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From Pre-Position to Pro-Position

Address given by Rev. D. VanderBoom, chairman of the Board of
Governors of the Theological College of the Canadian Reformed
Churches, at the Thirteenth Anniversary Meeting and the Tenth
Convocation, in the Wellington United Church, Burlington, Ontario,

September 10, 1982.

The words used in the title of this address sound
and look identical and at a certain time they were. In the
course of time their meaning began to differentiate. A
Pre-position, according to Webster, is a relation word
that connects a noun or pronoun to another part of the
sentence, as e.g. to a verb (he went to the store) or to an
adjective (old in years). The word Pro-position can have
several meanings, e.g. a proposal or expression in which
the predicate affirms or denies something about the sub-
ject. The combination of the two, “from preposition to
proposition,” describes the purpose of this speech: that
is to discuss an expression with a preposition which
leads to a statement to be argued and upheld.

The question may be asked: How can you draw a
conclusion or defend a statement on the basis of a prep-
osition? To answer that question | would like to refer to
some grammatical rules. Some scholars maintain that
“prepositions govern nouns.” This is not entirely cor-
rect. They do not govern, they define nouns. A.T. Robert-
son, in his Grammar of the New Testament (pp. 554,
590) writes: “The prepositions come in to help out the
meaning of the case in a certain context. The case indi-
cates the meaning of the preposition; it is not the prepo-
sition which gives meaning to the case.”

With this rule in mind we turn to the prepositions
themselves, and we shall restrict ourselves to an impor-
tant one: the preposition IN. It is used 2698 times in the
New Testament. Two examples may suffice to show how
this preposition can be translated in different ways. We
find, for instance, the expression “in the marketplace”
which is translated as ““at the market.” “In the throne” is
usually translated as ‘“on the throne.” The word “in”
states that the location is within a certain locale.

We also find the instrumental use. Luke 22:49 reads:
“Shall we strike him IN the sword?’’ which is translated
as “with"” the sword. “In”’ does not mean “with” as such;
the idea comes from the context.

There is one certain type of locution in the New Tes-
tament, especially in the letters of the apostle Paul, in
which the use of the preposition “in”’ has led to interest-
ing discussions. Therewith we come to the heart of our
topic. The well-known phrase “IN CHRIST"” has given oc-
casion for all sorts of controversies. It appears 164 times
in Paul’s letters as “In Christ”; “In Christ Jesus’’; ““in the
Lord”’;or “‘in Him.”

For more than seventy years scholars have occu-
pied themselves in an attempt to give a clear definition
of this term. It can be understood that these studies in-
volved many related matters, as | hope to show present-
ly. The discussion started in earnest when Adolph Deiss-
mann published a book entitled Die Neutestamentliche
Formel “In Christo Jesu” (The New Testament Formula
“in Christ Jesus”). During the following decades a series
of books and articles have been written on the subject.

Is an exegetical exploration of the use of this term
so important, we may ask? Apparently it is. E. Andrews
in his book “The heart of Christianity’’ writes: “So cen-
tral to Paul's thought is the concept of being-in-Christ
that an inquiry ought properly toc begin at this point.” H.
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Ridderbos states in his study on Paul (p. 34) that “the
centre of Paul’s religion is not primarily the union with
Christ, but God’s acts in Christ.”

Whereas the Reformation theology found the main
entrance to Paul’s writings in the ‘‘righteousness by
faith,” there has been a considerable change of ap-
proach since the publication of Deissmann’s book. The
process of “individual experience” of the benefits of
Christ’s redemption and the ‘“Existential effects” there-
of received more and more emphasis. To a certain extent
this has been caused by the studies on the term “in
Christ.” The influence of these writings, with their defi-
nite approach to the matter, has even been noticeable in
the publications during the discussions on the term
“sanctified in Christ” in the years 1936-1944. The deci-
sions of Synods of the Reformed Churches in The Neth-
erlands were, to say the least, coloured by a religious
subjectivism.

Deissmann, in his aforementioned book, writes:
“This mystical ‘in’ has, through the Pauline ‘in Christ,’
become the great watchword of Christian mysticism.”
He adhered to the local interpretation and stated that
“the formula characterizes the relation of the Christian
to the living Christ; it is the expression of the most inti-
mate communion with Christ, which is called Christ-inti-
macy.” As far as | have been able to verify, he never men-
tions what that intimacy is based on or how it is accom-
plished. This approach did not remain unchallenged. It
was even called “a resurgence of antique gnosticism
which has haunted the interpretation of the term ‘in
Christ’ for a long time.” It has also been labelled “an un-
stable, exaggerated interpretation.” There were also
moves in another direction when it was said that there is
a variety of uses with differences in shades of meaning,
while the translation IN must be maintained and should
not be replaced by ‘“through’” or “with” for which Paul
uses other prepositions.

The conclusion which a French theologian, M. Bout-
tier, arrives at deserves our attention. In his book “En
Christ” (In Christ) he writes (p. 6): “The expression ‘in
Christ’ evokes the act of God by which ... we are includ-
ed in the body of Christ through His Holy Spirit to partici-
pate in His life and all that is His” (my translation). It is
regrettable that Bouttier did not retrace this line to
where it ought to start, namely, God’s righteousness as
revealed to man in the gospel.

The conclusion that there is a variety of shades of
meaning as to the interpretation of “in”’ is borne out by
the occurrences in Paul’s letters, and this would suggest
that a classification is possible. The interesting ques-
tion is: How should we go about this?

It can be accomplished in different ways, depend-
ing on certain premises evidenced in Deissmann’s treat-
ment. He speaks of an “immediate’” union with Christ
and takes his starting point from that premise. He builds
his exegesis of the several occurrences on a mystical in-
terpretation of the term, resulting in a climate of reli-
gious subjectivism.

This matter has come to the fore in many current



publications in which religious feelings seem to be the
basis for ethics and morals. A clear description of this
religious subjectivism was given by J. Kamphuis in De
Reformatie (Vol. 57, No. 10, p. 145). He defines this sub-
jectivism as: ‘““Any religious conviction which does not
ascribe a central place to the Word of God and His cove-
nant, but, on the contrary, awards a central place to man
and his religious feelings and moods’’ (my translation).

In all the classifications given since the days of
Deissmann, a one-sidedness presents itself gradually
modifying the revelation of God’s deeds in Christ to an
account of the reborn soul: Christ-intimacy! The deci-
sions of Synods of the Reformed Churches in The Neth-
erlands (before 1944) were not free from this influence.
The pronouncements on “presumptive regeneration”
make it clear that the right to and the validity of baptism
is to be defined from what has been realized in the chil-
dren oris presumed to have been realized in them. From
that resulted the distinction between “internal” and “ex-
ternal” holiness. The discussion on the use of the term
“sanctified in Christ” was bound to reach a deadlock in
the dilemma “either-or.”

From the examples given — | had to limit myself to
a few — it appears that a purely local use of the preposi-
tion does not do justice to the context of many occur-
rences, and in some cases this local interpretation has
caused the elimination of certain passages because
they did not fit into the scheme. Even Reformed theolo-
gians have resorted to translating the preposition “in”
by others, for instance, “through’ and “by.” H. Venema
argued in an article in Opbouw (Vol. 11, Nos. 24, 25) that
in | John 5:11, “God has granted us eternal life and this
life is in Christ His Son,” John is speaking about ‘“‘the
Activity of the personal, historic Christ.” However, John
does not write here about eternal life “through” Christ
(which we find indeed in other places in Scripture), but
about eternal life IN Christ. This expression must there-
fore be differently defined.

Although Bouttier is not completely clear in his con-
clusions, he is, | am convinced, on the right track. He
writes (p. 95): “ ‘In Christ’ recapitulates step by step the
plan of God; in every phrase it indicates the origine, the
way and the realization of the divine work.” Taking this
as a starting point, we can categorize the three different
shades of meaning which are very closely and insepar-
ably connected. The one is impossible without the other
two.

In a first series of occurrences we learn about
“God’s acts in Christ.” God is the subject of the verb,
e.g. “He is the source of our life in Christ Jesus’ (I Cor.
1:30), or “God, who in Christ leads us in triumph”’ (Il Cor.
2:14). Then Paul writes in | Cor. 5:17: “If anyone is in
Christ he is a new creation,” he adds in verse 18: ““all this
is from God.” The being led in triumph is not based on a
union with Christ, not on a being-under-the-influence of
Christ, but on God’s plan of salvation revealed in His
Son.

One more example is Gal. 3:26, “You are all sons of
God through faith in Jesus Christ.” The RSV translates:
In Christ you are all sons of God. Deissmann puts the
emphasis on the communion with Christ which makes
men sons of God. Although both translations are possi-
ble, it is remarkable that Paul points to the covenant in
verse 29 when he adds: “If you are Christ’s [and | would
add: through faith] you are the seed of Abraham, heirs
according to the gospel.” Here is a direct reference to
the position of man in the covenant which God estab-
lished with Abraham.

The letter to the Ephesians is even clearer on this
point. “God has blessed us in Christ” (Eph. 1:3). “‘Even as
He chose us in Him” (1:4). “He bestowed His grace upon
us in the Beloved” (1:6), and “according to His purpose
which He set forth in Christ, as a plan for the fulness of
time” (1:9, 10). This sequence of statements speaks, in
the first place, about the purpose and plan of God in
Christ, and, next, about bestowing gifts upon man. From
almost every letter of Paul examples can be drawn to
show that “in Christ” is used in a comprehensive sense
and that “the case or the context indicates the meaning
of the preposition.” The act of God in Christ is always
set forth prior to a bestowing of gifts. It is not done by
virtue of a mystical union with Christ, but through faith
in God’s covenant Word.

This observation leads us to another group of occur-
rences in which we discern how the benefits of salva-
tion, the rewards of Christ’s redemptive work, are pres-
ent in Him. In Gal. 3:14 Paul refers again to the covenant
when he writes: “...that the blessings of Abraham
might come upon the gentiles.” These blessings are re-
alized in Christ’s work of fulfilling God’s purpose and the
promises of the covenant. In turn, these promises are
granted to us and we may participate in them. How they
are given and how man can and must participate in
these blessings is explained later in this letter. Rom. 6:23
teaches that “‘the free gift of God is life eternal in Christ
Jesus.” This life is not enjoyed, nor can it be, if and when
it is not there — objectively — as a present reality. This
reality exists already before union with Christ comes to
mind.

It would take too much time to mention all the oc-
currences of the phrase “in Christ” speaking about the
treasures of the Kingdom and the promises of the cove-
nant as they are ‘““available’ in Christ.

We now turn to an extensive number of places
where the phrase “‘in Christ” is used in connection with
man. There is a very clear pattern in Paul’s use of the
preposition, especially in relation with verbs: What is
man to do “in Christ” and what does it mean ‘to be in
Christ”? These expressions, indeed, point to a close re-
lationship. The cardinal question remains whether this is
a mystical union, an existential experience, or something
else. | have argued already that a merely local interpretation
does not do justice to these expressions. There is no
possibility for direct, immediate contact with Christ,
neither from His side nor from ours, without a revealed
means of contact.

Attention must therefore be paid to the words: “To
be in Christ,”” as we read in Il Cor. 5:17: “If anyone is in
Christ he is a new creation.” Is this a “religious experi-
ence,” a “being under the influence or in the sphere of
Christ”’? Deissmann stated: “God takes the initiative at
the mystic initiation and continues it. Baptism does not
bring about this communion, but sealsit.” There is noin-
dication how this communion is brough about. Deiss-
mann solved this problem by identifying Christ and the
Holy Spirit. Greijdanus, in his commentaries, also
speaks about ‘“fellowship with Christ” in connection
with this phrase, but he does it in such a way that the
forensic or juridical meaning comes first. Scripture, he
writes, speaks of fellowship which is worked and main-
tained by the Holy Spirit in the way of faith. The term “to
be in Christ” indicates the effect of acknowledging
Christ in faith and thereby becoming partaker of His real-
ized benefits. Man who hears the Word of the covenant
is faced with the question, not whether he is elected or
reborn, but whether he receives the Mediator of the cove-
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nant with the promises fulfilled in Him. God, who has re-
alized His purpose in Christ, calls unto faith and in that
way realizes His decree.

The words “sanctified in Christ” are once again in
dispute. H.C. Hoeksema recently reacted to an article
written by J. Overduin, in which the words “conditional
promises’” are used. Hoeksema argues that “external
holiness’ is not real. In the first question to the parents
in the Form of Baptism — “Do you confess that ... our
children are sanctified in Christ” — a “real holiness” is
meant. Hoeksema maintains that there is no condition
of faith. The conclusion is that only elected children are
sanctified in Christ. Once again the ‘“‘real” and the “un-
real” holiness continue to confuse the issue and the in-
fluence of the mystical interpretation of the term “in
Christ” persists.

In Rom. 5 and | Cor. 15 Paul makes a comparison be-
tween “in Christ” and ““in Adam.” This could be ex-
plained in the sense that all men were ““in the loins of “
Adam, but then the comparison does not make sense. A
mystical interpretation is alien to the context. Being in
the sphere or under the influence of Adam is only partly
true. There is more to it. The expression ‘“man has
sinned in Adam” indicates the position of all mankind
because of Adam’s sin. All people, whether they know it
or not, whether they want to believe it or not, deserve
eternal death. Christ was sent into the world to restore
our relationship with God by changing that position of
condemnation, by right for us. We were dead in Adam,
we are alive in Christ. That indicates a position-in-rights,
judicially speaking. Being in Christ, being righteous and
holy in Him, is not an inward experience; neither is it ex-
ternal righteousness or holiness. It is real, realized
righteousness and holiness as it is obtained by Christ.

In the expression “sanctified in Christ”’ in the Form
of Baptism the words “children” and ‘“‘sanctified”” have
for a long time received undue emphasis. This has led to
“presupposed regeneration of the child,” on the one
hand, and “presupposed non-regeneration,” on the other
hand. The full emphasis, however, should be on ‘“in
Christ.” It is a position; it is a status-in-rights in the cove-

nant of grace; it is a historic and dynamic reality in God’s
continuing plan of salvation, revealed in Christ as set
down in the covenant Word. That is what is called the
“indicative” of the gospel. God so loved the world that
He sent His Son. But, directly connected with this gos-
pel is the call to faith and repentance and to cleaving to
the one God, Father, Son, and Holy Spirit. That is the
“imperative” of the Word of the covenant. He who is
sanctified, according to the promises fulfilled in Christ,
must become manifest as being sanctified. The fellow-
ship-in-rights becomes a fellowship-of-life by faith.

The preposition ““in”’ in the expression “in Christ”
leads to the following propositions:

e The word “in” in this phrase should not be translated
by “through’ or “‘with”’; it does not refer directly to the
redemptive work of Christ.

* The term “in Christ”” as found in the letters of Paul is
used in a comprehensive sense with a clear pattern.
Summarizing this pattern we see:

1. The plan and purpose of God which He realized by
sending His Son into the world.

2. The benefits of grace; i.e. righteousness, holiness
and eternal life which have been realized in Christ as
Mediator of the covenant.

3. The union-in-rights of those with whom the Lord es-
tablished His covenant: the believers and their seed.
This union-in-rights can be acknowledged or rejected.

4. The rejection of this union-in-rights means that the
wrath of God remains on such unbelievers.

5. The acceptance of this fellowship-in-rights, by believ-
ing the promises and heeding the call of the gospel as
worked by the Holy Spirit, leads to fellowship-of-life:
the participation of Christ and all His benefits.

| believe that when this line is followed in our considera-
tions much confusion will disappear and the word “mysti-
cal union’ will be replaced by ‘“covenant union.” That
would be the strongest gain in our argument against “‘re-
ligious subjectivism’ and would give to the Word of God
and His covenant the central place.

D.VANDERBOOM

Theological College

PRINCIPAL’S STATEMENT 1982

Thirteenth Anniversary Meeting
Tenth Convocation
Friday, September 10, 1982

1. COLLEGE EVENING

The academic year 1981 - 1982
had a festive beginning. At our
twelfth anniversary meeting and
ninth convocation on Friday, Sep-
tember 4, 1981, the Rev. C. Van Dam,
M.Th., was installed as Professor of
Old Testament. His inaugural ad-
dress was entitled, “The Genesis
Flood Account.”

2. FACULTY AND STUDENTS

Mr. A. Van Delden, B.A., enrolled
as freshman, together with Mr. G.
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Wieske, who was the first student
from Australia and the last student to
be admitted as a mature student on
the basis of an entrance examination
in Hebrew, Greek, Latin, and Ancient
Philosophy. Our total number of stu-
dents rose to eleven. Besides the
freshmen course we offered the
course of the junior year.

During the first semester the pro-
fessor of Dogmatology lectured as
Visiting Professor at Westminster
Theological Seminary at Philadel-
phia, U.S.A. The excellent coop-
eration of his colleagues made it pos-
sible to exchange courses of the sec-
ond and first semesters. The result
was a busy academic year but a grati-

fying one: our students did not lack
their proper theological education
and our institute could be of some
significance to at least ten times as
many students as we ourselves have.

This good cooperation was evi-
dent again in the second semester
when, at the end of April, Prof. C. Van
Dam left for a one-half year stay in
The Netherlands to prepare his doc-
toral thesis in Kampen.

Two special lectures were held
during this academic year. Mr. W. Van
der Kamp spoke on De labore solis
and Prof. Dr. J.W. Wevers of the Insti-
tute for Near Eastern Studies at the
University of Toronto dealt with Sep-
tuagint scholarship.



The Rev. G. Van Dooren, M.Th,,
reached the obligatory retirement
age, but we are thankful that he is
willing to serve as temporary instruc-
tor in Diaconiology for another aca-
demic year. Prof. L. Selles succeeded
him as vice-principal.

On January 15, 1982, the Lord took
unto Himself the Rev. H. Scholten,
M.Th., lecturer in Ecclesiology from
1969 till 1979. Since in a previous
Principal’s statement | gave a survey
of his life and his work in our midst,
we now simply thank the God of his-
tory for what He gave us in our broth-
er Scholten. It was good to see the
whole College community around his
grave on the day of his funeral.

One of our students, Mr. G.Wieske,
was privileged to be able to resume
his studies after having been hospi-
talized for a serious operation. Our
times are in God’s hand.

3. ORGANIZATION

We now make the transition from
Faculty and Students to the organiza-
tion of our College as such. The main
event was an Act of the 32nd Legisla-
ture of the Province of Ontario. It is
the Act respecting the Theological
College of the Canadian Reformed
Churches. Prepared by a Committee
in which our trustee, Mr. C.M. Loop-
stra, LL.B., played an important role,
introduced as a Private Bill by the
Hon. Mr. George Kerr, member for
Burlington South, the Act was passed
by the House and received Royal As-
sent on December 11, 1981. Our in-
stitution is now incorporated and
given the authority to grant the de-
grees of Bachelor of Theology, Bache-
lor of Divinity, Master of Divinity, and
Master of Theology. Instead of two
Boards — Governors and Trustees —
there is now one Board consisting of
eleven Governors. Six of these are
ministers of a Canadian Reformed
Church — they form the Academic
Committee — while the other five
Governors are members of the Fi-
nance and Property Committee.

This is the place and moment to
express publicly our thanks to the
Hon. Mr. George Kerr, here present,
for his interest and involvement in our
acquisition of legal status in the Prov-
ince of Ontario. | recently read that
Burlington Bay in former days was
called Geneva Bay. | do not know
whether historical appreciation led
the member of Burlington South to
defend the civil rights of Reformed
people who are often called Calvin-
ists. Issued from Geneva, we certain-
ly honour all who are in high positions
because of their God-given authority.
We are grateful to you, Mr. Kerr, for

the help given to our small but aca-
demically sound institution.

In April, when the Board of Gov-
ernors in its constitutive meeting to-
gether with the Faculty pored over
new bylaws that refine the details of
our organization, we had a memora-
ble celebration of this joyous event.

Upon advice of the Board, the
Senate now decided to grant the
Master of Divinity (M.Div.) degree to
those students who entered the Col-
lege with a Bachelor's degree and
have successfully completed four
years of theological study. The Bache-
lor of Divinity degree (B.D.) is main-
tained for those who in the past had
been admitted without being in the
possession of a Bachelor's degree.
The present graduation of Mr. Clar-
ence Bouwman, B.A,, is therefore the
first occasion of the conferring of the
M.Div. degree and marks the begin-
ning of a new era.

Also in consultation with the
governors the Senate decided that a
student needs to attain a weighted
average of 65% (C) in the final marks
of an academic year in order to be
able to continue his studies at the
College. This decision will be imple-
mented for the academic year 1982/
83. Both the marks obtained and the
degree granted should be indicative
of the academic standards of a grad-
uate school.

4. LIBRARY

As far as the library is concerned,
my report will be short, since | do not
wish to take away the impact of the
words to be spoken by Mrs. L. Selles
on behalf of the Women’s Saving Ac-
tion. Let it suffice to say that our li-
brary undergoes a steady and healthy
growth. During my stay in Philadel-
phia, Mr. R.J. Kepple, the librarian of
Westminster Theological Seminary,
gave us an excellent deal when he
sold more than six hundred volumes
of high quality theological literature,
especially in German, Dutch, and
French. Prof. Drs. J.P. Lettinga, the li-
brarian at our sister institution in
Kampen, The Netherlands, agreed to
aregular exchange of official publica-
tions of our churches. Now that the
Women'’s Saving Action has reached
a milestone, | express the heartfelt
thanks of our entire College commu-
nity to Mrs. Selles, the Lindhout fami-
ly in London, and all those anony-
mous willing workers who gave us our
necessary tools.

The modern powers of automa-
tion in general and computerization
in particular have conquered even the
serene field of librarians; they will re-
quire capital investment in the future

for which the help of our sisters in the
Churches is still urgently requested.

5. CONCLUSION

Coming to a conclusion, we may
say that in several respects the aca-
demic year 1981 - 1982 was an extra-
ordinary period in the life of our
Theological College. Our status is
legalized. For the coming year we at-
tracted five new students, of whom
two are non-Canadian Reformed. This
recognition by others is also notice-
able in other contexts and contacts.

It renders us thankful to God
who gives us a name and a place. It
makes us aware of our calling and
responsibility. In humility we solicit
therefore, the prayers of God’s people
that our institution may remain a truly
Biblical training ground of Reformed
ministers, servants of Christ and of
His congregation.

J. FABER
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Children in the Worship Services

A QUESTION

In NEW HORIZONS in the Ortho-
dox Presbyterian Church of May
1982, in the column ‘‘Letters to the
Church...,” a letter of a reader ap-
peared with a question:

What are we to do with young children
during the morning worship service —
children from perhaps three or four
years old to eight or nine? Do we ex-
pect them to sit quietly and unmoved
during the service — like bumps on a
log? Are they to draw pictures, to do
puzzles, to read simple nursery-type
books? May we have junior church at
some point and remove them from the
service? Should we have a children’s
sermon at some point — in their seats
orup frontinacircle? ...

It seems that this is a critical matter
in the larger question of retaining
young people when they reach their
years of freedom — and mostly absent
themselves from worship because of
sad experiences in their tender years.

AN ANSWER

In the same issue of this maga-
zine, the first article dealt with this
question. It was written by Mary
Loeks, mother of three children,
member of a RPCES (now PCA) con-
gregation, and had appeared first in
the RPCES Supplement to The Pres-
byterian Journal of November 25,
1981. She writes:

Commitment to Reformed and cove-
nant theology has led many to a con-
viction that families ought to worship
together as families. It is a noble goal;
but is it a realistic one? Are we simply
closing our eyes to some of the things
that are happening when we come to-
gether forthe purpose of worship?

| saw an otherwise normal ten-year-
old boy working long division problems
during a church service | visited last
summer! | have often seen children
reading books during a worship ser-
vice, sometimes cleverly concealed be-
tween Bible covers, sometimes not.

Children endure church services by
drawing, counting floor or ceiling tiles,
wiggling and sauirming, emptying their
mother’s purses and sometimes sleep-
ing.

Is it possible for families, whose
members differ in age, sex, interests,
abilities and maturity, to worship to-
gether as families? Is it possible for
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families to do anything worthwhile as
families? | would answer both these
questions with a qualified yes.

My yes perches precariously on two
premises: commitment and prepara-
tion.

The author does not speak further
about commitment. She presupposes
that that is present. With respect to
preparation she first makes a com-
parison with a picnic at the beach, re-
quiring careful planning and the co-
operation of all.

After this she writes about “Prepara-
tion by everyone”

At the top of our “‘don’t forget to bring”’
list must be an expectant attitude. For
reasons hard to fathom, the Almighty
God Himself wants to communicate
with us. He wants us to worship
Him....

So often many of us approach the Di-
vine Potter as dried out, brittle pieces
of clay. We would probably never voice
such a sentiment, but our attitudeis an
“| dare you to get through to me, Lord.”
True worship is much more likely to
happen if we come as soft, shapable
pieces of clay, eagerly expecting God to
speakto us.

Some earthly suggestions to aid our
focus on the King of heaven:

1. Get enough sleep the night before.

2. Do ahead of time all the shoe polish-
ing, shirt ironing and food preparation
possible. Make sure the car has
enough gasoline. Save for Sunday
morning only those tasks which can’t
possibly be done sooner.

3. While you are busy with some of these
more mechanical preparations, pray
for your pastor and others involved in
the worship service.

4. Get up even earlier than you think you
need to on Sunday morning. Arrive at
your place of worship in time to begin
worshipping during the prelude.

5. Say “thank you” to the appropriate
persons when something has been es-
pecially helpful or meaningful. Don’t
forget those persons who man the nur-
sery, shovel snow from the church
steps orpassout hymnals.. ...

With all these suggestions, | think,

we can all agree. | would even say:

they are self-evident and were prac-
ticed in Reformed Churches for many
years. Is it not a matter of course that
we should make sure to get to bed in
time on Saturday? Is is not a matter

of course that we have Sunday as a
day of rest, and therefore do on Sat-
urday all the work for Sunday that
can be done on Saturday? And is it
not a matter of course that on Sun-
day mornings (although also on Fri-
days or Saturdays) a prayer for the
ministers is very appropriate? They
need it. And a prayer for all involved,
for the whole congregation, is also
very much needed. We should pray
that the Lord may make us all pieces
of “soft, shapable” clay, with whom
He as the great Potter, can work.
Such a prayer before the worship ser-
vices in the family circle is a very
good preparation.

However, when the author comes
to the next point, “Preparation for
everyone” | am less in agreement. She
writes:

The major responsibility for this, ad-
mittedly, is on the shoulders of the
pastor or the person delivering the ser-
mon. But the responsibility does not
have to be solely his. Many churches
have effectively used some form of a
worship service planning committee.
| am against “dominocracy,” the min-
ister ruling and dominating every-
thing. But the responsibility for the
worship services is not on the shoul-
ders of the minister as such. It is the
responsibility of the consistory. It
should not be given into the hands of
a planning committee.

It would be wise and correct to
have the preaching of the minister as
a regular point on the agenda of
consistory meetings. Then the elders
can not only comment on the manner
of preaching and the contents of the
sermons, but also talk about the
needs of the congregation, whereby
discussing with the minister, for ex-
ample, which parts of the truth of
God’s Word or which elements re-
garding a Christian life need to re-
ceive emphasis for their congrega-
tion. This is a side remark.

But let us listen further to what
Mrs. Loeks writes:

| submit some questions for the con-
sideration of those who prepare ser-
mons:

Can you put the sermon’s main
idea in the language of a five-year-old?
... Where can we begin in our attempts
to involve everyone in worship? Not
every pastor feels comfortable with
children’s sermons or object lessons.
Those might be a part of the service
that could be led by someone other
than the pastor. Children’s sermons do
not have to be part of every effective
worship experience, but they can be
helpful. They are especially so if the
main idea of the sermon is an abstract
one.



Are there other aspects of the wor-
ship service that even young non-read-
ers can participate in? | have seen chil-
dren tune excitedly back into the ser-
vice when they heard a hymn or Scrip-
ture verse or catechism question they
had memorized. . ..

Here this mother makes a good
point. School, home, and church can
cooperate! She continues:

When children have given money for a
special offering in Sunday school or Bi-
ble school, it might be appropriate to
have representatives of the children
present their offerings as part of the
worship service.

During an infant baptism, consider
having the young children in the con-
gregation come forward where they
can see what is taking place. Explain
briefly to the children what is happen-
ing, andwhy . ...

During communion in one Christian
Reformed Church, the congregation
comes forward in a series of small
groups and forms a circle. As older
family members receive the elements,
the pastor or another elder whispers a
special message to each of the chil-
dren. “God loves you, and wants this
new school year to be a good one for
you, Sarah.” The message is often ac-
companied by some physical contact
— a hug, a handshake, or a pat on the
head....

Occasionally, a family might help to
lead a portion of a worship service. The
children might lead the congregation
in a memory verse orin a response to a
catechism question. Someone might
provide music, someone read Scrip-
ture, or another lead in prayer. The im-
portant thing for such a family to re-
member is that their objective is not to
call attention to themselves, but rather
to help all who will worship with them
to focus on God.

With these last words | wholeheart-
edly agree: we should not focus our
attention on ourselves, but on God.
But | am afraid that the other sugges-
tions do just the opposite: focus all
the attention on the children. Here |
disagree.

In the same issue of New
Horizons a short article appeared
written by Ken lIronside, “pastor of
First OPC in Hamilton, Mass,” with
the title “Effective Use of Children’s
Sermons.” From it | take the follow-
ing:

Many churches have found the chil-
dren’s sermon to be an effective way to
show that children are included in the
church, and that worship is for them,
also.

Nearly anyone can deliver a chil-
dren’s sermon, but it is good to have
the minister do it frequently.... The
simplest approach is to boil the adult
sermon down to one point which the
children cangrasp . ...

At the right time in the service invite

the boys and girls to the front. They
can sit on the floor, the platform or the
front pew — which is usually vacant.
The preacher should now forget about
the rest of the congregation and get
down physically to the kids’ level; if
they’re sitting on the floor, join
them . ...
In the August/September issue of
NEW HORIZONS, in the column “Let-
ters to the Church” a reaction ap-
peared from a reader, who calls the
group participation “more Plymouth
Brethren than Reformed” in style. He
points at the book of Robert Rayburn,
O Come Let Us Worship (See Book
Review of Rev. G. Van Dooren in Clar-
ion, Vol. 29, page 288). He calls this
book ‘“a clarion call to return to the
lofty principles of worship consistent
with our Reformed heritage,” and
adds:
Due to the sublime nature of worship
and the need to impress the concept of
covenantal solidarity in worship on the
minds of our children, Rayburn says:
There can be no doubt about the
fact that a group of little children
gathered around the pastor at the
front of the church is indeed a most
interesting spectacle. It is amusing
to watch them, especially those
who are precocious and uninhibited
and who enjoy being on display be-
fore their parents and other adults.
A church worship service, however,
is not a time for the enjoyment of
the antics of little children, precious

and important as each of them is.
This is a time for corporate worship,
and no segment of the congrega-
tion should be singled out for spe-
cial attention .. ..

There is great value in teaching
boys and girls from earliest child-
hood to participate in the worship
services of the churches. It is a mis-
take to give them the impression
that everything in which they take
part must be tailored especially for
them. They have their Sunday
school classes in which instruction
is on their level (p.221).

The writer of the letter, Mr. Craig L.
DiBenedictis, continues:

He says, of course, that the pastor’s
sermon should have elements that
even small children can understand.
But the above is consistent with wor-
ship in the Old Testament as men,
women and children assembled to hear
the Law of God read (Deut. 31:12, 13).
There was not a separate and special
reading of the Law for children; such
was to be carried on at home.

Is the worship service the place for
more of Mister Rogers’s Neighbor-
hood, as the last issue suggests? Are
we correct in teaching our children (in
practice) that they are to go to church
to be recognized? Should we not be
teaching them that worship is for the
recognition of God? Dare we even go
so far as to say that children may lead
in parts of the worship service?

Too many people attend worship
with an entertainment mind set, judg-
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ing the results accordingly; and too
many churches accommodate. Are we
going to foster the same misconcep-
tion in the minds of our children?

The major strength and beauty of
the Reformed alternative to worship
has been its God-centered focus vis-a-
vis the man-centered focus of other
churches. Shall we preserve that alter-
native for our covenant children, or will
egalitarianism of our culture and the
broad church movement rob them of
that alternative?

I can find myself quite well in the re-
marks of Mr. Craig DiBenedictis. But
| would like to add a few of my own,
for I think that also in our midst the
same ideas and suggestions can be
found as we read in the article of Mrs.
Mary Loeks on the basis of about the
same arguments: the children don’t
understand, etc.

In his letter, Mr. DiBenedictis re-
fers to ‘“Mister Rogers’s Neighbour-
hood.” | guess this appears regularly
on T.V. in the U.S.A. The modern
media use psychological knowledge
to bring their programs and mes-
sages in a way that is refined and al-
most must captivate the attention.
This is particularly so with T.V. T.V.
offers special programs for children,
adapted to their age and understand-
ing, in a certain sense. We must ask
the question whether our asking for
special youth services and calling
the children to the front during the
service is not more inspired by the
fact that we are all so very much
used to T.V. with its adapted, man-
centered programs, than by the Word
of the Lord. T.V. makes it easy to pay
attention, and easily captivates old
and young. However, T.V. makes peo-
ple lazy at the same time, and makes it
harder to listen and concentrate on the
spoken word only. | am convinced
(and | am not the only one) that for
many the regular watching of T.V. di-
minishes the ability to concentrate
on the spoken and written word.
Things must come to us in an easy,
entertaining way. And a speaker,
also a preacher, must entertain us to
captivate us. This is also true for chil-
dren, we feel. And therefore we want
something special for them. Children
find the church boring and therefore
leave the church later. Here some-
thing is wrong, but in my opinion, it is
not the worship service or the ser-
mon. They will not as such drive chil-
dren or young people out of the
church, provided the pure doctrine of
the Word of God is preached also to
them (Art. 29, B.C.), and provided
they receive a Christian and Scriptur-
al education at home. Let me elabor-
ate on both.
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THE NEED FOR THE PREACHING
OF THE PURE DOCTRINE

I am convinced that the preach-
ing of the pure doctrine (teaching, in-
struction) of God’s Word will have a
positive effect on the youth of the
church. But when the contents of the
preaching is adapted to human
tastes, or when the manner of
preaching and teaching is adapted to
those tastes so that it is entertaining,
the congregation will be scattered,
especially the youth. Faith comes
from the Holy Spirit who works it in
our hearts by the preaching of the
holy gospel. | am not at all opposed
to addressing also the boys and girls
in a sermon. When Paul writes his let-
ters to the churches, he also address-
es children: “Children, obey your par-
ents.” | think it is a good thing that a
minister sometimes speaks specific-
ally to the children in his sermon.
That makes clear to them that they
belongin the worship service.

But special youth services, or
having them come up front and sit
down with them, or having the chil-
dren go downstairs in order that they
can have their own special “‘service,”
e.g., in the form of a Sunday School
class, sets the youth apart and treats
them separately. This is a wrong edu-
cation. It gives them the erroneous
impression that they need special
treatment. And these specialties will
not keep them in the church at all if
they are not interested.

But, | hear someone say, those
young children have such a hard time
to sit quietly in the pew, while they
don’t understand what is said. This is
not untrue. Therefore, parents have
to be patient. They must understand
that being quiet is not easy. But it is
not impossible. Can children not do
today what they were able to do a
number of years ago? And — this is
much more important — how are the
children educated at home? This
brings me to the second remark:

THE NEED FOR A GOOD
CHRISTIAN EDUCATION AT HOME

When a young child that does
not go to school yet has a terribly
hard time being quiet in church dur-
ing the worship service, we should be
careful and not press it too much.
The one child is not the other. And
going twice can be too much. At the
very young age of four, once every
Sunday can even be too much. It de-
pends on the child. Wisdom is need-
ed. Nevertheless, children must learn
that they belong in church, and,
when they grow older, they have to
learn that it is the most normal thing

in the world that they go to church
twice. They must also learn that this
is normal, not because father and
mother want it, not because they feel
a need for it, but simply because the
LORD, their Redeemer wants them
there too. They belong there, just like
father and mother. Going to church
must be just as normal as eating and
sleeping. It is, therefore, immensely
important how father and mother
themselves speak about going to
church. For them it must not only be
a normal thing that is never ques-
tioned; but father and mother should
also speak about going to church as
a thing that they want to do and like
to do. They must show to the children
that it is a joy for them to be in
church and worship the LORD with
His congregation, since it is a joy to
do God’s will.

Now it is true that a child does
not grasp the sermon, and the young-
er it is, the less it understands and
listens. But the child has parents.
And the parents have promised the
LORD that they would teach their
child, to the utmost of their power.
Father and mother are to speak
about church and the service and the
sermon in a positive way. They are to
talk about it with the children, very
simply relating what the minister
preached about; what God says,
promises, demands. Parents must
stimulate the children to listen by
positive reaction.

When parents complain about
the church and the sermon in the
presence of their children, or (al-
ways) critisize what is happening,
when they critisize the minister and
the elders, and the deacons, and
their brothers and sisters — when
parents are negative about the
church, we can expect that children
do not want to be part of it. Does the
church and the service of the Lord
live in the hearts and in the lives of
the parents? Do they love both the
Lord and His church, and do they
show that in their words and in their
deeds, seven days a week? Then, the
older the children grow, the more
they will learn to hear and under-
stand and believe; and the more they
will involve themselves. Faithful at-
tendance of the catechism classes is
important here as well. It helps the
youth in understanding.

Let us ask ourselves: Are we all
faithful to the Lord in our calling, as
preachers, as consistories, as con-
gregations, as families, as parents?
Let us amend our lives where we
need correction.

J.GEERTSEMA



FROM THE SCRIPTURES

“The LORD said, ‘Shall | hide from Abraham what | am abouttodo... ?’ ” Gen. 18:17.

Second Thoughts

The LORD is speaking here, but if we look for the person
He addresses we are not able to find him. After hosting the
three divine visitors in his tent, Abraham has gotten up to send
them off. The narrative gives us the picture of the two angels
walking on ahead, while the LORD and Abraham silently walk
together a short distance behind them, cf. v. 22. In this silent
moment, the narrator presents us with the thoughts of the
LORD. As readers we are permitted to come behind the
scenes and see how, as it were, in a human way the LORD
comes to a decision. Only later does He actually speak to
Abraham, v. 20ff.

The incident with Sarah had led to a rather chilly parting,
and this moment appears to be somewhat embarrassing for
Abraham. The LORD had just told Sarah that she would have
a son, but His words only met with laughter and jest. The
fulfilment of the promise seemed to far-fetched for Sarah. The
LORD rebukes this laughter, but also had to endure it. If peo-
ple laugh at what we say, we tend to stop speaking. Here, in a
human way of speaking, the narrator shows us how the LORD
overcomes the affront and decides to continue with His work
of disclosing His will for Abraham and Sarah. We see His
“second thoughts” in which He gives the reasons why He
cannot but disclose the intentions of His heart to His servant
Abraham.

The reason for this continued disclosure obviously does
not lie with Abraham or Sarah, as if they were in any way
deserving of it. Rather, it lies solely in the promise of the cove-
nant that the LORD had made. The LORD binds Himself to
His promise. He had only recently repeated it, and now He
takes the full consequences of His stand. Passing over the
weaknesses and shortcomings in the faith of His chosen cou-
ple, He, as it were, commits Himself still further to them. He
discloses His intentions regarding Sodom and Gommorah to
Abraham, and actually involves him in the administration of
His covenant justice.

Thus, the real reason for this disclosure to Abraham lies in
the Messianic promise, with all its implications. The existence
of the promise with its demand of faith drives the LORD ahead
to bring it into fulfilment, not only for Abraham, but also for his
descendants. In mercy and judgment, the LORD is opening
the way for the appearance of Abraham’s great Son, the Mes-
siah, Jesus Christ. Because He must come and is coming, the
LORD cannot hide anything from Abraham, but, in effect, incor-
porates his faith and obedience in what He is about to do. For
with this revelation, Abraham is called to a greater act of faith:
he is called to make intercession for the people who now oc-
cupy the land bequeathed by the LORD to him and his de-

scendants. So faith triumphs in its recognition of the great mer-
cy and justice of the LORD.

And what Abraham sees in both the destruction of the
wicked cities and in the birth of his son Isaac is brought to its
fulfilment in the work of Jesus Christ. In the Lord Jesus Christ
and His work, His death and resurrection, the LORD discloses
the fullness of His mercy and justice. In Christ, ‘‘He brings to
nothing the things that are,”” as He did with the wicked cities.
In Christ, ‘‘He calls into existence the things that do not exist,”
as He did with Isaac’s birth. The coming and work of Christ is
the only ground for the ongoing disclosure of the LORD.

That is why the Lord Jesus was able to refer to the wicked
cities of Abraham’s day in His own day, and simultaneously
proclaim a heavier judgment for those who had seen Him and
His works and yet did not believe, Matt. 11:20ff. In Christ, the
LORD has disclosed Himself so much more than He had
done in Sodom’s day; indeed, in Christ, the LORD has fully
revealed Himself. In Christ, He proves that He could not hide
Himself but had to speak. And yet, even when the fullness of
revelation appeared, there were those who mocked and laughed.
They rejected the promise in unbelief. Thus, after upbraiding
the rebellious cities of His day, the Lord Jesus — as Abraham’s
great Son — offers an obedient prayer of thanksgiving and
awe at the wonderful and marvelous self-disclosure of the
LORD, “I thank thee, Father, Lord of heaven and earth, that
Thou hast hidden these things from the wise and understand-
ing and revealed them to babes; yea, Father, for such was Thy
gracious good pleasure (eudokia),”’ Matt. 11:25ff. The Lord
Jesus praises the gracious good pleasure of the Father who is
faithful in the full revelation of His covenant mercy and justice.

In the full revelation of Jesus Christ we, too, have so
much more than Abraham had, just as the witnesses to the
work of Christ had more than Abraham. He did not even know
about those ‘‘second thoughts.”” They are disclosed to us, and
we may also see how the LORD has faithfully acted according
to them throughout the history of His people. We may know
that His “‘second’ thoughts are really His efernal thoughts,
His eternal eudokia being carried out in this world.

Indeed, we have more. The merciful and gracious Father
has revealed what He is about to do. His mercy and longsuffer-
ing are great, but His judgment over Sodom and Babylon
must come, Rev. 19:1ff. With the mighty power of the ruling
and victorious Saviour so manifestly revealed to us, shall we
not believe and obey — joining in the obedient prayer of inter-
cession that fully exalts our God and King in the administration
of His covenant justice in the world?

J. DEJONG
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News items are published with a
view to their importance for the Re-
formed Churches. Selection of an
jtem does not necessarily imply
agreement with its contents.

LONDON (ANP)

The 28-year old priest Josef Do-
lista of Melnik (Czechoslovakia) has
been arrested because he gave cate-
chetical instruction in private homes.
He was charged with violating art.
178 of the criminal law (violation of
the government’s supervision of reli:
gion).

He is the tenth priest to appear
before the court within the space of
one year. The maximum penalty for
his offense. is two years imprison-
ment. This was made known by Kes-
ton College, the English institute for
the study of religion in communist
countries. (ND)

* * k

GENEVA (EPS)

Two-thirds of Zambia’s popula-
tion is Christian. Spiritual leaders in
this country called upon them to fast
and pray in an effort to make the gov-
ernment abandon its plans to intro-
duce marxist political theory into the
schools.

Zambia’s president, Kenneth Ka-
unda, denies that introduction of this
course is in conflict with the reli-
gious education at the schools. (ND)

* Kk Kk

PARIS (KNA)

The growing shortage of priests
in Brazil can be solved only by or-
daining married men and women. “I
cannot see any other solution for the
pastoral crisis in my diocese,” bish-
op Adriano Hypolito of Nova lguaza
declared.

Bishop Hypolito is in Europe at
present and also pointed to social
problems in Brazil. In his diocese
90% of the population lives at the
brink of starvation. Many people suf-
fer from the vast unemployment. The
church has the mandate, according
to bishop Hypolito, to fight for a fair
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distribution of the land. Therewith
conflicts have arisen between
church and state. “The church does
not fight against the government, but
against the dominating class.” (ND)

* x *

GOUDA

The 65-year old Baptist leader
lwan J. Antonov of the Russian city
of Kirovograd was arrested on May
14, his fifth time. After completion of
his previous prison term of two years
he had been free for only ten months.

Because of his religious convic-
tions he has spent eighteen years in
prisons. Also his son Pavel J. Anton-
ov and his son-in-law Konstantin
Sysojev were arrested recently be-
cause of forbidden religious activi-
ties. (ND)

TORONTO (CP)

The pumpkin pie purchased from
the church booth at Ontario fall fairs
will cost seven percent more now.

As a result of Ontario Treasurer
Frank Miller's May budget, church
groups and other charitable organi-
zations that sell prepared food in di-
rect competition with a commercial
enterprise must collect tax. Congre-
gations selling food at a fair or cater-
ing to a wedding are included.

Another change means church
groups holding weekly or monthly
fund-raising events must collect tax
on food sold.

The bill allows congregations to
undertake a reasonable number of
fund-raising events yearly and not
collect tax if less than $75,000 is
raised. (KWR)

* *x Kk

HENDRIK IDO AMBACHT

The Reformed Congregations
(Gereformeerde Gemeenten) in The
Netherlands experienced a slight
growth during the year 1981. The
membership grew from 16,137 to 16,
214. The fifty-two congregations are
served by two ministers and two re-
tired ministers.

The Reformed Congregations in
The Netherlands came into existence
in 1953 when a split occurred in the
Reformed Congregations in The Neth-
erlands and North America, which had
a total membership of approximately
70,000 in The Netherlands.

In 1980 the total membership of
the Reformed Congregations in The
Netherlands was still more than
19,000, with six ministers and two re-
tired ministers. In that year more
than three thousand members and
three ministers broke with the federa-
tion. A fourth minister has since ac-

cepted a call to a foreign country.

Only twice since 1971 a student
was admitted to the training for the
ministry: one in 1976 and one in 1981
(ND)

* ¥ x

LIMASSOL (EP)

Following six days in be-
leaguered Lebanon, the president of
World Vision International, W. Stan-
ley Mooneyham, announced that his
organization will increase its emer-
gency relief program from $400,000
to $1 million.

World Vision is currently supply-
ing high protein foods, pharmaceuti-
cals, blankets, tents, and cooking
utensils procured in East Beirut and
Cyprus. Those portions of the sup-
plies not being included on convoys
headed for southern Lebanon are be-
ing distributed through World Vi-
sion’s partner agency in Beirut, the
Contact and Resource Center. (CC)

VO

Office of the Counsellor f