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A new soason of work lles ahead, now that the vacation
period has come to an end. There will be the regular daily job,
sither in 2 business or on a farm, in an office or a factory, in
a hospital or a1t home. The schools have opened thelr doors
again as well as the s.,aiﬁgz—as and universities. Alse in our
church life various activities will be resumed. Family visits will
be made, catechism instructi {’}”1 glven, study societies will mest,
and congregational mestings will be held.

At the beginning of ail this work, | wouild like to point to
the wisdom which God has revealed 1o us in this respsct in
the book of Proverbs. Throughout this book we find a number
of texis dealing with our daily work and with all labour, the man-
net of doing it and its result, There is, in the first place, Chapter
10:4, A slack hand causes poverty, butthe hand of the diiigem
makes aCLi ” tn this connection there is also Chapter 6:6-11,
to the ant, O sluggard; consider her ways and be w:w
She prepares her food in the summer, and gathers her ﬁuﬁt@a
nance in harvest.” The picturs of the slugaard is: “Alitile slesp,
a little slumber, g little folding of the hands to rest, and poverty
will come upon vou like a vagabond {robber} and want like an
armed man.” You can find the same in Chapter 28:13-16. |
give two more true sayings to ponder on: Chapter 13:4, “The
soul of the sluggard craves and ge’s naﬁh?ﬁg while the soul
of the rﬁégen is richly supplied,” and 14: 2;3 ‘in all il there
is profit, but mere u::z.}{ tends only to want)

This Spiritual wisdom is maintained and applied in the New
Testament by the apostie Paul. He teachss the Thessalonian
Christians, ““We gave you this command: if any one will not
work, st him not eal. For we hear that somes of you live in
idleness, mare busybodies, not doing any work, Now such per-
sons we command and exhort in the Lord Jesus Christ 1o do
their work in r;uietr‘e% and to earn thelr own living. Brethren,
do not be weary in xvpshdamg {I Thess. 3:10-13). And to the
Colossian and Ephesian Ez}ews‘w ers in Christ the apostle writes
that they must “work heartily,” which means: put your heart
into your work, do your work with your whale heart, do it as
well and perfectly as you can, and “not with eyeservice, as
men-pleasers” (Col. 322, 23).

So the LORD exhorts us w0 work hard, with diligencs,
wisdom, and insight, striving with our whole heart o do a goo
job. That is for father at the job, for mother in the house, f
the child iy school, But that is no less true for the office-bearer
i the church, %m the catechism student, and for all of us in
the office of ballever. This hard, diligent work is recommended
o us by our God, even more so, vai‘ He adds the promise
that “the hand of the diligent makes rich.”” He who works hard,
with wisdom and insight, will get aﬁmd life. That is s0 In
the daily job, In the homs, and in school. That is also rus in
the church.

When office. ise»::»irezs ar
whole congregation will

w

siothiul in their church work, the
gLt fﬂ‘i Whan a congreaation does noi

exert itself in listening o and studying God's Word with humbie
submission of falth, that congragation will perish through lack
of knowlsdge (Hos. 4:8). We can see this happsn all around
us. And is the sagerness (o siudy and learn, fo work hard and
diligently, as members of and in the church, not slackening
also among us?
?he;@ is ancther word in Proverbs that should warn us.
ftis in Chapter 18:8, "Ue who is slack in his work is a brother
o him wiﬂe d%tmys A picture of this truth is given in Ci’ﬁﬁpw'
24:30-34, "I passed by the field of a sluggard, by the vineyard
of & man ws?hﬂuz sense; and o, it was ail overgrown with thorns,
the ground was coverad with nettles, and its stone wall was
broken down.” A man in his job, a woman al home, & child
ai school, an office-bearer or member in the church, who i3
ﬂlugg%h and siothful, lazy, not only does not get ahsad and
ces not see much ga@sﬁ result, but also in fact, destroys. Work-
rg_ after the fall into sin, has become fighting against thorns
and thistles, in the sweat of our face. Exertion is needed.
Failure to work diligently will mean that the thorns and thistles
will take over and that means destruction.
it does not take much imagination to understand this.
When office-bearers and their congregation are not diligent in
isaching and learning the Word and will of the LORD in humble
serving submission, the “thorns and thistles” of a variety of
sins will come up and cause spiritual deterioration. When a
mandossnotdoa gmd job through laziness and the refusal
o work diligently, his business breaks down or his position is
taken away from him, and poverly is tha resull. When a stu-
dant does not work hard and diligently at school or college,
he will fail
MNow the big qhesi‘ierz is: how can we motivate ourselves,
sach other, and our children, to work diligently and to exert
oursslves? The answer is again in the book of Proverbs. In
Chap‘{ﬂ“ 18:3 we read, “Ca}mmt your work 1o the LORD, and
our plans will be established.” Paul savs, “"Whalever your
uas;l work heartily, as %emng the Lord and not men, knowing
t from the Lord you will receive the inheritance as your
"Dwa*ai YOou are serving *me' Lorg Christ.”” When we commit
cur work 1o the Lord, reckoning with Him and His will; when
the Lord and His kingdom is our goal in whatever our task isg;
when we seek the honour of His great Name with our work
i thankfu! faith that He has redeemed us in Christ so that we
may serve Him again as in paradise, then our work has eter-
nal valus. Not selfishness, but thankiul falth and love for the
Lord must and can motivate children of the a_.ilnu

Be it, then, our continuous prayer that the Spirit of the Lord
may grant us In our work, whatever it is, at home, In the church,

at school and on the ioh s ho y motivaiing power, and s0
make us faithful servanis of the Lord 10 His honour.

J. GEERTSEMA



Marriage and divorce.

{
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4. More about Deuteronomy 24

We have to say more about Deuter-
onomy 24. Verse one speaks about
“some indecency” (R.8.V.) or “some
uncleanness” (K.J.V.). Other translations
say: “If he finds something he does not
like with her.”” What is meant by that? It
does certainly not refer to adultery. In Lev.
20:10 and in Deut. 22:22-27 we read that
in a case of adultery both the man and
the woman have fo be put to death.
Therefore, if a man found out that his wife
had committed adultery, he would never
send her away with a certificate of di-
vorce. She had to be put to death. She
as well as the man with whom she had
commitied this adultery. Apparently
Deuteronomy 24 refers to something else.
Most likely the original meaning was that
a man found a physical defect or infirmity
with her, of which he was not aware be-
fore the wedding. Later this ground for
divorce received a much broader appli-
cation, and sometimes it was abused in
a terrible way. According to some rabbis
it was even possible to send a wife away
when a man did not like her cooking or
the way she dressed. It is against the
background of this abuse of Deuteron-
omy 24 that Jesus said in Matthew 19:
“from the beginning it was not so. And
I say to you: whoever divorces his wife,
except for unchastity, and marries anoth-
er, commits adultery.”

There are two more restrictions,
mentioned in Deuteronomy 22 with re-
spect to writing a certificate of divorce and
sending away a wife, and both show us
that Deuteronomy 24 does not “‘open’” a
door for divorce but rather puts a restric-
tion on an existing custom.

In Deut. 22:19 we read about a man
who falsely has accused his wife of
having had sexual relations with someone
else before the day of her wedding. If this
accusation is proven 1o be false, then the
man has to pay a fine to his father-in-law
as a rehabilitation of the name and
honour of his wife, and he is not allowed
to send her away all his days.

In Deut. 22:29 we read about a man
who has had sexual relations with a girl,
while they both are unmarried. In such a
case the man has to marry the girl. It is,
what we would call a “‘forced marriage.”

Regardless of whether the girl becon.
pregnant or not, he has to marry her anud
he is not allowed to send her away all his
days.

In both cases a restriction is made
to the apparently well-known custom of
sending away a wife with a certificate of
divorce. The Old Testament does not en-
courage the use of divorce but rather puts
restrictions on an existing custom.

After seeing how the Old Testament
speaks about divorce and what our Lord
Jesus Christ said about it in Matthew 19,
we will pay attention to what the attitude
of the church was during the time of the
New Testament.

5. Historical development

The early Christian church has
always been very critical with respect to
divorce. A divorce was generally accept-

ed only after adultery was committed by
one of the partners. However, a remar-
riage of either of the two parties was
mostly considered to be unacceptable.
After a separation or a divorce parties
either had to reconcile or to stay unmar-
ried. This point of view was closely related
with the overestimation of the unmarried
state, the so-called “‘celibacy” in the
Roman Catholic Church. According to the
Roman Catholic doctrine divorce is still
not permitted, even after sexual unfaith-
fulness of one of the parties, except via
dispensation by the pope himseif.

After the Reformation it became
commonly accepted that at least two
legitimate reasons could be brought for-
ward for a divorce, namely sexual unfaith-
fulness of one of the partners and the
reason mentioned in | Cor. 7:15. The
Westminster Confession goes even far-
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ther. We read In Chapler 24, At 5 “in
the case of adultery after marriage, R is
tawiul for the innocert party 1o sue for
divorce: and, after the divorca, 1o marnry
another, as if the offending party werg
dead.” In Art. 5 of the same chapleritis
added:. “Mothing but adultery, or such
wilfu! desertion as can no way bs reme-
died by the church, or civil magistrals, is
cause sulficient of dissclving the bond of
marriage.”

Apparently the Westminsier Confes-
sion recognizes not only adultery and the
reason mentioned in | Cor. 7:18 as legiti-
mate reasons for divorce, but also ‘such
wilful desertion as can no way be reme-
died by the church, or civil magisirate.”

About this Iast point there has been,
and still is, a difference of opinion among
helieving Chyistians. The weli-known Prof.
G. Vostiug considered wilful desertion as
2 legitimate cause for divorce. The Re-
formed Churches have, as far as we
know, never made a clear statement in
this matier. The General Synod of Utrecht
1923 and of Middselburg 1833 refused fo
make a statement, because “Scripture
does not absolutely unequivocally speak”™
in this maiter,

In Reformed circles separation is
oftantimes accepted in cases of wilful
desertion and other cases which “can no
way be remediad by the church, or civil
magistrate.”’ it is accepted as an outlet
for unhearable tensions. Howsver, about
a compiete divores and the possibility of
remarriags unanimily doss not exist,

&. A covenant relation

When we consider the vaiue of a
Chiristian mayriage and the question of di-
vorce, we must keep in mind In the first
place that marriage is & covenant relation-
ship. The world treals marriage as a vol
untary social contract which gives legal
status io the relationship and more pro-

nant of our fathere? Judal has been faith-
and abomination has been commit-
tedd i fsras! and in Jerusalem; for Judah
has profaned the sanciuary of the LORD,
which He loves, and has married the
daughtsr of a foreign God.”” The basic
point in this passage is: we all have one
Father, one God has crestsd us. In mar-
riage both parties have o be, in the firs
piace, children of one Father, fakhiul o
the LORD thelr God and, for that reason,
faithiul o one ancther,

The LORD admonishes His peopls,
saying that Judah has been faithless and
that an abomination has been committed
in israel because they have married the
dgaughters of a forsign god. Marriage
should be part of the covenantal relation-
ship with the LORD. Unfaithiulness in
marriage is unfaithfulness o the LORD.
That gives the married state a very
special character, In this way the apos-
e Paul calls the marriad state a profound
mystery, referring fo Christ and His
church (Eph. 5:32). The relgtionship be-
tween Christ and His church and the way
He cares for His church is set 43 an ex-
ample for the relationship within holy
wedlock., When we kesp in mind this Bib-
lical teaching, we will not speak lightly
about separation and divorce. A marriage
breakup s not just unfaithfuliness to sach
other but is unfaithfulness 1o the LORD
and His covenant. That must make us
vary cautious in our approach to marriage
breakup.

in Matthew 5:31,32 Jesus says: "It
was also sald, "Whoever divorces his
wife, let him give her a certificats of
divorce.” Buil | say to you thal everyone
who divorces his wife, except on the
ground of unchastity, makes her an
adulterass; and whoaver marries a di-
vorced woman commits aduliery.”” From

this texy it is clear that our Lord Jesus |
Christ disapproves of the way the cer |

fificate of divorce was used by the Jewish

tection 1o the children, but can be dis- | people. We have seen already that the

“Marriage should be part of the covenantal relation-
ship with the LORD. Unfaithfulness in marriage is
unfaithfulness to the LORD.”

soived at any time if both parties agree,
But we as beligvers recognize that mar-

riage is much more than that,

A marriage should always be a mar- |
riage “in the Lord.” it has everyihing o |

do with the service of the Lord and with
Hig covenand, In Malachi 2:10,11 we read
how the Lord admonishes His peopis.
“Have we not gl one Father? Has notone
God created us? Why then are we faith-
lsss to one another, profaning the cove-
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ruie of Deuteronomy 24 did not “com-
mand” such a divorce but rather was
givan (o put restrictions on the use of an
existing custom.

in Jesus time the death penalty for
adultery had been abolished by the
Roman government and therefore the
certificate of divorce was used also in
cases of sexual unfaithfulness. Insucha
case the merriage has been terminated
by the other party and so does not exigt

any lenger, According to the (ld Testa-
ment law the other party would have been
nut to death. Adivorce insuch s case (8
lagitimate. Byl in all other cases (Jesus
says) they shouid work on reconciliation.
Wher a man sends away his wile withowi
good reason, she might become the wile
of someons else and in thal way he
makes her an adulteress. And the man
who marries her while divorced without
a good reason, s also guilty of adullsry.
This Beripture passage shows us that di-
vorce s not allowed for all kind of
reasons, as was the custom with the
Jewish peopls in Jesus’ time. Adulteryis
the only legitimate ground mentioned
heve for a divoree, that means adultery
in the iegal sense, namely sexual rela-
tions of one of the parties with someone
outside the marriage. In such & case the
marriage has been dissolved and broken
up by the unfaithfulness of the other
party. In the Old Testament the guilty
party was put 1o death and the other was
“free.” In the New Dispensalion we do
not use capital punishment in cases of
sexual unfaithfulness, but it remains a
reascn for dissolving the marriage bond:
the other party is free to remarry after the
divorce.

There s still one other aspect we
nave to mention, Although adultery is a
legitimate ground for divorce, there is no
command to divorce. Deuteronomy 24
forbids remarriage after a divorced wife
hias been married o another man. Butthe
Bible never teaches us that a couple has
fo divorce afier one has been unfaithiul
it might even be bettsr if they can forgive
and reconciie. A condition for such a re-
concifigtion is, of course, that the un-
faithful party gives up the exiramarital
rejation, repents and makes a commit-
ment to stay away from such practices in
the future.

This repentance and amendment of
life is an imporiant factor alse in another
respect. Suppose that a wile has had a
relationship with someons else and aven
gxpects a child for that reason. Her hus-
band has 2 legitimale right o request a
divarce. He can send her away and is free
from her. In the Old Testament she would
have been put to death. The husband can
marry another woman after his divorce,
aithough he does not have to. He can
agres 1o 3 reconciliation.

Howaver, after he has been remar-
ried, the possibiiity of reconcilialion is
sliminated. §f the divorced woman, who
was guilty of adultery, repents, amends
her way of iife and asks for forgivensss
of her sing, she can not go back o hey
previous husband any longer. Insuch a
case she ls considered 1o be free as well.
if she finds someones whe is willing to
marry her and {ake care of her and her
child in a marriage “In the Lord,” she can



ere is the throne of David,
And there, from care released,
The song of them that triumph,

The shout of those that feast.

;
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And they, who with their Leader,
L&U‘Q conguered in the fight,

ser and for ever
in robes o
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“When you have passed over the Jordan, these shall stand upon

Mount Gerizim to bless the people . .
Mount Ebal for the curse . . . .”

. . And these shall stand upon
Deut. 27:12a, 13a

Two mountains figure dominantly in Israel’s history in
the promised land, the mountains Ebal and Gerizim. These
adjacent mountains were located in the center of the land,
close to the Jordan river. From the tops of these mountains,
one could survey the land of promise on all sides. Accord-
ing to the command of Moses, the first mission of the peo-
ple of Israel in the promised land required a journey to these
mountains. They would be divided into two groups, and
a dramatic ceremony would follow, reinforcing and uphold-
ing the law of God for the whole land. One mountain was
a reminder of the blessings; the other was a reminder of the
curse.

There is obviously nothing peculiar about one moun-
tain over the other in this special arrangement chosen by
the LORD. Neither is there anything special in the particular
tribes representing either blessing or curse; clearly, the north-
ern tribes occupy the northern mountain, while the southern
tribes stand facing their brethren on the southern mountain.
Each liturgical grouping is required to announce blessings
and curses that form promises and warnings for all Israel.
That was understood by all.

In this great liturgical service held at these mountains,
the LORD wished to remind His people at the outset of their
life with their inheritance that blessing and curse remained
conditional; blessings would be showered upon them only
in the way of obedience, while curses would result from
obstinate disobedience and refusal to acknowledge God’s
ways. Their future in the land of Canaan depended on the
choice they would make.

However, despite the exact parallel between the two
mountains, one mountain stands out as slightly different.
Mount Ebal also held an altar of unhewn stones and a copy
of the Mosaic commandments sealed with plaster, cf. Deut.
27:1-8, Josh. 8:30-35. This was, you will remember, the
mountain of curse. In this unhewn altar we see the mean-
ing of the mountains for us today, for it foreshadows the
greater and more perfect altar not made with hands, namely
the sacrifice of Christ Jesus our Saviour, who shed His blood
in order that eternal blessings could freely be given to us.

Thus, in the course of time and the unfolding of God’s
counsel, we see these two mountains fuse into one moun-
tain. And as they fuse into one mountain, Golgotha, the
mountain of blessing and curse at one and the same time,
we also see the perspective from this mountain reach much
farther than the surrounding land of Canaan. Golgotha is
the place of both blessing and curse, and the conditions are
the same: blessing comes in the way of faith and obedience
to Jesus Chyist; the curse comes through the rejection of
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the promises of life given in Him.

However, today the blessings are much richer, and the
curses are more final. Just as the perspective from Golgotha
becomes universal, so the lines of blessing and curse reach
deeper.

And because of the drama of Golgotha, the drama in
which the Lord Jesus took upon Himself our curses so that
we might obtain His blessings, the liturgy of the great ser-
vice on the memorial mountains still is maintained today,
not from any mountain on earth but from the final holy
mountain, the city of God, Mount Zion, radiant in glory.
From the throne of cur crucified Lord and risen Saviour the
blessings and curses are still announced, and they are upheld
“wherever two or three are gathered in my name,” Matt,
18:20. They are no longer bound to certain places or a cer-
tain land, as the Lord Jesus Himself pointed out to the Sa-
maritan woman. She had chosen Gerizim, but Christ was
fulfilling Ebal, and thus ushering in the time when the chosen
places of the Lord would be spread over all the earth, and
men would worship in spirit and in truth, John 4:24.

Today we may stand on this holy mountain, this moun-
tain “not confined, bound or limited to a certain place or
certain persons, but spread and dispersed over the whole
world . . . .” Our names may be written in the book of life,
and we may inherit lasting blessings of forgiveness and
renewal in Jesus Christ. But the same two standards are
still held up to us, and we today are still on the crossroads,
put before the same choice as Israel was. At the dawn of
the full inheritance, with the parted gifts directly before us,
what do we choose? Blessings are freely given, only if we
believe with a sincere faith, and worship the LORD together
with His saints according to His commandments; but the
curse of eternal death awaits those who, although they know
the God of Israel, prefer to worship in their way, on their
terms, with less than full obedience to the written code of
the beginning.

Looking to Ebal and Gerizim, to Goelgotha and Mount
Zion the new Jerusalem, we can only pray, “Lord have
mercy, and help us to serve Thee in accordance with Thy
holy will.” Then we will know ourselves to be citizens of a
heavenly kingdom, belonging to “the assembly of the firstbormn
who are enrolled in heaven, and to a judge who is God of
all, and to the spirits of just men made perfect, and to Jesus,
the mediator of a new covenant, and to the sprinkled blood
that speaks more graciously than the blood of Abel,” Heb.
12:23, 24.

J. DEJONG



Lectori Salutem — Attende Lectioni!:

(The function of the reader and the reading of the Holy
Scriptures in public worship.)

Inaugural address by Dr. K. Deddens, de-
livered on the occasion of his installation
as Professor of Diaconiology at the Theo-
logical College of the Canadian Reformed
Churches, Hamilton, ON, Sepltember 7,
1984.

President of the Board of Governors,
members of the Board of Governors, Fac-
ulty, brothers and sisters,

If things are normal, not one day
passes by without the reading of the Holy
Scriptures. We will do that in connection
with the family and we will do that alone
as well. It is a basic requirement of Chris-
tian life. The Holy Scriptures are the self-
revelation of God, and Jesus Christ comes
to us in the words of the Bible. He ap-
pears to us in the garment of the Holy
Scripture, as Calvin expressed it.? Not
one Sunday passes by without the read-
ing of the Bible in the church service. That
starts in the morning service of the church,
when the Ten Commandments of the
LORD are read. That is to be continued
by the Scripture reading in the same mormn-
ing service and also in the afternocon or
evening service of the church. From the
very beginning of the Christian church,
Scripture reading was a constituent part
of public worship.2 It was a special honour

as well, to be privileged to read the Holy

Scriptures in the service of the church.

Therefore, in the Apocalypse, the Revela-
tion to John, it is written: “'Blessed is he
who reads aloud the words of the proph-
ecy.”’3 This public reader is to be deemed
happy. This is the first beatification of the
book of Revelation to John.4 So the read-
ing of the Holy Scriptures in public worship
is very important.s

The apostle Paul exhorts his spiritual
son Timothy: “Till | come, attend to the
public reading of Scripture, to preaching,
to teaching.” This is not an advice but an
order of the apostle. Before “‘preaching”’
and “teaching,” the public reading of the
Holy Scripture has been prescribed with
apostolic authority and the Christian wor-
ship service has been designated as “ad-
ministration of the Word of God.” In the
Latin translation of the Bible we find here
the expression: “Attende lectioni” — at-
tend to the public reading.” So, the reader
is called a happy man: salvation to him!

And: attende lectioni, attend to the
reading! That is the subject of my inaugu-
ral address now. It is a liturgical subject
and | want to call it: Lectori Salutem — At-
tende Lectioni! (The function of the reader
and the reading of the Holy Scriptures in
public worship.)

Old Testament

There is a long tradition of Scripture
reading in the services of the church. Al-
ready Moses in his valedictory sermon of

the book Deuteronomy commanded the
priests and the elders of the people Israel:
“You shall read this law before all Israel
in their hearing. Assemble the people,
men, women, and little ones, and the so-
journer within your towns, that they may
hear and learn to fear the LORD your
God, and be careful to do all the words
of this law, and that their children, who
have not known it, may hear and learn to
fear the LORD your God, as iong as you
live in the land which you are going over
the Jordan to possess.”’8

After the time of exile we hear that
Ezra the priest brought the Law of Moses
which the LORD had given to Israel. “And
he read from it facing the square before
the Water Gate from early morning until
midday, in the presence of the men and
the women and those who could under-
stand; and the ears of all the people were
attentive to the book of the law. And Ezra
the scribe stood on a wooden pulpit which
they had made for the purpose . . . . And
Ezra opened the book in the sight of all
the people; and when he opened it all the
people stood. And Ezra blessed the LORD,
the great God; and all the people an-
swered, “Amen, Amen,” lifting up their
hands; and they bowed their heads and
worshipped the LORD with their faces to
the ground.”® Later, the law of Moses and
especially the Decalogue, was in use in the
Palestinian synagogue.'® Probably the

Unstitutio Ifl, 2,6: “‘Haec igitur vera est Christi cognitio, si eum qualis offertur a Patre suscipimus, nempe Evangelio suo vestitum”’; cf. Calvin’s
Commentary in | Petr. 2:8: "Omnes qui Christum evangelio suo vestitum non recipiunt, Dei esse adversarios, et eius verbo reluctari.”
2G.F.D. Moule, Worship in the New Testament (London, 1961), p. 44: “"All that one can be sure of is that apostolic letters were read at assemblies
of Christians (cf. Col. 4:16; Philemon 2, Rev. 1:3).”
3Rev. 1:3. R.H. Charles, The Revelation of St. John (Edinburgh, 1963), p. 7: ""This is not the private student but the public reader.”” Cf. 8. Greij-
danus, De Openbaring des Heeren aan Johannes, (Amsterdam, 1925), p. 10.

4M.F. Vincent, Word Studies in the New Testament IV (Grand Rapids, 1948), p. 409.
SA.T. Robertson, Word Pictures in the New Testament VI (Nashville, 1933), p. 284: “'John expects this book to be read in each of the seven

churches mentioned (1:4) and elsewhere.”

8 Tim. 4:13. The verb usually of public reading. Cf. Vincent IV, p. 251,
7Ct. Vuigata on | Tim. 4:13: “Dum venio, attende lectioni, exhortationi et doctrinae.”

8Deut. 31:11ff. Cf. Keil & Delitsch, The Pentateuch, Jil, p. 457. *‘The main point in hand was not the writing out of the law, or the transfer of
it to the priests and elders in the nation, but the command to read the law in the presence of the people at the feast of Tabernacles of the
year of release.”’

INehemiah 8:2f. The occasion is a feast of thanksgiving. The feeling of thankfuiness impelied the people to the hearing of the Word of God
for the purpose of making His law their rule of life. Cf. Keil & Delitsch, Ezra, Nehemiah, Esther, pp. 228,

19C.W. Dugmore, The Influence of the Synagogue upon the Divine Office (Westminster, 1964), p. 21: “That the Decalogue was in use in the
Temple, or the Synagogue, or both, during the first half of the first century is beyond question.”
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reading of the law of Ezra was the model
to the reading of the Torah in the syna-
gogue, especially on feast days.”

Littie by little the reading of the law
grew in regular services. At last, the Torah
was divided into 54 parts, which had to
be read in the course of a year in a so-
called “lectio continua”, a continuing
reading.?? So there was reading of the law
on all Sabbath days. For the convenience
of the rural residents the Torah was later
read on the market days as well. At last,
there was no divine service in the syna-
gogue without Scripture reading.’?

We know little about the origin of the
prophetical lesson in the synagogue, the
so-called “Haftarah.” It may either have
been an independent item, or it may have
been chosen to complement the lesson
of the Torah. At any rate, the lesson of
the Torah was more important than the
lesson of the prophets and the same can
be said to the lecturer of both. If the lec-
turer was a very young man — and that
could be in that time — then he could only
read the Haftarah, not the Torah.14

It is evident that such a lesson of the
prophets formed part of the public wor-
ship on the Sabbath in the time of Jesus.1®
Luke mentions that Jesus went o the Syn-
agogue of Nazareth, as His custom was,
on the Sabbath day. And He stood up to
read; and there was given to Him the
book of the Prophet Isaiah. He opened the
book and found the place where it was
written, “The Spirit of the Lord is upon
me... .8

Personally | am of the opinion that
the term: “He found the place . . .” means
that Jesus was looking for a special and
free pericope and not that this part had
to be read at that time.7

As arule, the reader and the preach-
er were two different persons. However,
in the case of Jesus in the Synagogue of
Nazareth, the reader was the Man who
preached as well.

Christian church

The history of Scripture reading in
the Christian church is rather complicated.
We only mention the main facts. In the
beginning, the apostles visited the syna-
gogues and listened to the reading of the
iaw and the prophets, apparently in that

time established parts, as we read in the
book of the Acts of the apostles, concern-
ing the Synagogue of Antioch. So there
were links with the synagogue.'® What
about the Scripture reading in the Chris-
tian church itself? The first announce-
ment after the mentioned texts of the New
Testament we find in the Apology of Justin

1R. Boon, De joodse wortels van de christelijke eredienst (Amsterdam, 1973), p. 128.
12Ct. Strack & Billerbeck, Kommentar zum Neuen Testament IV-1, 5e Aufl. (MUnchen, 1969), 8. Exkurs: Der altjlidische Synagogengottesdienst,

pp. 154,f.

3). Koopmans, Het kerkelijk jaar (Wageningen, 19841), p. 35.

14Strack & Billerbeck, ibid., p. 166.

Martyr in the second century. He writes:
“On the day of the Sun all who live in
towns or in the country gather together
to one place, and the memoirs of the
apostles or the writings of the prophets
are read as long as time permits. Then
when the reader has finished, the presi-
dent verbally instructs and exhoris to the

sDugmore, ibid., p. 14; cf. K.H. Kroon, Schriftiezing en Kerkelijk Jaar, Jaarboek voor de eredienst ('s Gravenhage, 1964), p. 14.

8L uke 4: 16f. Cf. The Interpreter’s Bible VI, p. 90: “It was characteristic of Jesus that he should have selected this passage from lsaiah in
which glows the message of God’s pity and compassion.”
17} do not share the opinion of Koopmans, ibid., p. 36, that here was a lectio continua. Cf. Strack & Billerbeck, ibid., p. 170. It seems that
isaiah 61:1ff. did not belong to the official Haftarah, so that Jesus was free to make his own choice of prophstical reading.

18Acts 13:13ff. That does not mean that the Christian worship was just a copy of the synagogue worship, ¢f. W.A. Maxwell, A History of Christian

Worship {Grand Rapids, 1982}, p. 3.
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imitation of the good examples cited.”’1®
We read here that Justin knows only one
Scripture reading, namely from the books
of the apostles or the prophets. Later, the
reading of the Scripture and the preach-
ing were connected io each other. The
sermon joined the reading. Justin wrote
his Apology about 160 years after Christ.

In the books of Hippolytus of Rome
(about half a century after Justin), we get

the impression that there were already
more Scripture readings in the service of
the Christian church.20 In any event, there
is an expansion in the readings, for in the
Constitutiones apostolorum, a book dated
from the fourth century, four readings are
mentioned, namely two of the Old Testa-
ment and two of the New Testament:
“When both readings of the Old Testa-
ment are finished, another has to sing the

Psalms of David and the congregation
must repeat the last verses. After that the
Acts and the letters of Paul must be read,
and at last the deacon or the priest has
to read the gospels.”’2! In the same time,
we hear about the services in Jerusalem.
The nun Egeria, coming from Spain, de-
scribes in the account of her travels the
Jerusalem liturgy of Bishop Cyril of Jeru-
salem in the second part of the fourth
century. In the daily services, there was
an absence of Scripture reading, but in
the first service on Sunday the bishop
himself read the gospel. ““Then the bish-
op, standing inside the screen (‘‘intro can-
cellos”), takes the gospel and goes to the
door, where he himself reads the account
of the Lord’s resurrection. At the begin-
ning of the reading the whole assembly
groans and laments at all that the Lord
underwent for us, and the way they weep
would move even the hardest heart to
tears. When the gospel is finished, the
bishop comes out, and is taken with sing-
ing to the Cross, and they all go with him.
they have one psalm there and a prayer,
then he blesses the people, and that is
the dismissal (*‘fit missa”). As the bishop
goes out, everyone comes to kiss his
hand.”’22

At daybreak the people assemble in
the Great Church built by Constantine on
Golgotha behind the Cross. There are lec-
tures of the Old and New Testament.
Presbyters are preaching and when they
have finished there is a sermon from the
bishop. The object of having this preach-
ing every Sunday is to make sure that the
people “will continually be learning about
the Bible and the love of God.” Because
of all the preaching, Egeria writes, it is a
long time before the dismissal, which
takes place not before ten of even eleven
o’clock.

With respect to the services in the
Church of Jerusalem in the fourth century
the frequent use of the phrase “apte et
diei et loco” (according to the day and the
place) is to be noted. This phrase was
used in relation to the several parts of the
service, Scripture readings included.23
We also receive some information about
the Jerusalem liturgy of the fourth cen-
tury by the Catecheses of Cyril of Jeru-
salem. In his Catecheses on baptism,
dating from the beginning of his episco-
pate (about 348 A.D.), the liturgical char-

18Justinus Martyr, Apologia I, 67; cf. A.B. Mc Donald, Christian Worship in the Primitive Church (Edinburgh, 1935), pp. 3ff.; W.O.E. Oesterley,
The Jewish Background of the Christian Liturgy (Gloucester, 1965), pp. 117ff.

20Cf, Th. Klauser, Kleine abendlédndische Liturgiegeschichte (Bonn, 1965), pp. 18, 20.
21Constitutiones apostolorum, i, 57. In some rites, the lessons were very long: in the Syriac speaking church of Mesopotamia 400 verses were
formerly read on Ascension day, taken from all parts of the Bible, cf. F.C. Burkitt, Christian Worship (Cambridge, 1930), p. 54. M. Reu, Homiletics
(Grand Rapids, 1967), p. 329 notes: “‘In its most fully developed form the lesson was fourfold, taken from the Law, the Prophets, the Apostle

and the Gospel.”

22ftinerarium Egeriae, ed. A. Franceschini & R. Weber (Turnhout, 1958), XXIV, pp. 9ff. Cf. my Annus Liturgicus (Goes, 1975), pp. 93ff.

23Annus Liturgicus, p. 112.
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acter of his teaching is already revealed
in his explanation of the Jerusalem formu-
la of baptism, but in his mystagogic Cate-
cheses (dated from the end of his episco-
pate, about 380) this is much more so.
Again we see that the Jerusalem liturgy
of that time was “‘topographical,” accord-
ing to the day and the place, the Scripture
readings as well.24 The gaps in the infor-
mation, left by the travel story of Egeria
and the Catecheses of Cyril of Jerusalem,
are mostly filled by the information fur-
nished by the Armenian lectionary. The

list of Scripture readings in Jerusalem,

‘gleaned from this source, renders a signif-
icant addition. 25 In this time the Christian
Calendar had been built up, and the Scrip-
ture readings had been divided according
to the feast, and even the day and the
place where in Jesus’ time the facts of
salvation have occurred.

Slowly but surely Western Europe
came under the influence of the East. In
the days of Augustine there was still a cer-
tain liberty in the choice of the readings,
but for the feasts the readings were fully
prescripted. 26 The readings took a long
time, Augustine says. They were interrupt-
ed by the singing of psalms and hymns.
For instance in the night before Easter,
the Scripture reading was very long: it be-
gan with the first part of Genesis, the story
of the passage through the Red Sea from
Exodus, the first Passover, the song of
Miriam, the sister of Moses, the history
of Jonas, the hymn of the three men in
the fire, and so on. Augustine complains
of the long duration of the Scripture read-
ings. He says: ““The readings of the Bi-
ble are so long that we cannot complete
with an interpretation. And even if we
should be able to interprete, you would
lose the thread and your attention.”’27

Not only in Northern Africa was there
the interruption of the Scripture readings
by the song of psalms and hymns: we see
the same thing in Rome, namely in the
Roman Mass Rite in the fifth century.
There psalmody came between the read-
ings as well. The usual number of three
readings before the gospel reading was

first reduced to two in the Church of
Constantinople in the fifth century, and
Rome followed this example in the late
fifth or sixth century.

In other Eastern and Western rites
the first of the usual readings was dis-
carded later than the above dates, but not
everywhere. There were several songs
between the readings. The first chant was
called “‘gradual,”” because it was sung on
the steps (that is “‘gradus’’) of the ambo,
the pulpit. The pulpit was the place where
the sermon was held. But in the third and
the fourth century the term “rostrum” is
used to indicate the place from where the
lections were read. The rostrum was situ-
ated where the readers could be easily
heard. The name ‘“‘rostrum” means a
beak, a platform for public speaking, with
reference to the speaker’s platform in the
Roman forum, which was decorated with
the beaks of captured war galleys. Usual-
ly the sermon was preached from another
place in the building, the pulpit, or the
sanctuary steps.28 After the “‘gradual”
came the “Alleluia” chant: a signal for the
refrain, chanted by the people. And then,
a chant of several verses of psalms was
sung before the epistle.2?

In Milan, the “Ambrosian” rite close-
ly resembled that of Rome. On many days
of the year there were two lessons before
the gospel. The first was usually taken
from the prophets or other parts of the Old
Testament, but on Sundays in Eastertide
from the Acts of the apostles, and on
some saints’ feasts from the life of the
concerning saint. That is remarkable, be-
cause the last reading was not a Scripture
reading, and not the Word of God, but a
story of men. Little by little saint worship
was growing in this time. Each lesson was
preceded by a special blessing given by
the celebrant at the request of the reader.
After the first lesson a little psalm was
sung, called “psalmelius” (usually consist-
ing of one or two verses from the psalms.
The epistle was followed by Hallelujah
with a verse, again usually taken from the
psalms. On some solemn feasts a chant,
called “Antiphon before the Gospel” was

sung after the Hallelujah. After the gospel
the celebrant chanted.30

So there was a continual alternation
of reading and singing, but in the time of
Pope Gregory, in the beginning of the
seventh century, the gospel and the epis-
tle were not read, but sung. Thus the dif-
ference between Scripture reading and
chants was not so sharp anymore.3! At
the same time there appeared books,
called Comes, guides for the reading and
the preaching in the services. These
books contained the titles of the peric-
opes, which had to be read according
to the liturgical year. By degrees there
came in the West many local and regional
systems of pericopes. So there came a
prescribed reading and preaching, espe-
cially in the time of Charlemagne in the
beginning of the ninth century. This com-
pulsory system of pericopes is still in ef-
fect in the Roman Catholic Church.32

Reformation

Luther preserved the pericope sys--
tem, but his ideal was the “lectio con-
tinua,” the continued reading of the
Scriptures. However, his argument for
preserving the system of pericopes was
for instance that in Wittenberg there were
many students who would later be obliged
to preach in congregations, where the
pericopes were still in vogue.33 in Luther-
ian churches it became and remained a
custom to preach in the main service on
Sunday the gospel of that Sunday and in
the second service the prescribed epis-
tle, or Luther’s Catechism.34 Calvin reject-
ed the system of pericopes. He wrote: in
the early Christian church the ministers
did not preach according to ‘‘sectiones”
(divided parts), but according to “lectio
continua” (continuing reading). There
was a moment that certain parts joined
certain times of the year. In that time,
Calvin said, they made a pericopic sys-
tem. But the whole system is established
injudiciously. Calvin promoted the “lectio
continua’”” and the “‘praedicatio continua”
as well. There is a close connection be-
tween both and Calvin always preached

24Annus Liturgicus, pp. 66ff. Cf. The Catechetical Lectures of S. Cyril (London, 1885); F.L. Cross, St. Cyril of Jerusalem’s Lectures on the Chris-
tian Sacraments (London, 1966, New York, 1977); cf. translation E.H. Gifford, (Grand Rapids), n.d.
25A. Renoux, Le Codex Arménien Jérusalem 121, no. 163 (Turnhout, 1969), pp. 161ff., and no. 168 (Turnhout, 1971), pp. 211{f. Cf. Annus Litur-

gicus, pp. 120ff.

26Augustinus, Sermo 232,1: "'Sic habet ordo Evangelistarum,” cf. Koopmans, ibid., p. 39.
27Cf. F. van der Meer, Augustinus als Zielzorger (Utrecht/Brussel, 1947), p. 319.

28pMaxwell, ibid., p. 16.

298, Steuart, The Development of Christian Worship (London/New York/Toronto, 1953), pp. 771f.; cf. A. Snijders, Lezingen in het Officie, Liturgisch
Woordenboek Il (Roermond, 1965/68), col. 1514ff.; R. Zerfass, Die Rolle der Lesungen im Stundengebet, Liturgisches Jahrbuch Xill, (Minchen,

1963), pp. 159ff.

That was the “Dominus vobiscum’ and the “Kyrie eleison,” cf. Steuart, ibid., p. 87.
3'W. Moll, Geschiedenis van het kerkelijke leven der Christenen gedurende de zes eerste eeuwen Il (Leiden, 1857), p. 201.

32Koopmans, ibid., pp. 40ff.; cf. K. Gamber, Liturgie Ubermorgen (Freiburg/Basel/Wien, 1966). pp. 145ff.; R. Aigrain, Liturgia (Paris, 1947), p. 405.
33G. Rietschel/P. Graff, Lehrbuch der Liturgik I, 2e Aufl. (Géttingen, 1951), pp. 351ff.; cf. Koopmans, ibid., p. 41.

%G, Kunze, Die Lesungen, Leitourgia il (Kassel, 1955), p. 161; it is remarkable that Luther did not fully abolish preaching and reading of apocryphal

books, cf. Rietschel/Graff, ibid., p. 172.
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just after the Scripture reading.s5

As for Zwingli, he promoted the “lec-
tio continua’ too and preached whole Bi-
ble books, especially of the New Testa-
meni, from the beginning to the end,
sometimes during several months.3¢ In
the refugee congregation of London,
“lectio continua’” and “‘praedicatio con-
tinua’” had been given by the ministers,
for instance of the whole letter of Paul to
the Romans, and in the beginning of the
Reformed churches in The Netherlands,
more than one national synod promoted
continuous preaching of a whole book of
the Bible.37 More and more the Reformed
churches opposed not only the pericope
system, but the “lectio continua” as well.
They feared the compulsion of the peri-
cope system and the danger of neglecting
many parts of the Bible, especially of the
Old Testament.32 But they also objected
that sometimes in “lectio continua” there
was no conneaction between reading and
preaching. Preaching whole Bible books
in a great number of sermons leads to
one-sidedness. Then it seems that one is
eating for month after month for dinner
only bread, after that for years only vege-
tables and at last for a long time only
meat. That would be tiring and unhealthy 3
Therefore, it is advisable, to read the Bi-
ble, Old Testament, namely the law of the
LORD, psalms and prophets as well, and
the New Testament, gospel and epistles.

Benefig
Erodus
Teviticus

But the Scripture readings must cohere
with the text of the sermon.

In liturgical and historical sense it is
not advisable to have a gap between read-
ing and preaching. When the choice of
a text is free, the reading is free 100, in
the same sense. On the other hand, itis
neither advisable to jump from one thing
to another. Therefore, a compromise is to
he made between “lectio continua’ and
the free choice of a text. There is, for in-
stance, the possibility of continuity in
preaching and reading for a shorter series
than a whole book of the Bible, or to
preach and read a special theme for a
number of sermons. But it is always pref-
erable to select the readings in connec-
fion with the preaching. Scripture reading
is a constituent part of the service. It has
a special meaning, just as the reading of
the Ten Commandments of the LORD, as
the Constitution of God’s Covenant.40

it has a special meaning in connec-
tion with the text of the sermon as well,
to open the context, to show the relations,
to build up the knowledge of the Lord
Jesus Christ as the central contents of the
whole Word of God. Therefore, the read-
ing of the Holy Scripture is the foundation
and one of the pillars of Christian public
worship.4! The function of it is essential
for the service, in which the two parties
of God’s covenant meet one another. The
whole Bible is the infallible Word of God

and the inscripturation of the covenant of
the LORD. Therefore, the covenant docu-
ment for today, the Bible, consisting of the
Old and New Testament is to be read in
every service. God wants His relationship
with us 1o be known to usi4?

Reader

So the reading of the Holy Scriptures
is necessary and indispensable to public
worship in the Christian church. But what
about the reader? Who must read the
Scriptures? Does the reader have a spe-
cial and separate task in the service?

In the Reformed churches it was the
custom until this century that the service
started with the appearance of the reader.
Many times the reader came in action
even before the service started. For in-
stance in Scotland the reader started with
a form like this: “Let us dispose our hearts
1o the service of God by singing the fol-
lowing psalm . . .."”" In The Netherlands
too, the reader entered before the service
and asked the congregation to sing the
first psalm. And after that, the service
started 4@

But this custom was neither new nor
a peculiar mark of Reformed churches.
No, this custom already existed in the
fourth century in Jerusalem. In the time
of Bishop Cyril in the second part of the
fourth century, people came very early to
the church. They ‘'sit waiting there sing-
ing hymns and antiphons, and they have
prayers between, since there are always
presbyters and deacons there ready for
the vigil, because so many people collect
there, and it is not usual to open the holy
places before cock-crow. Soon the first
cock crows, and at that time the bishop
enters and goes into the cave in the Resur-
rection church, The doors are all opened,
and all the people come into the church,
which is already ablaze with lamps. When
they are inside, a psalm is said by one of
the presbyters, with everyone respond-
ing.”’# So not the bishop, but one of the
presbyters started in that time the service.
However, not only in the fourth century,
but even in the very beginning of the
Christian church this situation existed. It
seems that presbyters and deacons read
the Scriptures and led the song, and that
the pastor held the sermon.45

In the second century we hear about

). Schweizer, Zur Ordnung des Goftesdienstes (ZUrich, 1944}, pp. 32ff.; ci. Koopmans, ibid., p. 47.

3G, Kunze, ibid., p. 160; cf. H.O. Old, The Patristic Roots of Reformed Worship (Ziirich, 1975}, pp. 195f.

I7F 1. Rutgers, Acta van de Nederlandsche Synoden der zestiende eeuw ('s Gravenhage, 1889), pp. 143, 407.

3G, B. Dubois, Lezingen in de Mis, Liturgisch Woordenboek I, col. 15041, about the fall off of the lectio of the Old Testament; ¢f. also Reu,
ibid., p. 276: “In the Middle Ages, the Old Testament was seldom treated, principally because of the systemn of pericopes.”

A, Kuyper, Onze Eeredienst (Kampen, 1911), p. 295.
4G, van Rongen, Liturgy of God’s Covenant, pp. 15Hf.; cf. C. Trimp, De preek (Kampen, 1980}, p. 9.

“CE HAJ Wegman, Geschiedenis van de christelifke eredienst in het Westen en in het Costen (Hilversum, 1976), p. 98.

42Van Rongen, Lifurgy, p. 24.

44 H. van Minnen, De Gereformeerde Eeredienst (‘s Gravenzande, 1908), pp. 8ff.

itinerarium Egeriae XXIV, 8, 9 (Franceschini & Weber), p. 69. Cf. Annus Liturgicus, pp. 941,

45G. Dix, The Shape of the Liturgy, 7th impr. (Westminster, 1854), pp. 391f.; cf. B. Steuart, ibid., pp. 34{f.
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a fixed office in the church under the
name fector. Even laymen, although edu-
caled laymen, could fulfll this task,

in the third century this task became
an official eccl waﬁimi d%reﬁ % Already
in the beginning of the third century the
reader %ad achieved the status of an of-
ficial in the congregations of Northern
Africa.

Cyprian describes the reading desk

5 “'the tribunal of the church.” it was sit-

J%i@d there in the centre of the church,
iike the reading desk in the synagogue.®7

From a istter of Cornelius, who was
elected bishop of Home in the year 251,
to Fabius, bishop of Anticch, we learn ihat
the Roman clergy in his day numbered
forty-six  presbyiers, seven deacons,
sever susfdeamnm forty-iwo acolytes, fifty-
wo exorcists, fifty-iwo readers and jani-

s (that means doorkeepers). The read-

ers were held in grea! esteem, qamm@dia
an addresses them in his “instruction
as follows: "Vos flores in plebe, vos es%
Christi lucernae” {"You are the flowers
under the psople, the lights of Christ).
Eusebius mentions thal during the perse-
cution under the empsror Diocletian in
the beginning of the fourth century the
prisons everywhere were filled with bish-
ops, presbylers, deacons, readers and
exorcists, so that room was not longer left
in themn for those condemned for crimes %
Before that time Tertuliian writes about

the readers in the church: “Hodie dlaco-
nus, qui oras isctor” {"Whe is deacon to-
day will be reader tomorrow”’). And alsor
Ei‘!“h

I} a

“probati s& Hores

33

&’t

xperiencead elders)
or “pragsidentes,” and their assistanis
are c;sn.acaz : and readers. 49

in the fourth ceniury we find in ssver-
sl places yvoung men, who were not old
enough to be ordainad o other offices,
proceeading as readers. So the later Pops
Damasus was &ir@aﬁy factor at the age
of thirteen. To become a lector, there was
at first an “adiectio” {an exammdﬁaﬁ} and
after that came the “ordinatio.” So itis
understandable that in several churches,
lixe Home, Lyons and Heims, there were
“scholag l@cmmm {schoots for readers),
who became in the seventh century
“scholas canterum’”” (schools for singers).
in that time the readings of the Bible were
given in charge with the deacons and the
subdeacons.®® Remarkable is the deci-
sion of the council of Toledo (398): a peni-
tent can be a leclor again, bui then he
may not read the gospe! and the epistles!

Further deveiopment

Several times the church father
Augustine spoke and wrote aboul the
{:fs;reg " They must read the Scripture
frc;m the ' J.'J;st“,im” and somstimes from
the steps of the “absis” {the higher part
of the church buiiding}. %Gusm@ z‘ai?ea:%

" o

:ﬁcdvﬁ? of the nongregation are

the readers “young men, wha did not yet
change their volces.”’® In another place
Augustine called the lectores even “infan-
i (little boys).52 The point was that the
boys should have a clear, plain, unbroken
voice, But they were in the time of Augus-
iine always “puerl’” boys, who were very
youny, and who even had little knowi-
edge.5® Always afier the greeting in the be-
ginning of the service, done by the bishop
himseli, the ms’gm@a"écn arswersed. But
immediately the vaung tacior then started
1o deciaim the Soripture reading with a
clear voice. Mo wonder that in later times
decisions were made that the lector might
not be oo young. For insiancs Justinian,
a Byzantine emperor of the sixth century
decided that no one could be lector be-
fore the age of eightesn.5¢ But the inde-
pendent fiturgical function of the lector
was mainiained through the ages. Still the
pulpit was forbidden for him and reserved
for the ordained priest 58

Mot only the lector, but also a deacon
could read the Scripture, In any cass, ac-
cording to the decision of the Council of
Trent in the sixteenth century, at lsast two
readings wers o be hsld in the service 56
The term “lector” is stll in vogue and
Fome still uses the word in the sense of
an ecclesiastical tasl.57

— {0 ba continied
¥, DEDDENS

268, van Bilsen, THdschrft voor liturgie XLIT (Alfigem, ’?95:'9;, p. 284, Naar een junctionesl herstel van haet diakenaal en andere wijdingen; ¢f.
i. Verkest, Lector, Liturgisch Woordenbogk H, col, 1487

ST0ugimore, ibid., pp. 83

BEyusebius, Hismy Vi, Vi 9, of. Dugmore, ibid., p. 84. At the same time Cyprian writes about the readers, of. J.H. Srawley, The sarly History

of the Liturgy (Cambridge, 1948}, p. 81,
#2E . Dakkers, T

ertufianus an de geschisdenis der Liturgle {BrusseilA

5% an Bilsen, ibid., p. 284; of. Dekkers, ibid., p. 75,

S an der Meer, ibid., o 31.

s2ld, ibid., p. 201,
83l ibéd. . 552 “Pueri qui adhuc pueriliter
34880l ibérzﬁ i, pp. 2306,

5503, Pedhradsky, Baeknopt Liturgisch Woordenboek (Roermond/Maaseik, 1985}, col.
Goertz, Deutsche Begriffe der z’.iz‘urga’a im Zeitaiter der Asformation {Berlin,

564,

5%in The Matherlands the word Vlector” normally denotes the name of a

in gradu iectorum christianas litteras norunt.”’

1884,

feacher at a

nsterdam, 1947), pp. 38, 724,

19773, pp. 1166
university.

Board meeling of Anchor, Canadian
Reformed Association for the Handi-

capped, July 18, 1984,

The chairman opened the meeting
and we sang Psaim 148

The minuies of the meeting of June
14, werg read and adopted.

Business arising from the reading of
the minuies was deail with,

e: asived that the Zomer
amily is stili | a:x ing forward 10 coming
m aygs’ema? time.

A board member, who pariicipated in
the Summer G&‘T‘sf‘;? reporied onthe ¢ a"fsg;
Al people involvad had 2 good time and
with thankfulness he reported that the
camp went over without difficultiss.

New matters: Some of the concerns
brought up by Mr. Zomer wers discussed.

Cluestion period.
hNext mesting o be he
23, 1984,
Press relesss wa
proved.
The meeting was Clos
ng prayer.

id, DV, Aug
s read and ap

ed with singing

]
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WS, GODECHALK



. . . YOUr joy proclaim

. . and a big crowd it was!

What | am referring 1o is, of course,
the large number of brothers and sisters
who had come from far and near to be
present at the annual College Evening
which, this time, too, coincided and was
combined with a Convocation.

It will not be necessary again to ex-
plain the difference between a College
Evening and a Convocation, or to elabo-
rate on the fact that this was the twelfth
Convocation and the fifieenth College
Evening. Previous volumes of Clarion can
shed more light on this point.

It was Friday, September 7, 1984,
when from many regions brothers and
sisters left their homes early in order fo
be in time to obtain a good place in the
Wellington Square United Church build-
ing on Caroline Street in Burlington, On-
tario. When speaking of the brothers and
sisters who left their home early | referred
only to those who live in Ontario within
driving distance of the College. Others
had left much earlier: We saw brothers
and sisters from far away, as far away as
British Columbia. Alberta was represent-
ed, as was Manitoba. And then, of course,
The Netherlands, being represented by
relatives of graduates.

Judging by the remarks heard from
regular visitors, this was a good evening,
ranging from “‘the best one so far” to
“one of the better ones.” It is difficult to
determine which factors were contribut-
ing to this most: whether it was the inaug-
uration of a new professor, or the fact that
no fewer than five brothers received their
degree, or the fact that the building was
filled to capacity, or . . . who canteli? it
is a fact that not one remark was heard
which expressed disappointment. Each
of the speakers also was provided with
the little miraculous instrument which was
a transmitter in its own right and this con-
tributed not a litlle to the clarity of sound
and intelligibility of utterances, to say it
in & somewhat solemn fashion

Opening

Continuing in this solemn fashion, |
had almost used the word “introit” for the
entering of the group which was to oc-
cupy the stage. Consultation of the dic-
tionary, however, convinced me that this
was not the proper expression, although
it simply means: the entering in. “Einzug”
could be a little difficuit for our readers
who never were very fond of the German
language for various reasons. Howaver,
then you might think of a march: “Einzug
der Gladiatoren.” It wasn’t like that.

In any case, it was precisely eight
o’clock when the stage party entered,
preceded by Mr. P. Feenstra, one of the
students.

Mr. John Knegt was at the organ and
accompanied by processional music —
if we may call it that for a moment — the
various dignitaries found their assigned
places.

“Stage Party” is the regular name
for those who because of their close con-
nection with an institution have a seat on
the podium and face the audience. it has
nothing to do with theatre or such like.
Even though being in full view of every-
one in the audience, no one played a rble,
as far as | could discover, but acted quite
“naturally.” Understand this “‘acted” as
“behaved himself,” please!

Standing we sang the one hundredth
Psalm in the rhyming as it will be found
in our new Book of Praise. it sounded
beautiful, partly because of the playing,
partly because of the words, partly
because of the large multitude; most of
all, however, in all likelihood because the
hearts were filled with gratitude towards
the Lord for the many blessings which we
received this svening.

The opening was done by the Rev.
J. Visscher, who read Psalm 111 and
then led in prayer. He welcomed all pres-
ent on behalf of the Board of Governors
and of the Faculty. From the Providence
Church at Edmonton a letter was re-
ceived, which Rev. Visscher read. Since
the cable service between Canada and
The Netherlands appeared to have been
disrupted, Rev. Visscher conveyed the
best wishes of Prof. Ohmann, Rector of
the Theological College of our sister
churches in Kampen, and his prayer for

the blessing of the Lord in our behalf.

Some of the relatives of graduates
sent word that, much to their regret, they
were unable to be present on this festive
occasion. Brother and sister den Hollan-
der of Zwolle, brother and sister Voerman
of Rijnsburg, and brother and sister Sik-
kema of Roodeschool all sent their
regrets.

Dr. Faber then read the Principal’s
Report, which will be published, so that
we may consider ourselves absolved of

the task of reproducing it here from notes.

INSTALLATION AND ORATION

The President of the Board of Gov-
ernors, the Rev. J. Mulder, read the Form
for the Installation of Professors of The-
ology. With a clear and determined voice
Dr. Deddens answered, | do with all my
heart” to the questions posed to him.

Dr. Deddens also signed the Sub-
scription Form which Rev. Mulder read as
well.

The installation was concluded with
the singing of Psalm 134:1 and 3.

Not deterred by the Latin title of the
new professor’s oration, the audience en-
joyed the presentation which followed.
“Reader and Reading in Public Wor-

ship.”

Since Dr. Deddens was so kind as
to provide our magazine with a copy of
this speech, we may, once again, con-
sider curselves free from the obligation
to give a brief resume of it in this place.
Qur readers can study it at leisure.

Remarks heard showed that the ora-
tion was understandable and clear, and
therefore well-received.

The spoken word was alternated now
by the “sung word”” and the floor was io
the Mixed Choir “Soli Deo Gloria™ of Bur-
lington, director Mrs. E. VanMeggelen.
From them we heard three pieces:
“Praise ye the Lord” of Younger;
“Receive Me, My Redeemer’” of Bach;
and “This Is the Day” of Simper.

Although the number of singers,
especially in the male section, was
relatively small — there were just two
tenors and two basses — the voices
blended well, at least that’'s what we
heard where we were sitting.

397



CONFERRING GF DEGREES

One of the main points of a Conve-
cation s always the conferring of
degrees. {}egmes must be conderred is‘x
Convoeation.” It is not gossible just to
send a degree or rather z certificate of a
degres by mail so that from that moment
an someona has the title of Master of Di-
vindty. £ven § one is prevented from al-
tending the Convocation, the degrese ia
norferred in the Convocation with the ad-
dition “in absentia,”” thal means: without
the person himsel being present.

Anyway, we had five brothers who
completed thelr studies for this degree.

Sometimes, in a moment of thought-
lssaness someone might say that the
brothers completaed their studies. We cer-
tainly hope that they have not done so:
ong never completes his studiss, just the
particular tasks which have o be per
formed In order to obiain a ceriain stand-
ing and to be awarded a certain degres.

There were the trothers D.G.
Agema, missionary-elect of the Church at
Hamilton; C. Bosch, who at that moment
still had 1o be daclared eligible for call,
An examination was scheduled at the
classis to be held on Sepiember 13. Then
followed the brothers W. den Hollander,
minister-glect of the Church at Winnips
J. Mossker, minister-elact of the Church
at London; and MLH, Vanluik, minister-
slect of the Church at Watford,

They wers pressented, as always, by
the Dean of Students, Prof. L. Selles who
told us a few particulars from the past
hisiory of the gradusates.

The degree was conferred by the
Principal, followed by a fitting text for the
brothers, a text which briefly described
thely fulure task.

The ceremony was concluded with
the singing of Psalm 132: 7and 8

PHRESENTATIONS

One of the points of the agenda
which cannot e missed is the presenia-
tion by M*a L. Selies on hehall of the
Women's Savings Action. Although the

Messags is unavuadabiy about the same
avery year, she manages 1o give it always
a fresh coat of paint, and her speech is
never dull,

She spoka as follows:

Mr, Chalrman, brothers and sislers

in my annust adaress, as an intraduc- | ;
{ our love for the College and with #

tien to the presentation of & oift, | always ex-
press thanks. Thanks 1o the Lord, who gave
ue that which we could give to the brary,
Trhanks o the ladies who collected and
ma;,,{ecﬁ, thanks o the bookkespers, the
auditors, and the collsgs secretary who did
thair share in the administration,

At this moment | ot only wish o ex-
press thanks o all, as s have done in the
previous fourtesn years, but | aisc want
thanksgiving 1o be the theme of my itte
spesch.

tmay remind vou of the first vear of our
Savings Action. Our hope was that, in 2

moddest way, we migh! provide teaching aids
and make the coliegs bullding a pleasant
olace to work in.

The enthusiasm for this plan appeared
it the amounts collected. We could provide
which ware requssied and also

all things

necessary study material, We know that i}
will be an effort without end.

There is more. To have full benefit of
& gond Library today, all information avall-
able should be Tad into a computer sysiam.
That is & costly process. We hops o be abis
to contribute for this purpose. To do so, we
need you, and alf of you. it may not be psn-
nies and nickies anymaore, but nicklss and
dimes and gquariers, but piease keep
sharing,

b am happy 1o weloome naw holpars in
our Savings Action. The ladies of the Ottawa

FPSALM 134:7, 3

3

Come, bless the LORD

You faithful servanis

Who in His house de

And praise Him

The LORD
From Zion

o
o

with one accord,
the LORD
and by wight;

sJ
sf

there with all your migkt

now bless you from abouve,
in His boundless |

ove,

Our God, who hegven and earth did frame:
Blast be His great and holy Name,

make contributions for the purchase of
hooks., We adopted the bibrary as our
“baby.” it soon appearsd that i would
gutgrow the available space. We planned
ahead. We were able to invest money for
the buliding or rebuiiding of a library.

We guarded the savings against spend-
ing for repairs which, we faif, belonged to
the care of the financial committee. When
wo years ago ouwr savings rsached the
amount of one hundred thousand dollars,
voices were heard that we should stop, We
asked the advice of facully and Board of
Governors. The unanimous recommenda:
tion was to continua and 1o be ready whan
ancther building would comes avaliable. As
you know, that lime has come. | may assure
the College reasurer that the promised ong
hundred and ten thousand dollars for the
naw library will be avaliable when the money
is neaded, The library part of the new col-
lege bullding can be paid for by the
Women's Savings Action.

it Is the result of years of faithiul ool
lgoting and careful invasting.

Whiat slse can we do than thank our
gracious Giver. He made us il able to show
for the
education 1o the ministry we may look jor-
ward 10 sse our rgward in our share of the
new buliding.

Dogs ihai mean that we can stop now?
it doss not. We may have contiibuted a
beauliful library building, tet us now Tl i with

Church want to help and join us in doing
their share.

in the last fiscal year which ran from
June '82 il May "84, we pald five thousand,
ninge hundred and sighteen dollars and 60
cantg for books.,

in this new year we pledge the amount

of 85000,—. In closing Mr. Principal, | am

p?sased to hand over the annual chegue.

The word “presentations” which is
written above this paragraph of our report
is 2 word in the plural. Usually there is
only one preseniation, but this time there
ware two, The graduates alse had some-
thing to m‘@er

Mr. . Moesker spoke on behalf of
them. Ha praaseﬁ ouy College as being a

Raformed institution, and valued it very
highly as a theological coliege. One thing,
however, iz not very clear and this is that
s = u&ﬂezxdi&s‘? coliegs. Thal this
spem?avaé y Canadian character dig not

coume to the fore partioularly was not be-
causse not all who ars i'eachirag at the Cot-
isge are Canadian citizens, or because
ot alf who are baing laught there are
native sons — at the moment we have
aven two Australians who ars registersd
ag studenis — but this Canadian charae-
tor did not come (o the fore sufficiently
because i could not be seen,

ERi4
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I have io

apologize for not publishing the
September birthdays sooner. I was in Holland for
nearly seven weeks when my younger brother died of
cancer. You will hove to excuse me when I just pub-
lish ihe bs‘*ﬁhﬁayc this time — I am still getting or-
ganized again after such a long absence.

For September:

MARY VANDE BURGT
2789 Lehman Road
KR 1, Abbotsford, BC V28 1M3

Mary wrote me a letter last year and told me a
little about herself. She helps her mom on the farm
and enjoys participating in the choir. She redlly likes
to go camping to the Island where it is peaceful and
quiet. She enjoys hiking and swimming. Mary hopes
to celebrate her 26th birthday on September 11.

PAUL DIELEMAN
307 Ceonnaught Avenue
Willowdale, ON MZ2R 2M1

Paul hopes to celebrate his 15th birthday on
September 29. He really appreciates receiving cards
for his birthday. He is doing well in school.

October birthdays:

ALAN BREUKELMAN
Box 666
Cocldale, AB TOK OLO

Alan will be celebrating his
18th birthday on October 17.
He has to be on anti-seizure
drugs probably for the rest of his
life. Alan has seven brothers and
sisters.

NELENA HOFSINK
6705 Satchel Eoad, Box 40
“Bethesda
Mouni Lehman, BC VO0OX 1V0

na hopes to celebrate her 24th birthday on
@si&o@r 22. She loves to receive cards for her special

JOHN FEENSTRA
RR 1, Wainfleet, ON LOS 1V0

birthday on Oc-

7t .

John will be celebrating his 26th b

“{Ireceived
whsw he stayed there last summer. )
eiving cards for his mrﬁhday.

tober 25. He really enjoyed “Camp Boo.
a card from him

He too, enjoys rec

MARY ANN DEWIT
6705 Satchel Road, Box 40
Mount Lehman, BC VOX 1V(0

!Vary Ann is blind and cannot speak either. She
enjoys her stay in “Bethesda” and uses her time knit-
ting and rughooking. Please send her cards that she
can feel and thus read them in her own way. To all
of you brothers and sisters, may the Lord be with you

in the year that lies ahead. Have a happy day!

From our muailbox:

Jenny Hansman thanks everyone who sent her
cards for her birthday. “In this way the communion
of saints is shown. Thank you very much.”

Mr. and Mrs. J.J. Buikema expressed their
thanks on behalf of their son Jim, who received many
cards for his birthday. “He was so pleased and hap-
py to receive so many cards.”

Only a word of anger,
But it wounded one sensitive heart;
Only a word of sharp reproach,
But it made the teardrops start;
Only a hasty, thoughtless word
Sarcastic and unkind,
But it darkened the dag before us bright;
And left a sting behind.
Only a wo ord of kindness,
But it lightened one heart of its grief;
Only a vvmd of sympathy,
But it brought one soul relief;
Only a word of gentle cheer,
But it flooded with radiant light
The pathway that seemed so dark before,

And it made the day more bright.

Author unknown

Please send your requests to:
Mrs. J.K. Riemersma
380 St. Andrew Street Eagst
Fergus, ON NIM 1R1
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..« Your joy proclaim, continved

i was for this reason that the gradu-
ates decided to offer a visible mark of the
Canadian character of our College. At first
they seemad 1o be somewhat mixed up,
for Mr. Agema unfurled a Union Jack
which evidently was moth-eaten and, ac-
cording to Mr. Moeskear, could well have
seen the War of 1812

Then things changed, and a beautiful
Canadian Maple Leaf Flag, showing iis
distinctly Canadian character was raised
with a pole, to be eventually piaced with
the new College building.

When the m‘gan ist started to play "0
Canada,” not much was needed to makﬁn
the whole assembly rise and sing the na-
tional anthem, although the new wording
of part of it, adopted some time ago, did

not seem to have reached the minds of
most of those present as yet. It was sung
from the heart and with enthusiasm, and
that makes up for any deficit in other
raspects.

OFFERTORY

What is a Feformed meeting without
a collection? And what is & College Eve-
ning and Convocation without an offer-
ing?

As soon as Reformed people have
something concrete to give for, their
hands reach deep into their pockets and
out come swprises. So H was this
svening.

The collection was introduced by Mr.
A.d. Hordiik, the freasurer of the Board
of Governors.

He addressed the assembly as
follows:

Mr. Chairman, honoured guests, brothers
and sisters:

Since this Board of Governors was in-
structed and authorized for many years to
find larger facilities than we have enjoved
for the past fifteen yvears on our presant lo-
cation, this did materialize earlier this vear
with the purchase of 110 West 27th Street,
a properiy consisting of a Christian Educa-
tion Buliding on about ong acre of land.
Plans for some additions and upgrading are
now ready for tender and we hops, the Lord
willing, o have all the work done by next
spring so that the new academic vear can
start thers. Everyone involved in our College
has been very happy with this development.

The reason why | am sianding here, as
treasurer of the Collegs, is o create some
understanding and enthusiasm within our
churches to mest our commitments, We ful-
iy realize that ali the financial obligations of
our — o rather your — College is one of
the churches’ in general, and that we could
submit the bill on the basis of so-much-per
member, and please pay . . ., but this is
really the &aa«;y way oul.

it was felt by this Board tha

iwas

¢ there |

@0

@

thusiasm among our member- |
o fill the gap. Alter we have used the
generous contribution of $110,000 from
adies, plus what we have from the pro-
é:i of our present building and bui *d;ng
m'u:% reserve, we need ab@ut %1&; 000, Thi

means, in terms of communicant member-
ship, about $20 sach, Mmd vm it is not my
intention 1o even suggest that vou Hmit your
donation to this amount! We like vou to be
generous - the cost of borrowing is very
high.

We have prepared some 5000

chures to help us with this drive and these
have been or will be distributed through your |
c;c i church. This booklet will give you sl

ihe details about your new building. Please
read it. Tonight is the official kick-off for this
drive. The ushers are ready with the collec-
tion plates. We would not like 1o have you
be concerned that they may overflow. They
will be emptied as often as nesded awd aur
organist has been requested 1o fill us with
his lovely music as long as your {.wana §oes
an.
Brothers and sislers, please be generous!
Thank you.

a

sgh en
]

b

if

wfﬂ

=14

u n:) o £
"‘5

bro-

Later on in the evening it could be
thankiully reported that the coilection
vielded some $2,635.76. That one pen-
ny at the end must have been a super-
erogatory work, Perhaps the happy notes
which streamed forth from the organ con-
tributed not a little to this result.

After the closing prayer Hymn 62
was sung, and then it was time for the
Hecessional.

The evening lasted longer than was
usually the case, but 50 much had fo be
done this time that it could not be
prevented.

This did not prevent many brothers
and sisters from waiting in a long line-up
in order o receive the opportunity to con-
gratulate both our new professor and Mrs.
Deddens and the graduates and their
spouses or financee. it was close 1o mid-
night when we left, and then there were
still others who lingered.

Several pictures were taken during
the evening, and we hope to be able in
some future issue o bring this evening
sven cioser to our readers, who did not
have the opporiunity to be present, by in-
serting some of them.

it has beean tried in the
to convey some of the f

above report
foelings that

were prevalent among the assembled
multitude.
And in ali this the praiss of the LORD

was sung, to Him ﬁ‘ze thankasgiving was
brought and from Him was — and is
our expeciation.

it was a joy o be able to bring
this time, too, a report on the Co E°ega
Evm’smgmmmsmsw.

Concluding my reporting
sign off; as ususlly
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PICTURE ON
THE COVER

.. . if you have any pictures (preferably black and

white) suitable for the front cover of our Clarion, please
forward them to PREMIER PRINTING LTD., with a description.
— And remember . . . the larger the picture the better.
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The iittle caterpillars flee.
The farmer is pleased

Do you recall,
That now it's fall?

FOR YOU TO DO

Let’'s make a seed “'piciurel”
You need: a piece of cardboard (paper will do)
glue
lots of seeds
1. On vour paper or cardboard draw a large design of a leaf.
2. Spread a thin, even layer of glue over part of this leaf.
3. Sprinkle the seeds evenly over the wet glue.
4. Now spread glue over the rest of the design and cover with
seeds.
5. You can use berries or rose hips, too. Use your imagina-
tion! Try more than one design!

RIDDLES FOR YOU

Thanks for sharing Busy Beaver Rita Wubs.

ey

How doas an owl feel when it caitches a coid?
if you put three ducks into a crate what would you have?

3. What coat is put on only when it's wet?

4. Why does a flamingo stand on one leg?

5. What did the beaver say {0 the tres?

&. What nut sounds like a sneeze?

7. Which is faster heat or cold?

8. What does a monster do whean it loses a hand?

‘8J01S PUBUPUCDSS B O
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The leaves are falling off the trees;

And the litlle birds are teased.

™

; /<ff/ Hello Busy Beavers,

Busy Beaver Felicia Viersen has sent ;f this poem and pic-
-~ tirg to share with /

You.

e,

S SV

Busy Beaver Elizabeth Barendregt has this for you to do
A MAGIC SQUARE

1. soft and fuzzy and likes milk
2. a monkey's cousin.

b S . a drink with lam
and bread.
HINT: the word comes on both ways.
CODE QUIZ
by Busy Beaver Marjorie Barendregt
20 8 5 12 15 18 4
2 12 5 19 19 21 19
T 14 4 15 5 16 21
o 14 112 12 20 8 1
23 5 4 15




