reaction of our Canadian Reformed
Churches to the conference and its
decisions.

Canadian Reformed reactions
When the initial proposal for such a

conference was presented to Synod

Smithville 1980 our Deputies for Corres-
pondence with Churches Abroad were
cautious and hesitant. They said "‘Let us
refrain from any official endorsement as
vet and send ‘observers’.’” Synod
Smithville indeed refrained from any en-
dorsement, but did go farther in sending
defeg tes instead of cbservers — ob-
vious ﬁy o have a fmgas in the pie.

2 Report of the Deputies on the
G{}ﬁsiiiugm Assembly was somewhat
JUBHANT, proposing to join the confer-
ence, even that the Canadian Reformed
Churches act as host church in 1889, in
Vancouver. Two churches, the Free Re-
formed Churches of Australia and the
Free Church of Scotland had decided
a%zsbar;y to join on a permanent basis

Synod Cloverdale 1983 had io dea
with the matlter. Synod Cloverdale m‘a
decide fo join the §§"§"2{3, but not after con-

siderable considerations and proposing
certain amendments 1o the Constitutions
and Regulations. | imagine that our join-
ing is subject to the adoption of these
amendments by the next conference.

Our synod considered that the Dutch
churches — (who are way ahead of us in
their ecumenical contacts and relation-

| believe, that sister ¢

.! trying o convince the CPL i get

ships) — introduced the Canad w He-

formed Churches to churches v which
we do not have any sccles émSnCEﬁ relfa-

tionst ;sm i we rum the ICRC we will be
faced with maw “third party” relation-
ips. Synod Clo ale had already de-
cided fo inform the sister churches that
we recognize only correspondence as a
permanent relationship and that tempo-
rary scclesiastical contacts (OPC) is not
a rule — as in Holland — but an excep-
l&@r:i There is a veilsd warning here, |
churches not proceed
too swiftly with recognizing all kinds of
churches. Synod indeed positively de-
cided to request the sister churches:

(a) in the matter of ;eiaiémﬁmps

con ta“%s with third parties there be ¢ a;
ordination and consuliation between sis-
iar churches

{b) that in countries where sister
churches are already established, con-
tacts not be made independently but in
conjunction with these sister churches.
{e.g. If the Dutch Reformed Churches
wish to contact the Presbyterian Church
of America — they should not do so
without coordinated effort and consuita-
tion with the Canadian Reformed Church-
esl) So we are telling the sister churches
clearly: don’t go too fast and loose us in
the maze of contacts. More ceordination
and consultation is needed here! This is
a warning flag also with respect 1o inviting
all kinds of churches to the ICRC.

Our synod further considered that it
might be undersiood that all member
churches of the ICRC subscribe to both
the Three Forms of Unity and the Wast-
minster Standards. It should be clear that
if we jcin the ICRC this is not taken to
mean that we subscribe to the Westmin-
ster Standards. We therefore proposed
an amendment. The delegates subscribe
ONLY to the Standards of the churches
of which they are members. Which
means: our delegates may p u&sfb y see
much good in the Westminster Confes-
sion, de :pending on personal srzvgghi, but
as delegates they are bound exclusively
io the Thres Forms of Unity!

Synod also decided that — since

there are i verc;mues between *é« Three
Forms of Unity and the Westminster Con-
fess 5{"?‘ the discussion of z%ea f&“e%ve

priority at the ICRC, especially the doc-
trine of the church and the covenant, In

other words: dont get caught up in all

kinds of p*ac*wé g}ammzsé&z, rasolve basic,
pring !;:usa agsues first!

Jyr* I stated thal even though we
recognize the OPC this does not mean
that we consider member ::;m;s 1the RES
acceptable. As a matier of fact, we are
out of
the HES. (This was a slight correction of
the viewpoint of ouwr ICRC delegates!) We
proposed the amendment: that member-




ship in the RES is an impediment to
membership in the ICRC. This is in my
view an irnportant amendment! The Orth-
odox Presbyterian Church, Christian Re-
formed Church etc. would have to break
with the RES of course, otherwise there
is a bridge from the ICRC via the RES to
the WCC.

Finally our synod decided o down-
play the authority of the conference by
proposing that the member churches not
he urged to receive the decisions of the
conference, but only to consider them.
We did not want to be bound in any way.
if the matier of the subscription, the RES
and the authority of the ICRC are thus
amended, our synod saw no difficulties
in joining! The priority of this conference
would have 1o be indeed to discuss and
remove divergencies and work toward
sister church relationship with all mem-

st | am convinced that Synod Clover-
dale took a positive, yet a cautious ap-
proach to the ICRC, aspecially attempt-
ed to keep this conference truly ecumen-
ical — truly bound to the Word of God and
the Reformed confessionst!

In closing a few remarks!

1. it is not clear yet if the benefit of
such an international conference will
outweigh the cost and possible dangers.
Yet it cannot be denied that we have an
ecumenical calling and that as faithful
Reformed churches in the world we have
a calling towards each other.

2. The conference can be of great
help to young and small churches who
are extremely isolated and need guidanc
and help from older and larger Reformed
churches.

3. The conference may help to clarify

issues and lead to a greater understand.

ing of the Reformed doctrines for many
of its members. | am somewhat con
cerned of the trend 1o reduce differences
between Reformed and Presbyterian con
fessions and church government to a dif-
ference in background and tradition
(synods of 1948 and 1978). There are dif-
ferent backgrounds, | agree, but these
are never decisive. Decisive is the WORD
of God, faithfully and clearly interpreted.
The more | study the Presbyterian church
polity, the more | am grateful for the
Reformed heritage. In the ICRC we
should not loose this heritage, or com-
promise it, but promote it vigorously.
Then, under God’s blessing, it may be
worthwhile.

CL. STAM

NO PRAYING TOGETHER

Pope John Paul il is planning to visit
The Netherlands in May of this year. Invi-
tations have been sent ic atiend a prayer
service togsther with the pope.

The Saivation Army will attend, as
will many of other religious organizations.

The Christian Reformed Churches as
well as our sister churches have declined
the invitation and given good grounds for
their refusal to be represenied.

The commitiee of deputies that re-
presents the Christian Reformed Churches
(CGK) wrote that participation insuch an
“ecumenical prayer service” would be in
conflict with the confession of the church
of the Reformation whereby various doc-
trinal pronoucements of the Romish church
have been condemned. Besides, the Rom-
ish church has never withdrawn the pro-
nouncements of the Council of Trant of
1841, whereby the anathema sit was
hurled against the church of the Reforma-
tion and her Scriptural confession.

As the synod of the Reformed Church-
es in The Netherlands is still goingon, the
moderamen of this synod replied to the
invitation that acceptance would deprive
the Lord Jesus Christ of His honour, as
we confess concerning Him that He is the
only universal Bishop of the church and
the Head of the church. Participation in
a commaon prayer service would be possi-
ble only if the unity of the true faith were
present.
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BAN UPHELD BY
UNITED METHODISTS

The Judicial Council of the United
Methodist Church has declared that homo-
sexuality is incompatible with Christian
teaching. lt, therefore, upheld a ban on
the ordination of practising homosexuals,
although it also stated that a bishop can-
not refuse to appoint an already ordained
homosexual minister unless proper sus-
pension procedures are followed by an
annual conference.

TO SOUTH AFRICA

Five delegates from The Netherlands
are attending the synod of the Reformed
Church in South Africa (the so-called Dop-
perkerk). There are two delegates from
the Reformed Churches in The Nether-
lands (Rev. H.J. de Vries and Mr. J.J.
Schreuder), one delegate from the Chris-
tian Reformed Churches in The Nether-
tands (Rev. J. Westerink), and two dele-
gaies from the Netherlands Reformed
Churches {Rev. H.J. van der Kwast and
Rev. P, Veldstra). The relation to the Re-
formed Churches in The Netherlands and
to the Netherlands Reformed Churches
constifutes an important point on the
agenda of this synod.
NO ANOINTING OF THE SICK

A committee of the Finnish Lutheran
Church withdrew a proposal for an official
form for the anointing of the sick, such
under pressure from within the church. |

The anocinting of the sick takes place
in Finland occasionally. The committee
saw this as a Biblical custom and wanied
to draw up a separate form for it. From
within the church, however, it was stated
that this was a custom alien to the Luther-
an doctrine.

A POPE RETURNS

The Coptic Christians in Egypt cele-
brated a Christmas service with their
pope, Shenouda il in their midst again,
for the first time in three years. The late
President Sadat banished Shenouda be-
cause he accused the latter of fostering
discord between the Christians and the
islamic majority of the population. Presi-
dent Mubarak restored Shenouda to his
position as head of the Coptic Church.

The service was attended by 11,000
of the six million Copts, who listened to
a sermon by their pope. They foliow the
Julian calendar, and therefore celebrate
Christmas on the 7th of January.

[
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NEWS MEDLEY

For this news medley | had 1o read through quite a stack
of bulletins, and 1 did so with joy and interest. The only sad
aspect is that of quite a few | cannot use the information at
this time, because it was foo old. From one church | received
almost a whole wvolume {(bulletins from March 1984 on) and from
another church it was half 2 volume (from June 1984). And thus,
with thanks for the kindness in sending them as yet, | have
to leave almost all of it where it is: in the archives.

Lately | asked a few brothers from other places why | did
not get their bulieting, although | had read that their Consis-
tories decided that they should be sentto me. The simple solu-
tion was: that no one in particular had been appointed to do
it. This reminds me of the story of Everybody, Anybody, Some-
body, and Nobody. You must know this story as well. Every-
hody thinks that somebody will do it because anvbody can do
it, with the result that nobody does it

There are few personal matters tobe mentioned. Yet | am
going to write about a few of them.

At the moment of this writing it is not vet certain that Rev.
Gleason and his family will receive the necessary visa for their
immigration into Canada. The Church at Toronto does its best,
and the scheduled classis of January 24— where Rev. Gleason
is supposed to have a cologuium — will be held as planned,
but nothing is certain as yet. It is our wish that next time we
may give better tidings.

it is not my custom to mention the passing away of brothers
and sisters uniess they belong more orless to the whole com-
munity of the Canadian Reformed Churches. This time | wish
to make an exception.

The Smithers bulletin mentions the passing away of br.
Dirk Maarten Barendregt at the age of83. Rev. Berends calls
him a patriarch, and that’s what he was with all the advantages
and possible drawbacks of this “position.”

He is the second former member of the Lethbridge consis-
tory to be taken away by the Lord. Br. C.A. VanderGugten
passed away a few years ago, and of the first consistory of
a Canadian Reformed Church only by, John DeHaas is left now
that br. Barendregt is no longer with us. Gradually the first
generation disappears and in this respect the bonds with the
first generation are severed.

Dirk Maarten Barendregt came from Baptist circles and
he remained aware of the danger of remnants of the dualism
between nature and grace, remnants which he also noticed
with himself at times. Having leamed the Reformed truth —
which, by the way, is no specific, sepavate truth! — he struggled
all his life long 1o grow in this Truth, endeavouring to cause
also others to see and embrace it.

This was one of the reasons why he gave himself to visiting
the dispersed immigrants from The Metherlands, accompany-
ing the late Rev. Hettinga on trips throughout the West. This
is why he was one of those who saw no other way than insti-
tuting the Canadian Reformed Church— then Free Reformed
Church — at Lethbridge, and why, Later on, when living at Bar-
rett Lake, he was one of the leading figures with the institution
of the Church at Houston and the one at Smithers.

i met br. Barendregt for the first time in March 1953, when
| had to fulfil a classical appointme nt in Houston. In the after-
noon we had to go to Smithers for the few families that were
living there. Br. Barendregt drove the pickup truck which some-
tirmes was in grave danger of getting stuck in the deep mud-
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holes which dotted the road. One who drives on the Queen’s
Highway No. 16 in 1985, and never knew the old road, cannot
visualize the many anxious moments when the truck sank al-
most to its axles in the mud. But we got through. it was the
time of the spring breakup, as vou can well imagine.

As soon as we were in the truck, the discussions started,
covering a wide range of subjects. We did not always come
to an agreement, but this did not hurt us nor did it hurt the re-
lationship. There was a mutual respect which | always noticed
with this brother.

A cobler by trade, he tried his hand at farming, but in later
yvears he returned to his former occupation.

Sometimes it is said that coblers are philosophers, a par-
ticular brand of philosophers in their own right. | don’t know
whether this is true; what | do know is that br. Barendregt did
some serious thinking about everything that concerned the
Holy Scriptures, the doctrine of the church, and the walk of
life of the children of the Lord, their “conversation among the
Gentiles.”

We remember with gratitude what the LORD gave to His
church in this brother who now — as it is sometimes expressed
— has gone to his eternal reward, a “‘reward” of which he him-
self would be the first one to confess that it is merely of grace,
only for the sake of Christ’s merits.

In the meantime, we have to go on, as life goes on.

The Fraser Valley Study Center is active to the benefit of
the membership there. Lectures are given on the epistle to the
Homans, while also a series of lectures on Old Testament
prophecies has been started. The latter series will pay special
attention to millennianist interpretations.

Since all replies received by the Church at Chilliwack on
its communication re an office-bearers conference were favour-
able, two brethren were appointed to organize such a confer-
ence. A good beginning!

it seems that most churches have received a letter contain-
ing a “‘Christmas Hymn’’ which is presented as an addition to
the Book of Praise. | do not know what distinguishes the Church
at Fergus from the other churches — perhaps the fact that |
still am the minister there — but we did not get it.

The proper reaction to this submission | found in the con-
sistory reports of Chilliwack and Cloverdale: ““This letter should
have been sent to the Standing Committee for our Book of
Praise.”” Indeed, for when we have committees appointed for
a certain task, we should not go behind their backs to the
churches. This is the first thing | would wish to say about this.

The second thing is: We do not need any additions, for
the new song — which is a nice one apart from some points
which could be improved upon — does not add anything o
what we do not yet have in our present Hymn Section. We are
happy with the hymns we have, but should not increase their
number, uniess there are some elements in the fulfilment of
the Old Testament which have not yet received sufficient at-
tention in the songs which have now found a place in the Hymn
Section. We have worked on the Book of Praise for almost thirty
years, and the final result has been adopted by our latest gen-
eral synod. it will be in the possession of the churchas shortly.
Now | wish to warn against suggesting all soris of changes and
additions. Leave well enough alone unless it appears absolutely
necessary to change things.

There is another element against which | want to warn.
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In some reports of consistory meetings | read that here
and there an addition to the Church Order is suggested and
will be proposed te the next general synod.

Our revision of the Church Order was in the making for
several years as well. The churches received ample opportunity
o come with suggestions and proposals for improvement or
deletion. All suggestions were considered thoroughly and
weighed on their merit(s). A conclusion was reached, and Gen-
eral Synod 1983 adopted the Church Order as we have it now.

it would be wrong if a church now burdens the next general
synod with proposals which it could have presented much ear-
lier but failed to do from negligence or — which would be worse
- If now a consistory or a member of a consistory, seeing that
he or they did not get their way at the previous general synod,
tried 1o have the next general synod foliow the course they
deem necessary for the well-being of the churches.

This applies not only to suggestions regarding the Church
Order. There are other matters as well that were decided upon
at Cloverdale in 1983, but which apparently are not to the liking
of some brothers or some consistories and which now already
form a topic about which proposals may be made, proposals
which simply amount to efforts to rescind Cloverdale’s deci-
sions and to follow a different course. Here, too, | say, “No,
brethren, this is not proper.”’

What is not proper either is the following. “The consistory
... decides to appeal the decision of Synod Cloverdale to the
next synod to be held in 1986, with respect to the appeal of
br. J. Werkman, C.6.”

Here | say, “No, brethren, you have nothing to appeal.
The only one who could appeal this decision is the brother
whom it concerns or — perhaps, perhaps — the consistory of
the church against whose actions he appealed, but not you.
You are not bound by the decision, you cannot have been
wronged by the decision. Keep out! You may disagree with
the decision, but that is your privilege. You have no right to
appeal, for you have nothing to appeal.”

There may — and most likely will — be wrong elements
in the decisions of every general synod. There will always be
things of which | say, ““Here the brethren went wrong and
erred.”” But this does not give me the right to send an appeal.
Article 31 Church Order does not say, “If a brother or if an
assembly has done a wrong thing . . . ,” but “If anyone . . .
has been wronged.” That is different, isn't it? Please abide
by what we have agrsed upon, for only thereby the church is
edified having all things done decently and in good order.

Weill, | had to get these things off my mind before we
continue.

Let us make an orderly trip.

I did already say sormething about the churches in British
Columbia, so we had better move on to Alberta.

The Providence Church in Edmonton purchased a stretcher
plus a First Aid Kit. This was occasioned by events which took
place. As | mentioned before, we have the same material here
in Fergus; we also have a roll away bed, in case someone has
to make useof a bed. In Burlington an elderly sister had a heart
attack during the service recently, and passed away right there,
iflunderstood it well. The need for emergency equipment does
not have to be proved, does it?

in Neerlandia the consistory adopted the system of wards.
Now, it was not completely clear to me whether there was no
division at all before this new arrangement was adopted, but
as far as we have heard here in Fergus, the system works very
well in these congregations that have it.

By ““Ward System” apparently is meant that each elder
has a number of families and single persons to take care of.
He himself asks one of the other elders to go along on family
visits, on the condition that none of the other brothers is asked
more than twice or three times per season. This is to prevent
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that one “very good” elder would be asked by everyone else
to go along on every family visit. Such is not the intention.

Until now we still have arranged it in this manner, that two
slders are “teamed up” for the whole season, and together they
have one-quarter or one-fifth of the congregation te look after,
depending on how many sections there are. Thus it can hap-
pen that these two brothers visit each family in their combined
section three years in a row. Some change and variation ap-
pears desirable. If each elder has his own section or ward, and
if he has the right to ask the other elders each two or three
times per season, there is more variation 00, and the elders
learn 1o know more families than only those in their own section.

Recently we too, discussed the desirability of changing
the system to each elder having his own section or ward, not
two elders together having one section or ward. We haven’t
made a decision as yet, but | mention it so that everyone can
think about it

The drive for the College is over by now. | am happy to
report that in Winnipeg the amount collected from the congre-
gation succeeded the amount which was suggested o them
by the Board of Governors. With a view to the size of the con-
gregation and the burdens which they have to bear for church
and school, this is something worthy of honourable mention,
{ should say. When the heart is willing to give, would there the
hand not reach into the wallet?

in London the Building Committee submitted a proposal
to the consistory to open the balcony to be used during the
worship services. No, they are not proposing to build a balcony;
simply to remove the boards which have been there for as long
as | have known the auditorium, and thus 1o restore the balcony
to its original destination. This means, of course, that the con-
gregation is growing, a thing to be grateful for and to rejoice
about. The consistory decided to “‘take first steps shortly toward
making the balcony useable for worship services.”

During the past months we read and heard about a “min-
ister-at-large”” whose terrain of activity is 1o be in the United
States. For the information of our readers | pass on what { found
in the London bulletin. | presume that it is from the hand of
Rev. J. Moesker.

“As noted in the brief review of the consistory meeting
held Dec. 20, the consistory has decided to support the Church
at Grand Rapids in its intention o call a minister- or missionary-
at-large. Over the past number of years the Church at Grand
Rapids has come into contact with numerous concerned indi-
viduals and churches who are interested in our federation and
who have expressed a desire 1o know more about the Reformed
heritage with which the Lord has so richly endowed us.
Because of these contacts and because they see a pressing
need to convey this Reformed heritage to those who do not
yet know about it, the consistory of Grand Rapids has decided
o call upon the churches for support. With a view to ongoing
and growing contacts the consistory of Grand Rapids realizes
that this work necessitates full-time involvement of a brother
set apart for it. Their desire is therefore to call a minister for
the work at large in the USA to promote the institution of church-
es and the federative union of churches with the American/
Canadian Reformed Churches. Such a minister would promote
good relations between our churches and others who are in-
terested in the Reformed heritage also by means of speeches
and promotional literature and courses for Reformed instruction.
He will be responsible to the American Reformed Church at
Grand Rapids. Your consistory agreed io lend financial support
to this project. Let us hope that this work may begin soon and
that it may be fruitful in the church gathering of Christ.”

| only pass the above on for the information of our readers,
since | have not yet formed an opinion about the whole project.

What | notice more often with our brethren in the region
of Ontario South is that they speak of the “American/Canadian



Reformed Churches.” | gather that this is because of the fact
that the Grand Rapids Church belongs to Ontario South. Here-
by the brethren from the USA are made to feel more welcome
and at home, | suppose.

Yet | wish to point out that it is wrong to use that expression
when speaking of the federation. The name of the federation
is not “‘American/Canadian Reformed Churches,” but simply
“Canadian Reformed Churches.” That also the American Re-
formed Church belongs to it, does not mean that we have
changed the name of the federation. And when a classis is held
in London, it is Classis Ontario South of the Canadian Re-
formed Churches, not of the “*American/Canadian Reformed
Churches.”

The matter of instruction for our children has resulied in
the establishment of elementary and high schools. Here and
there the question of a kindergarten also occupies the attention.

In Orangeville the brothers and sisters were invited to a
meeting at which a discussion was to take place about the
plans to set up a kindergarten.

“The question of public kindergarten for our covenant chil-
dren has had our attention for several years. After sending our

oldest child, we felt a better way must be found. Our young
children, aged four and five years, are very impressionable,
extremely open for learning and ideas, thoughts and feelings.
Teachers’ words at that age are law to the child . . . . Then
a public kindergarten is a very dubious atmosphere for our chil-
dren, our covenant children, who need to learn about their great
blessings, but also about their responsibilities as such.”

We'll see what results that meeting had.

Herewith we have come to the end of the news.

Allow me one more remark.

Latin is a beautiful language, but has its pitfalls apparently.
| realize that we cannot recall everything we learned, but to
write that *‘Anno Domini 1984 has just about sighed its last,”
O amico, — no, sorry, amice — seems just a bit much. | thought
that the subject was always to appear in the nominative. Amico
meo — | mean, amicus meus — must have noticed it himself,
| hope, that the Annus Domini expires and that now we live
Anno Domini 1985. Life can be complicated, can’t it!

Many cheers.

vO

Mission

Communication — no simple matter!

One of the daily challenges in mission
is the matter of communication. We are
commissioned to bring the good news to
other people, to transfer to others what
we have received but how do we commu-
nicate in words, terms and symbols which
are readily understood by other people?
Communication is a very complex process
and in order to be effective one must
understand some of the techniques in-
volved as well as the obstacles in coming
across to others. Good communication re-
quires a common system of symbols (such
as words) signs or behaviour. It is there-
fore mandatory that we constantly verify
whether we are employing a common
system. In other words, does the hearer
perceive the ideathe speaker is trying to
convey? Did the instruments of communi-
cation transfer the thought or were there

the problems of communication. The mis-
sionary will have to understand the cul-
tural setting of the Scriptures, how he
himself is also a product of his own cul-

obstacles because the symbois or words
had different meanings or connotations
for the two parties involved?

The problem

When we speak about the difficulty
of effective communication we are dealing
with a common problem which certainly is
not limited to the mission field. There are
many kinds of communication gaps. Par-
ents, teachers, and office-bearers struggle
with it. Sometimes it is a matter of differ-
ence in age, in other cases a matter of

us experience the frustration of “‘not get-
ting across” in one area or another.

In mission this problem is often com-
plicated by the fact that the gospel must
be conveyed in a foreign language. It usu-
ally becomes a cross-cultural communi-
cation when the missionary is of one cul-
ture and brings the gospel into the con-
text of another culture. Add to this fact
that the Bible was also written against its
own cultural background of the Middle
East a number of centuries ago and you
begin to see some of the complexity of

ture, and thirdly, how his message is re-
ceived in the culture of the people whom
he seeks to reach.

What is readily understood by peo-
ple in one part of the world may not be
so somewhere else. When the Bible uses
the figure of a shepherd and his flock it
was a very clear illustration to the people
of the Middle-East. Everyone knew what
the task of a shepherd was and the rela-
tionship between a shepherd and his flock.
However, when we proclaim “The Lord
is my shepherd” to the Inuit people living
in Northern Canada, it may not convey
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the message the Lord prociaimed to his
people so many years ago, because these
words enter a totally different cultural con-
text. Unless much more is said and ex-
plained, the truth of Scripture is not com-
municated because there IS no common
system of symbols in this respect.

Within society there are many sub-
cultures. The “street-gang’” ofteenagers
also has its own culture, (We use the work-
ing definition of culture as being the hu-
man patiern of life in response to man’s
environrnent.) Imagine a teenage boy from
such a gang who has been abused by his
father, who only knows his father as the
guy who gets drunk, who beats up his wife
and children. He hates his father and is
terribly afraid of him. When he hears that
God is our Father in Jesus Christ he is
not going to be interested because his im-
age of a father is so distorted that it
arouses feelings of dislike and hatred.

Apart from these problernsin receiv-
ing the message communicated to them,
people of other cultures may also exper-
ience the forms in which we express our
faith as foreign fo them. People express
their joy and gratitude in different ways
and also exercise fellowship in various
manners, There is one, universal faith but
there is a pluriformity in the ways this faith
may be expressed and experienced which,
for a large part, is determined by the
cultural background and racial disposition
of a certain people. Think, for example,
how totally different the psaims are being
sung by Jews, Negroes, or Calvinist Euro-
peans. The same truth is expwessed in a
varigty of ways forming a multicoloured
mosaic all to the glory of God.

The problem arises when forms are
imposed upon people which are actuaily
foreign to them and when missionaries go
out and seek to establish exact copies of
their home-churches regardless of where
they are from or where they are working.
The risk is that such “‘implants” may
never really take root in the foreign soci-
ety, may fail to reach and transform the
hearts of the people and in the end may
face rejection because it remained foreign
to them.

“Supra-cultural”’

At this point someone may interject:
“Yes, but is the gospet not foreign to all
of us and does it not require a total change
from all adherers whatever their back-
ground may be?” This is indeed true. The
source of the gospel and our response in
faith lies outside ourselves and our imme-
diate environment. It is, soto say, supra-
cultural and the Word of God changes the
direction of human culture and transforms
it. When Christis truly Lord of His church
the cultural design for living of its mem-
bers will be different from those of the
wider community. “There will be a pro-
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gressive movement toward a “Christian
culture” which will reflect both the univer-
sality of the gospel and the particularity
of the human environment.”

The difficulty is that another supra-
cultural force is also strongly at work in
human society, Satan and his demonic
powers, which have been at work for such
a long time that there are no neutral cul-
tures in this world. The world is the arena
of a bhattle betwsen the kingdom of God
and the kingdom of Satan. Christ is the
Lord and Satan is dethroned but this vic-
tory is still being actualized in human his-
tory and culture, and in the meantime
there is, as yet, no pure, Christian culture.
The missionary must always be critical of
himself in order to analyse in how far,
what he does and how he does it, is Chris-
tian or Western European. At the same
time he must seek to understand whether
other ways and forms are Biblical re-
sponses which find their origin in a differ-
ent culiural context or whether they are
un-Biblical forms that need to be trans-
formed. Such a search for the boundary
may creaie tensions but these are bound
to come when the gospel reaches the
heart of man and of a human society and
will assist them to make the Word truly
their own.

Indigenization

This process of becoming an inde-
pendent church which responds to the
gospel in its own, native ways and forms
is commonty known as indigenization. In
many writings the independence aspect
is often emphasized, the goals of becom-
ing self-governing, seif-supporting and
self-propagating, but it certainly also in-
cludes discovering native or indigenous
ways and forms of expressing this faith
in worship and service. This is a delicate
and slow process. The missionary may
encourage indigenization but he himself
cannot do it since the native ways will
always remain foreign to him. Neither will
he fully understand all of the nuances and
underlying feelings of certain indigenous
rmanners and expressions. indigenization
rmust come from the native people them-
selves but to find the proper indigenous
responses to the gospel it is prerequisite
that there must be a basic understanding
of the truths proclaimed to them. From
the foregoing it is obvious that indigeniza-

-tion is a necessary but slow process.

Contextualization

Since the early 70s a new word has
been introduced in the discussions con-
cerning communication in mission. It is
the word contextualization. What is it?
“Contextuality,” it is claimed, “is the
capacity to respond meaningfully to the
gospel within the framework of one’s own
situation.”2 Why was there a need for an-

other word besides indigenization? It wa
felt that contextualization is broader in it
meaning than indigenization and stresse:
more the need of applying the gospel i
the actual situation of the indigenous peo
ple in today’s world. “As well as address
ing the gospel to the traditional cultura
values, we must fake into account con
temporary social, economic, and politica
issues of class struggle, riches and pover
ty, bribery and corruption, power politics
privileges and oppression — all the factors
that constitute society and the relationships
between one community and another
Contextualization takes seriously the con
temporary factors in cultural change.”
Perhaps an illustration from Al Krase
makes the correlation clear: ““Indigenizing
concerns traditional culture, the kind o
things you read aboul in Nationa
Geographic. Contextualizing, on the other
hand, concerns more the kind of thing
you read about in Time.’"?

The value of these discussions, in my
opinion, is that it draws our attention to
the fact that the gospel must also address
the real, actual issues the people are daily
confronted with. The preaching must be
applied in their situation taking into ac-
count the current events. The prophets
in the days of lsrael addressed the social
and political issues and John the Baptist
made tax collectors and soldiers come to
him with the question: “Teacher, what
shall we do then?” John zeroed in on the
real issues: “‘Collect no more than is ap-
pointed you, — Rob no one by violence or
by false accusation, and be content with
your wages.” If  understand today’s dis-
cussions correctly, we could say that here
John contextualized the call to repen-
tance. The point i3, however, that we
must continue to do so if we are to really
communicate the gospel today wherever
we may be.

One could abuse some of these con-
cepts and drift towards & “social gospel”
or lean towards the liberation theology.
in the name of indigenization and contex-
tualization they have also turned to syn-
cretism {melting religions together). How-
ever, such negative developrments should
not stop us from evaluating and applying
the Biblical coniributions towards our
understanding of mission and the process
of communication.

New terms do not always bring new
concepts. Abraham Kuyper already re-
opened the eyes of many for Christ’s
claims on all of life. Schilder’s views on
Christ and culture are all-comprehensive
and if you read Holwerda's sermons it is
clear, too, that the people did not have
to guess as to how the Scriptures were
to be applied in the context of the current
events of those days, in a situation of war
and occupation by foreign forces.

When we proclaim Jesus Christ as



King and Lord over all of life we will have
to address the specific issues of a specific
people. The new converts should not only
know about the salvation of their souls but
also how they are to live as a Christian
in the social and political issues of their
situation. Paul did not seek to sclve the
problems of poverty, slavery and Roman
occupation but he did guide the young
churches as to what their stand should be
in that situation and what their responsi-
bilities were.

All that is part of effectively com-
municating God’s Word to other people.
To summarize: one should ask himself
basically two guestions. First, do | speak

their language? Do | use words, terms,
symbols and concepts which are under-
stood by them in the way they should be
understood? In the second place, does
the message zero in on their actual life
situation? Does it refate to them in such
a way that it helps to give answers as o
what their Christian attitude must be in
all the relevant issues of that particular
people? These self-examining questions
should guide us in cur mission abroad as
well as at home, whether done by mis-
sionaries or other members of the congre-
gation.

Effective communication is an art
which must be learned by critical self-
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examination as well as a true interest in
other people. Great things are at stake
and it is a wonderful privilege that the
Lord aliows us to convey the good news
to other people. It therefore deserves
much effort from our side, much love and
dedication. Communication is no simple
matter but a most rewarding gift which
must be developed to the best of our
ability?

C. VAN SPRONSEN
Bruce J. Nicholls, Contextualization: A Theol-
ogy of Gospel and Culture, p. 13.
2Bruce J. Nicholls, Contfextualization: A Theol-
ogy of Gospel and Culture, p. 21.
3Al Krass, The Other Side, p. 62.
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“Anchor”’ Canadian Reformed Asso-
ciation for the Mandicapped, Inc., re-
gional board meeting November 8, 1984,

The meeting was opensd by br. J.
Witten, requesting us to sing Psalm 32:1.
He then read Col. 3:1-17 and prayed.

Minutes are accepted as presented.

Letter to Summer Camp Committee
is read.

Letter from Canadian Reformed
Charitable Foundation. The board grate-
fully acknowledged a donation of $481.70
collected at the Women’s League Day.

The treasurer urged the local repre-
sentatives to collect 1984 dues.

Copies of bylaws were handed out
and a few points explained.

Next meeting will be held, DV,
December 7.

Press release is read.

Question period.
After singing Psalm 32:2 and prayer,
the meseting was adjourned.

A. RIESEBOSCH

Executive Commitiee meeting of the
Canadian Reformed Teachers’ College,
January 4, 1985,

The chairman, br. A. Hordyk, opened
the meeting by reading from isaiah 40:1-8
and prayer. The minutes of the meeting
held on December 19, 1984 were ap-
proved. An agenda was established.

The financial report was tabled.
Some concern was expressed with respect
to the slow income of funds. Hopefully
dues from various socleties will be received
in the near future.

The Drive Report was tabled. The
Drive Committee is busy drawing up a let-
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ter to be sent to those congregations where
we receive no support as yet..

The principal reported on a number
of activities taking place in the school
and/or connected with the school. A let-
ter had been received from the League
of Canadian Reformed School Societies
in Ontario about the training of the “Spe-
cial Child” asking for some input from the
Teachers’ College. We are gratified that
we can take part in discussing these
issues and in this way assist in this neces-
sary and important work within our schools
at various levels.

A meeting is scheduied for Friday,
February 8, 1985 before the annual
membership meeting to be held on Satur-
day, February 9, 1985, D.V.

The meeting is closed with prayer.

For the CRTCA,
o H.J. NOBEL

Hello Busy Beavers,

We have two stories for you today.
1 think you will like them!

of 19841

Busy Beaver Debbie Jégt wrote about her favourite day

PRESENTS?

The first one is from Busy Beaver Kerri-Anne Wisrenga.

&
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WINTER STORY
In the morning we jump in the snow.
We have snowball fights.
We make snowmen.

At school they make cars, ski-doos, and dragons of snow.

I make a wall.
The next morning it is broken.

Everybody mostly forgets the frue meaning of Christmas.
Christmas, according to them, is a time for presents, joy, and
celebration. True, but they don't celebrate the right way. Why?
They only think of presenis, giving and receiving.

Since my parents don’t like us opening our little gifts, we
decided to open them on . . . Dec. 22. Why? They don't like
us thinking of our gifts on Christrnas day when we shouid be
thinking about Christ’s birth. My brother was in the tub when
so-called Santa Claus day came. That is: we quickly went to
my Mom’'s closet, got the presents, brought them downstairs,
and put them in the family room. We were so excited the whole
day! Then we had supper and then anxiously waited for per-
mission to open our gifts. So slowly, but surely, we managed
to open them. | open them from smallest to biggest, don’t you?
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“Happy birthday’’ and “mny happy retumns of the day’
to all Busy Mavmz«, whose bithday comes in March!

We hope y it have a thankiul and happy day celebrating
with your family am: friends.

May the Lord bless and keep

yois in the coming year,

MARCH
Lyan Van Ellenberg 4 Betty Bergsma 12
Yolanda Van Spronsen 4 Mancy wd ar 14
Haath Vandenberg & F\!;a“am ﬁ-:"ké? i5
Shella Wiersnga g Kairina Dehaa 17
Cwendolyn Werkman 11 Meiaﬁm srk *ﬁan Z3

From the Mailbox

Weicome to the Busy Beave: Club, Mslanie Vee-
nendaal, We are happy o have you join us. 'm
glad yau ke doing our puzzies, Mslanie, that way
you'll e a real Busy Beaver!

And a big \e‘wir‘am«e 1o vou, oo, Margaret Admirsal. We
howve you'i really enjoy gmmwg in all our Busy Beaver activities.
Did youy snow last long, Margaret?

Welcome 1o the Club, Gwenda Penninga. | see you're a
real Busy Beaver alrsady. Good for youl Are you still skating
evary day, Gwenda? Buye for now.

Walcoms 10 the Busy Beaver Club, Pauline DeHuiter. You
are & realy Busy Beaver already, teo! Thank you for the puz-
zie. Do you find i hard 1o practise avery day, Pauling? What
are some of your favourite songs?

Helio Emily Barendregt. | was very sorry fo hear your Opa
passed away. 'm sure vou will miss him, But vou are right,
He is with the Lord and he is much, much better off thers!
Thanks for your picture, Emily.

Thanks for the puzzles and games, Elzabsth Berendregt.
{ ses you are keeping busy. Keep up the good work! | was sorry
to hear your sad news, Elizabsth,

| sees you havs beer: very busy, Peler John Sikkema. Good
for voul Are you saving your rmoney for something special? And
are you enjoving the snow this winter, Peter John?

Yous had good news and sad news, Marjorie Barsndregt.
You will miss your Opa, but vou know we need nof be sad for
Him, as | wrote {o your cousiry. And that is real comfort to us.
And congratulations on your new litlle cousin, Marjorie,

Thanks for your pretly card, letter, and crossword, Jean-
nie Barendregt. | was soiry 1o hear your sad news. May the
Lord comfort you and all your family. | was happy 1o see that
even with the sad news you had soms happy news io tell.

Good idea to use a concordance 1o ook up vour answers,
Mirjarn Bikker! | think vour living room must have lookad nice.
Thanks for your good wishes, Miram.

é-éﬁézﬂ Chrigtine Lodder. Thank you for your ietter and plc-
ture. | think you're really looking forward 1o spring break, right
C:E‘;‘;stsre:”? Wil you write and jefl us about it when you gggei back
from your holiday?

Thank you very much for your puzzles and jokes Nedine
Woudenberg, 1t was nice to hear from you again. Have you
bean busy plaving in the snow? Or do you like o do insids
things?

' glad 10 hear about your pen ;3&2%, Donne Plsffers, You

are very busy, | %%Es Keep up the good waw Thanks for ths
riddies, Donna. | know the Busy Beavers will enjoy them.

Congratulgtions on your baby brother, Joanne Visschsr,
Doss he ‘*"ﬂsé":’ and coo at you whan you help look after him?
ts your snow fort still up, Joanne? Thanks for the puzzles!

Thank you for the story and the big puzzie, Debbie Jagt,
§ know the Busy Beavers will enjoy both. Are you having iots
of winter fun, Debble? And do you have a pen pal already?

]

Y

s

%,
.

RIDDLES FOR YOUI
{Thanks for sharing Busy Beavers Donna Fisffers
and Nading ér”efa;ucf'@mie@fg, J

t, Why did Silly Billy tiptoe past the medicing cabinet?

. What is black, white and greeﬁ“’

. What did Hong Kong say when his sister had a baby?
. What day of the week do hamburgers hate?

. Where do rabbils go after their wedding?

. What did the carpet say (o the floor?
. How did Silly Billy break his ieg by ra

e 2 RS N

king leaves?

Answers:

B84 BUL 10 IN0 18] 8 L iDBIBADRS
nod 108 ea] TeA0W LUK 8 usowrAuung B UG ¢ CABDUY
HBINUN 8 ﬁgwcw?eaq i1 ‘neaa e Ceppoid v aeao BunyBy
syunus oml 'z Csiid Buidesis syl dn 9B 0} JUBA LURID 94 'L

DAL TALK by Busy Beaver Marjorie Barsndregt
Use your pencit for this ongl
Then you can rub out and TRY AGAIN!
W's tricky!

Curastion: What do you call an over-weight mouse-chaser?

Answer: 2 328 228
8 2229 G 46 7
6§ &8 37 :
S
&b gz2z2¢
The right letter for each number gives the anawer,
{Angswers next tims;}



