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Continuing with trepidation
Having just been severely castigated by an amiable and

beloved senior colleague, it is with some trepidation that I
continue this series of articles on the evaluation of diver-
gences as presented to Synod Burlington 1986 regarding
our differences with the Orthodox Presbyterian Church.
There is no need to react extensively to the Letter to the
Editor by WWJVO (issue 11 of this year). I stated in the ed-
itorial in question: “The Canadian Reformed churches
prefer to say that the covenant is made with ‘believers and
their seed.’”

The use of the word “prefer,” as I now see it clearly,
thanks to my gracious mentor, was very unfortunate and
open to misunderstanding. Basically VO is absolutely right.
The verb “prefer” was used in sincere humility to recognize
the theological and historical path taken by others who also
have the Spirit of the Lord and have shown faithfulness to
his Word. It was not meant in any way to belittle the way
our churches and leaders came through the Liberation of
1944. Perish the thought.

Let it also be clear, then, that I did not and do not con-
sider our way of speaking about the covenant as merely a
personal or historical “preference,” but a preference based
on scriptural and confessional language. I explicitly referred
in my editorial to the confession and its way of speaking.

I may refer all who are concerned here about my con-
fessional integrity on this point to what I wrote in the book,
The Covenant of Love in which much attention is given to
the question with whom the covenant is made and even how
we should see the relation between covenant and election
(Premier Publishing, Winnipeg, 1999). I need not repeat
what I wrote elsewhere; those interested can consult the ex-
isting documentation.

The observance of the Sabbath
The fourth and final doctrinal divergence which the re-

port of the Deputies of 1986 discusses is “The Observance of
the Sabbath” (Report, Acts Synod 1986, page 147).

What seems to be the problem? The problem is not
that we disagree on the necessity of a day of worship. In
both cases we vigorously hold to the Sunday as the day of
the Lord. 

The problem is that the Westminster Confession appears
to equate the Sabbath and the Sunday. The difficulty al-
ready starts with the fact that the Westminster Confession
sees the origin of the day of rest as laying in “the law of na-
ture” (the origin actually lies in an ordinance given at cre-
ation). It is then in accordance with this law of nature that
God has “particularly appointed one day in seven for a Sab-
bath.” Our Deputies remark, “It [The Westminster confes-
sion] speaks about the Lord’s Day as the Christian Sabbath.”

Our Deputies – in the line of our churches – express
concern that the Westminster Confession in its approach
with respect to the fourth commandment was “influenced
by Puritanism.” The “continental Reformed Confessions”
do justice to “the progress in the history of redemption”
while the Westminster tradition still too much places Sab-
bath and Sunday on the same line. The danger is, then,
that all kinds of Old Testament Sabbath regulations are ap-
plied to the New Testament church. We might fall prey to
unspiritual moralism.

In the discussions that ensued, the OPC deputies re-
minded our Deputies that with respect to the fourth com-
mandment our confessions, too, still refer to the (eternal)
Sabbath. The conclusion was that we are not so far apart
here; it is more a matter of approach. Our deputies agreed
with this and concluded, “One should certainly not make
this an impediment for acknowledging a Presbyterian
Church that adheres to these [Westminster] Standards as a
true church of the Lord Jesus.”

Our own turbulent history 
In the “continental Reformed tradition” (consider

kindly that I did not invent this term), there has been much
discussion about the meaning of the fourth commandment
and the Sabbath. There were often deep disagreements on
the exact relation between Sabbath and Sunday. Actually,
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we have a rather turbulent history on this point. There
were controversies in which even General Synods were
called to make pronouncements. I will not go in to all
kinds of details here.

A detail which may be of interest is the fact that during
the massive revision of the Book of Praise in 1983 the foreign
word “Sabbath” was removed from our confessional expla-
nation of the fourth commandment in Lord’s Day 38 of the
Heidelberg Catechism.2 The term “feast day” (proposed by
the Committee for the Translation of the Heidelberg Cate-
chism) was rejected and instead the term “day of rest” was
accepted.3 The reference to “the eternal Sabbath” was
maintained.4

Our own turbulent history on this point should make us
humble when we consider the history of others. Voices
have been heard in our churches in the past (and present?)
that the element of not working on the day of rest is purely
an Old Testament aspect which has been fulfilled in Christ.
We should attend church, yes, but for the rest we are quite
free to do on Sunday whatever work or activity we consider
needful and beneficial. Fear of extreme Puritanism can lead
to a form of mild Libertinism (my kind mentor could tell
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What’s inside?
Rev. Cl. Stam continues his series of editorials re-

garding the “divergences” between the Canadian Re-
formed and Orthodox Presbyterian churches. This time
he examines the matter of the Sabbath/Sunday rela-
tionship. Again Rev. Stam gratefully concludes that
whatever differences there are between our respective
churches there is no impediment here for recognizing
each other as true churches of Jesus Christ. In fact, there
is room for self-examination on our part.

The meditation by Rev. A.J. Pol reflects over the
proper understanding of labour and material posses-
sions. He coordinates this with the Labour Day week-
end. We know from whom we receive everything we
need for body and soul, in life and death. 

Dr. F.G. Oosterhoff concludes her series of articles
on Genesis 1. In her concluding remarks, she mentions
this important fact: “The power of God as the Creator
guarantees his power as the Redeemer of man and the
rest of creation. This was the primary message of Gen-
esis 1 to the people of Israel. It continues to be the pri-
mary message for believers today.” 

In the Observations column, Rev. G. van Popta re-
flects on the horrors of abortion in Canada. This is not
a new concern for us, but it is one that should not be
forgotten. In the column Education Matters, Arthur
Kingma looks back at the opening of the first Canadian
Reformed School: William of Orange Christian School
in the Fraser Valley.

We have in this issue a book review by Rev. J.
van Popta which looks at the historical context of
the making of the KJV. We also have a report on a re-
cent Synod of the Free Reformed Churches. As you
will see, this Synod has implications for relations with
our churches.

RA
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you from experience a few things about what happened in
this respect after the Liberation i.e. Vrijmaking).

The debate still rages in our “continental Reformed”
Dutch sister churches and is always lapping at our brave
shores. I am thankful that our Deputies and the OPC
Deputies understood exactly where we all should stand on
this point and fully agreed that “The institution of the Sab-
bath is clearly described as one by God’s Word.” God has
given us indeed a Sabbath, a day of rest, on which we have
all opportunity and full obligation to worship Him. 

This divergence, therefore, was not considered an
impediment to recognize the Orthodox Presbyterian
Church as a true Church and to enter into a sister-church
relationship with this church, as was finally done by
Synod Neerlandia, 2001.

It could be that the practice of some OPC members
would allegedly give us more cause for concern than the
position of the ecclesiastical standards of their churches.
But then, again, in the honoured tradition of the continen-
tal Reformed we may put our hand into our own bosom
(Matt 7:3-5).

1 This editorial is a continuation of Rev. Cl. Stam’s editorial in
issue 13 of this year.

2 The 1961 and 1972 editions of the Book of Praise have the
translation, “that I especially on the Sabbath, that is the day or
rest, diligently attend the church of God. . .” This was changed
in 1983 (Synod Cloverdale to “the day of rest,” and the word
Sabbath was dropped.
3 The German text has “Feiertag;” this word denotes the offi-
cial day set aside for celebration and worship, see Textus Re-
ceptus, Gooszen, Leiden, 1890, p. 200. General Synod
Cloverdale 1983 considered, “The original German word
Feiertag can be translated by feast day as well as day of rest.
However, we are faced nowadays with a growing tendency to
reduce the Day of the LORD to a ‘feast day’ apart from the com-
mandment of the LORD to rest. . . in this situation it is prefer-
able and warranted to retain the word ‘day of rest’ (singular, so
the word ‘Sabbath’ is meant, Cl.S.) in the Heidelberg Cate-
chism.” (Acts, Article 161, C. 8).
4 See also my book, The Covenant of Love on the Sabbath as
sign of the covenant, p. 149ff. I have always defended the posi-
tion that the Sabbath is a creation ordinance, Genesis 2: 2, 3.

Rev. Cl. Stam is minister of the Canadian Reformed Church
at Hamilton, Ontario. clstam@canrc.org
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Examine yourself
“Give me neither poverty nor

riches, but give me only my daily
bread.” How easy would it be for you
to pray like this? To whom do you look
for your daily bread? The focus of many
on Labour Day is to commemorate and
celebrate the advances obtained
through labour union activities. 

It is regrettable that unfair employ-
ment practices contributed to the ris-
ing influence of labour unions. They
gained strength because of injustices.
It is true: “The worker deserves his
wages.” That statement, however, was
not first promoted in the circles of or-
ganized labour. It is a truth expressed in
the Bible in various ways. See, for ex-
ample, Luke 10:7 and James 5:4. Who-
ever employs people should keep this
in mind.

Many impure motives have affected
labour unions. They have gone be-
yond seeking a fair wage for workers.
Not satisfied with eliminating poverty
and poor working conditions, they
have contributed to the cycle of greed.
They are engaged in a constant struggle
for “more.” This has put them at the
same level as unjust employers who
were motivated by greed in withhold-
ing fair wages from their workers.

Let God determine your portion
As Christians, our main concern

should not be earthly riches, but the
kingdom of God. Within that context,
we do our work. Our prayer should
not be for material prosperity, but for
daily bread. In the book of Proverbs,
the petition of Agur is recorded: “Give
me neither poverty nor riches.” What
does he mean by this? That becomes
clear as he continues: “give me only
my daily bread.” He does not ask for
much: just an allotment of bread, a
fixed portion. He leaves it up to the
LORD to establish that portion. 

The LORD is all-powerful. We are
dependent upon Him for our food and
we must serve Him. So doesn’t it make
sense to ask Him to determine what
we need to serve Him? 

By praying in this way, you oppose
the spirit of the world. You reject the
idea that man is self-sufficient. Man
might think he is able to take care of
himself. He might cherish the illusion
that he is in full control of events. But
God makes the sun shine and the rain
fall. Acknowledge that He supplies us
with our daily bread. 

By asking God for our daily bread,
we confess that He is all-powerful. He
is able to give each one of us what we
need. We not only express our confi-
dence that He can do this, but also
that He will hear our prayer.

Self-denial and contentment
The words of our text express a very

modest request. There is self-denial in-
volved here. It is a human inclination to
desire an abundance of good things.
But focussing on the Kingdom of God
means limiting our desires for personal
gain. It requires a reorientation of our
lives. It means realizing that our prior-
ity should be to serve God. 

If serving God is the most important
thing in your life, you can be satisfied
with daily bread. But if your life re-
volves around yourself and your own
pleasures, this prayer will be quite dif-
ficult. How can you be satisfied with
daily bread if your heart is longing for
much more than that? How can you
pray this prayer if your mind is full of
advertisements that stimulate desires
for more money, more pleasure and all
sorts of luxury items? 

The LORD is willing to hear a mod-
est request for our daily needs. As
Christians we may be doubly sure of
this, because the request is taken up in
the Lord’s Prayer: “Give us this day our
daily bread.” For the sake of Jesus

Christ, our Saviour, God answers this
petition. He does this as a Father who
takes care of his children. The daily
bread we ask for is a gift of his grace. 

We should not pray for daily bread
for our own sake. After all, what we
ask for is to be used to serve the LORD.
This means that we may ask boldly
and then get to work. We may work
knowing that He gives us the opportu-
nity to serve Him. Will He not also
give us the means we need to continue
in this service? 

A liberating petition
We must do our daily work, using

our abilities to the glory of our God. We
must also leave it up to Him how He
will bless this. The LORD determines the
potential and the limits of our abilities.
Knowing and acknowledging this can
be a liberating experience. Don’t take
on too many responsibilities, trying to
do more than you can actually handle.
Even if you only work hard, keep in
mind what your motives are. Are you
doing this to serve God, or just to get
even further ahead financially? There
is more to life than economic gains.
Do you have a wife and children? You
have more than just financial responsi-
bilities toward them. 

We live in a world that is still af-
fected by the fall into sin. That means
accepting the fact that there are diffi-
culties which we will have to face. This
includes difficulties in our daily work.
But we can lay them before the LORD in
prayer. That makes a big difference. In
the midst of this world we can experi-
ence peace. The condition is, however,
that we trust in the LORD and ask Him
for our daily bread. As long as He has a
task for us in this life, He will provide
us with what need.

TREASURES, NEW AND OLD
MATTHEW 13:52

By Andrew J. Pol

Neither Poverty nor Riches
Proverbs 30:8

Rev. A.J. Pol is a minister of the Cana-
dian Reformed Church in Carman
West, Manitoba ajpol@canrc.org.
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We continue with our historical
reading of Genesis 1. The historical
approach requires, as we saw, that we
give attention to the original context of
the document in question, namely to
the apparent intent of the author, the
times in which he wrote, and the situa-
tion of the primary readers or hearers.
In the preceding articles we applied
these criteria to the first ten verses of
Genesis 1, up to and including God’s
act of gathering the waters on the earth
into one place, thereby allowing dry
land to appear. This happened on the
third day. We now turn to day four.

Sun, moon, and stars
God created light on the first day

but did not form the heavenly bodies
until the fourth. Commentators have
tried to explain the order of these two
events in various ways. Some use it as
proof that Genesis 1 does not demand
our adherence to the given sequence of
the days and events of creation. Others
have suggested that the material of the
luminaries existed before the fourth day
and that the message of Genesis 1:14-
18 is simply that God placed them in
the firmament on that day. Attention
has also been drawn to the obvious fact
that the sun is not the only source of
light. The Hebrew scholar Cassuto be-
lieves that during the first three days
God gave light to the earth from an al-
ternative source and that on the fourth
day He simply handed the function of
separating day and night over to the
luminaries. This also answers the ques-
tion, Cassuto points out, how plants
could grow on the third day, before the
sun spread its light and warmth.1 A re-
lated explanation is that the order of
day one and day four conveys the mes-
sage of God’s sovereign power over all
that exists. Nature depends on God, not
God on nature. As John Calvin wrote, 

To nothing are we more prone than
to tie down the power of God to
those instruments, the agency of
which he employs. The sun and

moon supply us with light: and,
according to our notions, we so in-
clude this power to give light in
them, that if they were taken away
from the world, it would seem im-
possible for any light to remain.
Therefore the Lord, by the very or-
der of his creation, bears witness
that he holds in his hand the light,
which he is able to impart to us
without the sun and the moon.2

This is a truth that the Bible affirms else-
where, for example in Isaiah 60:19,
20, and again in the description of the
new heaven and the new earth (Rev
21:23 and 22:5).3

The order of the creation of light
and light-bearers showed not only that
God, and He alone, rules nature, it also
proclaimed once again his superiority
over the gods of foreign nations. Baby-
lonia had a variety of sun-, moon, and
star gods, who appear to have existed
before Marduk defeated Tiamat. Their
origin, in any event, is not mentioned in
the Babylonian myth, the Enuma elish;
we are told there only that Marduk
caused the moon “to shine” and that
he assigned to “the great gods. . . the
stars” their places in the newly estab-
lished firmament.4 It is of interest in this
connection that the order of the lumi-
naries in the Babylonian account is
stars-sun-moon, rather than the more
common order of sun-moon-stars. This
order was probably chosen by the au-
thor(s) of the Enuma elish “because of
the great significance of the stars in the
lives of the astronomically and astrolog-
ically minded Babylonians.”5

In contrast to the Babylonian story,
Genesis 1:14-18 teaches that the heav-
enly bodies, rather than possessing di-
vinity, are physical entities, altogether
without personality and will, and also
that they are God’s creatures, which
receive from Him both their place and
their task. Worship of the luminaries is
therefore out of the question. The warn-
ing that is implied in Genesis 1:14-18 is
made explicit in Deuteronomy 4:19,

where Israel is told: “. . .Beware lest
you lift up your eyes to heaven, and
when you see the sun and the moon
and the stars, all the host of heaven,
you be drawn away and worship them
and serve them, things which the LORD

your God has allotted to all the people
under the whole heaven.” Job, a non-
Israelite, knew of the prohibition.
When justifying himself before his
friends, he listed among the sins he
had avoided that of secretly worshiping
sun and moon (Job 31:26, 27). In the
course of their history Israelites, on the
other hand, did succumb to the temp-
tation (see, for example, 2 Kings 23:11,
Ezek 8:16).

Genesis further differs from the
Enuma elish in that it withholds prior-
ity from the stars, the “great gods” of
the Babylonian pantheon. The message
of their formation comes after that of
sun and moon and takes the form of a
brief appendage (verse 16). The impor-
tant luminaries in Genesis 1 are not
the stars but the sun and the moon.
These are indeed made rulers, but their
rule is one of service: they are ap-
pointed to give light upon the earth, to
separate the day from the night, and to
serve as signs for the seasons and as a
measurement for days and years. In
the performance of all these functions
they benefit nature and mankind. It is
also noteworthy that Genesis 1 does
not mention the sun and the moon by
name but simply refers to them as
“lights.” This may well have been done
because in the ancient world the names
for sun and moon were almost always
the names of deities. 

The creatures of the deep
The implied rejection of pagan tra-

ditions in the Genesis account of the
making of sun, moon, and stars on day
four is again to be noted in that of the
creation of the marine animals on day
five. We read in verse 21 that on this day
“God created the great sea monsters and
every living creature that moves, with

Genesis 1 in Context (3)

By F.G. Oosterhoff
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which the waters swarm, according to
their kinds. . . .” We come here to a topic
that I already wrote about in the first ar-
ticle of this series, namely that of the par-
allels between the Babylonian account
of a primordial oceanic dragon on the
one hand and the biblical references to
hostile waters and threatening aquatic
monsters on the other.  

When first they became acquainted
with the myth of Marduk and his battle
against Tiamat, biblical critics believed
that the Babylonian account was the
source of references to aquatic mon-
sters in the Old Testament. In the
course of the twentieth century, how-
ever, when various records of Canaan-
ite religious myths were discovered, it
appeared that these provided even
closer parallels with Old Testament
references. Gerhard F. Hasel refers to
Canaanite records which speak of the
role that sea monsters played in the re-
ligion of Baal and his fellow deities. Ac-
cording to one of these records, Baal’s
sister Anath boasted that she had slain,
annihilated, or muzzled Baal’s enemies
and rivals, namely the Sea, the River,
the Dragon, and the Crooked Serpent
(Lotan, Leviathan), “the foul-fanged
with Seven Heads.”6

All these monsters – Sea and River,
Dragon, Crooked or Twisting Serpent
and Many-headed Leviathan (together
with the biblical Rahab, which at times
also personifies a hostile sea or sea
creature) – appear in the Old Testa-
ment.7 The Israelites, in other words,
knew about them, and the danger was
real that they would follow the Canaan-
ites in assigning to these monsters di-
vine powers, making them, in fact, the
independent enemies and rivals of
God. It therefore had to be impressed
upon them that Yahweh ruled and con-
trolled the monsters of the sea just as
He ruled and controlled the darkness
and the deep, the light and the light-
bearing bodies. That message is con-
veyed in verses 21 and 22, which state
that it was God who called the mon-
sters of the deep into being, and which
add that He saw also this work of cre-
ation as good. Together with the other
creatures, the large aquatic animals re-
ceived God’s blessing.

That the monsters of the deep are
mere creatures is confirmed elsewhere
in the Old Testament. When they are
mentioned as hostile forces, it is prac-
tically always with the message that
God has pierced, crushed, cut into
pieces, or otherwise annihilated them
for the sake of his redeemed (some ex-

amples are given in the first article in
this series). In Noordtzij’s words, Old
Testament poets and prophets made
use of pagan mythological concepts “in
order to show the surpassing greatness
of Israel’s God who without the least ef-
fort did what other peoples saw as the
fruit of a terrible struggle by their
gods.”8 At times, overtones of hostility
and danger are altogether absent and
the monsters simply represent huge
animals like the crocodile, the hip-
popotamus, the water buffalo, and per-
haps the whale. All of these, we read,
are creatures in which God rejoices, for
which He cares (Ps 104:24-30), and
which, together with sun, moon, stars
and all the rest of creation are called
upon to praise Him (Ps 148).9

The creation of man
The account of the sixth day relates

two separate acts of creation, namely
that of the land animals and that of man.
There are many similarities between the
animal and the human being. Both man
and beast were made from the dust of
the earth and received from God the
breath of life; both will return to the
earth from which they were taken; and
both seem to have been made, anatom-
ically and physiologically, according to
a similar blueprint or plan.

Genesis 1 does not deny these simi-
larities, but it brings out the distinctive-
ness of man and his superiority over the
animals as well. With respect to the lat-
ter, we read that God said, “Let the earth
bring forth. . . .” With respect to man
we receive the impression that God is
more directly, more personally in-
volved. He begins by announcing his
intention: “Let us make man in our im-
age, after our likeness; and let them
have dominion. . . .” And so, the pas-
sage continues, “God created man in his
own image, in the image of God he cre-
ated him; male and female he created
them. And God blessed them, and God
said to them, ‘Be fruitful and multiply,
and fill the earth and subdue it; and have
dominion over the fish of the sea and
over the birds of the air and over every
living thing that moves upon the earth’.” 

Instead of being part of the animal
world, man is appointed its ruler. He is
especially distinguished from the ani-
mal in that he is made in God’s image,
after his likeness. What do these words
mean? The Heidelberg Catechism
(Lord’s Day 3) explains the terms as re-
ferring to man’s original righteousness
and holiness, which he lost with the
fall. Genesis 1 makes clear, however,
that the image was connected with the
special mandate and office given to
man, namely that he was to rule cre-
ation as God’s representative. To fulfil
that mandate and office, certain char-
acteristics or qualities were given to
him (and to him alone among crea-
tures), such as his intelligence and
power of language, as a result of which
he could listen to God and respond to
Him. These gifts of intelligence and
language continue: man did not turn
into an animal but remained man after
the fall. The original mandate also re-
mains, even though mankind no longer
fulfils it to honour God: man is still the
head of creation. Does the image itself
remain as well, although in corrupted
form? Texts like Genesis 9:6, Psalm 8,
Acts 17:28, 1 Corinthians 11:7, and
James 3:9 would seem to suggest it. At
the very least they convey the message
that man’s being created in God’s im-
age has consequences also after the
fall.10 In any event, the statements that
man is made in God’s image and that
he is to have dominion over creation
are connected in Genesis 1:26. As
Aalders writes: “From this high posi-
tion, which the Creator gives to hu-
manity by creating them in his own
image, it follows that humanity is given
dominion over the whole earth and
over all living creatures, fish, birds,
and land animals.”11

Man’s special position comes into
even greater relief when once again we
compare the Genesis account with the
Babylonian one. In the Enuma elish the
making of human beings came more or
less as an afterthought. The occasion
was the complaint of some of the lesser
gods, who had been charged with the
work necessary for the well-being of the
entire pantheon and felt they were too
heavily burdened. When Marduk heard
about the complaint, he resolved to cre-
ate man, which he (or another deity)
made by mixing the blood of a defeated
god, one of Tiamat’s former allies, with
clay. The new being was charged with
the service of the gods, so that these
might be “at ease.” 

The order of day one
and day four conveys the

message of God’s sovereign
power over all that exists.

Nature depends on God, not
God on nature.
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The reference to the divine blood
shows that there is in Babylonia a link
between man and the gods. This is to be
expected in a pantheistic system. When
everything is god, man necessarily par-
takes of the divine, as do the animals
and the rest of nature. Noordtzij points
out that it is this pantheistic background
which explains why in pagan mythol-
ogy the difference between god and
man, and also between man and ani-
mal, is so easily erased, so that we meet
beings that are part god and part man,
as well as beings that mix human and
animal forms and characteristics.12 Even
gods can take animal form, as they do,
for example, in Egypt. 

In any case, the divine element in
man according to the Babylonian myth
does not imply that he is made in the im-
age of the gods and serves as their rep-
resentative on earth. Nor does he have
a specific task with respect to the devel-
opment of creation. The earth belongs
not to him but to the gods; it is they
who introduce technology and art and
every other aspect of civilization. Any
statement that man is to rule and guard
and develop the earth – any indication
that he is to fulfil a “cultural mandate” –
is absent in the Babylonian epic.13 Ac-
cording to Babylonian mythology, man
was appointed a slave. According to the
Bible, he was appointed God’s repre-
sentative and viceroy, made “little less
than God,” and crowned with glory
and honour (Ps 8). The task he received
was not a burden, but a means to de-
velop his God-given potential and so to
glorify his Creator.14

Conclusion
The Israelites of Moses’ time and

later learned from Genesis 1 about God
as the Origin of all that exists. They
learned that He was the omnipotent
and transcendent Creator, that his cre-
ation was good, that He rejoiced in all
He had made, and that He gave a very
special place and function to man, the
crown of his creation. 

Genesis 1 taught the Israelites not
only about God the Creator, but also
about God the Redeemer. Israel knew
of both the need and the reality of re-
demption. The first chapter of the Bible
was written after the events of Genesis
3, the calling of Abraham, and the de-
livery from Egyptian slavery, and just
before Israel was to embark upon the
conquest of Canaan. For those who
trusted in Him, God’s power of creation
was the guarantee of his power of prov-
idence and redemption. The confession

of Psalm 121, “My help comes from the
LORD, who made heaven and earth,”
finds echoes in various other parts of
the Old Testament.15

Creation, the Bible teaches, is con-
nected to recreation. This becomes es-
pecially clear in the New Testament,
which reveals that all things were cre-
ated through and for Christ (Col 1:16),
that Christ continues to uphold the
universe by his word of power (Heb
1:3), and that, in the fullness of time,
He came to earth to redeem mankind,
giving to those who believe in Him the
power to become children of God
(John 1:1-13). We can therefore in-
deed say, as Aalders does, that the Book
of Genesis is a revelation of Jesus
Christ. Biblical history, to which Gene-
sis 1 is the prologue, is the history of
redemption. It is the revelation of “the
unfathomable mercies of God who
through Jesus Christ seeks to deliver
fallen humanity out of the misery into
which they have cast themselves by
their own sin and guilt.”16

And by delivering humanity God
also accomplishes the delivery of the
world of nature, a world that has been
cursed because of human sin. Rightly
objecting to an excessively man-
centred understanding of the biblical
message, Claus Westermann writes,
“The simple fact that the first page of
the Bible speaks about heaven and
earth, the sun, moon and stars, about
plants and trees, about birds, fish and
animals, is a certain sign that the God
whom we acknowledge in the Creed as
the Father of Jesus Christ is concerned
with all these creatures, and not merely
with humans. A God who is understood
only as the god of humankind is no
longer the God of the Bible.”17 And
later: “. . . God’s work does not come to
an end with the saving action by which
Christ redeemed humankind. The Bible
is speaking of a definitive event which
concerns not only humankind but the
whole of creation.”18 Indeed, just as na-
ture suffered the consequences of
man’s fall, so, in the wisdom of God,
will it share in man’s redemption. As
we read in the Letter to the Romans,
“. . . the creation itself will be set free
from its bondage to decay and obtain

the glorious liberty of the children of
God” (Rom 8:21).

The power of God as the Creator
guarantees his power as the Redeemer
of man and the rest of creation. This was
the primary message of Genesis 1 to
the people of Israel. It continues to be
the primary message for believers today. 
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The seed of the serpent continues to devour itself. The
Lord said in Matthew 24:12 about the last days: “Because of
the increase of wickedness, the love of most will grow cold.”
More than 100,000 Canadian mothers every year let the
natural love for the fruit of their wombs grow cold! 

On the one hand it is a shocking statistic; on the other,
what can you expect from the seed of the serpent? The seed
of the serpent embraces a culture of death. Cain belonged
to the evil one and killed his brother Abel. Lamech boasted
about how he had killed a young man for injuring him. He
even wrote a song about it! The earth was full of violence in
the days before the flood. Man’s violence led directly to the
great flood. 

Only the seed of the serpent, who is so disposed toward
violence, could hate the fruit of the womb. The natural love
of a mother for her child is proverbial. Isaiah 49:15 – ”Can
a mother forget the baby at her breast and have no compas-
sion on the child she has borne?” Isaiah 66:13 – As a mother
comforts her child. . . .” 1 Thessalonians 2:7 – ”. . . like a
mother caring for her little children.” 

One wonders how Satan feels about this depletion of
his ranks. Assuming the 100,000 babies aborted per annum
would be raised in unbelief, the Canadian ranks of the ser-
pent’s seed would increase by 100,000 more per year were
they allowed to live; one wonders how the serpent feels
about this. It is a strange phenomenon, this nihilism of the
serpent’s seed. One can only explain it by reflecting upon
how much the serpent and his seed hates life and loves death
– to the point they kill themselves.

I am unequivocally Pro-Life. Only three times have I held
up signs in public stating a position for a cause. All three
times it was at a silent Pro-Life march. I am as aghast as the
next Christian at how many of my fellow Canadians are
killed every year before they see the light of the sun. It would
be like wiping out the population of Brantford one year, of
Guelph the next, of Moncton the year after. I realize that
many of those who opt for abortion are young girls in trou-
ble or young women being pressured by boyfriends, hus-
bands, or parents. We need to reach out to them in love and
direct them to organizations like Aid to Women in Toronto,
Beginnings in Hamilton, and similar organizations in other
provinces. At the same time, I am left wondering what force
is at work when the seed of the serpent is so hungry for the
fruit of its womb. 

The following is taken from the Internet Pro-Life Infonet
Weekly.

New Stats Show Canadian Abortion Numbers Remain
Steady
• Ottawa, Canada – There were only slightly fewer abor-

tions in Canada in 2000 than a year earlier, but the rate re-
mained constant, says a new report from Statistics Canada.
There were 105,427 abortions in 2000, down 0.2 per cent
from 105,666 in 1999, the agency reported Friday.

• The rate remained steady at 15.4 abortions per 1,000
women in both years.

• Induced abortion rates increased slightly in all provinces
except Ontario, Manitoba and British Columbia.

• Northwest Territories and Nunavut have the highest
abortion rates, with 27.8 per cent and 28.2 per cent re-
spectively. Prince Edward Island, which does not report
on abortions, had the lowest rate, with 5.2 per cent.
Most of the PEI women had travelled to New Brunswick
or Nova Scotia.

• “Induced abortions continued to be most common
among women in their 20s, who accounted for 51 per-
cent of all women who obtained an abortion in 2000. On
average, 26 women out of every 1,000 in their 20s ob-
tained an abortion,’’ the agency said.

• Rates are based on abortions performed in hospitals and
clinics in Canada, as well as legal abortions obtained by
Canadian women in the United States.

• Pro-life groups continue to hope for a significantly
greater decline.

• “Our federal leaders try to brag about their human rights
record in Canada and abroad, while they ignore the
mounting death toll that they have refused to stop here at
home,” said Jim Hughes, National President of Cam-
paign Life Coalition (CLC).

• “Statistics are cold numbers but each one of these pre-
cious babies before birth were human beings who were
systematically dismembered by doctors in procedures
paid for by the taxpayers,” added Mary Ellen Douglas,
National Organizer of CLC.

• Abortion in Canada was decriminalized in 1988, when
infamous abortion practitioner Henry Morgentaler peti-
tioned the Supreme Court of Canada to declare the old
abortion section of the Criminal Code unconstitutional.
Today, there remains no federal abortion law.

• In 1988, abortion facilities operated only in Quebec. By
the end of 1994, abortion businesses were operating in
every province except P.E.I, Saskatchewan, and the two
territories. Data collection was extended to abortion fa-
cilities beginning in 1990.

• Abortions performed in hospitals are currently covered
by taxpayer-funded provincial health insurance plans.
Abortions performed in private abortion businesses may
be fully covered, partially covered, or not covered at all,
depending on the province.

• Only Newfoundland, Ontario, British Columbia and Al-
berta fully cover the cost of abortions performed in clin-
ics, according to the pro-abortion Canadian Abortion
Rights Action League.

From: The Pro-Life Infonet Weekly <infonet@prolifeinfo.org>
Source: Canadian Press, Pro-Life Infonet; March 29, 2003
http://www.prolifeinfo.org

OBSERVATIONS

By George van Popta

The Seed of the Serpent devouring the Fruit of its Womb

Rev. G.Ph. van Popta is minister of the Canadian Reformed
church at Ancaster, Ontario. gvanpopta@canrc.org
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Teaching Them Diligently
. . . at William of Orange
Christian School

By A. Kingma
Why start a Canadian Reformed
School?

A pressing question is probably a
typical one for third generation immi-
grants: Why did our grandparents start
a Canadian Reformed school? Did they
start the school convinced that it was a
necessary response to their baptismal
vow, or because they wanted to pro-
tect their children from the “world?”
Perhaps they had other reasons. We
should explore those reasons, for in or-
der for us to keep and maintain these
schools, we need to be as convinced
as those who started them that these
Reformed schools are necessary.

Let’s look at the beginnings of a
school located in “the Valley,” meaning
the Fraser Valley in beautiful British Co-
lumbia. The William of Orange Christ-
ian School opened its doors on Sep-
tember 1955. It was the first elementary
school erected by members of the
Canadian Reformed Churches.

Necessity
In the twenty-fifth anniversary book

William of Orange Christian School
1955-1980, Mr. J. deHaas writes that
in the old country the children attended
Christian schools, “but one of the con-
sequences of the Liberation was that
the need for real Reformed education
was felt much more than before. It had
become clearer that there should be a
unity between the teachings in family,
church and school” (p.7). Here Mr. de-
Haas shares that for some it was al-
ready an accepted fact that Christian

education was necessary. He also states
that the recent Liberation had definitely
given them a heightened awareness
that what was taught at school needed
to be in line with what was preached
in church. The education of the chil-
dren needed to follow the Reformed
faith; a general Christian education
would not be good enough. In the book
Inheritance Preserved, Rev. W.W.J.
VanOene writes that the second classis
of the Canadian Reformed Churches
(1953) discussed the matter of Re-
formed education and states: “All are
totally convinced of the necessity of
Reformed Education; however, Classis
considers it to be the only correct
course that Reformed Schools are es-
tablished by the members of the
churches”(p.227). For many immi-
grants then, Reformed education was a
necessity which they would strive to
achieve for their children.

Obviously, it was impossible to set
up a school right away. Some immi-
grants sent their children to the nearest
public school; others sent their children
to the existing Christian school in Van-
couver, and of that br. DeHaas gives
this evaluation: “The board and staff
were CRC [Christian Reformed Church],
and that teaching was in accordance
with Scripture and Confession”(p.7).

So then why didn’t more Liberated
(vrijgemaakte) immigrants who settled
in the Fraser Valley send their children
to this school? No mention is made of
any ill relations with the board or the
staff, but Br.deHaas cites two reasons.
First, it was simply just too far away for
some. Secondly, there was a possibility
that the teaching may change (p.7). I
suspect that this second reason had to
do with the church differences: the
school was run by members of the
Christian Reformed Church, the sister
church of the one the vrijgemaakte im-
migrants had just left in Holland. Since
the Christian Reformed Church chose
not to initiate sister-church relations
with the Liberated people in the late
1940s, the potential for differences
could easily occur, and thus one can
understand the hesitation of some im-
migrants to send their children to the
Christian school in Vancouver.

Church, home and school
Br. Harry Moes, a staff member of

Credo Christian High School, recently
completed a study on this particular
topic. In this study he recorded some
of his discussions with some of the im-
migrants who started the William of Or-
ange School. Br. W. Bredenhof men-
tioned that already in 1940 in his area
in The Netherlands, an association

EDUCATION MATTERS

We need to be as
convinced as those who
started them that these
Reformed schools are

necessary.

William of Orange Christian School
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was organized to set up “our own
school” in lieu of sending their children
to a general Christian school. This was
even before the Liberation. Br. Jacob
VanderHorst shared that the William
of Orange School was started in re-
sponse to Deuteronomy 4:9 and
Deuteronomy 6:6 and 7, to provide
covenantal education for the youth. For
br. VanderHorst, covenantal education
was very practical too: “our children
are to be equipped in ‘how to live
everyday for the Lord.’” Br. Hans
deLeeuw agreed with br. VanderHorst
and said that setting up our own school
was an act of obedience to teach chil-
dren in the fear of the Lord. Br. Gerry
Vandeburgt emphasized that he wanted
to see unity between church, home,
and school. Rev. VanOene reinforced
the point of br. Vandeburgt by stating
that education is faith-based and there-
fore it should be in harmony with what
we confess in the Three Forms of Unity.
Teachers must be faithful to that basis
also. There should be one line between
church, home and school. 

Listening to what these brothers
shared is so important for us, the third
generation. Because the schools are al-
ready in existence, we do not have to
formulate for ourselves why we need
Canadian Reformed schools. By look-
ing back, however, we can notice that
these immigrants were convinced that
education at school had to equip the
children for every day life in the serv-
ice of the Lord, and that this teaching
had to fit hand-in-glove with the edu-
cation at home and church. Unity of
basis, of purpose and of thought was so

important for these immigrants. If the
school started its task of equipping
students with the same belief and faith
as the parents at home tried to prac-
tice and as the ministers preached from
the pulpits, then the “equipping”
would be blessed. 

The bond of unity between home,
church and school based in covenan-
tal obedience, then, seems to be the
primary fundamental goal for starting
William of Orange. And if the William
of Orange Christian School was built
on that sense of unity, this unity should
then also be a primary goal for main-
taining William of Orange and all other
schools established by Canadian Re-
formed parents. In his study, br. H.
Moes therefore urges each generation
to restate the purpose and need for the
schools, that it may not lose the vision
and direction which is so vital in main-
taining our schools. 

Theory put into practice
How did this first school set up by

Canadian Reformed members in the
Fraser Valley start? Again, we can turn
to the anniversary book William of
Orange Christian School 1955-1980
for more details. In November 1951,
the brs. A. Huisman, S. Pals, W. van-
Delft, and P.A. VanEgmond initiated

the first meeting. The brs. J. deHaas,
K. Stam, J. vandeBurgt, and J. vander-
Horst joined these men. All eight of
these men can be called the “found-
ing fathers” of the school society in
Surrey, B.C. (p. 7). 

The years between 1951 and 1955
were difficult ones. The society slowly
gaining support among the immi-
grants, because not all were convinced
that they needed a Christian school or
their own Christian school (p.7). It
was also difficult because the immi-
grants were very poor. A third difficulty
was the typical practical problems
one runs into: finding a property, get-
ting permits, and meeting the require-
ments of the health department. Fi-
nally, by 1954 a school building was
built. Many Saturdays and other hours
of love went into that building. Then
came the acquisition of teachers. The
first one appointed declined, and that
was a big disappointment for all. It de-
layed the opening of the school to the
next year. Br. Vanderkamp came by
June 1955 and had to live in the school
building first. Br S. vanderPloeg came
soon after. On September 5, 1955, the
school officially opened with 58
pupils; by November, the student body
increased to 67 students. 

Then came another winter of un-
employment which made financing
very difficult. Some people were even
relieved from paying school fees. But
God blessed the school, for by No-
vember 1956, there were 81 students
and in December, more students were
refused, because the school was too
full. The first elementary school organ-
ized by parents in the Canadian Re-
formed Churches was off the ground! 

Issues and changes
Running the school did not come

easily. Board members had to deal
with several main issues: enrolment,
transportation, building, and staffing.
In 1959-61, the school saw a decline
of enrolment to only 54 students.
One reason for that decline was a
structural change in B.C.’s educa-
tional policy which moved Grade 8
to the high school. The fact that the
membership dropped by ten was an-
other reason for the decline, but the
optimism for the school never failed,
and the reason to have the school
never changed.

Another change which the board did
have to face was the changing demo-
graphics of the church members. More
and more families were coming from the
Surrey area, and the Surrey area was far

. . .but the optimism for
the school never failed, and

the reason to have the school
never changed. 

William of Orange Christian School



428 CLARION, AUGUST 29, 2003

away from the school. In 1962, when
the student body seemed so small, the
board decided to look for a new location
for a new four-classroom school. Only
two years later, the new school was built
on Armstrong Avenue. Grade 8 was
added again, and a third teacher, Mrs. F.
Admiraal, was hired. Transportation
problems increased, so in 1966 the
Board finally decided to run their own
transportation system. Since the school
had more than 100 pupils in 1966, two
additional teachers were hired: Miss W.
Tenhove and Miss B. VanVoornveld. In
1968, Miss Huisman, a former student of
William of Orange, joined the staff to
teach Grade 1. Yes, the board had to
deal with the same basic issues all our
boards deal with today. We can notice
how the Lord, through difficult and good
times, blessed their desire and work in
seeking proper Christian and academic
education.

The Lord’s blessings to the grow-
ing Canadian Reformed immigrant
community caused the school to
move a third time. Student growth
and the relocating of families caused
the board to sell the Armstrong Av-
enue building in 1972 and to build a

new 8 classroom school in Cloverdale
behind the church building. In April
17, 1974, the doors of this new school
were opened. The school is still in this
location. The William of Orange
Christian School, begun in 1955, fi-
nally found its permanent home in its
nineteenth year. Permanency means
“being established” or “having firm
roots,” and thus the story about the
beginnings of William of Orange
comes to an end.

Commitment and zeal
In September 2003, the schools

have opened their doors to another
year of education. Students filed
through those open doors of William
of Orange Christian School for the

forty-ninth year. The oldest school set
up by Canadian Reformed members
will be looking ahead to celebrating a
fiftieth anniversary, but in so doing,
they will reflect on the past. Pictures
may be reprinted, stories may be re-
told, hardships of the past may be re-
counted, and another anniversary
book may be published. In all that,
may our third generation internalize
the same commitment and zeal that
the immigrant grandparents displayed.
May we continue to see the value of
Reformed education in our Reformed
schools, an education that is one with
the home and the church. May the
covenant faithfulness of our grand-
parents, especially seen during those
difficult times in the beginning, en-
courage us to continue today, even if
and when times may become difficult
again. As they have been, may our
schools continue to be blessed by God
for the strengthening of the coming
generations of his church.

Mr. Arthur Kingma is principal of Atter-
cliffe Canadian Reformed Elementary
School in Ontario. abkingma@kwic.com

May we continue to see
the value of Reformed

education in our Reformed
schools, an education that is

one with the home and 
the church.
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Introduction
On June 10-13, 2003 the Free Re-

formed Churches (FRC), held their an-
nual Synod in Hamilton, Ontario. Rev.
R. Aasman and Rev. W. B. Slomp were
both delegated by the Committee for
the Promotion of Ecclesiastical Unity
(CPEU) to attend.

In the evening, on June 10, Rev. C.
Pronk led the prayer service before the
start of Synod. He preached on He-
brews 7: 25. He exhorted the brothers
to take a humble attitude before God,
and in so doing to reflect on the fact
that everything is not perfect in the Free
Reformed Churches. He expressed
thanks for the intercessory work of the
Lord Jesus Christ, without which they
as churches could not exist.

After the prayer service coffee and
refreshments were served. It was a time
for fellowship and an opportunity to re-
new acquaintances. That same evening
Synod met to elect the executive.

Examinations
The following day the brothers L.J.

Bilkes and D.H. Kranendonk were ex-
amined with a view to candidacy. It
was a thorough examination, taking
most of the day. The brothers took turns
preaching on texts assigned to them
(John 12:32 and 1 Tim 1: 15 respec-
tively). They thoroughly dealt with the
text, and it was a pleasure listening to
them. After a critique of the sermons,
they were examined in the area of
Homiletics (the art of preaching), Old
and New Testament knowledge, Dog-

matics and the Church Order. After this,
in closed session, they were examined
with respect to their spiritual life and
internal call to the ministry. By secret
ballot both brothers were accepted to
the ministry. They then signed the Form
of Subscription, and they were handed
the formal credentials, authorizing
them to minister in the FRC.

Bible translation
Throughout the week of Synod the

matter of Bible translation was dis-
cussed. This continues to be a con-
tentious issue. The recommendation
by the Ad-Hoc Translation Committee
to do a low-grade revision of the King
James Version (KJV) was questioned by
various delegates. Such a “low-grade”
translation would consist of cooperat-
ing with other conservative churches
in modernizing the language of the
KJV. Archaic words would be replaced
with contemporary ones, and modern
spelling and modern capitalization
would be used. Various delegates
wanted to know whether or not the
revision of language would be done
on the basis of the original languages,
or on the basis of the King James text
itself. Although the committee criti-
cized the translation of the New King
James Version (NKJV), various dele-
gates stated that that would be their
translation of choice. Furthermore, the
criticism was given that they would be
the only churches using such a trans-
lation, and that they would in this
way isolate themselves from the Chris-

tian community. In the end the deci-
sion was made to urge the Committee
to continue with its studies, and in
the meantime to allow freedom to the
consistories to use the NKJV in all
church activities, whereas in broader
assemblies the KJV will continue to
be used. 

External relations
The External Relations tabled its re-

port, which required little discussion.
There were various delegates from
other churches present. Rev. B. de
Graaf represented the sister churches in
The Netherlands. He noted that in The
Netherlands there was a great influence
from the world on the church, and that
that brings with it many challenges. 

On behalf of the Canadian Re-
formed Churches, Rev. Slomp was also
given the opportunity to speak. He
gave Synod an overview of the work-
ings and structure of the Canadian Re-
formed Churches. He passed on greet-
ings from the CanRC and told them that
Rev. Aasman and he were both im-
pressed with the thoroughness of the
examinations of the candidates, and of
the FRC’s obvious love for the truth of
the Scriptures and the confessions. We
share the same faith and for that rea-
son we as federations of churches
ought not to exist apart.

Rev. John Bouwers of the URC,
Rev. W. Scott of the Free Church of
Scotland (continuing), Rev. M. Kel-
derman of the Heritage Reformed
Congregations, and Rev. M. Luimes

Report of the Delegates of the Committee
for the Promotion of Ecclesiastical Unity

regarding Synod 2003 of the Free
Reformed Churches of North America

By R. Aasman and W.B. Slomp



430 CLARION, AUGUST 29, 2003

of the Orthodox Christian Reformed
Churches also spoke on behalf of
their churches.

Conclusion
We as delegates appreciate the

contact we have had with the FRC in
the last few years. We are close in
many ways. However there remains a
barrier that is difficult to break down.
The FRC appears intent on maintain-
ing its “distinctives,” and becomes
somewhat nervous when there is any
talk of unity with us. For example, even
though in committee meetings between
the FRC and the CanRC we dealt ex-
tensively with experiential preaching,
the charge continues to be made by
the FRC that we do not understand
what a correct ministry in that regard
is all about. This, to our surprise, was
even stated to Synod in the report of the
external relations committee when they

reported, “. . . we continue to sense a
lack of understanding of what an expe-
riential, discriminating ministry should
be. This is especially evidenced in the
preaching.” In our meetings nothing
concrete was stated as to where exactly
we lacked; on the contrary we mutually
expressed thankfulness for the similar-
ity in preaching. 

Let us hope and pray that in spite
of this our contact will bear fruit. As it
is, we now have what they call “lim-
ited contact” with them. This is an of-
ficial declaration on their part that we
attend each other’s Synods, that we
exchange copies of the Acts of Synod,
and that we offer spiritual support to
one another. 

R. Aasman and W.B. Slomp are mem-
bers of the Committee for the Promotion
of Ecclesiastical Unity.

CHURCH NEWS

Eligible for call:
Candidate Walter Geurts
3417 Rockwood Drive

Burlington, ON L7N 3H6
905-631-8433

wgeurts@sympatico.ca

* * *
Declined the call by the church at
Cloverdale, British Columbia:

Rev. R. Aasman
of Edmonton (Providence), Alberta.

* * *
Declined the call by the Free
Reformed Church of Launceston,
Tasmania, Australia:

Rev. J. Poppe
of West Albany, Australia.

* * *
Instituted on August 10, 2003: the 

church of Dunnville, ON
Please visit the directory for
location and times of worship.CALLING ALL 

FORMER TEACHERS!

We need your help! The boards of the
Credo Elementary School, John Calvin
School, William of Orange School and
Credo Christian High School, located in
the Fraser Valley in BC, set up an ad hoc
Teacher Recruitment Committee last fall.
Its mandate was to explore and ways and
means of recruiting and maintaining teach-
ers in our schools.
As part of that mandate, we are soliciting
input from both current and former teach-
ers across the continent. We have posted a
short survey online which we are asking
you to fill out in order to help us gather
some valuable data (we hope) on why
some have left the profession. We are
also soliciting input on how schools can do
a better job in keeping teachers happy
and in the profession.
If you left the teaching world (or specifi-
cally teaching in our schools) at anytime
during the past ten years, we are encour-
aging you to contact us by email so we
can give you the location of the survey
and the necessary code to access it.
You could be doing your (former) col-
leagues a great service and be part of the
solution to what is an ongoing challenge
for our schools. Please send a short email
to the following address to get your ac-
cess information: hjludwig@telus.net

Teacher Recruitment Committee

¦ ¦ ¦
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By John van Popta
God’s Secretaries: The Making of
the King James Bible. 
Adam Nicolson, HarperCollins.
2003. Retail Can$38.95 (27.95 on
line) 281 pages. Illustrations,
appendices, bibliography, indices,
hard cover, sewn binding (!).

When I read a review of this new
book in the National Post, I went out
to Chapters and immediately bought a
copy. This well bound book is a won-
derful summertime read. Adam Nicol-
son writes an elegant prose describing
the historical context of the making of
the King James Bible. Many of the char-
acters and events at the opening of the
seventeenth century are enigmas to us
today. This book opens up the court of
James I to scrutiny, in all its decadence,
lushness and depravity. On the other
hand, Nicolson sets in tension the
irenic spirit of this Scottish King (son of
the Roman Catholic Mary, Queen of
Scots) inheritor to the English throne,
to the debauchery and corruption all
around him in both court and church.

Elizabeth had died, Shakespeare
was writing and staging his plays in
London, and king and parliament
were expanding English power around
the world. James made peace with
Spain and Ireland. Great companies
were being established and trading
around the world. Wealth was pouring
into England. 

The church in England had sepa-
rated from Rome under Henry VIII,
and the Reformation was slowly work-
ing its way into the country. In the
north, in Scotland, Presbyterianism had
taken solid root; Ireland however re-
mained Roman Catholic. Puritanism,
with its Geneva Bible, was gaining
strength in the South. 

When James came to England to
accede the Elizabethan throne, one
thousand Puritan ministers presented a
petition, and requested an audience in
order to convince James to support
and speed the reformation of the Eng-
lish church. Out of this petition came
a royal decree that a new translation

should be made of the Holy Scrip-
tures. This new translation was to su-
persede the Bishop’s Bible and the
Geneva Bible: The one, favoured by
the established church, the other, by
the Puritans and non-conformists.
James did not like the Geneva Bible
because of its anti-monarchist study
notes, and the Bishop’s Bible was not
a very good translation. 

Nicolson, with amazing clarity,
sets forth the characters, and events
that transpire, as more than fifty schol-
ars of various political leanings and
church loyalties set out to translate the
Bible from the original languages, com-
paring their work to the translations of
Tyndale, Coverdale, Beza and others.
He works through the intrigues and
plots, the schemes and machinations,
of the corrupt and the pious. At every
turn of the page, the author describes
the tension pulling at the fabric of Ja-
cobean England. He vividly describes
the power of the church and its corrupt
leaders. He depicts the superstition
(and the emergence of science) that
becomes apparent as the black plague
sweeps through England and London,
killing tens of thousands. England was
rich and powerful: yet insecure. James,
a despot: yet generous beyond com-
pare. Great Britain, unified: yet riven
with factions. The whole of the era is a
tapestry of contradictions, and Nicol-
son with lofty prose, sometimes per-
haps modeled on the cadence and
rhythms of the KJV itself, tells a mar-
vellous story.

Strikingly contemporary in his
analysis, he compares “The Gunpow-
der Plot” and its discovery, to “Sep-
tember 11, 2001.” After November 5,
1605, complacency and presumed se-
curity fled. The church leaders vilified
the Roman Catholics, and had the
leader of the English Roman Catholics
executed, drawn and quartered, in St.
Paul’s square. The description in the
book is macabre.

Out of this contradictory, faction
torn, decadent court and nation, schol-
ars were appointed to work together. In
Nicolson’s judgment, the King James

Bible emerged as the greatest work
ever written in English. It is at this mo-
ment, at the end of the Elizabethan
age, that English comes into full matu-
rity. With William Shakespeare and the
writers of his day (both secular and sa-
cred) English came to be what we read
in the KJV: a language of soaring
majesty, animated elegance, great sub-
tlety, finely nuanced, lyrical and musi-
cal, an English with more depth and
clarity than any before or since. The
English language had merged Old Eng-
lish with the continental invasion of
1066. Five centuries later it rose to its
greatest peak. 

The translators had chosen, how-
ever, not to use a form of contempo-
rary English, but rather to create a for-
mal, seemingly outdated (and never
really spoken) style. They wanted a
form of English that would capture the
majesty of the Word of God. (Nicol-
son bemoans the poor egalitarian and
“worn down” English of contempo-
rary translations and gives several ex-
amples.) The English of the KJV cap-
tures the power and the spirit of the
age and sets forth the divine Word in a
form of English that still has power,
clarity, cadence and mystery un-
touched and unmatched by any trans-
lation of the twentieth century.

This book is recommended reading
for anyone interested in church history
and Bible translation, and who also
loves a good story, well written.

BOOK REVIEW

Rev. J. van Popta is minister of the Cana-
dian Reformed Church at Coaldale, Al-
berta. jvanpopta@canrc.org

Advertise 
in the 
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OUR LITTLE MAGAZINE

By Aunt Betty

Dear Busy Beavers:
As I am writing to you, the sky looks rather grey. I think it

might rain soon. Yesterday the sky was a beautiful blue colour
and had large fluffy clouds floating along it. Have you ever
noticed the different shapes of these clouds? Do you ever lie
on your back, looking up at the sky and imagine what the
cloud looks like? Some look like animals or like certain toys.
Try it sometimes! When we look at the clouds, we can also
tell if it might rain or snow or if there is a large thunderstorm
coming. Isn’t it wonderful to know that God is in control of
the weather. People like to complain about the weather be-
cause it’s too hot or too cold or to dry or to wet but as Chris-
tians we may know that God sends us what we need. Do
you know in which books of the Bible God speaks of the
weather? I’ll give you a clue. Think of the rainbow.

Are you doing anything interesting or exciting? Do you
have time to write me a letter or make up a puzzle for other
boys and girls to try? I would love to hear from you.

Love, Aunt Betty

Aunt Betty
c/o Premier Printing Ltd.

One Beghin Avenue, Winnipeg, MB  R2J 3X5
Email: clarion@premier.mb.ca

Puzzles

FROM THE MAILBOX
Thanks for your letter Denise Bartels. Did

you get your rabbits already? How many do
you have, and what are their names? I will put
down your name and address to get a pen pal.
I am looking forward to seeing some of your

quizzes or puzzles!

PEN PAL WANTED
Denise Bartels would like to write with other children.
She is 7 years old. She loves animals, especially horses,
but also cats, dogs, rabbits, chicks, and piglets. She
also loves to cook with her mom and do art with her
class. Her address is: 

RR #1, 7966 Camboro Road
Dunville, Ontario  N1A 2W1

All Creatures Great and Small
Find the names of animals listed in the Bible.

O G D R A Z I L E L
X D R A G O N A L E
E E N I W S L D E M
N E Z U I E I O P A
D R M G O D O N H C
G A T P U H N R A A
R L A M B O Y A N P
O R U A E R G E T E
D L R Z A S V R R E
E E D G R E T A O G

FIND:
APE ELEPHANT LION BEAR
GOAT LIZARD CAMEL MULE
GREYHOUND DEER HORSE OXEN
DOG LAMB SWINE DRAGON  
LEOPARD

Authors
Unscramble the names of these authors of the New testament. All
of the authors (except one) have books of the New Testament
named after them. After you have sorted out the names, fill in the
blank lines at the bottom with the matching number from the au-
thors’ names to find out in which form many of these New Testa-
ment books were written.

NOJH KLEU 

WHATEMT EUJD 

ARMK TREPE 

ALUP MASEJ 

3

2

5

4

1

6

1 2 3 4 5 6

A Blessing
Follow the instructions below, line by line, to reveal what Jesus
said about children. Write the letters on the blank lines.

1. Cross out all the of the X, Y, and Z letters.
XZLYEXTYZZTHZYEXCXYHIXZLYZDRXZEXZYN
- - - - - - - - - - - - - -

2. Circle every third letter.
UYCPLOBXMWTEZJTPMOHGMDSE
- - - - - - - -

3.  Cross out all of the S, L, and U letters.
UALSNUSDLDOULNLOSTUUFLOSRSULBLUISDLTSHUEM
- - - - - - - - - - - - - - - - - -

4. Cross out every other letter (beginning with the second letter)
FXOTRVOBFOSQUNCMHXITSKTRHVEB
- - - - - - - - - - - - - -

5. Cross out all of the R, E, and V letters.
REKVIRNRRGEDVEORVEMEOVVFERGROVED
- - - - - - - - - - - -


