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EDITORIAL

We must keep the Old Testament as Word of God for
the Church

In the previous issue we learned that Verdict Report urges
us to “‘demythologize’’ certain ideas and views about the Ten
Commandments. The first ‘‘myth”” was that the Ten Command-
ments are ‘‘a Divine Legislation Given to All Men for ALL
Times.” According to Dr. Brinsmead this “‘myth’’ cannot be
true, since these Ten Words were specifically for Israel, even
though they contain elements that can be called ‘‘natural law,”
a law that is natural, common to all men.

| shall now give a short overview of the other ““myths.”
The second one is, according to Dr. Brinsmead: ‘‘That the Ten
Commandments Constitute the Highest Expression of God’s
Will for Men.”” The author calls this “a fundamental denial of
the claim of Christ. Every revelation of God which comes before
Christ is preliminary, veiled and partial. Christ is the full ex-
pression of the Father’s will (Col. 2:9). He is God’s final Word
to the human race (John 1:1, 2; Hebr. 1:1-3). **. .. Christ is
““the Way, the Truth and the Life.”” “‘Rather than being a final
statement of the will of God, the Ten Commandments are
actually an inadequate expression of Christian morality.” This
is “proven’’ by the following statement: The Old Testament,
including the Ten Commandments, tolerated e.g. slavery. We
ask: did not Paul do the same?

The third myth is: “That the Ten Commandments Are
Central in New Testament Ethics.”” According to Dr. Brins-
mead, this is so in much of the Roman Catholic and Protes-
tant thinking, but it is not justified because in the gospel Christ
takes the place of the Torah (the Law). “All that the Law was
to Judaism, Christ is to the New Testament community.”” In
Christ the Old Testament finds its fulfilment. The New Testa-
ment has a new covenant.

We can skip myths 4 and 5.

Myth 6 reads: ‘‘That the New Testament Exhorts Chris-
tians to Keep the Commandments Is Proof That the Ten Com-
mandments Are Binding Upon Them.” Dr. Brinsmead reasons
as follows: ““ ‘The Law’ (i.e. the Law of Moses) includes the
Ten Commandments as well as regulations regarding unclean-
ness. According to the rabbis there were 613 commandments
in the Law.”” If now “‘texts as Matthew 5:17 and Romans 3:21
are ‘proof’ that Christians should keep the Ten Command-
ments, they are also ‘proof’ that Christians should keep all 613
commandments of the Law.”’

After this the author comes with his “Conclusions.” There
are two. The first one is that there is a legitimate use of the
Ten Commandments for Christians, provided they approach
them through Christ and interpret them ““Christianly, that is,
in the light of the New Testament and the New Testament law.
It was and is wrong to adopt a more rigid and literal mind-set
which tries to apply even the religious and cultic details of the
Ten Commandments as a rule of life.”

The second conclusion is, that the use of the Ten Com-
mandments ‘‘as a basis for a moral schema is not the New
Testament approach. Here Jesus Christ replaces the Law,
including the Ten Commandments, not only as a way to God
but as a rule of life. All that the Law was to Judaism, Christ
is to the New Testament community. . . . Christian behaviour
is determined by Christ — His person, His work, and His teach-
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ing. Paul’s epistles demonstrate conclusively that Christ is the
great Guide, Shepherd, Teacher, Word and Rule of life for His
people. As the apostolic fathers of the early church pointed
out, Christ Himself has become the living Law or Torah.”

We wholeheartedly agree with Dr. Brinsmead when he
calls for renewed faith in the living Christ Jesus, and for a new
life that is rooted in Christ. Our Christian behaviour must be
determined by Christ — His person, His work and His teaching,
certainly. Only in that living relation with Christ, only through
the regenerating power of the Holy Spirit, in a daily renewed
total surrender and commitment to Christ can the church come
to new life, new enthusiasm. This renewing cannot be brought
about by preaching the Law. The only Saviour is Christ.

However, | fear that when Verdict Report seeks to promote
a true Christian renewal in these changing times of ours, it will
not succeed, because it wants us to abolish the Old Testament
including the Ten Commandments. It breaks the two Testa-
ments apart. The Old Testament cannot be understood without
the New. But the New cannot be understood without the Old.
Both are and remain the one Word of God. More than once
in the history of the Christian church there have been people
who fabricated a contrast between the Old and the New Testa-
ment. They abolished the Old, and come to heresies. For
example there was Marcion in the second century, and later
there were the Manicheans and the Anabaptists. Abolishment
of the Old Testament inevitably leads to deviating teachings
also with respect to Christ and His salvation.

This counts for Verdict as well. | quote from an article in
The Outlook of January 1984, written by the Rev. J. Tuininga.
He writes about Brinsmead'’s view of the atonement, and says:
According to Dr. Brinsmead, ‘““Anselm and Abelard [two church
leaders in the Middle Ages, J.G.] were both badly mistaken
in their views of the atonement, though Anselm is the lesser
of two evils.” Anselm’s “view of ‘vicarious satisfaction’ or ‘penal
substitution’ is based on the Latin theory of the Law in which
‘the fundamental task is to uphold the demands of the Law.’
But the apostle Paul ‘preaches the good news of a justice which
by-passes the Law altogether.” What is more, ‘the New Testa-
ment nowhere teaches us that Christ’s obedience was directed
to the Law or that His death was a payment or satisfaction to
its demand. These theories have been imposed upon the New
Testament.” And they lead to the ‘classical Calvinist’ view which
‘tends to transform God’s love into a coldly-calculating love’
which ‘must deny that Christ died for the entire world on the
basis of mathematical, Law-based logic.” ”’ In other words,
Christ did not come to fulfil all the requirements of God’s cove-
nant in our place for us, and His suffering was not a vicarious
suffering, and satisfaction to God’s justice, according to Ver-
dict. Indeed, here we see the consequence of abolishing the
Law, that is, the Old Testament, and degrading it into an old
sacred document.

Certainly, there is a history of revelation in which God
comes further and further, from Abraham to Moses, from
Moses via David and Solomon to the prophets Elijah, Isaiah
and the others, then to John the Baptist, and finally to Christ
Jesus. This history of revelation can be characterized by the
words ““‘more”” and “completion.” God more and more revealed
His counsel and plan of our redemption in Christ, until He com-
pleted it in the person and the work and words of Christ (Ques-
tion and Answer 19). But this “‘more”’ does not mean: contrast.



It is working out what was already shown. It is making clearer
what was already said. It is completion of what is maintained,
and not replacement of what has been abolished. Christ says
in Matthew 5:17, “Think not that | have come to abolish the
law and the prophets; | have come not to abolish them but to
fulfil them.”’

Dr. Brinsmead says: ‘‘What the Law is for Judaism, that
Christ is for the New Testament community.”’ Is not this his
first mistake? Sure, the statement as such is true. Christ Jesus
is for the church, what the Law was for the Jews, the Judaists:
the way to salvation. But it is not correct to identify Judaism
with the Old Testament and Israel. Judaism is a completely
wrong, unjustified interpretation and use of the Law.

In the Sermon on the Mount the Lord Jesus does not place
His explanation of the Ten Commandments over against the
Law as given by God through Moses. On the contrary, He
opposes the Jewish, Judaistic interpretation and use of the
Law. In Matt. 5:21, 27, 31, 33, 38 and 43 Christ speaks against
what his disciples ‘‘have heard that (it) was said.”’ That is: what
was said by the Jewish teachers of the Law. Over against that
Christ comes with His true explanation: “‘but | say to you.”

In Matthew in the Sermon on the Mount Christ unfolds the
full meaning of the Ten Commandments for His church: e.g.
the meaning of the Sixth is given in examples in chapter
5:21-26; that of the Seventh in chapter 5:27-32; that of the
Eighth and Ninth in chapter 5:33-42. In chapter 6 Christ shows
the true meaning of the First Commandment and in chapter
7 He explains the meaning of the Second Commandment. So
Christ works out that He did not come to abolish the Law, but
to bring it to completion and fulfil it.

That Christ maintains the Law of the Covenant for the New
Testament Church in completing and fulfilling it, does not have
to amaze us. Actually it is self-evident. The Ten Command-
ments or Ten Words describe the redeemed life of God’s
liberated covenant children. James calls the Ten Words the
“Law of freedom,”’ for the Law gives a picture of our freed life
in the covenant with God. That life reflects how and what God
is, because the Law of the Ten Commandments reflects how
and what God is.

Here we have the second mistake of Dr. Brinsmead, as
| see it. Because he identifies the Ten Commandments with
their Judaistic interpretation and use, he creates a contrast and
conflict between the Law and the gospel that in reality is not
there. The Law is not just a legal code, a body of rules. The
Law teaches the gospel in teaching who God is, and how we
as God’s children, should live (Matt. 5:48).

Let me try to explain what | mean: God has revealed that
He is the absolutely only God. There is no other God. The
““other gods’’ are nothing but inventions of the human mind.
They are false idols. This one true God made a covenant with
Israel. Therefore He says that His people may not serve “‘other
gods.” This is the basic Law of the Covenant of all times, from
the very beginning unto eternity.

God has also revealed Himself as God. Being God in-
cludes having divine authority. It belongs to the calling of God’s
creatures to recognize that divine authority by listening to what
God teaches and by doing what He says, like a child listens
to his father and mother. This is the fatherly covenantal instruc-
tion in the Second Commandment. Also this Word of the cove-
nant is based in what God is. Here is also a connection with
the Fifth Commandment.

Now | shall give two examples from the second part of the
Law. God says that His people are not allowed to murder one
another. They shall not do that, because God is life. He is also
the God and Giver of life. Since life is His gift, His covenant
children must protect and build life. Life and love belong to-
gether in God. God is also love. Therefore God’s children, re-

deemed by God, protect and build life by love for God and for
the neighbour.

Another attribute of God is faithfulness. He is absolutely
loyal in the covenant with man and with respect to all His crea-
tion. In this faithfulness of God is based the ‘““commandment”’
that husband and wife must be faithful to each other. Paul
works this out in Ephesians 5 when He bases marriage faith-
fulness in the faithfulness of Christ for His church.

God is also trustworthy. Man can build on what He says.
God’s word is simply true. Out of this attitude of God flows the
Ninth Commandment: God’s children must be trustworthy and
reliable for each other and not false witnesses. In this way we
see from the Ten Commandments what God is.

We also discover that in these commandments God’s peo-
ple are called to reflect God, to be God’s image in their re-
deemed life. Here paradise is back in principle. We have here
basically the same gospel as taught by the apostle Paul when
he speaks about the new man in Christ who is renewed after
the image of God in true righteousness and holiness and with
true knowledge (Eph. 4:24; Col. 3:10). That is the freedom of
God’s children, pictured in the Law of Christ, which is the Law
of freedom. This freedom is Christ’'s work in the lives of His
disciples through His Holy Spirit.

God’s children are a people of kings and priests (Exod.
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Capital

punishment:

3. Evaluation of the arguments

In the previous instalment the argu-
ments against capital punishment were
catagorized into the following:

a. It is not corrective, but rather revenge-
ful;

. It does not prevent murder;

It is a final, irrevocable measure;

. It is cruel and inhuman;

We are not allowed to kill;

There is no possibility of repentance.

What is the value and the real weight of
these arguments? | will try to evaluate
them in the light of what the Word of God
teaches us about our responsibility as
human beings. We will also consider the
emotional aspects and the implications
for our human society.
Let us trace them successively.

~0ao0CT

3a. Isit not corrective, but rather revenge-
ful?

The reasoning is that every punish-
ment should be corrective, remedial, and
restorative, and not revengeful. It seems
that capital punishment does not serve
that purpose. At best, it gives some satis-
faction to the victims as a matter of re-
venge, but that should never be the mo-
tive of justice.

However, that can be said and is
actually said about most forms of punish-
ment nowadays. A jail term does not re-
store the damage done by the crime
either. And most people consider it very
doubtful whether an extended jail term
has a corrective and remedial effect on
the murderer. His frustration and his hatred

of society may very well increase during
an imprisonment, and the convict may be
set free in a very desperate mood after
he has finished his term. Therefore, the
argument that capital punishment does
not cure the criminal nor pay back the
damage is not specific for this case, but
can be adduced against almost every
form of punishment.

3b. Does it not prevent murder?

The reasoning that capital punish-
ment does not prevent murder is hard to
prove. Of course, in those areas in the
world where this sentence is used, mur-
der still exists. But it is difficult to estab-
lish how many cases of murder have
been prevented by the danger of being
caught and sentenced to death. More-
over, the same reasoning can be used
with respect to every crime and every
punishment.

Still we believe that punishment al-
ways has a deterrent effect, at least for
the majority of the people. Most people
will agree that in the United Kingdom
capital punishment for the killing of a po-
lice officer has worked quite effectively in
protecting police officers, even when they
did not carry firearms.

There is a tendency nowadays to do
away with punishment and retaliation as
a matter of deterrence, but it is certainly
not a strong argument against capital
punishment.

3c. Is it a final and irrevocable measure?

The death penalty is certainly a final
and irrevocable measure, and it is not in-

conceivable that people might be sen-
tenced by a judicial error.

However, there are at least three as-
pects we have to consider in this respect.

One: In our modern, judicial system
it is very rare and unlikely that someone
is convicted without conclusive evidence.
The tendency to give the defendant the
benefit of the doubt at the cost of the vic-
tims is more prevalent. Especially in a
case of capital punishment, special pre-
cautions have to be taken to prevent such
judicial errors as much as possible.

Two: When someone is sentenced to
life imprisonment and, after many years,
his innocence is proven, the error cannot
be corrected either. The damage done
when someone is wrongly incarcerated
for many years, cannot be undone. It cer-
tainly will leave ineradicable scars, or,
even worse, it will cause lasting damage
and destruction of someone’s life if he
has been in jail for, let us say, thirty years,
without being guilty.

Three: To execute justice is a very
responsible task, and, as is the case with
every action, certain risks are involved.
We should never condemn a system be-
cause of the risks involved. We should
consider the risks and reduce them to a
minimum. Everyone who drives a car
knows that he takes the risk of killing
innocent people in an accident, and as
a matter of fact, every year many are
killed. Still, no one says that therefore all
traffic must stop, and no one declares
driving a car an unacceptable thing. To
exercise justice and to execute capital
punishment brings with it the risk that an
innocent person may be convicted. How-
ever, considering the importance of the
judicial system, the precautions taken to
avoid mistakes, and the accuracy with
which the courts are working, the “‘risk’’
that an innocent person may fall victim is
minimal, especially when compared with
the risk and the number of victims of traf-
fic and other accidents. It is certainly not
a sound ground for doing away with capi-
tal punishment.

19:6; Rev. 1:6; 5:9), made again in God’s image. That is pic-
tured in the Ten Commandments, as well as in the Sermon
on the Mount and in the letters of Paul. That is realized by Christ
through His Spirit in the believers in both the old and the new
covenant.

There certainly are differences between the two
Testaments or covenants. The old contains many ‘“‘fore-shad-
ows,”” while the new gives us the reality of Christ, and there-
fore the fulfilment and completion. Nevertheless there is a basic
unity between the two. That unity is Christ and salvation through
Him.

Also the apostle Paul does not throw the Law away. He
calls the Law holy and writes that ‘‘the commandment is holy
and just and good” (Romans 7:12). Therefore he can write,
a little further, that ‘‘the law of the Spirit of life in Christ Jesus
has set me free from the law of sin and death.”’ Not that the
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Law makes free. God does that through Christ’s death and
resurrection, through Christ’s regenerating Holy Spirit, “‘in
order,” Paul says then, “‘that the just requirement of the Law
might be fulfilled in us who walk not according to the flesh but
according to the Spirit,”” (Romans 8:2-4).

It is that same holy and just Law.

Therefore, let us continue to see in the Ten Command-
ments God'’s instruction in the meaning of faith, faith in Christ
as the Redeemer from sin. Certainly, let us explain these Ten
Words of the covenant in fuller, complete, New Testament light,
and let us so see in them a normative picture of what it means
to be renewed after God’s image as His freed covenant chil-
dren, freed in and through Christ.

J. GEERTSEMA



3d. Is it cruel and inhuman?

Capital punishment is considered o
be cruel and inhuman, especially in a
time when people almost everywhere are
doing away with corporal punishment.
Also this argument does not hold water,
if we take a closer look at it. Of course,
it can be done in a cruel way; nowadays
many people are being tortured, in coun-
tries all over the world. However, this hap-
pens even without the death penalty, and
often the death penalty is less cruel than
prolonged torture. Moreover, let us not
forget that an extended jail term can be
horrifying and unbearable. When we call
something inhuman, we should think
about a life sentence. A human being,
isolated in a cage like an animal, is not
really an elevating picture or a symbol of
human dignity. It is quite well possible
that a death penalty is more “‘humane”
and less cruel than a life term in prison.
Many criminals have stated that they
would rather die than stay in jail for the
rest of their lives. The argument of cruel-
ty can certainly not be adduced in favour
of a jail term and against capital punish-
ment. Of course, the question remains in
what way the punishment is executed. it
may very well be that the electric chair is
more cruel and torturous than the guillo-
tine of the Middle Ages. But nowadays it
is also possible to execute a death penal-
ty without any torture or cruelty.

3e. Are we not allowed to kill?

We are coming closer to the main
point and the crucial question in this mat-
ter, namely, whether we have the right to
kill in the first place. From a Christian
point of view some say: it is against the
teachings of the New Testament. We

ment does not bear the sword in vain. The
death penalty is certainly not something
that belongs only to the dispensation of
the Old Testament. Romans 13 speaks
very clearly about it. In Gen. 9:6 we read:
“Whoever sheds the blood of man, by
man shall his blood be shed; for God
made man in His own image.” Thatis a
clear statement. And in Romans 13:4 we
read: “'For he [that is, the governing au-

takes away the possibility of repentance
and amendment of life. Especially from
a Christian point of view, we should try
to convince a criminal of his wrongdoings
and make him change his life and start
over again in obedience to the Lord. As
long as someone is alive he can repent.
Cutting off his life means that we, hu-
manly speaking, remove any further pos-
sibility of repentance.

The main point is that repentance and
conversion is the work of the Holy Spirit,
and disobedience to the Lord (in reject-
ing capital punishment) does not in-
crease the possibility that the Holy Spirit

will work.

thorities] does not bear the sword in vain;
he is the servant of God to execute His
wrath on the wrongdoers.” Some may
say that the sword is mentioned only as
the symbol of the power and authority
given to the civil government. But the
meaning is clear: “the sword” may be a
symbol, but the purpose of the sword is
to kill and to exercise justice by yielding
the sword. The civil government, as the
servant of God, has not only the right to
take away life, but also the obligation to
protect life, if necessary by taking away
the lives of those who kill others. It does
not necessarily mean that the govern-
ment has the obligation to exercise capi-

Obedience to the Lord in the execution
of the punishment He has prescribed will
never cut off or limit the possibility of

conversion. . .

have to love our neighbour and we have
to forgive. However, to forgive and to love
our neighbour does not contradict the
necessity and obligation to exercise jus-
tice. The Bible certainly teaches us that
we have io love our neighbour, but this
love to the neighbour has to be shown
also in doing justice according to the
Word of God. We do not have the right
to kill. That is clearly stated in the Bible.

No individual person has the right to {ake
away the life of someone else. However,
the Bible teaches us also that the govern-

tal punishment with respect to everyone
who, in one way or another, has iaken
away the life of someone else. It means,
however, without any doubt, that the gov-
ernment has the right to execute the
death penalty. As far as the obligation to
axecute this judgment is concerned, we
will deal further with that in the next instal-
ment. For the time being, may it suffice
to state that the government has the right
o take away human life.

3. Is there no possibility of repentance?
Some argue that capital punishment

That sounds convincing. However,
we should not be wiser than God. The
Lord commands us to do justice, accord-
ing to His Word, as we have stated above.
In obedience to the Word of God, we may
count on His help, also in bringing a sin-
ner to repentance. We don’t know if and
when someone will change his life. We
know about a murderer on the cross who
believed in Jesus Christ and was saved.
Obedience to the Lord in the execution
of the punishment He has prescribed will
never cut off or limit the possibility of con-
version, because it will never limit the
work of the Holy Spirit. On the contrary.
if someone is sentenced to death, the
Holy Spirit can certainly use this fact to
bring him to terms and make him change
his attitude. The main point is that repen-
tance and conversion is the work of the
Holy Spirit, and disobedience to the Lord
(in rejecting capital punishment) does not
increase the possibility that the Holy Spirit
will work. On the contrary. Only in obe-
dience to the Word of God can we appeal
to Him and His help.

So far our evaluation of the argu-
ments against capital punishment. There
are a number of general points which we
have to consider, before we can come to
a balanced judgment in this matter. In the
next (the last) instalment | hope to discuss
some less sound arguments which are
sometimes brought forward in favour of
capital punishment. | also hope to deal
with some aspects of punishment and
corrective measures in general. In this
way we will try to formulate our conelu-
sions in respect fo this issue.

— To be continued

Langley, BC W. POUWELSE
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Rome still maintains that we, re-
formed confessors, are accursed

The leopard does not change iis
spots. The fox may grow old, but never
good. These two sayings have the same
meaning as the Dutch, "De vos verliest
wel ziin haren, maar niet zijn streken.”
Last year the pope “preached” ina Lu-
theran Church in Germany at the occa-
sion of the commemoration of the birth
of Luther. The pope also calls the Protes-
tants “‘brethren.” Many Protestants find
the present pope to be a very amiable,
good, well-maaning man. They find that
they can accept the Roman Catholic
Church as a church of Christ.

However, the point is not whether
the pope is a nice man. The point is not

whether many Roman Catholic people |

are well-meaning pecple. The point is:
does the pope speak and act, and does
the Church of Fome speak and act, in
accordance with the Word of God. Do the
pope and the Church of Rome confess
and maintain the truth of God as He has
revealed it in His Word? This, the read-
er may examine, | read the following in
Nederlands Dagblad of January 3, 1984,
It was taken from In De Rechie Siraat,
the magazine of Rev. H.J. Hegger, an ex-
priest, who became Reformed:

The new Roman Catholic book of Canon
Law that made iis entry into the Roman
Catholic Church last year on November 27,
requires all office-bearers in this church to
swear an oath of allegiance to the Confes-
sion of faith of the Councit of Trent. This
council was held in the framework of the
Counter-Reformation and considered the
doctrine of the Reformation 1o be accursed.
All pastors, professors of philosophy and
theology, and all bishops must declare at
the accession of thelr office that they whole-
heartedly agree with all the pronounce-
ments of Trent, according to Fev. Hegger.

Trent has declared, for instance, “Ac-

cursed is he whi says that God's grace is |

only a favour from God, and that man can-
not merit eternal life by his own good works.
Accursed is he who says that man is justi-
fied ondy through the imputation of Christ’s
rightecusness; only through the trust which
a sinful man places in Gad's mercy which
He has shown 1o us in Christ.”
According to Rev. Hegger, the declara-
tion regarding the Confassion of Faith of
Trent must be made with one hand on the

gospel, whereafter the gospel is kissed and
the pronouncement is made: “May God and
these holy gospels heip me.” Rev. Hegger
makes the remark, " Thus they deny the
gospel of free grace with a kiss on that very
same gospel.”

Some other canons from the Confession
of Trent are: ““if someone says that people
are justified only through the imputation of
Christ’s righteousness and that the grace
through which we are justified is only a
tavour of God, he be accursed.”

if someone says that the faith through
which we are justified is nothing but a trust-
ing in the mercy of God who forgives us our
sins for the sake of Christ, or that we are
only justified through such confidence, he
be accursed.”

The cath of allegiance to the new Roman
Catholic book of Canon Law also includes
agreement with the following: "'l agree with
the confession that there is a purgatory, and
that the souls who are there can be helped
by the prayers of the believers; also that the
saints who reign with Christ must be revered
and calied upon, and that they bring our
prayers before God, and that their relics
must be revered.”

“I strongly confirm that the images of
Christ and of the Mother of God, always
virgin, and also those of the other saints
must be there and must be kept and that
they must receive the reverence due to
them. | also confirm that Christ has left, in
the church, the power of the indulgences
and that their use is very beneficial for the
Christian people.” -

I acknowledge the catholic and apostolic
Roman Church to be the mother and teach-
er of all churches; | promise and swear true
ohedience 1o the bishop of Rome who is the
successor of the blessed Peter, the prince
of the apostles, and who is the vicar of Christ
on earth.”

“Without any doubt | also accept and con-
fess everything else that has been deliv-
ered, determined, and declared by the sa-
cred canons and the Catholic Councils and
especially by the most sacred Council of
Trent (and by the Vatican Council} especial-
iy with regard to the primate and the infal-
fible doctrinal authority of the bishop of
Rome; at the same time | condemn, reject,
and accurse (anathematizo) everything which
opposes any heresy which has bsen con-
demned, rejected, and accursed by the
church.”

Thus, we who confess the doglring of
the Reformation (Heidsiberg Catechism,
Lord's Day 23, 24, Beigic Confession Arl.

23, 23: we are justified by faith only, re-
ceiving the righteousness of Christ}, still
officially stand condemned and accursed
by the Roman Catholic Church and by
the pope {(of Rome) who calls the Pro-
testants his brothers, accursed brothers,
then!

The Church of Rome can act amiably
with its friendly pope, but it maintains
under his leadership all the false doc-
irines and practices of the past, which are
based on its own human traditions and
contradict the Scriptures. The church of
the pope still shows iiself {o be a false
church with false doctrine. its religion may
seemn pious, but being in conflict with the
Scriptures it is a false religion, a self-
willed religion, sin against the revealed
will of God as expressed in the second
Word of the covenant: we may not make
our own image of God; we are {o serve
Him according to His revealed will, His
commandments.

The pope claims to be head of the
church and head of the worid

There is ancther point that asks our
attention. We confess that Christ Jesus
is the Head of the church, and that He is
the King of kings, the Ruler of the kings
on earth. According to the doctrine of
Rome the pope is the vicar of Christ on
earth. A vicar is an official who represenis
his master and takes his place in his ab-
sence. Since Christ is Head of the church
and the world, the pope also is consid-
ered to be head of church and world. In

rder to make it easy to maintain this legal
position of the pope as a legitimate world-
iy ruler, the Vatican state is an indepen-
dent state, just like all other states in the
world. The pope is the head, the govern-
ment, of that state. I this way the Vati-
can statg, in other words the pope, can
establish embassies in other countries.
in the beginning of this year the
United Siates established such an em-
bassy in the Vatican and received an
arch-bishop in Washington as an official
ambassador of the Vatican, of the pops,
herewith, in fact recognizing the claim of
the pope 1o have worldly governing au-
thority. Time magszine of January 23,
1984, reports {page 16}
Given the historic naturs of the siep, there
was remarkably little fanfare. The word



came first from Rome. A few hours later, the
State Department made it official. After a
lapse of 117 years, the USA was establish-

ing full diplomatic relations with the Vati- |

can. ...

Reagan’s action stirred sharp domestic
dissent among those who believe it violates
the constitutional separation of church and
state. . . . A number of church groups, in-
cluding the National Council of Churches
(NCC) also objected. The presidents ‘“‘incau-
tious and naive action’’ could stir up ‘‘anti-
Catholic animus,” said Dean Kelly of the
NCC.

In 1867, Congress barred funding of a
mission to the Vatican as a result of anti-
papal sentiment. President Truman tried to
re-establish ties in 1951 but was forced to
back down. Congress repealed the prohibi-
tion in November with little opposition. No
pope in modern times has taken such a
diplomatic interest in wielding diplomatic
influence as John Paul Il. Now that the USA
has become the 107th nation with which it
has diplomatic relations, the Vatican may
move to establish ties with the world’s other
superpower. . . . relations with Moscow are
surprisingly good. . . .

This year the pope hopes to visit at least
three more countries. Among those is
Canada. The trip in Canada is estimated
to cost about one and a half million dollars
per day and it is scheduled to last ten
days. This does not include the costs that
the Roman Catholic Church has to cover.

Pope John Paul Il is a thoroughly
“‘orthodox’’ Roman Catholic pope, who
maintains all the old Roman Catholic tra-
ditions and claims and practices them. He
sees himself as vicar of Christ, as both
head of the church and head of the world.
Therefore he has to establish diplomatic
ties with the nations of the world, and he
has to travel to all those nations to try and
increase his influence.

The days of the “Investiture Contro-
versy”’ belong to the past, when German
Emperor Henry IV fought with Pope Greg-
ory VII about the question as to whose
right it was to appoint bishops (who had
so much worldly power). King Henry IV
was excommunicated and made his hu-
miliating trip to Canossa. But although
those days are old history (around 1075
A.D.), the principle is still fully maintained.
It is unfortunate that 1984 begins with a
decision of the American president and
congress that gives into the false claims
of the Roman pope, and so grants him
another victory.

J. GEERTSEMA

BOOK REVIEW

The CHURCH:
outside which there
is no salvation

The Inter-League Publication Board
has come out with a booklet on The
Church, written by the late Rev. I. de Wolff
of The Netherlands. The title page
describes the outline as ‘‘notes on Articles
27-29 of the Belgic Confession.”

To recommend this product of the
ILPB to the church-going public is not dif-
ficult. Despite the shortness of the booklet,
the author presents a strong defense of
the fact that Articles 27-29 speak not of
two churches, but of one church. It is not
true, Rev. de Wolff argues, that Article 27
discusses the church as-it-is-seen-by-God
(the so-called ““invisible church’’), while
Articles 28 and 29 discuss the visible
church as-it-is-known-to-men. For ‘“‘the
Confession knows nothing of a concep-
tual shifting or transition from an (unde-
fined) ‘universal’ to a local-institutional
church” (p. 5).

Attention is drawn to the fact that the
Confession echoes the Word of God. Paul
writes clearly to the local congregation in
his letter to the Ephesians that this church
is one (4:4). At the same time, Paul main-
tains that this church is universal (2:14-18).
That prompts from Rev. de Wolff this con-
clusion: ““When we say ‘church’, we say
universal, regardless whether the church-
everywhere is meant, as it is scattered
and dispersed over the entire world, or
the church as it is established in any one
place” (p. 7). Always the church is one,
headed by one Christ.

Rev. de Wolff further stresses that
the church is a gathering. Again, ‘‘church”
is not some metaphysical concept; itis a
very real being-brought-together and
coming-together of true Christian believers
(p. 8, 14).

When the Confession then states,
that ““all men are in duty bound to join
themselves’ to this church, Rev. de Wolff
hears here not a plea urging all men to
come to faith and so to join some invisible
church as-God-alone-sees-it; rather this
call to join is a command to all believers
to gather there where God desires His

flock to be gathered. ‘“No mention is
made here of becoming a believer, but of
joining a local church” (p. 17). That im-
plies also that, according to Scripture, all
believers are called upon to ‘‘separate
themselves from those who are not of the
church.” The author mentions as proof
Matth. 7:15; Titus 3:10; Il John 10, 11.
Possibly one might mention in this context
also Is. 52:11, 12; Rev. 18:4. The question
as to where one is to gather can be easily
answered: with the church which “lives
according to the Word and is faithful to
the Lord” (p. 23).

As to the technical aspects of this
publication, the booklet is well put togeth-
er. Typographical errors have occurred.
To mention a few: on page 5, fifth line,
““one” should be italicized, as should the
first “in”’ of the thirteenth line. The third
line on page 8 should include the verb
“was’’ after “‘Rome.”

Itis a drawback that the King James
Version has been used when Bible texts
are quoted. It is an established fact that
the large majority of churches use the
Revised Standard Version in their wor-
ship services. Furthermore, Synod 1980
decided “to use the Revised Standard
Version for the Scripture quotations in the
linguistic modernization of the Creeds
and the Liturgical Forms as much as
possible’” (Art. 111). If ILPB wishes to
cater to the Canadian Reformed public,
it would do well to recognize this.

In light of the fact that the doctrine
of the church is currently the object of
some discussion within our circles, it is
to be applauded that ILPB saw to the print-
ing of this booklet. Heartily recommended.
And may ILPB see their way clear to pre-
pare much more material for printing in
the forseeable future. We need it.

C. BOUWMAN,
Chilliwack

I. de Wolff, The Church. Available from Inter-
league Publication Board, Box 783, London,
ON N6A 4Y8
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RAY OF SUNSHINE

Tomorrow I'll Think About God

Not today when I am so busy,

Not today when there’s so much to do,
Not today while 'm young and eager
And life is far-reaching and new —

But tomorrow when [ am older

And the tempo of life is less,

I'll have more time for praying

And for meditating, [ guess . . .

But time is swift in its passing

And before we are really aware

We find ourselves growing older

And daily in need of God’s care

And while God is always ready

To help us and lead us along,

Because we have tarried and wasted

Our young days in “dancing and song,”
We find we are not well acquainted

With the wonderful love of The Lord
And we feel very strange in His Presence
And unworthy of Our Father’s Reward —
For only the children who seek Him
With hearts yet untouched and still clean
Can ever experience His greatness

And know what His Love can mean . . .
So waste not the hours of “Life’s Morning,”
Get acquainted with God when you’re born,
And when you come to “Life’s Evening,”
It will shine like “The Glory of Morn”!

By: Helen Steiner Rice
From: Somebody Loves You

* K K K K

On our birthday calendar for February we have:

MRS. J.L. OVERBEEKE
259 - 5th Avenue N.W.
Portage la Prairie, MB RIN 1H1

Mrs. Overbeeke has been ill for quite some time
now and is completely bedridden and unable to do
anything for herself. She is looking forward to the day
that she will be released from this life to be with the
Lord. The Lord willing, she will celebrate her 80th
birthday on February 4.

ALBERT DORGELOOS
199 Westwood Road
Unit 91
Guelph, ON N1H 7S1

Albert lives in a town house now together with
two other boys. He works in a packaging firm where
he has to count and package items from factories for
the retailers. Albert is looking forward to receiving
cards for his birthday. He phoned me especially to re-
mind me to send in his name. He will, the Lord will-
ing, celebrate his 25th birthday on February 12.

CONNY VANAMERONGEN
Russ Road, RR 1
Grimsby, ON L3M 4E7

On February 12, Conny hopes to celebrate her
19th birthday. I have no up-to-date information on
Conny other than that she is confined to a wheelchair
and that she loves to read.

CORA SCHOONHOVEN
700 D’Arcy Street
Cobourg, ON K6A 415

The Lord willing, Cora will be celebrating her
birthday on February 18. She is (as far as I know) in
her mid twenties. Many people will know her from
summer camp. She would love to receive cards.

Happy Birthday, Mrs. Overbeeke, Albert, Con-
ny and Cora.

From Mrs. Breukelman, Coaldale, Alberta, we
received a thank-you note, thanking ali ihe brothers
and sisters for the attention given to the Breukelman
children.

Send your requests to:

Mrs. J.K. Riemersma
380 St. Andrew Street East
Fergus, ON NIM 1R1
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PATRIMONY PROFILE s

By Rev. W.W.J. VanOene

Religious books and writings may be printed and pub-
lished only after ecclesiastical approbation. A new article
deals with ‘‘prophets.” Again we must say that it is strange
that a man like the Rev. Scholte with his basically in-
dependentistic convictions could propagate thoughts such
as are contained in these points. Some of the provisions
are purely hierarchical.

The Rev. Hendrik de Cock submitted a written pro-
test against the introductory articles and against the many
changes in the Church Order. It was cosigned by the same
brothers who had joined in protesting against the first five
introductory articles. In this protest, Rev. de Cock declares
that they wish to abide by the Dort Church Order, that they
object to the deletion of ‘‘doctors,”” and to the permanent
tenure of elders and deacons, as they saw therein the tenet
of the ‘‘Brownists”’ (that is of the Congregationalists, so
named after Robert Brown who established the first in-
dependent congregation in 1580).

Synod'’s president, the Rev. S. van Velzen, urged de
Cock to withdraw his protest, and the latter promised that
he would ‘‘discuss it with his provincial assemblies.’’ After
his arrival in Groningen various classical meetings were
held in Groningen and Drenthe. The Rev. A.C. van Raalte
was also present at these meetings, and it was not in the
last place a result of the discussions with him that de Cock
came to the conclusion that a schism on the ground of
these points would not be justified. Thus he sent a declar-
ation to the Rev. van Velzen in which he stated to have
been ‘‘brought to wrong suspicions and conclusions by
distrust and misunderstanding.”’ Therefore he withdrew
his protest and declared ‘‘to acquiesce in the whole
Church Order, reserving only for himself and for the con-
gregations represented by him freedom regarding the dis-
tinction between three or four different offices and the
ordinance regarding the election and ordination of elders
and deacons.”

The assemblies of Groningen and Drenthe similarly
accepted the Church Order and a letter was written to the
congregations in Overijssel to do the same. However, the
Rev. de Cock did not succeed in preserving the unity
among the churches in Overijssel. A number of these
churches continued to reject the Church Order of Utrecht.

This was one of the factors which contributed towards
the formation of The Reformed Congregations under the
Cross or The Reformed Church in The Netherlands.

We shall return to them later on.

The Synod of 1840

The Synod of 1837 appointed the Provincial Assem-
bly of Gelderland to convene the next General Synod. The
letter by means of which the Synod was convened was
written by the Rev. A. Brummelkamp. He wrote in the fall
of 1840: ““I have been authorized and requested by the
Provincial Assembly of Gelderland of June 23rd, at
Apeldoorn, and by the combined Assembly of Gelderland
and Overijssel held on September 25th, to write you the
following:

1. That the Assembly seriously weighed what is ad-
duced in favour of and against having a general assembly.

2. That the Assembly, without considering it her obli-
gation to prove the pro or con of those reasonings on her
part, does not desire such a meeting under the present
circumstances, but does not wish to work against it either.

3. That the Assembly has come to the conclusion that
it should comply with the expressed desire of many to con-
vene such an assembly with the convening of which it was
charged, and which was accepted by its delegates, at a
combined meeting of overseers, held in 1837 on Septem-
ber 28, and following days at Utrecht.”

From the wording of this letter it is evident that the
brothers complied only reluctantly with the mandate they
had received. Thus the third General Synod of the Se-
ceded Churches was opened on November 17, 1840, in
Amsterdam.

Can this assembly really be called a General Synod?
South Holland, Zeeland, Utrecht, and a part of Gelderland
were under the influence of the Rev. H.P. Scholte. Their
Provincial Assembly of October 31, 1840, sent a letter in
which they declared that the Assembly did not desire a
General Synod under the present circumstances. It also
advised the brothers not to meet under the name of “Gen-
eral Synod,”’ but suggested instead to have a conference
of ministers who could speak with each other about the
basis of the faith and other differences. If it should appear
that all ministers were mutually united in faith, all person-
al differences should be set aside. If, on the other hand,
it became evident that the ministers disagreed in the funda-
mentals, this should be made known to the congregations
to judge those ministers according to God’s Word “‘in order
that such as do not repent may be removed from the midst
of the congregation.’”’ Imagine: without any complaint hav-
ing been brought in, remove ministers if necessary. On
what basis? On the basis of the judgment of a ministers’
conference! What an un-ecclesiastical way of dealing with
things. This suggestion came, of course, from the Rev.
Scholte, in connection with complaints he had about Rev.
van Velzen’s preaching.

The above mentioned regions were not the only ones
that sent no delegates to this General Synod. There were
no brothers from North Brabant either. The Rev. Gezelle
Meerburg was the one who had the most influence there.
With him there was no unwillingness or divergent convic-
tion as was the case with Scholte. Gezelle Meerburg was
a man who suffered under the quarrels and the hatred
which became evident. He therefore withdrew from all
activities outside North Brabant. He did send a letter, how-
ever, on behalf of the overseers of North Brabant in which
they disapproved of having a General Synod under the
present circumstances. Yet the North Brabant Assembly
did declare that they were prepared ‘‘to accept all deci-
sions made according to God’s Word and to submit them-
selves to them.”

It appears that the Synod of 1840, as the broadest
assembly of the Seceded Churches was very imcomplete.
Only the Churches of Groningen, Friesland, Drenthe,
Overijssel, North Gelderland and North Holland were
represented. Two more elders were received as members
in an extraordinary manner.
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The Provincial Assembly of Overijssel delegated
only two ministers; however three churches were of the
opinion that also an elder from Overijssel should be dele-
gated. They sent elder C.G. de Moen. Two South Holland
Churches disagreed with the decision of their Provincial
Assembly not to send any delegates; thus they sent elder
P. Zonne. Although these brothers were sent in a some-
what strange manner, they were received and were ac-
corded ‘‘the same rights as the members who were dele-
gated in the regular manner.”

Another member was added when the Rev. L.G.C.
Ledeboer suddenly appeared. He had broken with the
Netherlands Reformed Church a few days before, and was
not even aware that a Synod was being held, but when
he appeared in the meeting, he was immediately received
as a member of Synod.

One of the main points at this Synod was the ques-
tion of the Church Order. Synod acknowledged ‘‘that from
the very beginning of the Secession, the conviction and
aim were found with the liberated and publicly united con-
gregations not only openly to confess the doctrine con-
tained in the Forms of Unity of the Reformed Church in
The Netherlands, but also with respect to the ministry, the
discipline, and the government of the church to follow the
path of the Reformed Church as it manifested itself in
earlier years when its confession was the clear expres-
sion of its faith.”” Synod recognized that confusion and
alienation were the result of the lack of uniformity in draw-
ing up guidelines for the government of the church and
expressed the wish to make an end to the confusion and,
with abolition of all Church Orders made after the Seces-
sion, to adopt the Dort Church Order. This was done, and
Synod decided to have the Ecclesiastical Handbook re-
printed, in which a Preface was to be inserted wherein ac-
count was given of the adoption of the old Church Order.
This Preface was drawn up by elder P. Schaap of Urk and
adopted with a few changes.

It is one of the rare examples of a Synod confessing
guilt, even though it was not this Synod which was respon-
sible for the confusion and alienation in this respect. Here
follows what Synod adopted.

A Synodical Confession of Guiit

The Synod of the Seceded Reformed Congregations
in The Netherlands, gathered in Amsterdam, November 17
and following days, decided to issue the following declara-
tion to go with a new edition of the Ecclesiastical Hanad-
book:

“The Assembly recognizes fully the Church Order of
the Synod held in Dordrecht in the years 1618 and 1619,
as the only rule in the government, discipline, and ministry
for the congregations, and besides, insofar as they may
serve further clarification, also all the ordinances of pre-
vious Reformed Synods in connection with the said Church
Order.

“We deem it necessary, however, to draw everyone’s
attention to it that we have to add the following declara-
tion to this adoption of the Church Order according to the
requirements of the present state and occasion of the
church. In the first place, since we are united with the spirit
and aim of our fathers, who never accepted the lus Pa-

tronatus willingly but by compulsion, we reject the same,
as well as all worldly power in or over the church, and by
this rejection we display the spirit of the fathers. ‘“How-
ever, we do not claim hereby that the government should
not make its influence be felt at all with respect to the
church. On the contrary, we desire that the government
might protect the church and that it might make its influ-
ence felt all around to repel the evil, and to promote that
which is salutary, according to Article 36 of our Confes-
sion. But we do not ascribe to it any dominating power
or authority in the church, for the LORD is our Judge, the
LORD is our Lawgiver, the LORD is our King, Isa. 33:22,
and Psalm 2:6; Him alone we wish to fear and to honour
with our whole heart by His grace.

“We also declare that we recognize the Dort Church
Order with abolition of all that was ever produced before
regarding Church Orders, judging and hoping that such
may be to the edification of the congregations of the
LORD. For a considerable time this has led to discord in
the congregations and outside of it it was already said that
the Seceders, as many others, busied themselves with
making innovations. And, however much we may be con-
vinced in our hearts that we aimed at the edification of
the congregations, we could not escape this accusation.
Therefore we publish the Ecclesiastical Handbook with the
Dort Church Order in it, as our express rule in the govern-
ment, discipline, and ministry of the church, and the Forms
of Unity, namely the Catechism, Confession of Faith, and
Canons of the Synod of Dordrecht are the rules of the doc-
trine and faith of the church. Without the slightest change
we therefore recognize this Church Order as ours; since
the congregations as it were of themselves will see the
way shown to them to act as occasion of time and place
may require in such a manner as will be found necessary
unto edification in the spirit expressed in our Church Order.
Let no one think, however, that with this Church Order we
would impose a yoke upon the churches. No: we wish to
show hereby that it is our only aim to associate ourselves
as closely as possible with the government, discipline, and
ministry as our forefathers put it. And while acknowledg-
ing that in imprudence, by changing the Church Order,
we have disturbed the congregations, not realizing that
this change was to have such effects of confusion, we now
desire that by the setting aside of all self-made Church
Orders, and by the recognition of that which our fathers
made, the minds of all — Seceders as well as non-Seced-
ers — who had become scared, may be put at ease.

““We also invite all brothers in the Lord who are of the
opinion that we did not act well, whether they are among
the Seceders or among the non-Seceders, to enter into
correspondence with us at the first occasion when again
a Synod will be convened, in order to lodge their com-
plaints since we, miserable people, will gladly be pupils.
Further we invite all who wholeheartedly agree with what
was said above, to show their unity in order that the body
of the Lord Jesus Christ, torn for so long already, may bear
the proofs of union in the Spirit. We say this because we
do not wish to lord it over the heritage of the Lord, but
through grace to be only servants and overseers under
the royal dominion of Christ to the honour of Him who lives
for ever, and to the promotion of the edification of His Con-

gregation.” — To be continued.
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3IADICAL EVANGELICALS BROADER
SUPPORT IN USA?

WASHINGTON (RNS) — The approxi-
nately 5000 radical evangelicals in the
JSA (Evangelicals for Social Action) want
'0 broaden their base of support in the
JSA and attract more participants in their
‘pro-life”’ activities. The head office of the
Social Action group has therefore been
noved from Grand Rapids to Washing-
oon, DC.

The group was established in 1978 to
indertake public action on behalf of radi-
>al evangelicals. Chairman Ron Sider ad-
Tnits that his organization is not as repre-
sentative of American evangelicals as is
‘he more conservative ‘“National Associa-
ion of Evangelicals,” but he sees the
axistence of his group as proof that there
s within evangelicals in the USA a good
Jifferentiation.

The Evangelicals for Social Action wish
o concentrate their “‘pro-life”’ theme on
seven main points: peace and disarma-
nent, the rights of the unborn child,
iches and poverty, racial and sexual dis-
srimination, human rights, and the envi-
‘'onment. On the board of the ‘“Evangeli-
>als for Social Action’ are many promi-
ent Americans, besides Ron Sider (au-
hor) also Jay Keller (chairman of Youth
“or Christ), Republican Senator Mark
atfield (Oregon) and David Hubbard
president of Fuller Theological Seminary,
-0s Angeles).

“UNDAMENTAL CRISIS IN
3YNODICAL CHURCHES

ROTTERDAM (ND) — All consistories
>f the Synodical Reformed Churches in
Fhe Netherlands (GKN) have recently
‘eceived a letter signed by members of
he concerned society ‘“Word and Spirit”’
Society to promote Reformed Church
ife) in which the churches are warned of
he following, ‘‘All the lights are going out.
'he result may be that the church is no
onger the Bride of Christ, but a social
nstitution of well-being, a home out of
vhich the children run away.” The letter
;peaks of an emergency situation in the
shurches, ‘“There has never been such
 fundamental crisis in the listening to
3od’s Word. . . .” (as now) ‘. . . we are
n danger of losing all that God has given
1s in Jesus Christ.”” The main complaint
5 that theologians are overruling the Scrip-
ures and that the true Word of God is no
onger heard. The letter makes an appeal
0 the consistories to ask the Synod ““to

return to the absolute recognition of the
Bible. as the Word of God and a new
recognition of the great significance of the
creeds.”

The GKN (Synodical) Churches are
members of the Reformed Ecumenical
Synod and the World Council of Church-
es, and maintain fraternal relations with
the Christian Reformed Church.

BLACK LUTHERANS SEEK
SUSPENSION OF WHITE BROTHERS

HARARE, ZIMBABWE (LWI) — After
heated discussions the Panafrican Con-
ference of Lutheran Churches, meeting
at Harare, Zimbabwe, has decided to ask
the seventh General Assembly of the
Lutheran World Federation to suspend
the white Lutheran Churches of Southern
Africa. The black Lutherans feel that the
white Lutheran Churches have had am-
ple opportunity to speak out against the
‘““apartheid’’ policy and to achieve union
with the black churches. In 1977 the
Lutheran World Federation already de-
cided that the rejection of apartheid is “‘an
article of faith.” The World Association of
Reformed Churches (WARC), meeting in
1982 in Toronto, has already suspended
the white churches of South Africa as
members on similar grounds as stated
above. The Lutheran World Federation is
scheduled to meet this summer in Buda-
pest, Hungary.

FREEDOM OF PRESS RESTRICTED
EVEN MORE IN 83

LONDON (DPA) — Freedom of the
press is in most countries of the world not
an individual right, but in reality a target
of repression by governments. During the
year 1983 the freedom of the press has
become even more restricted throughout
the world, despite the fact that most world
nations have signed the Helsinki Charter,
which guarantees this freedom. This
observation is to be found in the Annual
Report 1983, of the International Press
Institute, published in London, England.

The greatest repression was found in
the East-European countries, Africa, the
Middle East, Asia and Central and South
America. Countries which were specifical-
ly mentioned as having persecuted au-
thors and editors are Turkey and South
Africa. Actions against the press are taken
especially there where organized resis-
tance against governments becomes ap-
parent.

A CHRISTIAN WORLD PEACE
COUNCIL?

Geneva, Switzerland (CPS) — The
World Council of Churches has received
the go-ahead from the Roman Catholic
Church and the World Association of Re-
formed Churches (WARC) to work out
proposals towards the establishing of a
“Christian world peace council.”’ Lead-
ers of these three organizations have re-
cently decided this at a meeting in Ge-
neva. The proposal was initiated at the
Assembly of the World Council of Church-
es in Vancouver, in 1983, by delegates
from East-German evangelical churches.
The proposal basically comes from the
late German theologian Dietrich Bonhoef-
fer, who suggested such a world peace
council in 1934 to prevent a world war.
This peace council would especially deal
with the threat of nuclear war and seek
to promote justice.

Cl. S.

Consulaat-Generaal
Der Nederlanden

CONSULATE GENERAL
OF THE NETHERLANDS
One Dundas Street West
Suite 2106, Box 2
Toronto, ON M5G 1Z3
Phone: (416) 598-2520

OPSPORING ADRESSEN:

AHRENS, Heinrich, naar Canada vertrokken in
1951 met de Waterman met bestemming
Edmonton, Alberta.

BARTELS, Fredericus Lambertus Maria, ge-
boren op 16 februari 1950 te Breda, naar
Canada vertrokken in 1967, laatstbekende
adres: c/o 743 Banning Street Winnipeg 10
(Man.), correspondentie terugontvangen
van bovengenoemd adres met mededeling
“‘moved to BC’’ mogelijk als adres: 1626
McKenzie Ave., Victoria, BC.

BONS, George Frederik Hendrik, geboren op
20 december 1918 te Rotterdam, laatst-
bekende adres in Canada: RR 2, Alexan-
16b, Rotterdam, naar Canada vertrokken
op 9 april 1955.

GROM, Jacobus Wilhelmus Anthonius, ge-
boren op 27 september 1917, laatst-
bekende adres in Nederland: Kraaierstraat
9B, Rotterdam, naar Canada vertrokken op
12 mei 1952.

De Consul-Generaal,
voor deze:-

Mevr. G. SCHNITZLER
Fgd. KANSELIER
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SCHOOL CROSSING

From the many magazines that cross my
desk | gleaned this article from Letter to
Teachers a monthly publication of Alta
Vista College.

Exploring Teacher-Student Encounters

One of the major concerns of
school-teachers can be summed up in the
question: ““Am | being effective in my en-
deavors?”’ (If this is not a concern, it is
a sure sign that another profession should
be pursued.) If a teacher is not really com-
municating, the whole process of educa-
tion breaks down, no matter how well-
planned the curriculum might be. Even
the most brilliantly designed program of
genuine Christian education can fall trag-
ically short of the target if the teacher’s
methods are not effective.

In considering the importance of ef-
fective communication in the teacher-
student encounter, | have looked to ex-
amples in Scripture of effective commu-
nication God has used in history. | par-
ticularly looked at the model of Jesus
Christ, the Master-teacher, as He encoun-
tered learners 2,000 years ago. It is evi-
dent from reading the Biblical accounts
that Jesus used every ‘‘method’” known
to man plus some new ones. Yet we can-
not limit these methods of encounter to
the three-year public ministry of Christ,
since God’s many methods of encounter-
ing man can be seen from Genesis to
Revelation.

The ‘‘Socratic’ method has long
been viewed as one of the most effective
teaching methods. It is thought of as one
of the oldest methods, and although it
gets its name from the Greek philosopher
Socrates who lived in the fifth century
B.C., this method of teacher-learner en-
counter actually goes back to the Garden
of Eden. For it was in the form of a prob-
ing and heart searching question that
God first encountered Adam after his fall:
“Where are you?” It must have sent
shivers up and down Adam’s naked spine
knowing that God’s question was not giv-
en for God's sake. He already knew
where Adam was. The questions that fol-
lowed were even more to the point: ‘“Who
told you that you were naked? Have you
eaten from the tree . . .?”’ These ques-
tions formed a foundation for all God
taught Adam that day.

The question-answer method was
also often used by Jesus during His time
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of public ministry. Again, the questions
were not given because Jesus did not
know the answers. He simply used ques-
tions to teach others what He wanted
them to know. For in answering His mas-
terful questions, the learners were forced
to realize something about Christ, about
others, about things or about themselves.
Consider such a question as, ‘‘Peter, do
you love Me?’’ Three times Jesus asks
it. Peter is taught an important lesson that
day. Or consider the question, “Who do
men say that | am?’’ Perhaps this was the
occasion of Peter’s first awareness of
who Jesus was.

We cannot forget, as well, the prob-
ing questions addressed to the religious
rulers when they questioned His au-
thority: *“The baptism of John was from
what source, from heaven or from men?”’
This question indeed caused them to
think deeply!

The ““Socratic’’ method may have its
time and place, but we do not see the
Lord using it exclusively. He used it when
it was most effective to use. But, at other
times, He encountered learners in differ-
ing ways.

The “‘lecture’’ method is perhaps
best known to college students who tend
often to equate it with scholastic bore-
dom. Yet this method need not be dry or
dull.

The Lord often used it when ad-
dressing large groups of people. The Ser-
mon on the Mount is an example. But
what was it about the lectures of Jesus
that made them so memorable? Was it
the content of His message, or was it con-
tent plus “‘delivery”’ that communicated
with people? In looking closely at His lec-
tures we can see several characteristics
that made them effective.

Firstly, the Lord made frequent use
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of mental images of concrete experiences
to illustrate abstract thought. For exam-
ple, He called His disciples the ‘‘salt of
the earth” and the “light of the world.”
These images were used to help them
grasp the significance of their role in the
earth by likening it to the function of salt
and light.

Secondly, He drew His illustrations
from the real life experiences of those to
whom He was speaking. He understood
what the people understood most and He
used their understanding of everyday
things to teach His lessons. He often
spoke of fields of wheat, wine, bread,
water, etc, as He illustrated His message.
He spoke of hunger and thirst frequently
in connection with His message of life.
This was something the people could per-
sonally relate to.

Jesus also used concrete visual aids
to bring His message to make vivid im-
pressions on the hearts and minds of His
learners. There was the time He saic
nothing but drew something in the sand.
We do not know what He drew, but if
seemed to communicate a message. (Nc
need for an overhead projector here..
Then there is the use of real bread anc
real wine at the Last Supper to commu-
nicate the truth of the new covenant
These same elements have been usec
through the centuries as a continual con
crete expression of these dynamic spiri
tural truths. And then, of course, there are
the many miracles Jesus performed as
living ‘‘visual aids” to those who saw
them, proclaiming His Lordship over al
of life.

Storytelling was also an effective
way Jesus used to teach His disciples. ‘‘/
certain King took a long journey to a fa
away land . . . .”” Who can resist a gooc
story? It is not just for kids, you know. Hit
stories were used to illustrate truth anc
often aroused curiosity in the listeners at
to what the “‘real”’ meaning was.

Jesus did not stop at filling mindt
with new thoughts and parables. He tool
His learners to the next step and sen
them out on ‘“‘field trips’’ to experience
the message of the Kingdom in real life
Sending the seventy out by twos, He
demonstrated one of the most effective
teaching methods of all — learning b
personal experience, or learning by do
ing. His students did not just sit under :
fig tree and ‘“‘think spiritual.” He woul



not allow that. The requirements of the
course necessitated some ‘‘hands on”
experience of what had been spoken of.
| would dare say that His disciples prob-
ably learned more about the Kingdom of
God through these real experiences than
they did sitting at His feet! For it was out
““in the field”’ that they stumbled, bum-
bled and never forgot. | am sure the
Hebrew concept of “‘doing”’ as a prere-
quisite to ‘‘knowledge’’ was part of Jesus’
makeup.

In addition to all of the above meth-
ods of teaching, we must not forget one
of the most fundamental methods of all:
that of modelling. Jesus did not just “tell”’
the good news — He lived it. He demon-
strated what He taught and then said,
“Do what | do.” His students could re-
spect Him. They could follow Him. He
was not standing back pointing the way
for others to go. He did not just talk about
“the truth.”” He is the Truth. He imparted
His Spirit to those who chose to follow
Him. He literally shared Himself with
others.

Not only did He share Himself with
others, but He shared in a truly person-
alized way. His way of encountering peo-
ple could be thought of as unpredictable.
Consider the way He encountered the
money changers in the temple! He taught
the pharisees in a much different way
than He taught the twelve, and for good
reason. He understood that their attitude
and needs were different and He used dif-
ferent methods accordingly.

Finally, it is important to see Jesus
the Teacher as teaching the whole per-
son. He did not come to reach only man’s
intellect. Nor did He come only to save
man’s soul. He came to give life to the
whole person. He washed feet, fed the
hungry, dazzled the learned ones at age
twelve, and wept over a lost city.

In looking over the pages of the Bi-
ble for further examples of effective
teacher-student encounters, we could cite
many more cases. | will conclude with just
a few methods God has used to encoun-
ter man.

We tend to get upset with the behav-
iourists’ techniques of teaching through
the use of environmental changes to pro-
duce inner changes, but we have to ad-
mit that God has used this technique at
times to teach man what He would want
him to know. We think of God’s use of
flood, fire and famine to bring His judg-
ment on man or to motivate him to repen-
tance. God’s change of the external en-
vironment has had a great effect on
man’s learning to know His ways.

We must also acknowledge that the
use of external rewards and punishment
is not foreign to God’s methods of teach-
ing man what He would have him know.
Rewards are not bad in themselves. We

When he speaks, those kids are all ears

must conclude that the misuse of rewards
as a sort of manipulation is bad.

Finally, we must mention the teach-
ing method of the Holy Spirit today as He
does His “‘inside’’ work on man, convict-
ing him of sin and righteousness and
leading us into all truth. Here we see the
teacher-learner encounter as a highly per-
sonalized inner revelation of reality and
truth, apart from which we as Christians
could not live. This is the learning expe-
rience that only He can lead us in and on-
ly we can respond to.

So too, we see in the Biblical models
a purpose for teacher-learner encounters,

(i.e. the furthering of God’s redemptive
process). This is the purpose of Christ’s
encounters and the end of all teaching
methods. We do not see God communi-
cating for communication’s sake. He
communicates for the sake of redemp-
tion. And this, too, gives schoolteaching
the sense of dynamic forward thrust so
necessary for learning.

Send material for school crossing to:

NICK VANDOOREN
John Calvin School
607 Dynes Road, Burlington

CHURCH NEWS

CALLED and ACCEPTED
to Smithers, BC:

REV. B.J. BERENDS
of Winnipeg, MB

CALLED to Lincoln, ON:
REV. Cl. STAM
of Smithville, ON
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OUR LITTLE MAGAZINE

Hello Busy Beavers, FOR YOU TO DO
Guess what | saw the other day.
An igloo! A real one! A Snow Mystery
It was round and quite high, and built of neat blocks of
snow.
Do you think someone was using it for a fort?
How about you?

Did you ever hear of red and green snow?
Yes, Busy Beavers, it’s true.

Can you find out about them?

Send in your answers to me for a reward.

Have you made a snowfort this winter? Time for Birthday Wishes!

Or maybe a snow sculpture? We all join in wishing all the Busy Beavers celebrating a
Can you go tobogganing close to your house? birthday in February a very happy day and also many happy
Enjoy the snow while it’s here! returns of the day!

Have a wonderful day celebrating with family and friends.

%‘ And may the Lord guide and keep you all in the year ahead
} of you.

Busy Beaver Kimberley Vandooren has a poem for you, called:

Snowflakes QUIZ TIME

Snowflake, snowflake, falling down,
3 E Twisting, twirling, ’til it gets to the ground.

Different shapes, different sizes, Ny
e ) g
Snowflakes are happy surprises! ‘7‘?\‘ Busy Beaver Karin Vander Veen has a MAGIC SQUARE

for you to do.
(Remember in a magic square the words go both across

‘E‘)(’f"
x@a and down)
Riddles for You ] 2 3
Have fun with your friends and your family, too! '
Thanks for sharing them, Busy Beaver, Pear/ Vandeburgt. >
1. What is when dirty and black when clean? '
2. What has two hands but can’t scratch itself? 3
3. What is the hardest key to turn? :
4. It runs all around, yet it never moves!
5. Acts like a cat, looks like a cat, yet isn’t a cat? 1 thi head wh laving baseball
6. What always has one eye open? o W%a." 1 ?(n your head when playing baseba
7. What can make two people out of one? 3' a big morlr ey K th
8. What has a thousand needles but does not sew? - an animaf you keep at home
9. What has no feet, or hands, or wings, yet climbs to the sky?
10. What pets make stirring music? Busy Beaver Sylvia Van Bodegom has this puzzle for you.
11. The more you take away, the bigger | become. Who am 1?
KEY
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